1. Shir ha-Shirim 5:2-10

| was asleep, But my heart was wakeful. Hark, my
beloved knocks! “Let me in, my own, My darling, my
faultless dove! For my head is drenched with dew,
My locks with the damp of night.”

| had taken off my robe— Was | to don it again? |
had bathed my feet— Was | to soil them again?

My beloved took his hand off the latch, And my
heart was stirred for him.

| rose to let in my beloved; My hands dripped
myrrh— My fingers, flowing myrrh— Upon the
handles of the bolt.

| opened the door for my beloved, But my beloved
had turned and gone. | was faint because of what
he said. | sought, but found him not; | called, but he
did not answer.

| met the watchmen Who patrol the town; They
struck me, they bruised me. The guards of the walls
Stripped me of my mantle.

| adjure you, O maidens of Jerusalem! If you meet
my beloved, tell him this: That | am faint with love.
How is your beloved better than another, O fairest
of women? How is your beloved better than
another That you adjure us so?

My beloved is clear-skinned and ruddy, Preeminent
among ten thousand.
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2. R Tanchum of Jerusalem (13th c)

(2) "I am asleep but my heart is awake" — The
Community of Israel said: Even though we were
asleep when we were sunken in the darkness of exile,
our heart never ceased to trust in God, may He be
exalted, and to think of Him always. Therefore, while
we were still in a state of unawareness, we already
sensed how harbingers of salvation were coming from
the side of the Beloved, and they [the signs] were
calling: Prepare yourselves to meet me and rejoice at
my coming — "The voice of my Beloved knocking". For
"my head was filled with dew" — He flooded me with
an abundance of lights of mercy, and these moved me
[caused me to act] on account of your distress and
your great weeping in the suffering of the night, that is,
the exile — "my locks with the drops of the night."
(3-6) "I have taken off my coat" — These are the
words of Israel, according to which they will return to
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God and repent of the sins that caused them to go into
exile, and they will not return to doing such deeds.
When they reflected on this in their hearts and
committed to it, the lights of mercy began to shine
upon them — since the time [of redemption] was
drawing near, and a sign of this is the appearance of
knowledge within them and the revelation of wisdoms
and truths that had previously been hidden from them.
It is as if this were a manifestation of the inner and
hidden greatness, and from it one may bring proof of
the approaching manifestation of the outer and
revealed greatness. Concerning this he said: "My
Beloved put his hand through the hole..." When the

ncentration of attention n this intensifi nd |
became more steadfast in this matter — and |
strengthened my intention to open the door — then He

me with an ndan f divine lights and

Providence added strength to me: "l arose to open for
my Beloved, and my hands dripped with myrrh..."

It is also possible that there is here an allusion to the
first return to Zion from Babylon, when they began
building Jerusalem and the Temple, and thereafter
forces appeared that halted the building for
approximately twenty years until the proper time
arrived, after which the building was completed without
obstacle. The beginning was the drawing near of the
time, concerning which he said "My Beloved put his
hand through the hole"; the words "l opened for my
Beloved" refer to the beginning of the building; and
"My Beloved had turned away and was gone" refers to
the halt in construction. The Beloved was present and
appeared, and then disappeared. "My soul went out at
his speaking" — joy and exultation at the command to
return [to the Land] and build the Temple. "l sought him
but could not find him" — an allusion to the interruption
of the building.
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3. Chachmei Tzarfat 5:3-6

(3) "I have taken off my coat, how shall | put it on?" —
Because she was asleep she did not know with certainty
that it was her beloved who was knocking. Therefore she
was reluctant to get up naked and barefoot and go to the
door to see who was knocking — for had she known with
certainty that it was her beloved, she would not have
hesitated to go out to him naked and barefoot, as she
ultimately did. Therefore it was a burden for her to put on
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her coat and soil her feet. And this is why she first said "I
am asleep" (Song of Songs 5:2) — to inform us that the
compulsion of sleep caused her not to recognize him.
(4) "My Beloved put his hand through the hole" — When
| saw that he put his hand through the hole to wake me
from my sleep, then | understood and recognized with
certainty that it was my beloved — for no other person
would have known to do such a thing, only my beloved
who was accustomed to doing so. "Then my innards
churned for him" — from the greatness of my love for
him, and | regretted having been reluctant to open for
him.

(5) "And immediately | arose" — from my bed. And | did
not put on my coat but only a light wrap, as is proven
below that she was wearing a wrap. "And my hands
dripped with myrrh" — from the oil with which | had
anointed myself when | went to my bed. "Flowing" (ha1y)
— whose fragrance passes and wafts far away. Or the
meaning of "flowing" is like "current [money] with the
merchant" (Genesis 23:16) — that is, choice and fine
quality.

(6) "l opened for my Beloved" — As soon as | knew and
understood with certainty that it was my beloved, |
opened for him. "But my Beloved had turned away and
was gone" — he had hidden and concealed himself from
me.
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4. Rabbi Joseph B Soloveitchik, Kol Dodi Dofek

When a miracle does not find its appropriate echo in actual deeds. a lofty vision dissipates and

is squandered, whereupon Divine Justice indicts the ungrateful recipient of the miracle. “The
Holy One sought to make Hezekiah the Messiah and Sennacherib, Gog of Armageddon.
However, God’s Justice said to Him ... ‘Hezekiah, for whom You wrought all these miracles, did
not sing in praise before You. Shall You make him Messiah?”.° Then comes distress, the hour of
misery. Suffering is the final warning given by Providence to the man, who is devoid of gratitude

for th h ne for him. To the final proclam

ion that i fi

h from sufferin n

must react quickly and answer the call of the Almighty, who cries out to him, “Where are you?”

(Genesis 3:9).

It has a

very sensitive time awareness; any delay is considered sinful. Man may sometimes lose his
entire world for but one sin — that of tarrying. “But he lingered” (Genesis 19:16). What is the sin
of leaving over a sacrifice, if not missing the appointed hour (Leviticus 19:5-8)? What is the
desecration of the Sabbath, if not the performing of prohibited actions one second after the
setting of the sun — work that just one second before was permitted? How does the loss of the
ability to perform a mitzvah occur if not for the tarrying of a few moments, such as reciting the
passages of the Shema after its appointed hour or the taking of the Lulav and Etrog after
sunset, and the like? Two kings of Israel, both equally the anointed of the Lord and heroes of
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the nation, sinned, repented fully, and confessed. One God did not absolve: the other was
immediately forgiven upon his confession. With regard to Saul, God acted in accordance with

the demands of strict justice and tore the kingdom from him. With respect to David, He
tempered justice with mercy and his dynasty was not wrested from his children. Why was the
Holy One so strict with Saul and compassionate with David? The question does not require
special analysis. The answer is quite simple. David did not miss the opportunity and immediately
confessed his sin; Saul tarried a bit, and for this delay kingship was wrested from him. When
Nathan the prophet came to David and uttered his cry, “You are the man!” (Il Samuel 12:7),
David, in the blinking of an eye, began his confession. “And David said to Nathan, | have sinned
against the Lord” (Il Samuel 12:13). After he heard Samuel’s reprimand, Saul wasted one
precious second, a second “more precious than gold and pearls” (Proverbs 20:15). “And why
did you not listen to the command of God but instead went after the booty?” (I Samuel 15:19).
Saul began to argue with the prophet and only later confessed: “And Saul [initially] said to
Samuel: ‘Indeed | have done what God has commanded me to do, and | have gone along the
path in which the Lord has sent me™ (I Samuel 15:20). Indeed, in that confrontation, [after a
moment’s reflection] he also confessed his sins out of a broken heart and a tempest-tossed
spirit. “And Saul said ... ‘l have sinned, for | transgressed God’s command and your
instructions™ (I Samuel 15:24). But this confession was not timely, and a momentary lag such as
this caused Saul to lose his kingdom. By the time Saul confessed, the decree was already
sealed and the opportunity was lost. “The Lord has rent the kingdom of Israel from you” (I
Samuel 15:28). If Saul had not missed the proper moment, and had he not been among the
laggards, his dynasty would have continued.®

What is the essence of the story of the Song of Songs, if not the description of a paradoxical
and traqgic hesitation on the part of the love-intoxicated, anxiety stricken Lover, when the
opportunity, couched in majestic awe, presented itself? What is i, if not the deferral of a great
and sublime opportunity pregnant with a possibility of which she dreamed, for which she fought,
which she sought, and for which she had searched with all the fervor of her soul? The delicate
and refined Lover, passion-driven to her fair-eyed Beloved, who in days resplendent in
brightness wandered the paths of the vineyards, the mountain ridges, through wheat fields and
orchards, and in evenings bathed in the pale light of an enchanting moon or gloomy with
darkness passed between the walls in search of her Lover — she returned one rain-stormy
night to her tent, tired and weary, and fell asleep. The patter of quick-moving, light footsteps was
heard in the stillness of the tent. In that mysterious and strange night, the Beloved for whom she
had so hoped and kept watch, suddenly appeared out of the darkness and beckoned at the
entrance of her tent. He knocked and pleaded that she open the door for Him. “Listen! My
Beloved Is Knocking, saying, ‘Open to me, my sister, my love, my dove, my undefiled: for my
head is drenched with dew, and my locks with the damp of the night” (Song of Songs 5:2). The
great moment for which she had been waiting with such longing came at a time of
inattentiveness. The elusive and secretive Beloved, weary of wandering and tribulations,
appeared with His curly locks, black eyes, powerful build, and shining countenance. He stood in
her doorway and thrust His hand through the hole in the lock, seeking shelter from the
dampness of the night. He wanted to recount to her His mighty love, His longing and yearning
for a life together filled with desire and joy, and of fulfillment of expectations and realization of




dreams. A simple extension of the hand to turn the lock separated the Lover and her Beloved —
the great dream from its complete fulfillment. With one leap the Lover could have attained all her
life’s desires. “Draw me, we will run after you. ... We will be glad and rejoice in you” (Song of
Songs 1:4). Deceitful is the heart (Jeremiah 17:9), however, and who can explain it? That very
night, sloth, the result of a strange inertia, took hold of the Lover. For one small moment the
flame of yearning that burned within her was buried, the mighty desire withered, and her
feelings and dreams were silenced. The Lover refused to leave her bed. She did not open the
door of her tent to her handsome Beloved. A cruel confusion swept her into forgetfulness and
apathy. The Lover became lazy and stubborn, she poured forth countless excuses and pretexts
to explain her strange behavior. “| have removed my cloak, how shall | put it on again? | have
washed my feet, how shall | soil them?” (Song of Songs 5:3). The Beloved continued to beckon,
and as His beckoning became more persistent, so too did the insanity that chilled and tainted
the Lover.

So long as the whispering of the Beloved split the hush of the night, so did the heart of the Lover
harden. Pleading and patient the Beloved continued to beckon while the minutes and hours of
the clock were ticking away. The Lover did not respond to the voice of the Beloved. The door to
her tent was locked shut. The opportunity was lost, and the vision of an exalted life died. True,
after a brief delay the Lover awoke from her slumber and jumped in haste from her bed to greet
the Beloved. “I rose up to open to my Beloved” (Song of Songs 5:5), but the leap came too late.
The Beloved had stopped beckoning and had disappeared into the darkness of the night, “My
Beloved had turned away, and was gone” (Song of Songs 5:6). The joy of her life was exiled.
Her existence became a desert, a storehouse of emptiness. The episodes of feverish search
returned. She, the Lover, still wanders through the dwellings of the shepherds seeking her
Beloved.
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“I have removed my tunic” — Rabbi Yohanan said: Even the
simplest of the simple knows how to undress and dress,
and you say: “I have removed my tunic”? Rabbi Hanina and
Rabbi Yohanan say: On the day that the wicked
Nebuchadnezzar attacked Israel, he removed from them
two great garments: the garment of priesthood and the
garment of royalty. “| have washed my feet” — from the filth
of idol worship. | knew that the dust of that place induces
one to idol worship; nevertheless, my beloved extended His
hand through the hole.

Rabbi Abba bar Kahana said: Why is the image of a hole
employed, as the hole is a place where creeping animals
breed? Rather, this is what the congregation of Israel said
before the Holy One blessed be He: Master of the universe,
all the miracles that You performed on my behalf by means
of Cyrus, would it not have been preferable to have
performed them by means of Daniel, or by means of a
righteous person? Nevertheless, “my core was stirred for
him.”
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6. Rashi 5:7
Metzuda transl.

Sent forth his hand. And He demonstrated His vengeance
in the days of Achaz, and He brought upon him the king of
Aram’s army. [It states,] “and they smote him and captured
from him a great captivity, etc. And Pekach the son of
Remalyah slew in Yehudah one hundred and twenty
thousand in one day.”

Is He, and his entire generation was wholehearted; there

not find an ignoramus, from Gabas to Antochya, and did not
find a man or a woman who was not proficient in the laws of

hands dripped myrrh, etc.” Also, regarding Yoshiyahu it is
stated, “Before him there had never been a king like him,

him.”

| opened for my beloved but my beloved had vanished
and gone. He did not annul His decree, as it is stated about
Chizkiyahu, “Behold, days are coming when everything in
your palace will be carried off, etc. ... [some] of your sons ...
whom you will beget.” These are Doniyeil, Chananyah,
Misha’eil, and Azaryah, and also concerning Yoshiyahu,

And my innards longed for him. Chizkiyahu, his son, came
and repented with all his heart to seek the Holy One, Blessed

never arose a generation like them in Yisroel, as is explained
in “Cheilek,” “They searched from Dan to Be’ersheva and did

ritual contamination and purity.” This is [the meaning of], “my

etc.,” Because he saw the punishment which had come upon
Menashe and upon Ammon, thereby fulfilling [the words], “he
sent forth his hand from the portal, and my innards longed for
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through Chuldah the prophetess [it states], “Behold, | am
bringing calamity upon this place and upon its inhabitants,
etc.” And it states, “Before him there had never been a king
like him... Nevertheless, God did not relent from His great
wrath, for His wrath burned against Yehudah, because of all
the provocation with which Menashe had provoked Him. And
Adonoy said, ‘I will remove Yehudah, too, from My Presence
as | have removed Yisroel, and | will reject this city.”

My soul departed as he spoke. It left me when He spoke of
this matter.

I sought him but could not find him. Now if you should ask,
“Was not Yirmiyahu standing and prophesying during the
days of Yehoyakim and Tzidkiyahu, [And similarly Malachi
said,] ‘Return to Me, and | will return to you? [This was] not
to nullify the decree, but to lighten the punishment and to
prepare their kingdom upon their return from the exile, to
plant them without uprooting and to build them without
demolishing.

The watchmen found me. Nevuchadnetzar and his armies.
Those who go about the city. To wreak the vengeance of
the Omnipresent.

They stripped my ornament. The Beis Hamikdosh.
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7. Metzudat David

(3) "I have taken off my coat" — ...and the allegorical
meaning is to say: | had grown lazy about going up to
Jerusalem, for | had already settled in Babylon and
that land had become pleasant to me, and | did not
want to trouble myself with the burden of the journey.
(4) "My Beloved put his hand through the hole" —
After this, the beloved stretched his hand through the
hole beside the door — the intention being that she
would see his hand and long for him, and feel distress
at his parting from her. “And my innards churned for
him" — When | saw his hand stretched through the
hole, | was pained on his account and my compassion
was stirred. And the allegorical meaning is to say that
the Holy Blessed One sent His word through Haggai
and Zechariah to prophesy to her that the end [of
exile] had come, and through this she was awakened
to build the Temple — as it is said: "And Haggai the
prophet and Zechariah prophesied... then Zerubbabel
arose... and began to build the House of God" (Ezra
5:1-2). "l arose.”

(5) " arose” — ...and the allegorical meaning is to
say: | engaged in the building with a willing spirit and

NIN 7WUNnIni . . . — '"MIND DX 'MOYO (1)
197 ,0'"7wN"7 NIvYY 'MbxyNI Nan ik
N'NN YIRD NN'DI710] 'Y Nd0Y
0T 710702 NN0Y M X7, DY
O'WIN AT INKR —IND A 1T N T ()
,N7TN 7¥RY NN N 1T DR PIYNn

I'7V Yayani IT ARN [yn? N NN

— "7V I 'yl .NInn 1IN N7

2NN N NNYN 1T 'R WD

NIN 7UNIN1 MNY NN NIV 'MIYoY)
T2V NAT N7W NIN N2 DIgnnY NIy
T QYLD XAW D7 NINRQ7 NNDTIEHAN
NIV 10D NN N7 DNIyNa Nt

N "TNQ ‘121 NMIDTI AR AN "2INNI
121 NN N1 X1an7 Ml ‘an anT

SN 'y

[N N7 XN wnani . .. —ar e (D)
,NA 'MN7¥NI NX'SN Y911 "1 'Nj70y
J'N7¥N1 "2 RITIN' AW INXKIY D




succeeded in it, as it is said: "And the elders of Judah
were building and succeeding” (Ezra 6:14).

(6) "I sought him" — After this | sought him and
searched for him but could not find him, and | called to
him thinking he was in a hidden place and would
reveal himself to me upon hearing my voice — but he
did not answer me. And the allegorical meaning is to
say: when | completed the building of the Temple,
prophecy was withdrawn, and | was greatly pained by

its absence, and | went about seeking to restore
prophecy but was unable to achieve it.
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8. JPS (1985, 2023) Shir haShirim 5:4

My beloved took his hand off the latch,
And my heart was stirred for him.

9. Lekach Tov

(3) "I have taken off my coat, how shall | put it on?" —
The Community of Israel said before the Holy Blessed
One: Open for me an opening of repentance so that |
may redeem you. And she says: How shall | return? |
have already taken off my coat — the royal garment, the
priestly garment, and the prophetic garment, each one
of which is called a "coat" in its own right. And likewise,
during the time when the Temple stood, we would go
and bring offerings and the Holy Blessed One would
forgive our sins. But since the Temple was destroyed
and was given into the hands of the nations, we do not
know how to return, how to open an opening of
repentance. And she says: "l have taken off my coat,
how shall | put it on" — how can | return to my former
state?

"My Beloved put his hand through the hole" — When
the Holy Blessed One saw Israel growing lazy about
repentance, like a lazy person who is in bed and is too
sluggish to get out of it, He immediately sent His plague
— as it is said: "My Beloved put his hand through the
hole" — for God does not send the plague through the
full force of the door or the window, but only a little
through the hole, in order to frighten them and alarm
them and bring them back to repentance. He stirs the
nations against them and frightens them, as He did in
the days of Haman, and brings them back to the right
path. "And my innards churned for him."
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10. R Elazar Rokeach Shir haShirim 5:6

"l opened for my Beloved, but my Beloved had turned
away and was gone" — The Community of Israel said:
When Israel stood before Mount Sinai and received the
Torah, they caused through the act of the Golden Calf
that "my Beloved turned away and was gone" — and this
is "my Beloved turned away and was gone."

Another interpretation: "l opened" — He said to His
congregation: How long will you evade me? And they did
not wish to listen, therefore He too turned away and was
gone. He turned away (jznn) at the First Destruction, and
was gone (1av) at the Second Destruction.

"l sought him but could not find him" — Earlier it is written
(Song of Songs 3:2) "l sought him but could not find him"
in the shorter form, but here an extra n is added, and it
also says "l called him but he did not answer me." In the
first exile He did not distance Himself from me for a long
time, but in the final exile He has distanced Himself for
many hundreds of years. And this is "l sought him
(immwjra) but could not find him" — | sought him many
times, and therefore [the word is written with] the nr, and
this is "l called him but he did not answer me."

Another interpretation: "l sought him but could not find
him" — the n is added twice, because the Shekhinah
traveled ten journeys until it ascended on high (Rosh
Hashanah 31a), and after it ascended — "I called him but
he did not answer me."
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11. The Other Oaths:

T-N:2 D"Y'YN Y'Y (a)

“Sustain me with raisin cakes, Refresh me with
apples, For | am faint with love.” His left hand
was under my head, His right arm embraced
me. | adjure you, O maidens of Jerusalem, By
gazelles or by hinds of the field: Do not wake or
rouse Love until it please!
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N-N:IA DY 'Y (b)

Upon my couch at night | sought the one |
love— | sought, but found him not. “I must rise
and roam the town, Through the streets and
through the squares; | must seek the one |
love.” | sought but found him not. | met the
watchmen Who patrol the town. “Have you
seen the one | love?” Scarcely had | passed
them When | found the one I love. | held him
fast, | would not let him go Till | brought him to
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my mother’s house, To the chamber of her
who conceived me | adjure you, O maidens of
Jerusalem, By gazelles or by hinds of the field:
Do not wake or rouse Love until it please!

iX NiN2YA D72¢N' N2 DINX "Ayava (N)
NIDXD DX NNIVRH ORI N'YTH DR NTWN NI

SMIIN TN 7N

Yonny Ty

T:n D"Y'YN Y'Y (c)

| adjure you, O maidens of Jerusalem: Do not
wake or rouse Love until it please!
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12. Shir ha-Shirim Rabbah 2:7

Rabbi Helbo says: There are four oaths here. He
administered an oath to Israel that they would not rebel
against the kingdoms; would not accelerate [the advent of]
the end of days; would not reveal their secrets to the nations
of the world; and they would not ascend as a wall from the
Diaspora. If they did, why would the messianic king come to
gather the exiles of Israel? Rabbi Onya said: He
administered to them four oaths corresponding to the four
generations that sought to accelerate [the advent of] the end
of days, and failed, and they are: One during the days of
Amram; one during the days of Deinai; one during the days
of ben Kozeva; and one during the days of Shutelah ben
Ephraim, as it is stated: “The sons of Ephraim were archers
equipped with bows [yet they turned back on the day of
battle. They did not keep the covenant of God]” . . .
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“That you will not awaken, and you will not rouse [love, until

it pleases],” Rabbi Yudan and Rabbi Berekhya, Rabbi Yudan
said: The love that Isaac had for Esau, as it is stated: “Isaac
loved Esau” (Genesis 25:28). What is “until it pleases™? Until
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it becomes the wish of the elder. Rabbi Berekhya said: The
love that the Holy One blessed be He had for Israel, as it is
stated: “| have loved you, said the Lord” (Malachi 1:2). What
is “until it pleases”? [Until it pleases] the heavenly kingdom:
When the attribute of justice will so desire in and of itself, |
will bring it with loud voice and will not delay. Therefore, it
says: “Until it pleases.”
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