Chapter 1: Revelation in Text

Ze’ev Wolf of Zhitomir, Or ha-Me'sr, shavu’ot

We offer the blessing on Torah study in the
present tense rather than past because the
Torah is still being given... Even one’s study
of Torah on a certain day cannot be
compared to that of a different day, as is
known to the wise, and obviously it cannot
be compared to receiving the Torah with the
assembly of Israel from one year to the next.
So, too, with each individual person, the
flavor (ta‘amo) and scent (rezho) changes from
day to day and from year to year. An
enlightened individual who wishes to
approach the sacred must feel this personal
quality (le- hargish bi- vekhinat ‘atsmo).
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Y-H-W-H said to Moses: Behold I will come
to you in a thick cloud, so that the people
will listen when I speak to you (Ex. 19:9).

In Parashat Va-Ethanan it says: I stood
between Y-H-W-H and you at that time to
tell you the word of Y-H-W-H, for you
feared the fire and did not ascend the
mountain, saying: I am Y-H-W-H your God
.. (Deut. 5:5-6).

This means as follows: Moses our Teacher had so
purified and clarified his own bodily self that
God could have shown him the power of Torah
with full clarity, without any “garbing” or
diminution of intensity. Our sages were stirred to
comment on the verse

“He is the most faithful of all My house” (Num.
12:7, referring to Moses) that he knew the
permutations of letters by which heaven and
earth had been created. He had the ability within
his hands to create worlds, but nevertheless “he
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was the most faithful of all My house” [i.e. he did
not use his potentially magical powers].

But if that is the case, why did the blessed Holy
One dress up the brilliant light of Torah in
stories, until it became something like tales one
person would tell another?

Elsewhere I have commented on the verse:
“Y-H-W-H spoke to Moses face to face, like one
[person] would speak to another” (Ex. 33:11).
This means that God garbed the powerful light
of Torah in “face” after “face.” There are in fact
seventy “faces” of Torah.

In its original state it was just a clear light,
comprising holy names, all of them none other
than the single blessed name Y-H-W-H. That is
why Torah is referred to as “the keepings
(pekudey) of Y-H-W-H” (Ps. 19:9), because all
the teachings and narratives are really kept and
hidden within that single name. But God dressed
them up in face after face, so that they now
appear to be the sort of tales one person would
tell another. But in truth the gpening of her
words would shine a brilliant light....

Sometimes a marvelous bit of wisdom falls into
an intelligent person’s mind, something that
contains a real insight into understanding God.
But when you try to share that thought with
another person, you are unable to reveal the
wisdom that lies buried deep within your own
heart. It would just be too subtle for them to
understand. You therefore have to dressitup as a
comment on a biblical verse or some saying of
the sages. For this purpose one can employ any of
the four ways of reading Scripture, the obvious,
the allegorical, the homiletical, or the esoteric.
Those people in any case will not be able to grasp
the depth of your thoughts, however they are
garbed. They therefore pay attention only to the
garments themselves. “How well this one
preaches! How nicely this one speaks!” They are
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just too unaware to pay attention to that
wonderful inner wisdom and the good counsel
for serving God that they could be finding in the
multiple levels of his preaching.

Our holy Torah herself is in the same situation.
Her words as open in their own setting indeed
shine a high and lofty light, but one so subtle
that “thought cannot grasp it at all.” But when
the time came for the [ten] words [or
“commandments”] to be revealed in the holy
event at Sinai, they had to be garbed in the outer
meanings and narrative tales of Torah....

This is true even of the prophets, of whom we
are told that “they had the great merit of
depicting the human form to be like its Maker”
(Bereshit Rabbah 27:1). They still did not have
the power to see Torah clearly, without its being
dressed up in visual forms and images. Moses
alone, “most faithful of all My house,” was
greater than the rest and could look directly into
the shining light.... He “heard the voice speaking
to him” (Num. 7:89), in a spiritual manner that
needed no covering up ... in stories.

But this was to be “the Torah that Moses placed
before the Children of Israel” (Deut. 4:44), and
the whole people did not have the strength
perceive in their learning the light of Torah in its
own intensely spiritual core. God nevertheless
sought their good and wanted to give this
precious vessel to the entire people. That is why
Scripture tells us: Behold I will come to you in
a thick cloud. The whole Torah, with its point
of departure of the word anokhi (“I am”), will
come to you ... clothed and with reduced
intensity, all for the sake of this holy people in its
entirety, since they are not prepared to receive
Torah in its clear state. So that the people will
listen when I speak to you. They will hear and
understand the Ten Commandments, each in
accord with their own levels of personal purity




and the ability of each soul to hold fast to the
letters of Torah.

Menahem Mendel of Premishlan, as cited in Meshullam Feibush Heller, Yosher Divre; Enzer

SOMETHING YOU cannot explain to another person is called
nistar, “hidden,” like the taste of food, which is impossible to
describe to one who has never tasted it. You cannot express in
words exactly what it is—it is hidden. Similarly with the love
and awe of God: It is impossible to explain to another what
the love in your heart feels like. This is hidden.

But calling the wisdom of Kabbalah “hidden” is strange.
How is it hidden? Whoever wants to learn—the book is read-
ily available. If one does not understand, he is ignorant. For
such a person, the Talmud is also hidden! Rather, the secrets
hidden throughout the Zohar and the writings of the Ari are
based entirely on cleaving to God—for one worthy to cleave.
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Menahem Nahum of Chernobil. Me'or Eynayim, hukkat

Y-H-W-H spoke to Moses, saying: This is the
statute of the Torah...speak to the children of
Israel and let them take unto you a perfect red

cow, having no blemish and never yet yoked
(Num. 19:1-2).

The Torah is composed of letters, vowel points,
musical notations (te‘amim), and crownlets.
This, however, is only the revealed Torah; all of
it can be accessed by the human mind, each
according to one’s own level. But the light
within Torah, that of which the sages said: “The
light within it will bring them back to
goodness,” is the quality of Naught, that which
cannot be grasped. It is beyond any reason
(ta‘am); it is the Source from which Torah
flows, the Creator. In this way Y-H-W-H and

Torah are one.

Everyone who engages with Torah has to
become vitally engaged with its inner light, the
Naught beyond all reason (ta‘am). This is why
the musical notations of Torah are called
te‘amim: even though they are highly elevated, it
is still possible to find meanings in them. But
that inwardness called Naught is beyond any
such access. The learner has to cleave to the
light that flows forth from it; this will surely
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restore you to goodness. When your innermost
self cleaves to Torah’s inner light, you yourself
become a throne for God’s presence that flows
through Torah. Yes, it is true that when
learning you need to exercise understanding and
to seek out reasons. But in order to attain
wholeness, you need this light as well, for this is
the “light hidden for the righteous,” hidden, as
the sages said within the Torah. So if you want
Torah to be effective in making you good, seek
out the flowing light within it, that from which
Torah itself is derived. This is referred to as a
“cow,” as in the sages’ teaching that “more than
the calf wants to suckle, the cow wants to
nurse.” The source of flow is called “cow,” and
so too is the hidden light flowing forth from
Torah.

Now Torah itself is called by Moses’ name, as in
Remember the Torah of My servant Moses
(Mal. 3:22). When we engage in Torah, we need
to take the Naught discussed here and attach it
to the revealed Torah, the Torah of Moses.
Thus will Torah itself become whole, as God
intended it, a pure and brilliant light shining
through the letters called Torah of Moses.

This is Speak to the children of Israel and let
them take unto you. To that Torah called by
your name, the revealed Torah of Moses, they
have to take...a perfect red cow, a flowing
source that shines within Torah, called red
because of its brilliant color and inconceivably
pure light. Then it will be perfect, with the
wholeness God intended. It may also be called
perfect in the sense explained by the Ba‘al Shem
Tov, who said that the hidden light remains
perfect in innocence, since only very few people
have ever reached it. The Torah of Y-H-W-H is
perfect (Ps. 19:8) means that the quality of
Torah that is called Torah of Y-H-W-H and not
“Torah of Moses” remains pure, because so few
have trod the path to it or reached its rung;

But in these generations, every whole person
has to make the effort to get there. This is
having no blemish (which can also be read:
“Not having it is a blemish”) — blemish is a
lack, and the Torah of Moses will be lacking
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until the whole person becomes aroused to be
attached to this quality of Nothing, Why is
that? Because she is never yet yoked: such a
person has not yet taken on the yoke of
heaven’s kingdom and thus become whole. But
that is indeed the only way to wholeness.
Onkelos translated statute of Torah as “the cut
decree (gezerah) of Torah as God commands
it,” meaning that you have to reach toward that
source from which Torah was cut or hewn.
Then you may be called a complete servant of
Y-H-W-H.

Moshe Hayim Efrayiim of Sudilkov Dege/ Mahaneh Efrayim, bereshit




“This is the book of the descendants of man”
[Gen. 5:1]. Let us begin with what I have said
about the verse “Moses diligently sought out
the goat for the sin-offering” [Lev. 10:16].
Tradition notes that these words “diligently
sought” are the midpoint in a letter count of
the Torah. One needs to understand this and
what it suggests.

In my humble opinion, [it is as follows]: We
know that the written Torah and oral Torah
are truly one, that neither can be separated
from the other. Neither is indeed possible
without the other, since the written Torah
reveals its secrets through the oral
interpretation. The written Torah without the
oral Torah is incomplete. It was like half a
book until the Rabbis came and interpreted
Torah, lighting up our eyes and revealing its
hidden secrets. Sometimes they would uproot
something from the Torah, as was the case
with regard to [punishment by] lashes. The
Torah says: “He shall be stricken forty times”
[Deut. 25:3], but the Rabbis reduced it by one
[b. Makkot 22b]. They did all this by means of
their holy spirit, which was manifest upon
them and gave them this power. The
wholeness of the written Torah is thus
dependent upon the oral . . ., for everything
is dependent on the interpretations [derushei]
of the Rabbis. They are the very root of the
wholeness of the written Torah, and this is
what the words “diligently sought” [darosh
darash)suggest: [The words of the written
Torah] were only half of the letters in the
Torah, that is, until the Rabbis interpreted
them. The Torah had not been whole—only
“half”—until through the Rabbis’
interpretations and teachings it was
completed and thus called a whole book.

So it is with each generation and its
interpreters. They make the Torah complete.
Torah is interpreted in each generation
according to the particular needs and
soul-roots of that generation. God illumines
the eyes of each generation’s sages [to
interpret] the holy Torah, and one who denies
this is like one who denies Torah, God forbid
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... for the entire Torah is composed of the
blessed Holy One’s names.

Shne’ur Zalman of Liady, Sefer shel Beinonim — Tanva, chs. 5 and 12

To further explain the notion of “grasping” [the
Divine], as in Elijah’s saying that “no thought
can ‘grasp’ You at all.”” When the intellect
attains an idea, it grasps the idea and surrounds
it. The idea is surrounded and clothed by the
mind. But the mind is also cloaked in the idea it
has grasped. If, for example, a person
understands fully and completely some
halakhah in the Mishnah or Talmud, the
intellect grasps and surrounds it. At the same
time, [the mind] is cloaked within it. This
halakhah is the wisdom and will of God . ..
When one grasps with the mind the ruling in
accord with the halakhah set out in the
Mishnah, Talmud, or codes, he attains and
surrounds it with his mind. The blessed Holy
One’s will and wisdom cannot be grasped by
any thought atall . . . except as [they are] garbed
in the halakhah as set before us . . .

This [intellectual] union is wondrous. There is
no unity like it, nothing like it in the physical
world at all, [a unity] in which they become
utterly one, truly, from every side and
perspective.

This [explains] the remarkable, wondrous
superiority of the commandment to know
Torah and understand it over all the physical
commandments, including those depending on
speech. [Knowing Torah is greater] even than
the commandment to study Torah with words .
.. The intellect is garbed in God’s wisdom, and
this wisdom is contained in it [or “in him”],
according to the extent that the mind can
understand, grasp, and surround it, according to
what one can grasp in knowing the Torah, each
according to his intellect and power of his
knowledge and his understanding of the
PaRDeS.

... But after worship, as the expansive, sublime
mind of the Infinite departs, the wickedness
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returns and is reawakened in the left chamber
[of the heart]. One craves and yearns for this
world and its pleasures. But since it [the
wickedness] is not the sole ruler of the [inner]
“city,” it cannot actualize these desires . . . for
the mind rules over the heart.

Meshullam Feibush Heller, Yosher Divrei Emet, no. 24

Each and every [Talmudic passage] holds
wondrous wisdom for one graced by God
with understanding. .. for, if not for this, why
would they be in the Gemara?

The entirety of our Torah, both written and
oral, includes nothing— not even a single
letter— that speaks of anything other than
sacred service of God. Even civil law (dinei
mammonot) and similar legislation that have no
practical application— if they are [spiritually]
empty, it is empty because of you.. . . I heard
my holy teacher the Maggid [of Zlotshev] say
that he saw absolutely no difference between
the books before him; whether [studying]
Talmud or Kabbalah, he saw nothing other
than how to serve God.
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The Torah itself is the holy tongue, a deep secret of “all
of it is sacred names.”.... The Torah is entirely
resplendent light, the “garments of light” with an a/eph,
but, when Adam sinned and that light departed, it
became physical and was enclothed in “garments of
skin” with an ayin (Gen. 3:21), which is blindness... and
so, too, the Torah was rendered physical “to work it and
keep it”--the physical commandments, yet “like apples of
gold [in a silver setting] (Prov. 25:11). Thus it is that the
Torah includes sod and remez; the interpreters of allusions
gave a sign for the matter in Pardes. Sod is the hidden
light, concealed now because the garments of light have
departed. This is the essence of the holy tongue. Remez is
the actions of the physical commandments... the Oral
Torah alluded to within the Written Torah, like “how do
we know this” and “whence are these matters derived”?
There is nothing that is not alluded to in the Torah in its
myriad interpretations, but the mind has grown dim...
and, for this reason, the Written Torah requires
explanation and interpretation—Talmud. .. But the light
will grow greater and stronger in the future, and the
Torah will be “the Torah of light” and bringing joy to the
heart, without darkness and demanding strenuous effort.
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