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Torah Reading
1. James Moshe Jacobson Maisels, “Kaddish as Expansiveness,” in Kaddish

Kaddish demands from us that we face the truth. It reminds the mourner again and again: you
are still mourning. It reminds the community again and again: your friend is still mourning, still
in pain, still in loss. This is how we become wise...

It can be a powerful practice to name things as they are in the presence of a loving community,
expanding enough around the shame and embarrassment to admit to the fullness of one’s
feeling, struggles, and failures in the presence of others... Of course, to do this requires a certain
kind of practice of the minyan. It requires spiritual fellows who are willing to hold that which
each person expresses... It requires people who will not run from displays of emotion, confusion,
failure, and loss and who will not use shame or embarrassment to tamp down “unseemly”
emotional outbursts, but who will rather see their task as allowing each individual to fully hold,
express, and expand around their suffering and confusion.

2. David A. Kunin, “L’ezlla L’ezlla (Higher and Higher): The Kaddish as Allusion to
Tikkun,” in Kaddish

Perhaps it is the community of at least ten required for its recitation, which provides the
Kaddish’s true power. As the Kaddish is recited with its communal responses, the community
speaks with one voice to the mourners, as if saying: “We are here with you in your time of pain.
We are here to provide comfort, and to give you the strength to continue to stand with us and
with God, as partners in the creation of God’s kingdom.”

These responses, in this way, are as important as the mourner’s recitation of the prayer itself.
They are a reminder that all Jews are part of a single people, and that when one suffers all suffer.
They are a reminder that o/ yisrael areivim 3eh ba-zeb, that every Jew bears responsibility for every
other Jew. The responses are an affirmation to the mourners that life goes on, that the
communal obligation for #kkun olam (that is, the “repair of the world”), expressed in the
obligations of mutual responsibility, goes on...

Kaddish, meaning “holy” or “sanctification” in Aramaic, is replete with meaning. Like the
comfort provided by the prayer, holiness in the Jewish tradition is not found in isolation at some
far-off ashram or hidden temple. Rather, it is most often found within the community. Bringing
comfort, thus expressing and recognizing our interconnection with other humans, is one means
of creating a holy community.

3. Mishnah, Megillah 4:3
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One does not recite the introductory prayers and blessing before Shema; nor does one pass
before the ark to repeat the Amida prayer; nor do the priests lift their hands to recite the Priestly



Blessing; nor is the Torah read in public; nor does one conclude with a reading from the
Prophets [haftaral... with fewer than ten.

4. Deuteronomy 31:10-13
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And Moses instructed them as follows: Every seventh year, the year set for remission (Shemitah),
on Sukkot, when all Israel comes to appear before your God in the place that [God] will choose,
you shall read this Torah aloud in the presence of all Israel. Gather the people—men, women,
children, and the strangers in your communities—that they may hear and so learn to revere your
God and to observe faithfully every word of this Torah. Their children, too, who do not know;,
shall hear and learn to revere your God as long as they live in the land that you are about to cross
the Jordan to possess.

5. Nehemia 8:1-17

blog N eahipiablch Eialvrk st Na)oh 'mw 2197 YR 2IMTTIR TN UKD DY 1008
'HZ?N ™ W’N?J ‘7777 ’JD‘? -mm X 1737 N7y NN bmw"nx AT WWN -nzm mm
I DAY Y | WS Y 39 RN YR W2 TON B3 Yau TR 7R)
{B} ..77INT "9R7N DYFT72 AN DPI0T DI DOWINT TH 0T oYY

RV T2 10722 370y 009 A aYTYD YYn3 09am9) "ryY Noed Ky nAon
TSR DIRK PIPY2 IR ITR DT Y2 MR | 1A 097720 M Y737 0PN PR R
oMV TNPD 1 TP MY RYU9R MR AT 1 NAY 3pY 7 | TA0w " vidy
AN 231 oit) Wsn 0P8I N7IN3 1992 IR [DTRYTY DY) IR OYITIR 0P
{5} Xpm2

0¥ aY~237 09Ny 0°Pann B9m 7860 11750 XIY) XOYIAT X TR0} K
TR *JRT"NY DYRY? DY7773 0213 2 12079K) 1938NN"IK 0PN pIp KT UTR
WA YN 0713720737 *3 71T Amel niy?) iy mew Ny Foy? 093 13
{} 077

127798 2°2n71 1507 KUY 00170) 357 097027 NidNd “wNY 00N v ob
W2 332 D129 PR32 930 WK A2 pIp) M W 77302 202 W) ing
LYW

PR 3212 ™72 e v atbyeX? 0 1292 1w i | pwntTn o0dwa YT Wy
ITRR TRITA A "am XD ova Ty

The entire people assembled as one person in the square before the Water Gate, and they asked
Ezra the scribe to bring the scroll of the Torah of Moses with which the LORD had charged
Israel. On the first day of the seventh month, Ezra the priest brought the Torah before the
congregation, men and women and all who could listen with understanding. He read from it,
facing the square before the Water Gate, from the first light until midday, to the men and the



women and those who could understand; the ears of all the people were given to the scroll of the
Torah...

Ezra opened the scroll in the sight of all the people, for he was above all the people; as he
opened it, all the people stood up. Ezra blessed the LORD, the great God, and all the people
answered, “Amen, Amen,” with hands upraised. Then they bowed their heads and prostrated
themselves before the LORD with their faces to the ground. Jeshua, Bani, Sherebiah, Jamin,
Akkub, Shabbethai, Hodiah, Maaseiah, Kelita, Azariah, Jozabad, Hanan, Pelaiah, and the Levites
explained the Torah to the people, while the people stood in their places. They read from the
scroll of the Torah of God, translating it and giving the sense; so they understood the reading.

Nehemiah the Tirshatha, Ezra the priest and scribe, and the Levites who were explaining to the

people said to all the people, “This day is holy to the LORD your God: you must not mourn or

weep,” for all the people were weeping as they listened to the words of the Torah... Then all the
people went to eat and drink and send portions and make great merriment, for they understood
the things they were told.

On the second day, the heads of the clans of all the people and the priests and Levites gathered
to Ezra the scribe to study the words of the Torah. They found written in the Torah that the
LORD had commanded Moses that the Israelites must dwell in booths during the festival of the
seventh month...

The whole community that returned from the captivity made booths and dwelt in the
booths—the Israelites had not done so from the days of Joshua son of Nun to that day—and
there was very great rejoicing,

6. Babylonian Talmud, Bava Kamma 82a
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Ezra the Scribe instituted ten ordinances: that communities read the Torah on Shabbat in the
afternoon; and they also read the Torah on every Monday and Thursday...

“That communities shall read the Torah on Shabbat afternoon”: This ordinance was instituted
due to those who sit idly on street corners. “And that they should read the Torah on every
Monday and Thursday”: Did Ezra institute this practice? But it was instituted from the
beginning! As it is taught in a baraita with regard to the verse: “And they went three days in the
wilderness, and found no water” (Exodus 15:22). Those who interpret verses said that water here
is referring to nothing other than Torah, as it is stated: “Ho, everyone who thirsts, come for
water” (Isaiah 55:1). Since the Jews travelled for three days without hearing any Torah, they
became weary, and therefore the prophets among them arose and instituted for them that they
should read from the Torah each Shabbat, and pause on Sunday, and read again on Monday, and



pause on Tuesday and Wednesday, and read again on Thursday, and pause on Shabbat eve, so
they would not tarry three days without hearing the Torah.

7. Peninei Halakha, Prayer, Chapter 22
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Moshe Rabbeinu, and his disciples, the elders and the prophets, understood that the thirst for
water was a result of three consecutive days during which Israel did not communally engage in
Torah study. Torah is likened to water, for just as water sustains all that lives and grows in the
world, so Torah sustains the soul. Since the nation became slightly detached from the Torah, the
springs of water also ceased to flow. Although the Torah scholars of that generation most
probably learned Torah during those three days, for three days the nation of Israel did not
engage in Torah publicly. Therefore, it was established that the Torah would be read every
Monday, Thursday, and Shabbat, so that never again will more than three days pass when Israel
does not publicly read from the Torah.

8. Babylonian Talmud, Brakhot 8a
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Rav Huna bar Yehuda said that Rabbi Ami said: A person should always complete his Torah

portions with the congregation. [During the week prior to each Shabbat, one is required to read]
the Bible text of the weekly portion twice and the translation once.

9. Sefer Ha-Hinukh, Introduction
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And one of the commandments is the root and principle that all lean upon — and that is Torah
study — as through study a person will know the commandments and fulfill them. And hence
our Sages, may their memory be blessed, fixed for us to read a portion of the Book of the Torah
each and every week in the place of the gathering of people — which is the synagogue — to
arouse the heart of a man about the words of the Torah and the commandments, until they
finish the whole Book... And the Sages, may their memory be blessed, further obligated us that
every one of Israel read it in his home each and every week in the way that we read it in the place
of gathering. And that is [the meaning of] their, may their memory be blessed, saying (Berakhot



8a), “A person should always finish his sections with the community” — so that he understand
things better with his reading them at home.

10. Zohar, Parashat VaYakhel, 17:223
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When the Torah reaches the Bimah, the people should prepare themselves with the proper awe
and trembling, as if they were standing at Mount Sinai and about to receive the Torah. They
should listen to each and every wotd [of the Torah Reading] and they have no permission to
speak even words of Torah and especially not mundane conversation. Rather they should stand
there with trepidation and silence, as if they have no mouth to speak, as it is written: “As he
opened it, all the people stood up” (Nehemia 8:5) and “the ears of all the people were given to
the scroll of the Torah” (Nehemia 8:3).

11. R. Joseph B. Soloveitchik, Nefess Ha-Rav, 136

Reading the Torah in public is not just to learn Torah. Rather, it is also meant to set an encounter
with God, like what happened for our ancestors at Sinai. Every reading is a new giving of the
Torah, bringing to life the wonderous standing at the bottom of the mountain that was burning
in the fire... Public Torah reading affects a Divine revelation, and whenever a person feels
the presence of God, that person is obligated to sanctify the name of God, and to give
praise and thanks... The stringency of Maharam of Rothenburg to stand during public Torah
reading is based on this principle... Standing is a result of experiencing revelation.

12. R. Eliyahu Monk, Olam Ha-Tefillah, 180

INY TV 7RI NN MIYA XY )02 NIZ'9NN NM NPT MINN NRNY?
200 7w I'MI7'on NX [TNN Y'xnwd D7.0"20 X N 7R NIRMp - N7'onn
2Vun 70PN 1M DRI NIN2A O7IRE.N2MNIN 1197 11X N7 AX' NN KIN,'N 1197
"T2,INI27M X0'7 220 My NX qOoXNn 07N D71 1md ,n"apn 712120 ,nna
JAN TAYNA DIXY DX 17 V' TING

The Torah reading is different than the rest of the prayers, because it is God’s calling to Israel,
whereas the other prayers are Israel’s calling out to God. Therefore, when the prayer leader
offers the prayers of the community to God, he stands as the representative of the community
before the ark. But the Torah is read amongst the congregation on the bimah. God, as it were, as
the King of kings, gathers His people around His royal throne, in order to tell them His will as
on a festive occasion.

13. R. Dov Singer, Prepare My Prayer, Recipes to Awaken the Soul

When we read the Torah, we are not only reading, but also calling God by name,
And God calls back.

During the Torah reading we are passive,

We don’t say anything



We don’t respond at all

Only listen.

From within the congregation one rises,

The Torah reader,

And calls God in the name of us all,

And the Holy Blessed One calls back in response.

Torah reading is the time in our prayer when we stop for a moment,
We cease saying our part in the prayer,

And listen to what the Holy Blessed One has to tell us this week.
This is not the time for ideas about the weekly reading,

Or for studying the Torah’s commentaries,

Rather for the Torah reading, for the calling:

A time for listening to Divine speech

Bursting from the Torah.

We direct our hearts to listen to the reading,
To awaken, to evoke the ancient words,

To transform the reading to a calling,

To hear the Torah calling to us.

14. R. Avi Weiss, Holistic Prayer, 243

Tefilla and Torah are indelibly linked... The prayer service itself is punctuated with Torah... A
central part of the prayer services are those times when we read from the Torah scroll...

In the end, prayer, Torah, and service interface as they are all transformative. Prayer has the
power to alter one’s moral plane, and, in so doing, turn the individual into a new person. Torah is
often referred to as Mikra, a calling, as it is a call to change ourselves, our community, our
people, and the world... And acts of loving kindness by their very definition impact society,
changing the status quo. To be serious about #fi/la, one must integrate all these values, making it
a holistic experience....

In the end, one should pray with a community inspired by a mission which recognizes
that prayer is an inclusive endeavor, a holistic enterprise — meshing God with Torah and
good deeds.

Not only does holistic #jfi/la encompass Torah and good deeds, but Torah and good deeds may
be a form of #filla.... In tefilla, the human being sings to God. In Torah, God sings to the human
being. Together, they harmonize, expressing the ultimate song of unity between heaven and
earth...

The way I talk and walk and conduct myself in business; the way I eat and love and interact with
others; the way I treat the forlorn, the hungry, the homeless — my very being, my very essence,
my every endeavor is #efilla, holistic prayer.

15. R. Dov Singer, Prepare My Prayer, Recipes to Awaken the Soul

In communal prayer we come together to stand before God

Facing our lives, facing our existence.

In communal prayer, I am not alone, I don’t need to hold everything by myself.
I have partners. A sacred community.



We are like a philharmonic orchestra:

One plays the flute, another the piano, yet another the drums,
Each person playing their own part.

At times the violin rests and the piano plays boldly

And then they switch.

There are many roles:

One prays, another calls out to the Kohanim,

Another collects the prayer books.

We are like a single body

With one whose strength is in the hands, another in the legs,
Another in the ears, and another in the eyes,

Each one focusing on a different part, each one opening a different gate.
And even I, perhaps in a different time in my life, once merited to say with intention

What now is lost to me.

Not everything rests on my shoulders
Here and now

I am not alone

My existence began before me

And my friends are here, surrounding me
Playing together

Focusing together

Praying together

To the Master of the World.

16. Naomi Shemer, “The Song of the Grasses”
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Know that

each and every shepherd

has his own tune.

Know that

each and every blade of grass

has its own song,

And from the song of the grasses
is born the shepherd’s melody.

How beautiful,

how lovely and fitting

it is to hear their music.

Good indeed

it is to pray among them,
serving God in joy

As the heart,

awakened with the grasses’ song,
fills with yearning.
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