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Consolation, week 3: Aniyya So’arah Lo Nuchama

Yeshayahu 54:11 - 55:5
“Poor, uncomforted storm-tossed one”

(IF you don’t mind darshening v\x, you can imagine this as nayio n"x - a battered,
diminished, storm-harried lone ship on a harsh and unforgiving sea; that is already what’s
being evoked by So’ara anyhow, so enjoy the drush | say)

We read this portion of chapter 54 two weeks BEFORE we read the first part of
chapter 54 (“Rani Akara”)

No wonder our tradition applied mnemonics to this sequence of haftarot!

Bear in mind, for what it's worth, that the scheme which divides the sefer into three parts
regards chapter 55 as the end of the “Second” part, with the “Third” part starting in 56.



Fishbane; Childs

PART 1. RENEWAL AND PROTECTION (Isaiah 54:11-17)

This unit promises a spectacular rebuilding of Zion and the religious devotion of 1ts inhabit-
ants. “Rughteousness [tzedakal;]” will be the basis of renewal (v. 14), and God’s own protection
will be His servants’ “trramph [tzedkatam|” (v. 17).

PART 2. GOD’S CALL AND NEW. PROMISE (Isaiah 55:1-5)
A call to the people to “heed” (v. 2) the Lord and partake of His sustenance; to “hearken”
and be revived with the covenantal “loyalty promised to David |hasder David]” (v. 3).
[11-17] The concluding section describes in enthusiastic exuberance the
rebuilding of a new Jerusalem both from an external and internal perspective.
Although a few modern commentators have joined 55:1-5 to the preceding
chapter, this division seems inappropriate for several reasons, particularly since
54:17 provides a conclusion to the thematic movement of chapter 54. A new

subject begins in chapter 55, even though admittedly it is closely related to

chapter 54. dn—— e




1 Unhappy, storm-tossed one, uncomforted!
I will lay carbuncles© as your building stones .
And make your foundations of sapphires. 54 . 1 1 - 1 7
b I will make your battlements of rubies, Some WO rdS about WO I’dS

Your gates of precious stones,
The whole encircling wall of gems.

a Le., the foreigners wito had occupied regions from which Isrnelites had been exiled: cf. 11 O afﬂiCted Clty, bUffeted by Storm, and WithOUt
2 Kings 17.24. I'ellef,

b Other Heb. mss. and the ancient versions read “days.” <— (you can ignore notes a and b)
¢ Taking pukh as a byform of nophekh;s oalready Rashi. I . . e .
- will set your stones in antimony,

_893_ . .
and make your foundations of sapphires.d
ISAIAH 54.13-55.5 NEVI’IM The old city is now portrayed as afflicted and storm-tossed, but the new is
: x, : depicted in extravagant, joyful language. Her stones will be set as precious
13 And all your children shall be disciples of the 13: As in Jer. 31.33-35, the people Ly : satk JO¥ suag P > P
Youh in the restored community will stones in antimony. (Many commentators have identified the noun with a black
And great shall be the happiness of your children; 1;3;51(“;50::'!I ?n‘;at:\?:g :r;::lc:\?tfut;gy& powc}er used by oriental women to blacken thé eye-llds m order .to enhance the
14 You shall be established through righteousness. s ot Aok et .« eyes dppe?dran(.e.) Her found‘?tlon made of sapphlres is often ldentlﬁefi with
You shall be safe from oppression, your children, alternatively: “All lz.lpls lazuli. Her battlem§nts w1.ll b.e decorated with ruble.s., her gates set in pre-
And shall have no fear; :‘e"lse Whgt_’“”hd you[O leﬁgl will cious stones, and the entire encircling wall constructed with costly gems. Some
From ruin, and it shall not come near you. Lo:oama:d 'gr;:afs“}:ﬂg t;m ik
15+ Surely no harm can be done being of your inhabitants, en- .
goyo !
Without My consent: dowed with understanding.” The C h | |dS 1
Whoever would harm you Heb letters "bnyk” appear twice
Shallfal because of you. i vk wiying o e b
16 It is I who created the smith “those who understand,” each of F H h b
To fan the charcoal fire which fits the context of ch 54 (cf. IS ane
And produce the tools for his work; b. Ber '1643) Deutero-taslak fre o ‘
So it is I who create g‘“i“;}'ai‘i‘:slg':v "0‘:_";0“5 e 13 And all your children shall be disciples  Hebrew limmudei means “disciples” (cf. Tsa.
The i & & y 8:16). The ensuing promise, “and great [7av] shall be the happiness of your children [banayikh)
e instruments of havoc. o : . e i s L , i
17 M ivesrin formetazi fastvon bears comment. A well-known 1ulbbuug muhush on}lps verse puns on the assonance bcmccn
po 8 y banayikh, “sons,” and bonayikh, “builders.” On this basis, 1t was taught that knowledgeable children

Shall succeed,

And every tongue that contends with you at law
You shall defeat.

Such is the lot of the servants of the Lorbp,

Such their triumph through Me

- e aalaveas bha T A

are the culture builders of the next generation (B. Berakhot 64a). In fact, the word’s original
sense may have been “your learned ones” (from the verb byu, “to know”).# It would thus have
paralleled “disciples” in the first line.




More word issues

15> Surely no harm can be done

Without My consent: 15 If anyone does stir up trouble.® it will not be my
Whoever would harm you dsin
Shall fall because of you. &

Whoever will harm you will fall because of you.

a Meaning of verse wncertain,

e. The interpretation of v. 15a is difficult and controversial. The issue turns on
whether the root giir, which occurs twice in the verse, has the same meaning of “attack™
in both cases, or i1s an intentional play on a homonym with the meaning of “sojourn™ (cf.

Torrey, 425-26).

15. Surely no havm can be done  Understanding Iebrew goryagur trom the root sense
of gur, meaning “be afraid.” Alternatively, “Behold they may gather together, but not by Me”
(OJPS), understanding gu# in the sense of “to gather” (ct. Hab. 1:15). See the paraphrase ot
Ibn Janah® and the comment of Ibn Ezra.



Tzidkatam, plural - servantS of the Lord

17. their triumph  Hebrew tzidkatam. The torce of the noun 1s justification 1n court and
counterpoints the opening clause (ct. Exod. 23:7; 2 Sam. 15:4; Isa. 5:23; Prov. 17:15). God 15
the vindicator of Israel and thus the One who brings them triumph. Both senses recur 1

40-66 (ct. 42:21; 45:25; 50:8; 58:2, §8; 63:1).

3

The divine oracle concludes with a summary formula, delivered not by God
but by the prophet in God’s name: “Such is the heritage of the servants of the

LORD, and this is their vindication from me.” It has long been observed that the \ A

expression “servant of the LORD” is unique in Second Isaiah. Elliger succinctly Y\

summarizes the issue (162): Second Isaiah never uses the plural form, but "DISASTROUS EXEGETICALLY"
names the servant always in the singular. Conversely, Third Isaiah never uses . — -

the singular, but always speaks of “servants™ (54:17; 63:17; 65:8, 9, 13, 14, 15;
66:14). However, Elliger then draws a false implication by suggesting that
54:17 must therefore by necessity be ascribed to the author of Third Isaiah. As
a result, he fails to understand the true significance of the use of v. 17 as a con- \ '(

clusion to chapter 54. Even more disastrous exegetically is the move of Watts H‘Sllllllll:llSl:‘.lllSlllPlllSll[[
(241) who designates v. 17b as the introduction to chapter 55, thus cutting the IT'S DEVASTRTING. HES DEVASTATED RIGHT NOW.
crucial link of the “servants” with chapter 54.




Actually this verse serves a double function. On the one hand, it forms a cru-
cial link between chapters 53 and 54. which has been largely lost by those com-
mentators who suggest that chapter 53 is a later interpolation into the corpus of
Second Isaiah. Earlier, notice had been taken of the continuation of certain
terms from chapter 53 into chapter 54 (e.g., seed, the many, righteous, and
peace). Now v. 17b provides the explicit motivation for this connection. The
suffering servant of chapter 53 had been promised a posterity and the fruit of
his labor. On his account many were to be accounted righteous (v. 11). Isaiah
54:17 builds on this promise. The suffering innocent one of chapter 53 is seen
as having his life, in some way, extended and incorporated through his suffer-
ing by those who are now designated “the servants of the LORD.” They are the

On the other hand, 54:17b serves as an organic link to the ensuing chapters
of Third Isaiah, and demonstrates that these chapters are integrally related to
the preceding chapters, the prophetic vision of chapters 40—355. Indeed, in
Third Isaiah the question of how God’s promised salvation was received and
fulfilled is addressed in terms of the communal heirs of the servant. Although
many of the promises offered to Zion in chapter 54 had been given earlier, the
special role of chapter 54 emerges when they are joined to the heritage of the
servants of the Lord, which could only occur after chapter 53 within the con-
tinuing narrative depiction.



55:1  Attention, all you who are thirsty, Ho, all who are thirsty,
come to the waters. 5 5 Come for water,

Even you who have no money, Lite ral ity Ca N Even if you have no money;

come, buy and cat. Come, buy food and eat:

Come, buy® wine and milk Ch an g e a Iot! Buy food without money,

without money or cost. Wine and milk without cost.

2 Why spend money for what is not bread, e ‘{{Vhy do you s;;end '1:10‘1;)! for what.i?n,ol bread,
and your earning for what does not satisfy? G‘?“‘ f\a:il?gid or what does not satisfy?
Listen carefully to me, Ve ne €
; : And you shall eat choice food
and you will eat what is good, M E RC I ES VS nd anoy e ekt
and enjoy the richest diet. 3

I Incline your ear and come to Me;
3 Pay z.mennon and come to me. LOYA LTY Hearker):, and you shall be revived.

Listen and you will be revived. And I will make with you an everlasting covenant,
I will make an everlasting covenant with you, \ The enduring loyalty promised to David.

my enduring mercies promised to David. 4 >As I made him a leader® of peoples,
4 Behold. I have made him a witness to the peoples, A prince and commander of peoples,

a ruler and leader of peoples. W I T N E S S VS 5 So you shall summon a nation you did not know,
5 Behold, you will summon nations you do not know, And a nation that did not know you

and nations that do not know you L E AD E R Shall come running to you*—

" Wl"lllec"'f’me"t‘:;‘:f “:u{ "(‘]" . For the sake of the Lorp your God,
i - -
i o s The Holy One of Israel who has glorified you.

the Holy One of Israel, who has glorified you.

3. The enduving loyalty promised to David 'The royal covenant given to David (2 Samuel
7) 1s now transferred to the entire people. The phrase employs Aesed in the sense of covenant
taithtulness (see Comment to Isa. 54:6-8 in the hattarah for Noah). The divine pact with David
promised unconditional commitment.©

4. a leader of peoples  Hebrew ‘ed, “witness.” The figure combines images of Israel’s mis-
ston as a “light of nations™ and “witnesses” to God’s power for all (cf. Isa. 42:7; 43:10).7



Let’s go back to the start of the section

[55:1-3] A series of imperatives give the passage an immediate heightening
of intensity: come, buy, eat, pay attention, listen. Who then is the addressee and
to what end is this divine invitation to enter into such abundance? Some take
the invitation as yet another general appeal to the people of Israel to share in
the promised gifts of God. but this broad interpretation misses the specific
nature both of this appeal and of the content of what is being offered. Far more
likely is an interpretation that relates chapter 55 to chapter 54, and thereby sees
the recipients of the invitation to be the “servants of the LORD™ (54:17).

The invitation is for those to whom the heritage of the suffering servant falls,
to embrace to the full the new divine world order that had just been described
in 54:9ff. In the past, commentators have debated at length whether the bless-
ings, which are portrayed by Second Isaiah as a form analogous to that used by
arowdy street hawker, are of a material or a spiritual nature. But surely to for-
mulate these two dimensions in a dichotomy is a false way to state the ques-
tion. Much like the book of Deuteronomy, which describes the joy of Israel’s
inheritance (nah“lah) as eating and drinking before the Lord in sheer delight
(8:71f.; 12:15), so also for Second Isaiah the material and spiritual gifts for
Israel are closely fused and cannot be torn apart.

Very shortly it becomes fully clear that the goal of the invitation is the
obtaining of life (v. 3), and this is only possible because of the “covenant of
peace” through God’s compassions (54:10). Israel is invited to come and lis-
ten. What then brings life is the divine word (55:11), which causes the earth to
sprout forth in creative abundance. Again the parallel with Deuteronomy is
close: “one does not live by bread alone but by every word that comes from the
mouth of God™ (8:3).

Isainh 55:1. all who ave thirsty The appeal is either to those of Israel who yearn for th
Lord or to the natitons who desire God’s teddung (Ibn Ezra). The imagery of hungc:L and thur:
indicates a state without divine instruction, as in Amos 8:11 (cf. Kimhi).
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A time is coming—declares the
Sovereign GOD—when I will send a
famine upon the land: not a hunger
for bread or a thirst for water, but for

hearing the words of GOD.

[God] subjected you to the hardship
of hunger and then gave you manna to
eat, which neither you nor your
ancestors had ever known, in order to
teach you that a human being does
not liVC on brcad al()ne, but that one
may live on anything that GOD

decrees.



[ have found David, My servant;

anointed him with My sacred oil. A W I nte rte Xtu al ity

My hand shall be constantly with him,

and My arm shall strengthen him N " "
with Tehillim 89

No enemy shall oppress him,

no one vile afflict him

RN TRITEY X TSR ‘MR

1 will crush his adversaries before him;

1 will serike down those who hate him

iz onp HYal iRy Tom mmy - D?WDJ ’Um 1%'731;; "7}{ q?’?q hDJT?‘{ Lioh] Incline your ear and come to Me;
My faithfulncss and steadfast love shall be with him; 717 *70m 0% M2 boY AnaW Hearken, and you shall be revived.
his horn shall be exalted through My name e RacE T TR AL A Tl ke witlipennmevelitig
Heltab ] ’
v niR IT 223 e ; covenant,
1 will set his hand upon the sea The enduring loyalty promised to
his right hand upon the rivers David.
Ny ﬂ\'*'" Hx nny ':x "]Rﬂ:' ;\'V.‘_.
He shall say 10 Me,

You are my father,® my God, the rock of my deliverance.
WY 198 MK 11932 NN

fas: o oo of 1962, O. Eissfeldt pointed out the close relationship between Isa. 55:3-4 and
. . . : ! . Psalm 89. He developed a strong case for seeing here a preexilic origin for a
¥ NIy 21 vron [ mwR] (MawR) oy - Davidic tradition of an everlasting dynasty, a tradition found elsewhere

) o . o in other forms (2 Samuel 7; Jer. 33:20-22; Ps. 18:51; 2
[ will maintain My steadfast love for him always; Chron. 6:42).

My covenant with him shall endure.
vy 2 K031 1 Ty

I will establish his line forever,



Particularly significant is the form of the Davidic tradition in Psalm 89. The
psalmist speaks of “a covenant with my chosen one,”™ “sworn to David my ser-
vant,” “to establish your descendants forever.” The choice of vocabulary in v.
29(28) is especially close to Isaiah 55: “steadfast love . . . forever . . . standing
firm.” However, the main purpose of Psalm 89 is not simply to recall an ancient
promise, but rather to sound a heartrending cry of complaint to God: “You have
renounced the covenant with your servant. . .. Where is your steadfast love of
old . .. sworn to David?”

In the light of this background, the use of the Davidic tradition by Second
Isaiah receives its special role. The prophet takes up the selfsame promise, but he
has reinterpreted it in a strikingly new fashion. Some have spoken of a prophetic
“midrash™ on Psalm 89, but it would be perhaps more accurate simply to describe
the persistent usage of intertextual reference to components within this psalm
according to a manner that goes beyond a common oral tradition.

In Tehillim 89, the promise is the basis for “a heartrending cry of complaint to God”

Here in Yeshayahu 55, the promise is reaffirmed in language evoking Tehillim 89



If you read with JPS maintext (Fishbane, etc) “Tv” in v4 means “leader.” But for
Childs and the JPS footnote’s literal reading “witness” what’s going on here?

[4-5] The central issue at stake is the manner in which the analogy between
the promise to David is now related to the role of those Israelites now being
addressed. In v. 3 the everlasting covenant made with David is explicitly trans-
ferred to the people. The promise is no longer tied to David and assigned to the
past, but is renewed as a present, active reality. The contrast is continued fur-
ther in vv. 4 and 5, in which both referents are introduced by an interjection—
“"behold”™ —first, in respect to David: *“I have made him a witness to the peoples.

aruler arule and leader of peoples.” The sense of both of these cola is difficult to inter-
pret. J. H. Eaton (32) has explored several possible meanings of the King as wit-
ness within the royal psalms, and he ultimately concludes that the king’s
witness to God’s incomparability is the main sense. In addition, the usual title
of David as “ruler (nagid) of his people”™ (I Sam. 13:14: 25:30) has been
expanded to become “ruler and leader of peoples.™

The problem, however, in these designations is that, historically speaking,
David was neither an example of a witness, nor a prince for peoples. At most,



for the prophet’s formulation. Actually, what emerges in v. 4 is a prophetic con-
struct used to depict David’s true vocation according to the original, theologi-
cal purpose of God for his anointed one. Like the servant Israel (Isa. 43:9-10)
who was appointed to bear witness, so David’s true role as God s<hosen is pre-
sented as a witness to God’s wonders (Ps. 89:6-7). Moreover, David’s office

to encompass not just
273y MY ’IWJWJ’ ™a% 2 Ml “I have made a covenant with My

chosen one;

as divinely appointed leader has now been exten
Israel, but, in a positive sense, also the nations

[ have sworn to My servant David:

11‘!1'1"{? *n’j;q WA PIX n'?iq“;y I will establish your offspring
ZH?Q 80D forever,

I will confirm your throne for all

generations.”  Selah.

A2 WK ’vl[;y!‘-m\q Y onx My witnesses are you

7 SN . DO N N Y —declares GOD— \ . ‘ N S—
R 382 A0 7 wam WIn wp? e 7mp2 dnp-ax @ 7899 oy 17 Your wonders, O ETERNAL One, are
praised by the heavens,

RIS | My servant, whom I have chosen.
K7 7R 2R WK oY

To the end that you" may take thought, :D’Ujﬁ?
{o} :mm And believe in Me, Your faithfulness, too, in the
And understand that I am the One: assembly of holy beings.
Before Me no god was formed,
And after Me none shall exist— .‘7 np'[’.; fnxr pmyq g e For who in the skies can equal GOD,

2R 172 can compare with GOD among the

divine beings,

997y Rﬁjli N3 oWIRTTioa YW 7?{ a God greatly dreaded in the council
‘P20 of holy beings,
= held in awe by those all around?



Childs concludes

If v. 4 speaks prophetically of David’s role in the past as God’s witness, v.
5 picks up the theme of the continuation of the promise into the present, but
placed within the context of an actual transference. The recipients of the
address, the servants of 54:17, are now given their calling within the everlast-
ing covenant. They are to call nations, not previously known, who will respond
to this invitation, not because of Israel’s power or intrinsic worth, but because
of the glory of God that they now reflect. It comes as no surprise that the ser-
convenantal tradition. Certainly the prophet does not envision a restoration of a
Davidic rule according to the pleas of the psalmist. Nor does Second Isaiah share
the same eschatological hope found in Jer. 23:5, “T will raise up for David a right-
eous branch,” or in Ezek. 34:23, “I will set over them one shepherd, my servant
David.” However, it is also the case that there is a continuity between the origi-
nal promise to David and the new purpose envisioned for the prophetic commu-
nity of faith in Isaiah 55, which contradicts the opinion expressed by some that
the former was only warlike and the latter only peaceful. Rather, the covenant of
David, which has been sustained by the eternal loyalty of God, was seen as con-
tinuing in the new people of Israel, but in a form that fulfilled the original pur-
pose of David’s rule in the glorifying of God by all the nations of the world. The
// Isa. 42:1), among others (cf. Eissfeldt’s complete text, 199-200). It is most
important to see in this relation that the promise to David has not been repudi-
ated by Second Isaiah, but extended and transferred to the mission of the ser-
vants of the Lord in the new world order depicted by the prophet.
In a word, Second Isaiah has incorporated the messianic promise to David
in First Isaiah into a new version of God’s future rule. In Isa. 65:25 (Third



Here we leave Yeshayahu 55, but we’ll be back...

The chapter continues with the haftara of Dirshu Hashem
Behimatz’o, which will be read on Tzom Gedaliah.

There are some traditions that read part of it now, as well!
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