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  קיז: שבת בבלי .1

בְּרָה גוּפָּא: ַּגוֹּ בְּרֹאשׁ חָבִית לוֹ נִשְׁ יחַ כְּלִי מֵבִיא — ג יהָ, ומַּנִּ חְתֶּ לּאֹ ובִּלְבַד תַּ  כְּלִי וְיִקְלוֹט, אַחֵר כְּלִי יָבִיא שֶׁ
נוּ וִיצָרֵף. אַחֵר מְּ  יזְַמִין, כָּךְ וְאַחַר יִקְלוֹט וְלאֹ ומְּצָרֵף. אַחֵר כְּלִי וְקוֹלֵט, אַחֵר כְּלִי מֵבִיא — אוֹרְחִין לוֹ נִזְדַּ
א כָךְ, מַעֲרִימִין וְאֵין יִקְלוֹט. כָּךְ וְאַחַר יזְַמִין אֶלָּ וםּ בְּ י מִשּׁ  מַעֲרִימִין. אָמְרוּ: יהְודָּה בַּר יוֹסֵי רַבִּ

Apropos this baraita, the Gemara discusses the matter itself: If one’s barrel broke atop one’s 
roof on Shabbat, one may bring a vessel and place it under the barrel to salvage its contents, 
and this is permitted provided that one does not bring another vessel and place it on the 
ground to catch the liquid, another vessel and attach the vessel next to the roof. If guests 
happen to come over and one needs more to drink, one may bring another vessel and catch the 
liquid, and one may bring another vessel and attach it. And one may not catch the liquid and 
then invite guests; rather, one must first invite guests, and afterward catch the liquid. Until 
one invites guests, there is no need for the beverage, and one will be catching the liquid in a 
prohibited manner. And one may not employ artifice in this. In the name of Rabbi Yosei bar 
Yehuda, they said: One may even employ artifice. 

א לֵימָא פְלוגְּתָּ י בִּ רַבִּ י אֱלִיעֶזֶר דְּ עַ וְרַבִּ לְגִי? יהְוֹשֻׁ תַניְָא: קָמִיפַּ נוֹ וְאֶת אוֹתוֹ דְּ ּ בְּ נָּפְלו י — לְבוֹר? שֶׁ  אֱלִיעֶזֶר רַבִּ
נִי לְשׁוֹחְטוֹ, מְנָת עַל הָרִאשׁוֹן אֶת מַעֲלֶה אוֹמֵר: ֵ ה וְהַשּׁ רְנָסָה לוֹ עוֹשֶׂ מְקוֹמוֹ פַּ בִיל בִּ שְׁ לּאֹ בִּ י יָמותּ. שֶׁ  רַבִּ
עַ נִי אֶת ומַּעֲלֶה ומַּעֲרִים שׁוֹחֲטוֹ, וְאֵינוֹ לְשׁוֹחְטוֹ מְנָת עַל הָרִאשׁוֹן אֶת מַעֲלֶה אוֹמֵר: יהְוֹשֻׁ ֵ  זֶה רָצָה — הַשּׁ
 שׁוֹחֵט. זֶה רָצָה שׁוֹחֵט,

Let us say that Rabbi Yosei bar Yehuda and the Rabbis disagree in the dispute between Rabbi 
Eliezer and Rabbi Yehoshua, as it was taught in a baraita: With regard to it and its offspring 
that fell into a pit on a Festival, Rabbi Eliezer says: One may raise the first in order to slaughter 
it, and then slaughter it; and with regard to the second one, one may provide it sustenance in 
its place in the pit so that it will not die. Rabbi Yehoshua says: One may raise the first in order 
to slaughter it, and then reconsider and not slaughter it, and one may employ artifice and raise 
the second. One may slaughter either animal. 

אי? ילְמָא מִמַּ י קָאָמַר לָא כָּאן עַד דִּ ר הָתָם, אֱלִיעֶזֶר רַבִּ אֶפְשָׁ פַרְנָסָה, דְּ לָא הָכָא אֲבָל בְּ ר דְּ  וְעַד לָא. — אֶפְשָׁ
י קָאָמַר לָא כָּאן עַ רַבִּ וםּ הָתָם, יהְוֹשֻׁ אִיכָּא מִשּׁ עֲלֵי צַעַר דְּ ים, בַּ ִּ לֵיכָּא הָכָא אֲבָל חַי עֲלֵי צַעַר דְּ ים בַּ ִּ  לָא. — חַי

From what does that conclusion ensue that the machlokot are parallel? Perhaps Rabbi Eliezer 
only stated that one may not raise the second animal there, in a case where it is possible to 
save the animal by feeding it in the pit; however, here, in the case of the barrel, where it is 
impossible to save without artifice, R. Yehoshua would permit using artifice. And similarly, 
perhaps Rabbi Yehoshua only said there in the case of the animals one may employ artifice 
because there is an issue of the suffering of living beings, but here, where there is no issue of 
the suffering of living beings, perhaps R. Yehoshua did not permit employing artifice. 



 מח. מו:, פסחים בבלי .2

מַר: א רַב לְחוֹל, טוֹב מִיוֹּם הָאוֹפֶה אִיתְּ ה לוֹקֶה, אָמַר: חִסְדָּ  לוֹקֶה. אֵינוֹ אָמַר: רַבָּ

It was stated that the amora’im disagree with regard to one who bakes bread on a Festival day 
for use during the week. Rav Ḥisda said: One is flogged because one has desecrated the 
Festival. Rabba said: One is not flogged. 

א רַב לְעִי ״הוֹאִיל אָמְרִינןַ לָא לוֹקֶה: אָמַר חִסְדָּ ה לֵיהּ״. חֲזֵי — אוֹרְחִים לֵיהּ ומִּיקַּ  לוֹקֶה: אֵינוֹ אָמַר רַבָּ
 ״הוֹאִיל״… אָמְרִינןַ

The Gemara explains the two opinions: Rav Ḥisda said that one is flogged because we do not 
say that since guests may happen to visit, the bread is fit for the person baking. Rabba said that 
one is not flogged because we say that since guests may visit, the bread is considered to have 
been baked for use on the Festival day itself.  

 מח.

 אמרינן סבר אליעזר דר' יהושע ור' אליעזר ר' מחלוק' ורבה חסדא דרב הא חמא בר רמי ...אמ'
 הואיל... אמרינן לא סבר יהושע ור' הואיל

…Rami b. Ḥama said: This [argument between] R. Ḥisda and Rabbah [regarding ‘Since’] 
corresponds to the arguments between R. Eliezer and R. Joshua, that R. Eliezer held that we do 
say, ‘Since’ and R. Joshua held that we do not say: ‘Since […].’  
 

 
 קלט: שבת בבלי .3
ה אָמַר רֶת עַל אָדָם מַעֲרִים הונָּא: רַב בַּר רַבָּ מֶּ הּ לִתְלוֹת טוֹב בְּיוֹם הַמְשַׁ הּ וְתוֹלֶה רִמּוֹנִים, בָּ מָרִים. בָּ  שְׁ
י: רַב אָמַר תָלָה וְהואּ אָשֵׁ הּ דְּ  רִמּוֹנִים. בָּ

Rabba bar Rav Huna said: (According to the Rabbis, who prohibit suspending a strainer on a 
Festival,) a person may nevertheless employ artifice and circumvent the prohibition against 
suspending a strainer by taking it on a Festival and suspending it for the purpose of 
pomegranates in it, which is permitted. (Once the strainer is suspended, one may suspend it in 
order to filter sediment from the wine, as even the Rabbis hold that on a Festival it is permitted 
to do this straining through a strainer that is already suspended.) Rav Ashi said: And this is 
only permitted provided that one actually suspended pomegranates in it before using it to 
strain wine.  
 

נָא מַאי תַניְָא: מֵהָא שְׁ כָר מְטִילִין דְּ מּוֹעֵד שֵׁ לּאֹ הַמּוֹעֵד, לְצוֹרֶךְ בַּ כַר אֶחָד אָסורּ, — הַמּוֹעֵד לְצוֹרֶךְ שֶׁ  שֵׁ
מָרִים כַר וְאֶחָד תְּ עוֹרִים. שֵׁ י עַל אַף שְׂ ֵּשׁ פִּ י ן לָהֶן שֶׁ  הֶחָדָשׁ! מִן וְשׁוֹתֶה מַעֲרִים — יָשָׁ

In what way is that halakha different from that which was taught in a baraita: One may begin 
brewing beer during the intermediate days of a Festival for the purpose of using it on the 
Festival. If it is not for the purpose of the Festival, it is prohibited. This is the halakha both 
with regard to date beer and with regard to barley beer. And even though one has old beer, 
one may employ artifice and drink from the new! 
 

 מִילְּתָא. מוֹכְחָא הָכָא מִילְּתָא, מוֹכְחָא לָא הָתָם



There, with regard to beer, the matter is not evident. However, here, with regard to a 
strainer, the matter is evident. 
 

נןַ לֵיהּ אֲמַרוּ י: לְרַב רַבָּ א הַאי מָר חֲזִי אָשֵׁ נןַ צורְּבָּ ן הונָּא וְרַב מֵרַבָּ י בֶּ מֵיהּ, חִיוֹּן רַבִּ  הונָּא רַב לַהּ וְאָמְרִי שְׁ
י רַבִּ מֵיהּ, חִלְווֹן בְּ קֵל שְׁ שָׁ בַרְזָא ומַּנחַּ דְתומָּא בְּרָא דְּ דַנָּא, בְּ  וְנָאֵים וְאָזֵיל קָמִיכַּוֵינָא. לְאַצְּנוֹעֵיהּ וְאָמַר: דְּ

רָא, מַבָּ יסָא לְהַךְ וְעָבַר בְּ ִּ ירֵי, וְסָייַר ג  קָמִיכַּוֵינָא! לְמֵינםַ אֲנָא וְאָמַר: פִּ
The Rabbis said to Rav Ashi: Master, observe this Torah scholar, and Rav Huna ben Rabbi 
Ḥayon is his name, and some say that his name is Rav Huna, son of Rabbi Ḥalvan, who took a 
slice of garlic and placed it in the spout of a barrel, and said: I intend to store it. He thereby 
stopped the spout on Shabbat. And similarly, he went and slept in a ferry on the river, and the 
ferryman sailed the ferry across the river, and he thereby crossed to the other side and 
inspected the fruit of his vineyard. He said: I intend to sleep. In this way, he crosses the river 
by boat on Shabbat, which is a prohibited activity. 
 

? הַעֲרָמָה לְהוּ: אֲמַר נןַ הַעֲרָמָה קָאָמְרַתְּ דְרַבָּ א הִיא, בִּ נןַ וְצורְּבָּ חִילָּה. לְמִיעְבַּד אָתֵי לָא מֵרַבָּ  לְכַתְּ
Rav Ashi said to them: Are you speaking of artifice? This is artifice employed to circumvent a 
rabbinic prohibition, and a Torah scholar will not come to perform the action ab initio without 
artifice.  
 

  יז.-: ביצה בבלי .4
 

א מַע: תָּ לּאֹ מִי שְׁ יחַ שֶׁ ילִין, עֵירובֵּי הִנִּ ל וְלאֹ יֹאפֶה לאֹ זֶה הֲרֵי תַבְשִׁ ֵ  לַאֲחֵרִים. וְלאֹ לוֹ לאֹ יטְַמִין, וְלאֹ יבְַשּׁ
לִין אוֹפִין אֲחֵרִים וְלאֹ ְ ה הואּ כֵּיצַד לוֹ. ומְּבַשּׁ לִין לוֹ וְאוֹפִין לַאֲחֵרִים קִמְחוֹ מַקְנֶה — עוֹשֶׂ ְ מַע לוֹ. ומְּבַשּׁ  שְׁ

מַע נֶאֱסָר, וְקִמְחוֹ נֶאֱסָר הואּ מִינהַּּ:  מִינהַּּ. שְׁ
One who did not prepare an eiruv for the joining of cooked foods on a Festival eve may neither 
bake, nor cook, nor insulate food on the Festival for Shabbat that occurs on the following day, 
neither for oneself nor for others, and others may neither bake nor cook for that person. What 
should one do so that one will have food to eat on Shabbat? One must transfer their flour to 
others, and they may then bake and cook for that person. Learn from here that one is 
prohibited and one’s flour is also prohibited. 
 

עְיָא א מַאי? וְאָפָה, עָבַר לְהוּ: אִיבַּ מַע: תָּ לּאֹ מִי שְׁ יחַ שֶׁ ילִין, עֵירובֵּי הִנִּ ה הואּ כֵּיצַד תַבְשִׁ  מַקְנֶה — עוֹשֶׂ
לִין לוֹ אוֹפִין וַאֲחֵרִים לַאֲחֵרִים, קִמְחוֹ ְ  לוֹ. ומְּבַשּׁ

Another dilemma was raised before the Sages: In the case of one who transgressed this 
prohibition and baked on a Festival for Shabbat without having placed an eiruv for the joining 
of cooked foods on the eve of the Festival, what is the halakha? Come and hear a resolution to 
this question from the following baraita: With regard to one who did not prepare an eiruv for 
the joining of cooked foods, what should one do to have food to eat on Shabbat? One must 
transfer one’s flour to others, and they may then bake and cook for that person. 
 

 ב י״ז
ר! וְאָפָה עָבַר לִיתְנֵי: אִיתָא, וְאִי א רַב אָמַר מותָּּ נָּא, מַתְנָה: בַּר אַדָּ א תַּ נתְָּ קַּ רָא תַּ א קָתָנֵי, — דְהֶיתֵּ נתְָּ קַּ  תַּ

 קָתָנֵי. לָא — דְאִסּורָּא
And if it is so that if one baked without having placed an eiruv for the joining of cooked foods, 
it is permitted to eat the bread, let the baraita simply teach: With regard to one who 



transgressed the prohibition and baked, it is permitted to eat the bread. Rav Adda bar Mattana 
said: There is no proof from here, as the tanna is teaching a remedy involving acting in a 
permitted manner, and is not teaching a remedy involving a prohibited act. 
 

א מַע: תָּ יחַ מִי שְׁ הִנִּ ילִין עֵירובֵּי שֶׁ ל אוֹפֶה זֶה הֲרֵי — תַבְשִׁ ֵ  — עֵירובּוֹ אֶת לֶאֱכוֹל רָצָה וְאִם ומַּטְמִין, ומְּבַשּׁ
יָדוֹ. הָרְשׁותּ לּאֹ עַד אֲכָלוֹ בְּ לּאֹ עַד אָפָה שֶׁ ל וְלאֹ יֹאפֶה לאֹ זֶה הֲרֵי — הִטְמִין שֶׁ ֵ  וְלאֹ לוֹ לאֹ יטְַמִין, וְלאֹ יבְַשּׁ

לִין אוֹפִין אֲחֵרִים וְלאֹ לַאֲחֵרִים. ְ  לוֹ. ומְּבַשּׁ
Come and hear a resolution from a different baraita: One who prepared an eiruv for the joining 
of cooked foods on a Festival eve may bake and cook and insulate food on the Festival for 
Shabbat that occurs on the following day, and if one wants to eat one’s eiruv on Shabbat, one 
has permission to do so. But if one ate it on the Festival before baking or insulating, one may 
neither bake, nor cook, nor insulate, neither for oneself nor for others, and likewise others 
may neither bake nor cook for that person. 
 

ל אֲבָל ֵ ת, הוֹתִיר — הוֹתִיר וְאִם טוֹב, לְיוֹם הואּ מְבַשּׁ בָּ ַ לּאֹ ובִּלְבַד לַשּׁ  אָסורּ! — הֶעֱרִים וְאִם יעֲַרִים. שֶׁ
However, even without an eiruv, one in this situation may cook for the Festival itself, and if 
one left over part of what he cooked, one has left it over for Shabbat, provided that one does 
not employ artifice to circumvent the prohibition. And if one employed artifice to circumvent 
the prohibition, it is prohibited to eat the food. (This indicates that one who cooks on a 
Festival for Shabbat in a prohibited manner may not eat the food.) 
 

י: רַב אָמַר אנֵי — אָמְרַתְּ קָא הַעֲרָמָה אָשֵׁ אַחְמִירוּ הַעֲרָמָה שָׁ הּ דְּ נןַ בַּ זִיד. טְפֵי רַבָּ  מִמֵּ
Rav Ashi said: This is no proof, as you speak of a case of artifice, and a case of artifice is 
different, as the Sages were more stringent with regard to one who employs artifice than with 
regard to one who intentionally cooks on a Festival for Shabbat! 

 


