
TLATA DEPURANUTA
& SHIVA DENECHEMTA

Three Haftarot of Punishment,
Seven Haftarot of Consolation



Consolation, week 2: Across three chapters

“Vatomer Tziyon”

Yeshayahu 49:14-26

All of chapter 50

First 3 verses of chapter 51

That’s a lot of text! Let’s talk about how the selection is structured.



Fishbane, JPS Haftarot volume



Childs even groups this all together

Remember that Childs is a running commentary on the whole sefer of Yeshayahu, 
not addressed to the haftara cycle whatsoever. So it’s interesting to see him 
render the structure of this section in his commentary: He groups Isaiah 49:14 
through the end of the chapter with 50:1-11. In other words, even without appeal to 
the haftara traditions, he sees a throughline here (leaving aside 51:1-3).



The lead-in
We don’t read the beginning of Chapter 49. But let’s be aware of what leads in to the 
section we do read:

49:1-6 is one of the servant songs found in the latter portion of Yeshayahu, dramatizing 
the prophet’s calling and mission

49:7-12 is an address to the people from God encouraging faith in the restoration

V13 is a brief hymn of joy closing that section.
It ends “The LORD has comforted His people, and taken back His afflicted ones in love.”

Fishbane:



The city laments; God responds



Some observations

“Can a woman forget her baby, or disown the child of her womb?” is set up as a 
rhetorical question prompting the initial reaction “why, of course not!” That 
expectation is reversed, however: Yes, a woman “might” indeed do such a thing. It 
is an unfortunate feature of the human condition. But God never could forget.

God has engraved the image of the city on “the palms of His hands.” This is 
a powerfully anthropomorphic image. It relates God to our human experience. A 
mother can even forget her child! Humans have to write things on themselves in 
tattoo to “always remember” - this verse says that kavyachol, God is like a human 
who has overcome the weakness of forgetting through determined action.

“Your walls are ever before Me,” says God. God remembers the city as it was 
when its walls were standing and its people were thriving.



The reframed metaphor of the lost child

We open with Zion as the lost child. Then God says a human mother might in rare 
cases forget or disown her child, but God will not, and in fact God will reverse the 
loss. God, furthermore, does not only remain mindful of Zion (His child in the 
metaphor), but serves as mother to Zion’s own lost children until they can be 
returned to her.



Verse 17: “Swiftly your WHAT?”



Remainder of ch49 – Fishbane:

First rhetorical question: Can a woman forget 
her child? Answer: Actually, yes, but not God.

Second rhetorical question: Can captives and 
loot be recovered from victorious warriors? 
Answer: Actually, yes, but only because of God.



Sound familiar?



50: God’s power and the prophet as role model for the people



Jewish Study Bible commentary



Fishbane

Another example not noted 
either here or in the Jewish 
Study Bible: Devarim 19:17



Childs reminds us that 50 follows on 49:1-13
“Earlier (49:4) [the servant/prophet] had confessed his failure to persuade a resisting people. 
Now (50:6) the negative response intensifies into physical violence from which the servant did 
not retreat.

Verse 6 recounts the full scope of his oppression: he was beaten, insulted, and he submitted to 
the vilest outrages of physical humiliation. Isaiah 49:7 had spoken of his being deeply despised 
and abhorred. In 50:6 the horrible details are portrayed.

However, v. 6 serves only as a backdrop for the climax of the servant’s confession of trust in 
God. Once again he bears testimony to [God] who sustains him. “Therefore I have not been 
disgraced. Therefore I have set my face like a flint” (v. 7).

In 49:4 the servant testified that “my case is in the LORD’s hand.” In 50:8 he returns to the same 
theme. God who vindicates him is present. Three resounding and defiant expressions of his 
confidence follow: “Who dares contend with me?” “Who is my accuser?” “Who can condemn 
me?” The confession of unswerving trust ends on the assured note that his oppressors will be 
exhausted and devoured.”



Finally, 51:1-3

Fishbane:



Fishbane (I have abridged his formulation):

Echoing the despair that concludes Lamentations on Tisha b'Av, "Why have You 
forgotten us utterly, forsaken us for all time?", Zion is cited as saying, "The LORD 
has forsaken me, my Lord has forgotten me."

This assertion is rejected. Even if "a woman forget her baby" the Lord "never could 
forget" Zion. This poignantly reminds readers of the siege ("babes and sucklings 
languish in the city squares... as their life runs out in their mothers' bosoms"), and 
even more horrible, the accusation that God's wrath caused "women [to] eat their 
own offspring." (See Lamentations chapter 2)

[Yet] if once it seemed that the Lord "acted like a foe" and "laid waste all [Zion's] 
citadels"(Lam. 2:5), He now asserts that "your walls are ever before Me"—for 
indeed, "I have engraved you on the palms of My hands."



One more comparison to Lamentations: God’s “hands”



Compare:



Granted: Yad Hashem is not always disastrous

In Yechezkel, four times, it refers to the spirit of prophecy touching the titular prophet: “God’s hand 
was upon me.”

In Melachim, where it occurs once, it refers to the same for Elisha: “God’s hand came upon him as 
the musician played.”

In Iyyov, where it occurs once, it seems neutral.

But in all cases, Yad Hashem is a phrase invoking limitless and enduring power.

We know what can happen when humans encounter the Hand of God: transcendent experiences that 
are often devastating.

What does it mean that God encounters His own hands?

God confronts Himself! He looks at His hands and sees Zion (49:16); then He raises up His 
hand to the nations to bid them return Zion’s children to her (v22).


