This Year We Are Slaves, Next Year We'll Be Free:
Moshe Breaks the Rules of the Game

1. Rabbi Sampson Raphael Hirsch, Shemot 20:2
“From the house of bondage”- The land of Egypt was for us a “house of bondage”, and in it we
were slaves from birth. The negation of our freedom as brought about by the might of the
Egyptian hand caused it so that freedom was forgotten from the heart of all Jews. Slavery was
considered to be our natural position.

2. Hannah Arendt, Origins of Totalitarianism
Slavery's crime against humanity did not begin when one people defeated and enslaved its
enemies (though of course this was bad enough), but when slavery became an institution in
which some men were "born" free and others slave, when it was forgotten that it was man who
had deprived his fellow-men of freedom, and when the sanction for the crime was attributed to
nature.

3. Karl Marx, Communist Manifesto
The history of all hitherto existing societies is the history of class struggles. Freeman and slave,
patrician and plebeian, lord and serf, guild-master and journeyman, in a word, oppressor and
oppressed, stood in constant opposition to one another, carried on an uninterrupted, now
hidden, now open fight, a fight that each time ended, either in a revolutionary re-constitution
of society at large, or in the common ruin of the contending classes.
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(11) Some time after that, when Moses had grown up, he went out to his kinsfolk and witnessed
their labors. He saw an Egyptian beating a Hebrew, one of his kinsmen.

(12) He turned this way and that and, seeing no one about, he struck down the Egyptian and hid
him in the sand.

(13) When he went out the next day, he found two Hebrews fighting; so he said to the offender,
“Why do you strike your fellow?”

(14) He retorted, “Who made you chief and ruler over us? Do you mean to kill me as you killed
the Egyptian?” Moses was frightened, and thought: Then the matter is known!

(15) When Pharaoh learned of the matter, he sought to kill Moses; but Moses fled from Pharaoh.
He arrived in the land of Midian, and sat down beside a well.

(16) Now the priest of Midian had seven daughters. They came to draw water, and filled the
troughs to water their father’s flock;

(17) but shepherds came and drove them off. Moses rose to their defense, and he watered their
flock.

(18) When they returned to their father Reuel, he said, “How is it that you have come back so
soon today?”

(19) They answered, “An Egyptian rescued us from the shepherds; he even drew water for us and
watered the flock.”

(20) He said to his daughters, “Where is he then? Why did you leave the man? Ask him in to
break bread.”

(21) Moses consented to stay with the man, and he gave Moses his daughter Zipporah as wife.
(22) She bore a son whom he named Gershom, for he said, “I have been a stranger in a foreign
land.”

(23) A long time after that, the king of Egypt died. The Israelites were groaning under the
bondage and cried out; and their cry for help from the bondage rose up to God.

(24) God heard their moaning, and God remembered the covenant with Abraham and Isaac and
Jacob.

(25) God looked upon the Israelites, and God took notice of them.
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The Holy One blessed be He said: ‘You left your affairs and went to observe the Israelite’s
suffering, and you treated them in a brotherly manner; | will leave the upper and lower worlds
to speak with you! That is what is written: “The Lord saw that he had turned to see” (Exodus
3:4); the Holy One blessed be He saw that he turned from his affairs to see their burdens;
therefore, “God called to him from the midst of the bush” (ibid.).

6. Todd McGowan, Psychoanalytic Film Theory and The Rules of the Game, 109
Of all the unwritten rules that Renoir shows, there is one that provides the foundation for all
the others: one must not allow anything to disrupt everyday life. Whereas other unwritten rules
vary from society to society, this one runs across societal barriers and provides the support for
all the other rules. The social order aims at reproducing itself, and it does so chiefly not through



written laws or ideological demands but through the unwritten rule that ensures the
dampening of any disruption... The demand to keep the wheels of society turning in spite of
any disturbance holds even during radical shifts in governmental power. In his Seminar VII: The
Ethics of Psychoanalysis, Lacan theorizes the role that the fundamental unwritten rule plays in
terms of work. He states,

What is Alexander’s proclamation when he arrived in Persepolis or Hitler’s when he
arrived in Paris? The preamble isn’t important: “I have come to liberate you from this or
that.” The essential point is “carry on working. Work must go on.” Which of course
means: “Let it be clear to everyone that this is on no account the moment to express the
least surge of desire.”...

What Lacan refers to here as a “surge of desire” is a disruption of the everyday working of the
symbolic structure. The morality that he describes here is not confined to tyrants like Alexander
or Hitler but applies to every social order that privileges the promotion of the social good—that
is, every social order. Keeping the social order functioning trumps any other concerns because
its functioning enables subjects to believe that it provides a stable ground for their actions. As
long as things appear to be running smoothly, the society takes on the guise of having a
substantial existence that it doesn’t really have. If society is substantial, subjects have nothing to
worry about because it works regardless of their activity. This is why the image of a substantial
society represents a political danger. In order for society to appear to run on its own, subjects
must turn a blind eye to what disturbs them psychically.
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(1) Now Moses, tending the flock of his father-in-law Jethro, the priest of Midian, drove the
flock into the wilderness, and came to Horeb, the mountain of God.

(2) A messenger of God appeared to him in a blazing fire out of a bush. He gazed, and there
was a bush all aflame, yet the bush was not consumed.

(3) Moses said, “I must turn aside to look at this marvelous sight; why doesn’t the bush burn
up

(4) When God saw that he had turned aside to look, God called to him out of the bush: “Moses!
Moses!” He answered, “Here | am.”
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AND THEY CAME AND DREW WATER. Every day, the practice was that the shepherds drew
water, filled the troughs and watered their flocks first, and then these women watered their
flocks. It happened that on this day, the women preceded the men and they came and drew
water, thinking to water their flocks before the shepherds came. But then came the shepherds
and drove them away from the troughs, insisting on watering their own flocks first as they had
always done. Moses’ anger was aroused because of this injustice, and he saved them, for since
they had filled the troughs, the water belonged to . Moreover, he drew water for them as the
troughs did not suffice for all their flocks. This is the purport of the question, How is it that ye
are come so soon today? [which Reuel their grandfather asked them]. And they answered, An
Egyptian delivered us out of the hand of the shepherds, meaning that “they had always driven us
away when we came to the troughs first.”

10. Guide for the Perplexed- Maimonides, Section 2 Chapter 45

The first level of prophecy consists in the fact that an individual receives a divine help that
moves and activates him to a great, righteous, and important action- such as the deliverance of
a community of virtuous people from a community of wicked people, or the deliverance of a
great man, or doing good for numerous people.The individual in question finds in himself
something that moves and incites him to action at that is called the spirit of the Lord (nin
nwn)...



Know that such a force did not abandon Moshe our Master from the moment he reached
adulthood. It was because of this that he was moved to slay the Egyptian and reprove the one
who was in the wrong among the two men who struggled. The strength of this force in him
shows in the fact that when- after having been filled with fear and having fled- he came to
Midian as a stranger full of fear and saw some wrong the was done, he could not refrain from
putting an end to it and was incapable of patience with regard to it, as it says: “But Moshe stood
up and helped them” (Shemot 2:17)...

11. Freud, Beyond the Pleasure Principle

The child was not at all precocious in his intellectual development. At the age of one and a half
he could say only a few comprehensible words; he could also make use of a number of sounds
which expressed a meaning intelligible to those around him... He did not disturb his parents at
night, he conscientiously obeyed orders not to touch certain things or go into certain rooms, and
above all he never cried when his mother left him for a few hours.

At the same time, he was greatly attached to his mother, who had not only fed him herself but
had also looked after him without any outside help. This good little boy, however, had an
occasional disturbing habit of taking any small objects he could get hold of and throwing them
away from him into a corner, under the bed, and so on, so that hunting for his toys and picking
them up was often quite a business. As he did this he gave vent to a loud, long-drawn-out
0-0-0-0’, accompanied by an expression of interest and satisfaction. His mother and the writer of
the present account were agreed in thinking that this was not a mere interjection but represented
the German word %fort[‘gone’]. I eventually realized that it was a game and that the only use he
made of any of his toys was to play ‘gone’ with them.

One day I made an observation which confirmed my view. The child had a wooden reel with a
piece of string tied round it. It never occurred to him to pull it along the floor behind him, for
instance, and play at its being a carriage. What he did was to hold the reel by the string and very
skilfully throw it over the edge of his curtained cot, so that it disappeared into it, at the same time
uttering his expressive ‘00-0-0’. He then pulled the reel out of the cot again by the string and
hailed its reappearance with a joyful da [ ‘there’]. This, then, was the complete
game—disappearance and return...

The interpretation of the game then became obvious. It was related to the child’s great cultural
achievement... which he had made in allowing his mother to go away without protesting. He
compensated himself for this, as it were, by himself staging the disappearance and return of the
objects within his reach...

The child cannot possibly have felt his mother’s departure as something agreeable or even
indifferent. How then does his repetition of this distressing experience as a game fit in with the
pleasure principle? It may perhaps be said in reply that her departure had to be enacted as a
necessary preliminary to her joyful return, and that it was in the latter that lay the true purpose of
the game. But against this must be counted the observed fact that the first act, that of departure,
was staged as a game in itself and far more frequently than the episode in its entirety, with its
pleasurable ending.
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Sometimes, the women are described in masculine language, and sometimes in feminine
language. The switching of gender is never without reason and here, the intention is clear. These
shepherds, who came and drove them away, treated them rudely, as if they were their own, and
not theirs, while even the most rude of men would give shelter to the weaker sex. So, Moses
helped them because they were helpless, and not because they were right - a stranger cannot
judge about that - but they were girls, who had been abandoned to wildness. As for watering the
flock, Moses did this - not as a rescue, nor out of politeness towards women, but because they
were human beings, who had just been in danger and were tired; and if they had been men, he
would not have acted differently. Therefore, it is said in the masculine: and watered their flock.
He stood at their right hand because they were women, and he watered their flock out of
compassion for human beings who were being persecuted to the point of exhaustion (compare
Genesis 29:10).



