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Maimonides, Mishneh Torah, hikhot talmud torah

9. The greatest sages of Israel included
wood-hewers, water-bearers, and blind men. Yet
they engaged in [study of] the Torah by day and
at night. And they were among the transmitters
of the tradition in direct succession from Moses
our Master.

10. Until when is one obligated to study Torah?
-- Till the day he dies. For it is said, “That they
not fade from your memory as long as you live”
(Deut. 4:9), and whenever not engaged in
[ongoing] study, one is [perforce| forgetting.

*One is obligated to divide his study-time in
three: a third [devoted] to the Written Torah; a
third, to the Oral Torah; and a third [in which]
he should deduce conclusions from premises,
derive [new] things from [established] ones,
draw analogies between [settled and unsettled]
cases, and reflect on the methods by which the
Torah is interpreted, so that he knows the
principles governing the use of these methods,
and how to derive what is prohibited and
permitted and the like from the rules he has on
tradition. This [third] subject is what goes by
the name, falmud.
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Meshullam Feibush Heller, Yosher Divrei Emet, no. 24

Each and every [Talmudic passage| holds
wondrous wisdom for one graced by God with
understanding. .. for, if not for this, why would
they be in the Gemara?

The entirety of our Torah, both written and
oral, includes nothing— not even a single
letter— that speaks of anything other than
sacred service of God. Even civil law (dinei
mammono?) and similar legislation that have no
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practical application— if they are [spiritually]
empty, it is empty because of you.. . . I heard
my holy teacher the Maggid [of Zlotshev] say
that he saw absolutely no difference between
the books before him; whether [studying]
Talmud or Kabbalah, he saw nothing other
than how to serve God.
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Zohar 2:176a-b

There was a man who lived in the mountains.
He knew nothing about those who lived in the
city. He sowed wheat and ate the kernels raw.

One day he entered the city. They brought him
good bread. He said, “What is this for?” They
said, “Bread, to eat!” He ate, and it tasted very
good. He said, “What is it made of ?”” They said,
“Wheat.”

Later they brought him cakes kneaded in oil.
He tasted them and said, “What are these made
of?” They said, “Wheat.”

Finally they brought him royal pastry made with
honey and oil. He said, “And what are these
made of?” They said, “Wheat.” He said, “I am
the master of all these, for I eat the essence of
all of those: wheat!”

Because of that view, he knew nothing of the
delights of the world; they were lost to him So
it is with one who grasps the principle and does
not know all those delectable delights deriving,
diverging, from that principle. (Matt, Essential
Kabbalah, 134.)

R?7 IR19Y PN DRYT IRA? K17 07, ]IWHW 227 AR
12 VT AT W1 122 XoNK 00 IR PO ORY

U7 IR POM VAT RO T YT R L0

LRIV KM 7777 120PR . RNNY? DRY T 8RO
DR 72747 R RAT1 1R N7 KIT W1 02 RYTT 0K
L0 1INR RT TAVOR 7Y R ,7°oN7 RIT9 2V
01 YD LRAWNA PRUOT X0 Y 120998 N2Y
12°9PR 027 ,P0AN IR ITAVAR TR 7PORY IR
TORY MR ROWNY RWITA PRUDT o907 P00
97 SINM RIN ORTY VAR PO 1INR VT2VNR 700
17321, IPRT POR 927 RV IR RINT L ]ON
72,700 ITARNRY YT KD XYY ONTYA RNVT R0
TPDIT 130T PITY 17902 VTP KDY KPDD 0ORIT RN
X970 RyIN



Menahem Mendel of Premishlan. in Yosher Divrei Emet

SOMETHING YOU cannot explain to another person is called
nistar, “hidden,” like the taste of food, which is impossible to
describe to one who has never tasted it. You cannot express in
words exactly what it is—it is hidden. Similarly with the love
and awe of God: It is impossible to explain to another what
the love in your heart feels like. This is hidden.

But calling the wisdom of Kabbalah “hidden” is strange.
How is it hidden? Whoever wants to learn—the book is read-
ily available. If one does not understand, he is ignorant. For
such a person, the Talmud is also hidden! Rather, the secrets
hidden throughout the Zohar and the writings of the Ari are
based entirely on cleaving to God—for one worthy to cleave.
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Shne’ur Zalman of Liady, Sefer shel Beinonim — Tanya, chs. 5 and 12
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halakhah is the wisdom and will of God . . .
When one grasps with the mind the ruling in
accord with the halakhah set out in the
Mishnah, Talmud, or codes, he attains and
surrounds it with his mind. The blessed Holy
One’s will and wisdom cannot be grasped by
any thought at all . . . except as [they are] garbed
in the halakhah as set before us . . .

This [intellectual] union is wondrous. There is
no unity like it, nothing like it in the physical
world at all, [a unity] in which they become
utterly one, truly, from every side and
perspective.

This [explains] the remarkable, wondrous
superiority of the commandment to know
Torah and understand it over all the physical
commandments, including those depending on
speech. [Knowing Torah is greater] even than
the commandment to study Torah with words .
.. The intellect is garbed in God’s wisdom, and
this wisdom is contained in it [or “in him”],
according to the extent that the mind can
understand, grasp, and surround it, according to
what one can grasp in knowing the Torah, each
according to his intellect and power of his
knowledge and his understanding of the
PaRDeS.

... But after worship, as the expansive, sublime
mind of the Infinite departs, the wickedness
returns and is reawakened in the left chamber
[of the heart]. One craves and yearns for this
world and its pleasures. But since it [the
wickedness] is not the sole ruler of the [inner]
“city,” it cannot actualize these desires . . . for
the mind rules over the heart.
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Moshe Hayim Efrayiim of Sudilkov Dege/ Mabaneh Efrayim, bereshit

“This is the book of the descendants of man”
[Gen. 5:1]. Let us begin with what I have said
about the verse “Moses diligently sought out
the goat for the sin-offering” [Lev. 10:16].
Tradition notes that these words “diligently
sought” are the midpoint in a letter count of
the Torah. One needs to understand this and
what it suggests.
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In my humble opinion, [it is as follows]: We
know that the written Torah and oral Torah are
truly one, that neither can be separated from
the other. Neither is indeed possible without
the other, since the written Torah reveals its
secrets through the oral interpretation. The
written Torah without the oral Torah is
incomplete. It was like half a book until the
Rabbis came and interpreted Torah, lighting up
our eyes and revealing its hidden secrets.
Sometimes they would uproot something from
the Torah, as was the case with regard to
[punishment by] lashes. The Torah says: “He
shall be stricken forty times” [Deut. 25:3], but
the Rabbis reduced it by one [b. Makkot 22b].
They did all this by means of their holy spirit,
which was manifest upon them and gave them
this power. The wholeness of the written Torah
is thus dependent upon the oral . . ., for
everything is dependent on the interpretations
[derusher] of the Rabbis. They are the very root
of the wholeness of the written Torah, and this
is what the words “diligently sought” [darosh
darash) suggest: [The words of the written
Torah] were only half of the letters in the
Torah, that is, until the Rabbis interpreted
them. The Torah had not been whole—only
“half”—until through the Rabbis’
interpretations and teachings it was completed
and thus called a whole book.

So it is with each generation and its interpreters.

They make the Torah complete. Torah is
interpreted in each generation according to the
particular needs and soul-roots of that
generation. God illumines the eyes of each
generation’s sages [to interpret] the holy Torah,
and one who denies this is like one who denies
Torah, God forbid . . . for the entire Torah is
composed of the blessed Holy One’s names.
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Tudith Plaskow, Standing Again at Sinai: [udaism from a Feminist Perspective (New York:

HarperSanFrancisco, 1991), 3234 (Added: Sam Shonkoff)

I understand Torah, both in the narrow sense of the five books of Moses and in the broader sense
of Jewish teaching, to be the partial record of the “Godwrestling” of part of the Jewish people....

I call this record partial, for moments of intense religious experience cannot be pinned down and
reproduced; they can only be suggested and pointed to so that readers or listeners may from time to



time catch for themselves the deeper reality vibrating behind the text. Moreover, while moments of
revelation may lead to abandonment of important presuppositions and openness to ideas and
experiences that are genuinely new, they also occur within cultural frameworks that can never be
escaped entirely, so that the more radical implications of a new understanding may not even be seen.
I call Torah the record part of the Jewish people because the experience and interpretation found
there are for the most part those of men. The experience of being summoned and saved by a single
power, the experience of human likeness to the creator God, the experiences of liberation and God’s
passion for justice were sustained within a patriarchal framework that the interpretation of divine
revelation served to consolidate rather than to shatter.

There is a strand in the tradition that acknowledges this partialness of Torah and that thus indirectly
allows us to see what is at stake in the recovery of women’s past. According to many ancient Jewish
sources, the Torah preexisted the creation of the world. It was the first of God’s works, identified
with the divine wisdom in Proverbs 8. It was written with black fire on white fire and rested on the
knee of God. It was the architectural plan God consulted in creating the universe. For the
Kabbalists, this preexistent or primordial Torah is God’s wisdom and essence; it expresses the
immensity of God’s being and power. Our Torah of ink and parchment is only the “outer garments,”
a limited interpretation of what lies hidden, a document that the initiate must penetrate more and
more deeply to gain momentary glimpses of what lies behind. A later development of the idea of a
secret Torah asserted that each of the 600,000 souls that stood at Sinai had its own special portion of
Torah that only that soul could understand. Obviously, no account of revelatory experience by men
or women can describe or exhaust the depths of divine reality. But this image of the relation between

hidden and manifest Torah reminds us that half the souls of Israel have not left for us the Torah
they have seen. Insofar as we can begin to recover women’s experience of God, insofar as we can
restore a part of their history and vision, we have more of the primordial Torah, the divine fullness,
of which the present Torah of Israel is only a fragment and sign.

Mordekhai Yosef Leiner, Mei ha-Shilo’ab, yitro (Sefaria translation)

“I am the Lord your God.” And it does not say
“I”” (ani), because if it had been written “I,” it
would imply that at that time the Holy One,
blessed be He, revealed to Israel all of His light
in complete perfection, and afterward they
would not be able to delve more deeply into
His words—for He would already have revealed
everything, Rather, the letter kaf (in anokhi)
indicates that it is not in full perfection; it is
only a likeness and an image of the light that
the Holy One, blessed be He, will reveal in the
future. And the more a person attains deeper
insight in words of Torah, he will see that until
now he was in darkness.

This is alluded to by “day” and “night”: “day”
means that the Blessed Name opens the gates
of wisdom for a person, and “night” means that
a person should not imagine that he has
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attained everything in full perfection, for
whatever he has attained is like night in
comparison with the day that comes after
it—and so forever. Consequently, everything is
night compared to the light that the Holy One,
blessed be He, will open in the future.

This is why the statement “You shall not make
for yourself a graven image (pesel)” is placed
adjacent. And it is brought in the Zohar
(Shemot 87b): because it is written “carve for
yourself” (pesol lekha), therefore it says “You
shall not make for yourself a pesel”—and do
not make for yourself another Torah. The idea
is that the word pesel means something cut to
measure and proportion, in complete
perfection, lacking nothing in the world. This is
found only in the Torah of our teacher Moses;
but in human intellect it is not possible to
fashion such a thing in absolute perfection.

As it is stated (in the Gemara) [Ruth Rabbah
3:2]: the Caesar said to Rabbi Yehoshua ben
Chananya, “I too can make a Torah like
Moses,” and he decreed that no fire be lit for
three days. During that time he saw smoke
coming from one house, and the Caesar replied
that a certain minister had fallen ill and they
were compelled to permit it. In truth, in our
own holy Torah the law is that saving a life
overrides Shabbat; but the difference is that one
who desecrates Shabbat on account of saving a
life is not opposing the holy Torah, because we
too were commanded that saving a life
overrides Shabbat.

So too, in every place where it is “a time to act
for the Lord,” the command is implied of “they
have voided Your Torah” (i.e., exceptional
action is warranted). Therefore, the Torah
encompasses all the upheavals that will occur;
its light surrounds all ways and all developments
that can come to be. No person has the power
to do this. This is what the Zohar explains
regarding “You shall not make for yourself a
pesel”’—that it refers to positive
commandments; and “any image” refers to
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negative commandments—because nothing was
revealed to a person to its ultimate end.
Top of Form

Bottom of Form

Rabbi Yitshak Meir Morgoenstern, Be-Yam Darkhekha

What is the inner soul within Torah? The light
of the blessed Onel!

We know that the Creator is sublime and above
all created being’s grasp. But God wished to be
recognized, that we might cleave to and be
bound up with the One, feeling like God’s
children, servants, and lovers.

The divine light was garbed within the laws and
discussions of the Torah, within its narratives.
As it were, the blessed Holy One brought
Himself, His light, into the letters of Torah, and
became clothed in the laws of the Torah and all
its holy matters...

The aim of study does not depend at all on
external success at the end of one’s learning,
Rather, if one exerts themselves in study,
according to their capacity, they will receive that
light...

This is the deeper notion of Torah Lishmah — to
study with the feeling of divinity, to draw close
to the One whose light is revealed in the
learning. ..

Thus one takes joy in each bit of knowledge
and study that enters the mind, feeling: “More
of the Endless One’s light has entered me, and 1
have more recognition of God’s true unity.”
One comes to feel the indwelling of God’s
divinity unto their very flesh, feeling how their
body burns like a sacred fiery torch...

At the beginning of one’s study, one must read
just a few words and, in speaking them,
contemplate them either as they are written or
in thought, and enter the feeling of God’s light
within them, sensing the connection to the
blessed One...

Then one must enter into an understanding of
the discussion, studying it well, grasping the
details of the work—they are divine vessels, and
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only through them can one grasp the inner light
within them...

One must cease, from time to time, according
to their level, in order to remember God...

Study is composed of three parts. One — saying
the holy words and letters themselves. Two —
deep inquiry and contemplation to understand
the plain-sense of the subject, summarizing it
well until one can remember it. Three
—understanding the depth of the subject and its
innovation, for it is a flash of lightning and a
sacred spark sent to the person...

Through reviewing what one has studied, the
feeling of the light of Torah is thrown open...

Even though one must first go over in their
mind what they are learning, but after doing so,
one must speak the words aloud and study with
full voice.

Rabbi Menahem Nahum of Chernobil, Yzsamwa

Torah is like endless water. In each place there
is another counsel underlying each counsel that
you see, ad infinitum. But the person who studies
Torah not for its own sake has a limit to his
Torah. He may prepare a certain number of
sermons and interpretations, but if he offers
them for one or two weeks in a row, he will
have nothing more to say until he prepares
more, according to his ability, and he also won’t
do so in a truthful manner. But the one who
studies for its own sake becomes an ever-flowing
fountain, an unceasing stream. His very innards
flow with wisdom; there is no limit to his
Torah. He will have new things to say
constantly, without effort.

There is Torah in everything, even in this world;
the Torah dwells within physical things. The
life-force of everything is Torah, and Torah and
the God are one. When one serves Y-H-W-H in
accord with Torah, the blessed Holy One,
Torah, and the worshipper all become one. As a
result, everything that exists pursues such a
worshipper. Because he is bound to Torah, to
the Creator, to the Life of life, all created beings
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long for him, pursue him, and draw near to
him. ...

Among those who study not for its own sake,
Tosafot make a distinction between those who
do so in order to be called “rabbi” and those
who do so for the sake of [illegitimate| pride.
This distinction seems hard to understand.
How should one study in order to be called
“rabbi?” But the fact is that one has to begin
this way in youthful times. “The shell develops
before the fruit.” In Torah too, the outer shells
of learning have to come before the fruit. But
once one reaches maturity and becomes
learned, it is time to get to the fruit, the secrets
of Torah. You should perceive the counsels
within Torah, wherever [in the text] you learn.

In that eatly sort of learning in which one
engages, “in order to be called rabbi,” one is
like a cistern (bor). This is a vessel that collects
water Since you are not learning for its own
sake, you are not yet a “flowing fountain.” But
then you attain da‘af and begin to study for its
own sake. You begin to perceive Torah’s
counsels, rung after rung, Then you become a
well; you are called an ever-flowing fountain.
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