
Self Acceptance and/vs. Teshuvah 2
Source Sheet by Alex Ozar

Bereshit Rabbah 67:4

 Rabbi Ḥanina said: Anyone who
says that the Holy One blessed be He
is lax, may his intestines become lax.
Rather, He shows patience and
collects His due.

ס״ז:ד׳רבהבראשית
יאָמַר לחֲנִינָארַבִּ הוּאמִיכָּ שֶׁ

דוֹשׁאוֹמֵר הַקָּ רוּךְשֶׁ רָןהוּאבָּ וַתְּ
רוּןהוּא ניֵיִתְוַתְּ אֶלָּאמְעוֹהִי,בְּ

יהּמַאֲרִיךְ ילֵיהּוְגָבֵיאַפֵּ דִּ

Pesikta DeRav Kahana 24:7

"Good and upright is Ad-nai;
therefore He shows sinners the
way." (Ps. 25:8) They askedWisdom:
What should the punishment for the
sinner be? She replied: "Evil pursues
sinners" (Prov. 13:21). They asked
Prophecy:What should the
punishment for the sinner be? She
replied: "The soul that sins shall die"
(Ezekiel 18:4). They asked Torah:
What should the punishment for the
sinner be? She replied: S/he shall
bring a Guilt-Offering (Asham) and
it will be atoned. They asked the
Holy One of Blessing:What should
the punishment for the sinner be?
God replied: Let the person do
teshuvah and it will be atoned.
That's why it's written: "Good and
upright is Ad-nai etc." Rabbi Pinchas

כ״ד:ז׳כהנאדרבפסיקתא
יורהכןעלי"יוישרטוב[ז]

(תהליםוג'בדרךחטאים
החוטאלחכמהשאלוכה:ח).

להםאמרהעונשו,מהו
(משלירעהתרדףוחטאים
החוטאלנבואהשאלויג:כא).

הנפשלהםאמרהעונשו,מהו
(יחזקאלתמותהיאהחוטאת

מהחוטאלתורהשאלויח:ד).
אשםיביאלהםאמרהעונשו,

להקב"השאלולו.ויתכפר
להםא'עונשו,מהוהחוטא

הדאלו,ויתכפרתשובהיעשה
וגו'י"יוישרטובדכת'היא

פינחסא"רכה:ח).(תהלים
למהישר,שהואטובהואלמה
כןעלטוב.שהואישרהוא
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said:Why is God good? Because God
is upright. Why is God upright?
Because God is good - "therefore
God shows sinners the way", that
God teaches to the sinners the way
of doing teshuvah, and that's why
Hosea warned Israel, and said:
"Return, Israel [up to God, because
you stumbled in your sin]" (Hosea
14:2)

שהוא(שם),בדרךחטאיםיורה
שיעשודרךלחטאיםמורה

מזהירהושעלפיכךתשובה.
שובהלהםואו'ישראלאת

שם).(הושעישראל

Meilah 14b:6

Rav Pappa said: This is the reason
that one builds the structures in the
Templewith non-sacredmaterials
and afterward consecrates those
materials upon completion: It is
because the Torahwas not given to
theministering angels,who do not
tire and do not have physical needs,
but rather to human beings.
Therefore, the Sages said that
perhaps an artisan willwant to rest
and sit on the stones being used in
the construction, and hemight in
fact sit on them. And if he builds
with consecratedmaterials, it will
be found that hemisused
consecrated property.
Consequently, it is preferable for one
to build with non-sacredmaterials,
and the structure should be
consecrated only upon completion.

ב:ו׳י״דמעילה
ארַב פָּ טַעְמָאהַיְינוּאָמַר:פָּ

בוֹנִין חוֹלדְּ נָהלאֹ–בַּ תּוֹרָהנִתְּ
רֵת,לְמַלְאֲכֵי ָ לְמָאאִמְרֵיהַשּׁ דִּ

עֵי א,בָּ אִיעֲלַיְיהוּ.וּזְגָאלְמִיזְגָּ
נָא אבְּ קוּדְשָׁ כַח–בְּ תְּ אִישְׁ

קָמָעֵיל א.דְּ קוּדְשָׁ בְּ

https://www.sefaria.org/Meilah.14b.6
https://www.sefaria.org/Meilah.14b.6


Bereshit Rabbah 8:5

Rabbi Simon said:When the Holy
One blessed be He came to create
Adam the �rst man, the ministering
angels divided into various factions
and various groups. Some of them
were saying: ‘Let him not be
created,’ and some of themwere
saying: ‘Let him be created.’ That is
what is written: “Kindness and truth
met; righteousness and peace
touched” (Psalms 85:11). Kindness
said: ‘Let him be created, as he
performs acts of kindness.’ Truth
said: ‘Let him not be created, as he is
all full of lies.’ Righteousness said:
‘Let him be created, as he performs
acts of righteousness.’ Peace said:
‘Let him not be created, as he is all
full of discord.’ What did the Holy
One blessed be He do? He took Truth
and cast it down to earth. That is
what is written: “You cast truth
earthward” (Daniel 8:12). The
ministering angels said before the
Holy One blessed be He: ‘Master of
the universe, why are You
demeaning Your very seal? Let Truth
ascend from the earth.’ That is what
is written: “Truth will spring from
the earth” (Psalms 85:12).
The Rabbis say in the name of Rabbi
Ḥanina bar Idi, and Rabbi Pinḥas
and Rabbi Ḥilkiya said in the name

ח׳:ה׳רבהבראשית
יאָמַר עָהסִימוֹן,רַבִּ שָׁ אבְּ בָּ שֶׁ

דוֹשׁ רוּךְהַקָּ אֶתלִבְראֹתהוּאבָּ
מַלְאֲכֵינעֲַשוּׂהָרִאשׁוֹן,אָדָם

רֵת ָ יםהַשּׁ תִּ ים,כִּ תִּ וַחֲבורּוֹתכִּ
רֵא,אַלאוֹמְרִיםמֵהֶםחֲבורּוֹת, יִבָּ

רֵא,אוֹמְרִיםומֵּהֶם הוּאהֲדָאיִבָּ
חֶסֶדיא):פה,(תהליםדִכְתִיב
שׁוּוֶאֱמֶת לוֹםצֶדֶקנִפְגָּ קוּ.וְשָׁ נָשָׁ
רֵא,אוֹמֵרחֶסֶד הוּאיִבָּ גּוֹמֵלשֶׁ

רֵא,אַלאוֹמֵרוֶאֱמֶתחֲסָדִים. יִבָּ
לּוֹ כֻּ קָרִים.שֶׁ רֵא,אוֹמֵרצֶדֶקשְׁ יִבָּ
הוּא השֶׁ לוֹםצְדָקוֹת.עוֹשֶׂ שָׁ
רֵא,אַלאוֹמֵר כולֵּיהּיִבָּ קְטָטָה.דְּ

המֶה דוֹשׁעָשָׂ רוּךְהַקָּ נָטַלהוּאבָּ
לִיכוֹאֱמֶת הוּאהֲדָאלָאָרֶץ,וְהִשְׁ

לֵךְיב):ח,(דניאלדִכְתִיב וְתַשְׁ
מַלְאֲכֵיאָמְרוּאַרְצָה,אֱמֶת

רֵת ָ דוֹשׁלִפְניֵהַשּׁ רוּךְהַקָּ הוּא,בָּ
המָההָעוֹלָמִיםרִבּוֹן מְבַזֶּהאַתָּ

כְסִיס ךְ,אַלְטִיכְסְיָהתַּ לָּ עֲלֶהשֶׁ תַּ
דִכְתִיבהוּאהֲדָאהָאָרֶץ,מִןאֱמֶת

מֵאֶרֶץאֱמֶתיב):פה,(תהלים
צְמָח. נָןתִּ םלָהּאָמְרֵירַבָּ שֵׁ יבְּ רַבִּ
רחֲנִינָא יאִידֵיבַּ ינְחָסוְרַבִּ יפִּ וְרַבִּ

םחֶלְקִיָּה שֵׁ יבְּ אָמַר,סִימוֹןרַבִּ
הוּאהֲדָאאָדָם.הוּאמְאדֹ,

וַיַּרְאלא):א,(בראשיתדִכְתִיב
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of Rabbi Simon:Meod, this refers to
Man [adam]. That is what is written:
“God saw everything that He had
made, and, behold, it was very
[meod] good” (Genesis 1:31) –Man
[adam] was good.
Rav Huna, the rabbi of Tzippori,
said: While the ministering angels
were busy deliberating with one
another and engaging with one
another, the Holy One blessed be He
created him. He said to them: ‘Why
are you deliberating? Man has
already been created.’

לאֶתאֱלהִֹים רכָּ האֲשֶׁ וְהִנֵּהעָשָׂ
רַבאָדָם.טוֹבוְהִנֵּהמְאדֹ,טוֹב

הּהוּנָא לרַבָּ עַדאֲמַרצִפּוֹרִיןשֶׁ
לְאֲכֵי מַּ רֵתשֶׁ ָ נִיןהַשּׁ יְּ עִםאֵלּוּמִדַּ

קִיןאֵלּוּ אֵלּוּעִםאֵלּוּומִּתְעַסְּ
רָאוֹ דוֹשׁבְּ רוּךְהַקָּ אָמַרהוּא.בָּ

םמָהלָהֶן נִיןאַתֶּ יְּ בָרמִדַּ הכְּ נעֲַשָׂ
אָדָם.

Bava Kamma 94b:5-95a:2

§ Havingmentioned the ordinance
instituted for the penitent, the
Gemara discusses other details of
this ordinance. The Sages taught in
a baraita (Tosefta, Shevi’it 8:11): With
regard to robbers or usurers that
returned either the stolen item or
the interest to the one fromwhom
they took it, one should not accept
it from them. Andwith regard to
onewho does accept it from them,
the Sages are displeasedwith him,
since by doing so he discourages
those whowish to repent. Rabbi
Yoḥanan says: This mishna, i.e.,
the statement of the Tosefta,was
taught in the days of Rabbi Yehuda
HaNasi, as it is taught in a baraita:

א:ב׳ב:ה׳-צ״הצ״דקמאבבא
נוּ נַן:תָּ זְלָנִיןרַבָּ יתומַּלְוֵיהַגַּ רִבִּ בְּ

הֶחְזִירוּ לִיןאֵין–שֶׁ מֵהֶן.מְקַבְּ
ל חֲכָמִיםרוּחַאֵין–מֵהֶןוְהַמְקַבֵּ

יאָמַרהֵימֶנּוּ.נוֹחָה יוֹחָנָן:רַבִּ
ימֵי יבִּ ניֵתרַבִּ נָהנִשְׁ זוֹ.מִשְׁ

תַנְיָא: הדְּ אָדָםמַעֲשֶׂ אֶחָדבְּ
שׁ קֵּ בִּ שׁוּבָה,לַעֲשׂוֹתשֶׁ אָמְרָהתְּ

תּוֹ:לוֹ האִםרֵיקָה!אִשְׁ האַתָּ עוֹשֶׂ
שׁוּבָה, אֵינוֹאַבְנטֵאֲפִילּוּתְּ

ךָ! לְּ הוְלאֹוְנִמְנעַשֶׁ שׁוּבָה.עָשָׂ תְּ
אוֹתָהּ עָהבְּ זְלָנִיןאָמְרוּ:שָׁ הַגַּ

יּוֹתומַּלְוֵי הֶחְזִירוּרִבִּ אֵין–שֶׁ
לִין למֵהֶם,מְקַבְּ –מֵהֶםוְהַמְקַבֵּ

הֵימֶנּוּ.נוֹחָהחֲכָמִיםרוּחַאֵין
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There was an incident with regard
to onemanwho desired to repent
after having been a thief for many
years.His wife said to him: Empty
one [reika], if you repent you will
have to return all the stolen items to
their rightful owners, and even the
belt that you are wearing is not
yours, and he refrained and did
not repent. At that time, the Sages
said:With regard to robbers or
usurers that returned either the
stolen item or the interest to the one
fromwhom they took it, one should
not accept it from them. And
concerning onewho does accept it
from them, the Sages are
displeasedwith him. The Gemara
raises an objection from a baraita:
With regard to children whose
deceased father left themmoney
paid as interest, although they
know that it is interest, they are
not obligated to return it. The
Gemara infers: They, the children,
are the ones that are not obligated
to return it, but their fatherwould
have been obligated to return it,
and his victimsmay accept his
money. The Gemara responds: By
right, the baraita should have
taught that their father alsowould
not have been obligated to return
it. And the fact that the baraita
teaches this halakhawith regard to
the children is because of the fact

אֲבִיהֶםלָהֶםהִנִּיחַמֵיתִיבִי:
למָעוֹת ית,שֶׁ יעַלאַףרִבִּ הֵןפִּ שֶׁ
הֵןיוֹדְעִין יתשֶׁ חַיָּיבִיןאֵין–רִבִּ

לָא,הוּאאִינְהוּלְהַחְזִיר. הָאדְּ
דִיןלְהַחְזִיר.חַיָּיבאֲבִיהֶם הוּאבְּ

אֲבִיהֶם לְהַחְזִיר;חַיָּיבאֵינוֹנָמֵידַּ
קָתָניֵוְהָא דִידְהוּדְּ וּם–בְּ מִשּׁ
קָא עֵידְּ ״הִנִּיחַסֵיפָא:לְמִתְניֵבָּ
רָהאֲבִיהֶםלָהֶם יתפָּ וְכׇלוְטַלִּ
בָר לְהַחְזִירחַיָּיבִין–הַמְסוּיָּיםדָּ

ניֵ בוֹדמִפְּ נָאאֲבִיהֶם״,כְּ אתְּ רֵישָׁ
דִידְהוּ.נָמֵי ניֵבְּ בוֹדומִּפְּ אֲבִיהֶםכְּ

אן:אֶקְרֵילְהַחְזִיר?חַיָּיבִין– כָּ
יא ךָ״וְנָשִׂ –תָארֹ״לאֹבְעַמְּ
ה עוֹשֶׂ הבְּ ךָ?!מַעֲשֵׂ דְאָמַרעַמְּ כִּ

נְחָס:רַב הפִּ עָשָׂ שֶׁ שׁוּבָה;בְּ תְּ
הנָמֵי,הָכָא עָשָׂ שֶׁ שׁוּבָה.בְּ אִיתְּ
ה שׁוּבָה,עָשָׂ עֵימַאיתְּ יהּ?בָּ בֵּ גַּ

עִי לּאֹלְאַהְדּוֹרֵי!לֵיהּאִיבְּ שֶׁ
יק ת.עַדלְהַחְזִירהִסְפִּ מֵּ שֶׁ

 
א מַע:תָּ זְלָנִיםשְׁ ומַּלְוֵיהַגַּ

ית, רִבִּ יעַלאַףבְּ בוּפִּ גָּ –שֶׁ
זְלָנִיןמַחֲזִירִין. בוּ״מַאי–גַּ גָּ ״שֶׁ

א? זולּאִיאִיכָּ זולּ,–גְּ לָאוְאִיגְּ
זולּ זולּ!לָא–גְּ אגְּ אֵימָא:אֶלָּ

זְלָנִין, מַלְוֵי–נִיהוּומַּאיהַגַּ
יּוֹת; יעַלאַףרִבִּ בוּפִּ גָּ –שֶׁ

וְאֵיןמַחְזִירִין,אָמְרִי:מַחְזִירִין!



that the baraitawants to teach a
halakha in the latter clause: If their
deceased father left them a cow, or
a garment, or any other speci�c
item he had stolen or taken as
interest, they are obligated to
return it due to the honor of their
father, so that the item not serve as
a reminder to all that their father
transgressed. Since this halakha
needs to be stated speci�cally with
regard to the children, the �rst
clause of the baraita is also taught
with regard to them. The Gemara
asks: But is it true that due to the
honor of their father they are
obligated to return the item or
money? I will read here the verse:
“You shall not revile God, nor curse
a ruler of your people” (Exodus
22:27), fromwhich the Sages
inferred that the prohibition against
cursing a ruler is in effect onlywith
regard to a ruler that acts as a
member of your people, i.e., in
accordance with Torah law. One
who curses a wicked ruler does not
violate this prohibition. Similarly, if
one’s father is wicked, the mitzva to
honor him should not apply. Why
would his children have to return
items that he stole due to his honor?
The Gemara responds: It is like that
which Rav Pineḥas said concerning
a different case: This is a casewhere
he repented. Here too, it is a case

לִין האֶלָּאמֵהֶם.מְקַבְּ לָמָּ
מַיִם.יְדֵילָצֵאתמַחְזִירִין? שָׁ

 
א מַע:תָּ אִיןהָרוֹעִיםשְׁ בָּ וְהַגַּ

שׁוּבָתָן–וְהַמּוֹכְסִין ה,תְּ קָשָׁ
ירִין!ומַּחְזִירִין אָמְרִי:לְמַכִּ
לִיןוְאֵיןמַחְזִירִין, מֵהֶם.מְקַבְּ

הוְאֶלָּא יְדֵילָצֵאתמַחְזִירִין?לָמָּ
מַיִם. איהָכִי,אִישָׁ שׁוּבָתָןאַמַּ תְּ
ה? אֵיןסֵיפָא:אֵימָאוְעוֹד,קָשָׁ וְשֶׁ
ירִין ה–מַכִּ הֶןיַעֲשֶׂ צׇרְכֵיבָּ
א:רַבוְאָמַרצִיבּורּ, בּוֹרוֹת,חִסְדָּ
יחִין יָא;לָאאֶלָּאומְּעָרוֹת!שִׁ קַשְׁ

אן נָה,קוֹדֶםכָּ קָּ אןתַּ לְאַחַרכָּ
נָה. קָּ אתַּ תָּ אָמַרוְהַשְׁ נחְַמָן:רַבדְּ
אֵין שֶׁ זֵילָהבְּ אֲפִילּוּ–קַיֶּימֶתגְּ
ימָא יתֵּ יאִידֵּ נָה;לְאַחַרוְאִידֵּ קָּ תַּ

יָא,וְלָא אןקַשְׁ גְזֵילָהכָּ קַיֶּימֶת,בִּ
אן אֵיןכָּ שֶׁ זֵילָהבְּ וְהָאקַיֶּימֶת.גְּ

גְזֵילָה–אַבְנטֵ הִיא!קַיֶּימֶתדִּ
מֵי–״אַבְנטֵ״מַאי וְכֹלאַבְנטֵ.דְּ

גְזֵילָההֵיכָא עֲבוּדלָאקַיֶּימֶת,דִּ
נַן א?!רַבָּ נְתָּ קַּ מָרִישׁ,וַהֲרֵיתַּ

גְזֵילָה עַלותְּנַן:הִיא;קַיֶּימֶתדִּ
רִישׁ זולּהַמָּ נָאוֹהַגָּ בְּ ירָה,שֶׁ בִּ בַּ
טּוֹל יִּ מָיושֶׁ ניֵ–דָּ נַתמִפְּ קָּ תַּ

בִים! ָ אניֵהַשּׁ כֵיוָןהָתָם,שָׁ דְּ
א אִיכָּ סֵידָאדְּ יוּהָ–דְבִירָהפְּ וְּ שַׁ

נַן דְלֵיתַהּ.רַבָּ כִּ



where the father repented, and
since he is no longer wicked, his
children are obligated to honor him.
The Gemara asks: If he repented,
what was the stolen item or interest
doingwith him? He should have
returned itwhile he was still alive.
The Gemara responds: It is a case
where he did notmanage to
return it before he died.
Consequently, the childrenmust
return the items in order to uphold
their father’s honor. The Gemara
raises another contradiction: Come
and hear the statement of another
baraita: With regard to robbers and
usurers, although they collected
the stolen item or interest, they
return it. The Gemara �rst clari�es
themeaning of the baraita: In the
case of robbers, what collection is
there, i.e., why did the baraita use
the term: Collected, in this context?
If they robbed, they robbed and
did not collect anything; and if they
did not rob, they did not rob and
cannot be called robbers at all.
Rather, emend the text of the
baraita to say:With regard to
robbers, andwho are they, i.e.,
what is meant by the term: Robbers?
It is referring to usurers. The
Gemara resumes its citation of the
baraita: Although they collected
the interest, theymust return it.
This is contrary to the ruling of the



Tosefta that if robbers and usurers
return what they have taken, it is
not accepted. The Gemara explains:
Say that this baraitameans that
they return it, but one does not
accept it from them. The Gemara
asks: But why do they return it if it
will not be accepted? The Gemara
responds: In order to ful�ll their
obligation toHeaven. In order to
fully repent, theymust at least offer
to return to the debtors the interest
they took unlawfully. The Gemara
raises a contradiction from another
source. Come and hear the
statement of another baraita: With
regard to shepherdswho allow
their animals to graze in other
people’s �elds, thereby stealing from
the owners; or tax collectorswho
are hired to collect taxes on behalf of
the government and collect
excessive sums; or tax collectors
who purchase the right to collect
taxes themselves and collect
unlawfully, their repentance is
dif�cult, since they steal from the
public. It is dif�cult for them to �nd
every one of their victims in order to
pay them restitution, and theymust
returnwhat they have stolen to
whomever they recognize as
victims of their theft. This baraita
indicates that thieves do return
what they have stolen. The Gemara
answers: Say that they return it,



but one does not accept it from
them. The Gemara asks: But why
do they return it if it will not be
accepted? The Gemara responds: In
order to ful�ll their obligation to
Heaven. The Gemara asks: If so, if
they are not actually obligated to
return what they have stolen,why
is their repentance dif�cult? And
furthermore, say the latter clause
of the baraita: And as for the money
belonging to those that they do not
recognize as their victims, they
should use that money for
community needs. And Rav Ḥisda
says: This means providing pits,
ditches, and caves,which bene�t
the general public. This indicates
that a thief actually does pay back
what he has stolen. Rather, this
contradictionmust be resolved
differently. It is not dif�cult: Here,
where the baraita states that he
must actually return what he has
stolen, it is referring to a time before
the ordinance for the penitent was
instituted. There,where the baraita
states that one does not accept the
repayment from a robber, it is
referring to a time after the
ordinancewas instituted. The
Gemara adds: And now that Rav
Naḥman says that when the Sages
say that he does not return what he
has stolen, they refer only to a case
where the stolen item does not



exist in its initial form, and you can
even say that this and that, both
baraitot, are referring to a time after
the ordinancewas instituted, and it
is not dif�cult. Here, the baraita
that rules that onemay accept the
stolen item is referring to a case
where the stolen item still exists.
There, the baraita that rules not to
accept it even if the robber seeks
only to ful�ll his obligation to
Heaven is referring to a case where
the stolen item does not still exist.
The Gemara asks: But the incident
in which the robber’s wife told him
that he would have to return even
the belt,which was the impetus for
instituting the ordinance for the
penitents, was a casewhere the
stolen item still exists, in which
case the robber would be obligated
to return it even after the ordinance
was instituted. The Gemara
answers:What is meant by: Even
the belt? The value of the belt, but
the actual belt was no longer in his
possession. The Gemara asks: And is
it so that the Sages did not
institute an ordinance for the
penitent anywhere that the stolen
item still exists? But there is the
case of a beam, which is a stolen
item that still exists, andwe
learned in a mishna (Gittin 55a):
With regard to a stolen beam that
the robber built into a building, the



Sages instituted that the robbery
victim should take its monetary
value and not the actual beam
because of the ordinance
instituted for the penitent, i.e., so
that the penitent not be required to
destroy his house. This indicates
that the ordinance instituted for the
penitent is in effect even when the
stolen item still exists. The Gemara
answers: There it is different. Since
in that case there is the loss of the
entire building, the Sages treat the
beam as though it were not in
existence.

ב:ו׳:א׳צ״דקמאבבאעלתוספות
אלאלאחריוולאלפניודלאאור"ת-זומשנהנשניתרביבימי

דהאהבאיןלדורותולאשהיהמעשהמשוםתקןדוקאלדורו
ההואכיגזילותדיניודניןהגזלניםמןשמקבליםיוםבכלמעשים

דגנבנרשאהוההואצו:)דףקמא(בבאלקמןדתוראפדנאדגזל
ה.)(דףדב"מדבפ"קרעיאוההואקטו.)דףקמאבבא(לקמןסיפרא
סא:)דף(ב"מנשךבאיזהונמיואמרלג:)דף(ב"באבאדרביונסכא
מברייתותאלאלקמןפריךלאולכךבדייניןיוצאהקצוצהדרבית
ממתני'הקשהולארבישלתלמידושהיהחייאר'שונהדהוה

אלארביקודםהיושהמשניותלפיהגזילהכשעתמשלםדקתני
רבימוסיףשהיהמהחייאר'שונההיהברייתותאבלסדרםשרבי

רביתקןדלאלמפרךה"מלאדממתני'אומרור"יהמשניותעל
והיובכךומחייתםעסקםשרובאדםבנימאותןאלאמקבליםדאין

הגזלניןכדקתניימיהםכלבכךומתפרנסיםורביתבגזלניזונים
דמייתיהנהווכלרועיםוכןבכךשאומנותםדמשמעברביתומלוי

https://www.sefaria.org/Tosafot_on_Bava_Kamma.94b.6.1


שגוזלמאדםמלקבלתקנהעשושלאפריךלאממתניתיןאבל
פריךלאדלהכילפרשאיןאבלבעלמאבאקראיברביתומלוה

וברייתאתשובהשעשובאותםאלאתיקןלאדרבימשוםממתני'
מפנילהחזירוחייביםמדקתניתשובהבעבדמיירימינה.דמוכח

דאיירימשמעלאברביתומלוידגזלניםההיאמכ"מאביהםכבוד
ויחזורתשובהשיעשהלהעריםיכולאדםשכלועודתשובהבעבדי
קכג:)דף(שבתהכליםדכלההיאוכןממנויקבלוולאמעצמו
דסוףוההיאזומשנהנשניתחכליהבןנחמיהבימיחנינאר'דאמר

הכלזומשנהנשניתרביבימידקאמרלג:)דף(ב"ממציאותאלו
(דףדהוריותההיאוכןדראלההואאלא.נשניתדלאר"תמפרש

להאריך:ואיןיג:)

ב:ד׳צ״דקמאבבאעלמאירי
אולהחזירחייביןאיןשאמרואלושכלפרשוהצרפתיםחכמיקצת
אבלזונתקנהשבוהדורבאותואלאנאמרלאמהםמקבליןשאין

שכופיןמעשיםכמהבתלמודמצינוהרישאחריהםהדורותבשאר
במיהמעשיםאותםשכלפרשוהראשוניםוחכמילשלםהגזלנין
שבשאינוכלאבללשובבשרוצהכןשנאמרומהלשוברוצהשאינו
שאמרומהוהואלהחזירחייבדיןבביתתובעושזהאלאברצונו

הגזלה:כשעתמשלםבמשנתנו

שס״ו:א׳:א׳משפטחושןערוךשולחןעלכהןשפתי
דוקאתתרפ"זסימןחסידיםבספרוכתבכו'ממנומקבליןאין

לוואיןלאחריםחייבהנגזלאםאבללאחריםחייבאיןכשהנגזל
ע"כ:שלוחובותלבעליםשיפרעכדילקבלישלפרועמה
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Gittin 55a:12

§ Themishna teaches that Rabbi
Yoḥanan ben Gudgeda further
testi�ed about a stolen beam that
was already built into a building
and said that the injured party
receives the value of the beam but
not the beam itself. With regard to
this, the Sages taught in a baraita
(Tosefta, Bava Kamma 10:5): If one
robbed another of a beam and built
it into a building, Beit Shammai
say:Hemust destroy the entire
building and return the beam to
its owners. And Beit Hillel say: The
injured party receives only the
value of the beam but not the beam
itself, due to an ordinance
instituted for the sake of the
penitent. In order to encourage
repentance, the Sages were lenient
and required the robber to return
only the value of the beam. The
mishna was taught in accordance
with the opinion of Beit Hillel.

א:י״בנ״הגיטין
נוּ נַן:...תָּ זַלרַבָּ וּבְנָאוֹמָרִישׁגָּ

בִירָה ית–בְּ איבֵּ מַּ אוֹמְרִים:שַׁ
למְקַעְקֵעַ ירָהכׇּ הּהַבִּ ומַּחְזִירכּולָּּ

לוּבֵיתלִבְעָלָיו;מָרִישׁ הִלֵּ
מֵיאֶלָּאלוֹאֵיןאוֹמְרִים: מָרִישׁדְּ

לְבַד, וּםבִּ נַתמִשּׁ קָּ בִין.תַּ ָ הַשּׁ

Bava Kamma 93b:1

MISHNA: In the case of onewho
robs another ofwood and fashions
it into vessels, or one who robs
another ofwool and fashions it
into garments, he pays the robbery
victim according to the value of the
goods at the time of the robbery,

ב:א׳צ״גקמאבבא
אָןעֵצִיםהַגּוֹזֵלמַתְנִי׳ לִים,וַעֲשָׂ כֵּ
אָןצֶמֶר גָדִיםוַעֲשָׂ לֵּם–בְּ מְשַׁ

עַת שְׁ זֵלָה.כִּ הַגְּ
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but he need not return the vessels or
garments. He has acquired the
stolen items because they had
undergone a change.

Bava Kamma 94b:2

...Rabbi Ḥiyya bar Abba says that
Rabbi Yoḥanan says: By Torah law, a
stolen item that has changed is
returned as is, as it is stated: “And he
shall restore that which he took by
robbery” (Leviticus 5:23). This
indicates that he shall return it in
any case, even if it has been
changed. And if you say: In our
mishna it is stated that if the stolen
item is changed the robber gives
monetary compensation rather than
returning the item, that policy was
instituted by the Sages due to the
ordinance instituted for the
penitent.

ב:ב׳צ״דקמאבבא
יאָמַר רחִיָּיארַבִּ אבַּ אָמַראַבָּ
י בַריוֹחָנָן:רַבִּ זֵילָה–תּוֹרָהדְּ גְּ

נּיֵת, תַּ שְׁ עֵיניֶהָ.חוֹזֶרֶתהַנִּ בְּ
נּאֱֶמַר: יבשֶׁ זֵלָהאֶת״וְהֵשִׁ הַגְּ

ר זָל״אֲשֶׁ ל–גָּ וְאִםמָקוֹם.מִכׇּ
נָתֵנוּ!תּאֹמַר: וּםמִשְׁ נַתמִשּׁ קָּ תַּ

בִים. ָ הַשּׁ

Pirkei DeRabbi Eliezer 29:17

Elijah, may he be remembered for
good, arose and �ed from the land of
Israel, || and he betook himself to
Mount Horeb, as it is said, "And he
arose, and did eat and drink" (1
Kings 19:8). There the Holy One,
blessed be He, was revealed unto
him, and He said to him: "What

כ״ט:י״זאליעזרדרביפרקי
ישראלמארץוברחאליהו עמד

ויאכלויקםשנאמרונמלט,
עליונגלה(ושם)וישתה.
פהלךמהלו,ואמרהקב"ה
לואמרקנאתי.קנאאליהו

מקנא.אתהלעולםהקב"ה,
עריות,גלויעלבשטיםקנאת
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doest thou here, Elijah?" (1 Kings
19:9). He answered Him, saying: "I
have been very zealous" (1 Kings
19:10). (The Holy One, blessed be)
He, said to him: Thou art always
zealous ! Thou wast zealous in
Shittim on account of the
immorality. Because it is said,
"Phineas, the son of Eleazar, the son
of Aaron the priest, turnedmywrath
away from the children of Israel, in
that he was zealous withmy zeal
among them" (Num. 25:11). Here
also art thou zealous. By thy life !
They shall not observe the covenant
of circumcision until thou seest it
(done) with thine eyes.

אהרןבןאלעזרבןפנחסשנאמר
חייךמקנא,אתהוכאןהכהן.
מילהבריתעושיןישראלשאין

בעיניך.רואהשאתהעד

Exodus 32:30-35

The next dayMoses said to the
people, “You have been guilty of a
great sin. Yet I will now go up to ;יהוה
perhaps I may win forgiveness for
your sin.” Moses went back to יהוה
and said, “Alas, this people is guilty
of a great sin in making for
themselves a god of gold. Now, if
You will forgive their sin [well and
good]; but if not, erase me from the
record which You have written!” But
יהוה said toMoses, “Only one who
has sinned against Mewill I erase
fromMy record. Go now, lead the
people where I told you. See, My

ל״ב:ל׳-ל״השמות
֙ תוַיְהִי חֳרָ֔ מָּ ֙וַיּאֹ֤מֶרמִֽ ה משֶֹׁ

ם ם֥אֶל־הָעָ֔ חֲטָאָה֣חֲטָאתֶם֖אַתֶּ
ה ֙גְדלָֹ֑ ה עֱלֶ֣הוְעַתָּ אֶל־יְהוָ֔האֶֽ
האולַּ֥י רָ֖ עַד֥אֲכַפְּ ם׃בְּ אתְכֶֽ חַטַּ
ב שָׁ֧ ה֛וַיָּ אָנָּ֣א֗וַיּאֹמַר֑אֶל־יְהוָה֖משֶֹׁ
א ֙הָעָם֤חָטָ֞ החֲטָאָה֣הַזֶּה גְדלָֹ֔

עֲשׂוּ֥ ב׃אֱלהֵֹי֥לָהֶ֖םוַיַּֽ ה֖זָהָֽ וְעַתָּ
א֣ ָ שּׂ אתָם֑אִם־תִּ יִןחַטָּ מְחֵנִ֣יוְאִם־אַ֕

א פְרְךָ֖נָ֔ סִּ ר֥מִֽ ׃אֲשֶׁ בְתָּ תָֽ וַיּאֹ֥מֶרכָּ
ה֑יְהוָה֖ ר֣מִי֚אֶל־משֶֹׁ יאֲשֶׁ טָא־לִ֔ חָֽ

י׃אֶמְחֶ֖נּוּ פְרִֽ המִסִּ ֞ נְחֵה֣׀לֵ֣ךְוְעַתָּ
֙אֶל֤אֶת־הָעָם֗ י רְ֙תִּ בַּ ר־דִּ ךְאֲשֶׁ לָ֔
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messenger shall go before you. But
when I make an accounting, I will
bring them to account for their
sins.” Then יהוה sent a plague upon
the people, for what they did with
the calf that Aaronmade.

וּבְיוֹ֣םלְפָניֶ֑ךָיֵלֵ֣ךְמַלְאָכִי֖הִנֵּה֥
י קְדִ֔ י֥פָּ ם׃עֲלֵיהֶ֖םופָּקַדְתִּ אתָֽ חַטָּ
גֹּף֥ ר֣עַל֚אֶת־הָעָם֑יְהוָה֖וַיִּ אֲשֶׁ
גֶלעָשוּׂ֣ ר֥אֶת־הָעֵ֔ ֖האֲשֶׁ ן׃עָשָׂ אַהֲרֹֽ
(ס)

Exodus 33:12-34:8

Moses said to ,יהוה “See, You say to
me, ‘Lead this people forward,’ but
You have not made known tome
whom Youwill send withme.
Further, You have said, ‘I have
singled you out by name, and you
have, indeed, gainedMy favor.’ Now,
if I have truly gained Your favor, pray
let me know Your ways, that I may
know You and continue in Your
favor. Consider, too, that this nation
is Your people.” And [God] said, “I
will go in the lead andwill lighten
your burden.” And he replied,
“Unless You go in the lead, do not
make us leave this place. For how
shall it be known that Your people
have gained Your favor unless You
go with us, so that wemay be
distinguished, Your people and I,
from every people on the face of the
earth?” And יהוה said toMoses, “I
will also do this thing that you have
asked; for you have truly gainedMy
favor and I have singled you out by
name.” He said, “Oh, let me behold

ל״ג:י״ב-ל״ד:ח׳שמות
ה֜וַיּאֹ֨מֶר הרְ֠אֵהאֶל־יְהוָה֗משֶֹׁ ֞ אַתָּ

֙אמֵֹר֤ האֶת־הָעָם֣הַעַ֚לאֵלַי הַזֶּ֔
֙ ה נִילאֹ֣וְאַתָּ אֵת֥הֽוֹדַעְתַּ֔

ח לַ֖ שְׁ ר־תִּ י֑אֲשֶׁ ה֤עִמִּ ֙וְאַתָּ אָמַרְ֙תָּ
י֣ךָֽ םיְדַעְתִּ חֵ֖ןוְגַם־מָצָא֥תָבְשֵׁ֔
י׃ עֵינָֽ הבְּ ֡ ֩וְעַתָּ חֵן֜מָצָא֨תִיאִם־נָא
עֵיניֶ֗ךָ ֙הוֹדִעֵנִ֤יבְּ ךָנָא רָכֶ֔ אֶת־דְּ
עֵיניֶ֑ךָאֶמְצָא־חֵ֖ןלְמַעַ֥ןוְאֵדָעֲ֣ךָ֔ בְּ
ה י֥ורְּאֵ֕ ךָ֖כִּ ה׃הַגּוֹ֥יעַמְּ וַיּאֹמַר֑הַזֶּֽ

ניַ֥ כוּפָּ ךְ׃וַהֲנִחֹתִ֥ייֵלֵ֖ וַיּאֹ֖מֶרלָֽ
יו ֙אִם־אֵי֤ןאֵלָ֑ ניֶ֙ךָ יםפָּ הלְֹכִ֔

נוּ עֲלֵ֖ ל־תַּ ה׃אַֽ ה֣מִזֶּֽ דַע֣׀וּבַמֶּ יִוָּ
י־מָצָא֨תִיאֵפוֹ֗א ֙חֵן֤כִּֽ עֵיניֶ֙ךָ אֲנִי֣בְּ
ךָ ֣הֲל֖וֹאוְעַמֶּ֔ ךָ לֶכְתְּ נ֑וּבְּ עִמָּ

֙ ךָ֔אֲנִי֣וְנִפְלֵי֙נוּ םוְעַמְּ ל֨־הָעָ֔ מִכָּ
֖ר ניֵ֥אֲשֶׁ ה׃עַל־פְּ (פ)הָאֲדָמָֽ

֙וַיּאֹ֤מֶר היְהוָה ם֣אֶל־משֶֹׁ֔ גַּ
בָר֥ ר֥הַזֶּה֛אֶת־הַדָּ רְ֖תָּאֲשֶׁ בַּ דִּ

ה֑ עֱשֶׂ י־מָצָא֤תָאֶֽ ֙כִּֽ יחֵן עֵינַ֔ בְּ
ם׃וָאֵדָעֲךָ֖ שֵֽׁ נָא֖הַרְאֵנִ֥יוַיּאֹמַר֑בְּ

ךָ׃ בדֶֹֽ אַעֲבִי֤ראֲנִי֨וַיּאֹ֗מֶראֶת־כְּ
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Your Presence!” And [God]
answered, “I will make all My
goodness pass before you, and I will
proclaim before you the name ,יהוה
and the grace that I grant and the
compassion that I show,”
continuing, “But you cannot seeMy
face, for a human beingmay not see
Me and live.” And יהוה said, “See,
there is a place near Me. Station
yourself on the rock and, as My
Presence passes by, I will put you in
a cleft of the rock and shield you
withMy hand until I have passed by.
Then I will takeMy hand away and
you will see My back; but My face
must not be seen.” יהוה said to
Moses: “Carve two tablets of stone
like the �rst, and I will inscribe upon
the tablets the words that were on
the �rst tablets, which you
shattered. Be ready bymorning, and
in themorning come up toMount
Sinai and present yourself there to
Me, on the top of the mountain. No
one else shall come upwith you, and
no one else shall be seen anywhere
on themountain; neither shall the
�ocks and the herds graze at the foot
of this mountain.” SoMoses carved
two tablets of stone, like the �rst,
and early in themorning he went up
onMount Sinai, as יהוה had
commanded him, taking the two
stone tablets with him. יהוה came
down in a cloud—and stood with

֙ ל־טוּבִי יךָכָּ נֶ֔ יעַל־פָּ ם֛וְקָרָא֧תִֽ בְשֵׁ
֙לְפָניֶ֑ךָיְהוָה֖ תִי ר֣וְחַנֹּ אֶת־אֲשֶׁ
ן י֖אָחֹ֔ ר֥וְרִחַמְתִּ ם׃אֶת־אֲשֶׁ אֲרַחֵֽ

נָי֑לִרְאתֹ֣תוּכַל֖לאֹ֥וַיֹּ֕אמֶר אֶת־פָּ
י֛ א־יִרְאַנִ֥יכִּ םלֹֽ י׃הָאָדָ֖ וַיּאֹ֣מֶרוָחָֽ

י֑מָקוֹ֖םהִנֵּה֥יְהוָ֔ה ֖אִתִּ בְתָּ וְנִצַּ
ורּ׃ ֙עַל־הַצּֽ עֲברֹ֣וְהָיָה יבַּ בדִֹ֔ כְּ
י֖ךָ מְתִּ נִקְרַת֣וְשַׂ כֹּתִי֥הַצּו֑רּבְּ וְשַׂ

י֛ יךָכַפִּ י׃עָלֶ֖ ֙עַד־עָבְרִֽ וַהֲסִרתִֹי
י פִּ֔ יוְרָאִ֖יתָאֶת־כַּ ופָּניַ֖אֶת־אֲחֹרָ֑

יֵרָאֽוּ׃לאֹ֥
 

֙...וַיֵּרֶ֤ד ןיְהוָה עָנָ֔ ב֥בֶּֽ תְיַצֵּ עִמּ֖וֹוַיִּ
ם֑ קְרָא֥שָׁ ֖םוַיִּ ה׃בְשֵׁ וַיַּעֲברֹ֨יְהוָֽ

נָיו֮׀יְהוָה֥ ֒עַל־פָּ קְרָא ׀יְהוָה֣וַיִּ
יִ֖םאֶרֶ֥ךְוְחַנּוּ֑ןרַח֖וּםאֵל֥יְהוָ֔ה אַפַּ

תוְרַב־חֶסֶ֥ד ֙נֹצֵר֥׀וֶאֱמֶֽ חֶסֶ֙ד
ים א֥לָאֲלָפִ֔ עעָוֺן֛נֹשֵׂ אָה֑וָפֶשַׁ֖ וְחַטָּ

֙ ה הלאֹ֣וְנַקֵּ אָבוֹ֗תעֲוֺן֣׀פֹּקֵד֣יְנַקֶּ֔
֙ נִים ניֵ֣עַל־בָּ יםוְעַל־בְּ בָנִ֔

֖ים שִׁ לֵּ ים׃עַל־שִׁ עִֽ וַיְמַהֵ֖רוְעַל־רִבֵּ
ה֑ קֹּד֥משֶֹׁ חוּ׃אַ֖רְצָהוַיִּ תָּֽ שְׁ וַיִּ



him there, proclaiming the name
יהוהיהוה. passed before him and

proclaimed: “! יהוהיהוה! a God
compassionate and gracious, slow to
anger, abounding in kindness and
faithfulness, extending kindness to
the thousandth generation,
forgiving iniquity, transgression,
and sin—yet not remitting all
punishment, but visiting the
iniquity of parents upon children
and children’s children, upon the
third and fourth generations.”
Moses hastened to bow low to the
ground in homage,

I Kings 19:1-21

When Ahab told Jezebel all that
Elijah had done and how he had put
all the prophets to the sword,
Jezebel sent a messenger to Elijah,
saying, “Thus andmoremay the
gods do if by this time tomorrow I
have not made you like one of
them.” Frightened, he �ed at once
for his life. He came to Beer-sheba,
which is in Judah, and left his
servant there; he himself went a
day’s journey into the wilderness.
He came to a broom bush and sat
down under it, and prayed that he
might die. “Enough!” he cried.
“Now, O ETERNAL One, take my life,
for I am no better thanmy

י״ט:א׳-כ״אאמלכים
ד֤ גֵּ ֙וַיַּ בֶלאַחְאָב ר֥אֵת֛לְאִיזֶ֔ ל־אֲשֶׁ כׇּ

֖ה ה֑וּעָשָׂ ר֥וְאֵת֨אֵלִיָּ ל־אֲשֶׁ הָרַ֛גכׇּ
בִיאִ֖ים ל־הַנְּ רֶב׃אֶת־כׇּ חָֽ לַ֤חבֶּ שְׁ וַתִּ

֙ ךְאִיזֶבֶ֙ל ה֖וּמַלְאָ֔ לֵאמרֹ֑אֶל־אֵלִיָּ
ה־יַעֲשוּׂ֤ן ֙כֹּֽ יֽוֹסִפ֔וּןוְכֹה֣אֱלהִֹים

י־כָעֵת֤ ֙כִּֽ י֣םמָחָר ךָ֔אָשִׂ ת־נַפְשְׁ אֶֽ
נֶפֶ֖שׁ ם׃אַחַד֥כְּ ֙וַיַּרְ֗אמֵהֶֽ קׇ֙ם וַיָּ

וֹוַיֵּלֶ֣ךְ אאֶל־נַפְשׁ֔ אֵר֥וַיָּבֹ֕ ֖בַעבְּ שֶׁ
ר֣ ת־נעֲַר֖וֹוַיַּנּחַ֥לִיהוּדָ֑האֲשֶׁ ם׃אֶֽ שָֽׁ

ךְ ֙וְהֽוּא־הָלַ֤ ר דְבָּ מִּ רֶ֣ךְבַּ אי֔וֹםדֶּ וַיָּבֹ֕
ב חַ֖תוַיֵּ֕שֶׁ [אֶחָד֑](אחת)רתֶֹ֣םתַּ

אַל֤ שְׁ ֙וַיִּ ׀וַיּאֹ֣מֶר לָמ֔ותּאֶת־נַפְשׁוֹ
ה֤רַב֗ ֙עַתָּ יקַח֣יְהוָֹה נַפְשִׁ֔

י־לאֹ־טוֹ֥ב י׃אָנֹכִי֖כִּֽ ֙מֵאֲבתָֹֽ ב כַּ שְׁ וַיִּ
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predecessors.” He lay down and fell
asleep under a broom bush.
Suddenly an angel touched him and
said to him, “Arise and eat.” He
looked about; and there, beside his
head, was a cake baked on hot
stones and a jar of water! He ate and
drank, and lay down again. The
angel of GOD came a second time
and touched him and said, “Arise
and eat, or the journey will be too
much for you.” He arose and ate and
drank; and with the strength from
that meal he walked forty days and
forty nights as far as themountain
of God at Horeb. There he went into
a cave, and there he spent the night.
Then the word of GOD came to him:
“Why are you here, Elijah?” He
replied, “I ammoved by zeal for the
ETERNAL, the God of Hosts, for the
Israelites have forsaken Your
covenant, torn down Your altars,
and put Your prophets to the sword.
I alone am left, and they are out to
take my life.” “Come out,” He called,
“and stand on themountain before
GOD.”
And lo, GOD passed by. There was a
great andmighty wind, splitting
mountains and shattering rocks by
GOD’s power; but GODwas not in
the wind. After the wind—an
earthquake; but GODwas not in the
earthquake. After the
earthquake—�re; but GODwas not

ן ישַׁ֔ חַ֖תוַיִּ וְהִנֵּה־זֶה֤אֶחָד֑רתֶֹ֣םתַּ
֙ וֹנֹגֵעַ֣מַלְאָךְ קוּ֥םל֖וֹוַיּאֹ֥מֶרבּ֔
טאֱכֽוֹל׃ מְרַאֲשׁתָֹי֛ווְהִנֵּה֧וַיַּבֵּ֕

חַ֣תרְצָפִי֖םעֻגַת֥ וַיּאֹ֣כַלמָיִ֑םוְצַפַּ
תְּ שְׁ בוַיֵּ֔ שׇׁ֖ ב׃וַיָּ כָּֽ שְׁ ֩וַיִּ ב שׇׁ֩ מַלְאַךְ֨וַיָּ

֙ נִית וֹיְהוָֹה֤ ׀ שֵׁ גַּע־בּ֔ קוּ֣םוַיּאֹ֖מֶרוַיִּ
י֛אֱכֹל֑ ךָ֖רַב֥כִּ רֶךְ׃מִמְּ קׇ֖םהַדָּֽ וַיָּ

ה֑וַיּאֹ֣כַל תֶּ שְׁ כֹחַ֣ וַיֵּלֶ֜ךְוַיִּ ׀בְּ
עִי֥םהַהִי֗אהָאֲכִילָ֣ה ֙אַרְבָּ יוֹם
עִי֣ם יְלָהוְאַרְבָּ הָאֱלהִֹ֖יםהַר֥עַד֛לַ֔

ב׃ ם֥חֹרֵֽ הוַיָּבאֹ־שָׁ עָרָ֖ לֶ֣ןאֶל־הַמְּ וַיָּ
ם֑ ֙וְהִנֵּה֤שָׁ יודְבַר־יְהוָֹה וַיּאֹ֣מֶראֵלָ֔
֥ל֔וֹ ךָ הוּ׃פֹה֖מַה־לְּ ֩אֵלִיָּֽ וַיּאֹ֩מֶר

אֱלהֵֹי֣׀לַיהוָֹה֣ קִנּאֵ֜תִיקַנֹּא֨
י־עָזְבוּ֤צְבָאוֹ֗ת ֙כִּֽ יתְךָ ניֵ֣בְרִֽ בְּ
ל רָאֵ֔ חֹתֶי֣ךָיִשְׂ סוּאֶת־מִזְבְּ הָרָ֔

תֵר֤בֶחָרֶ֑בהָרְגוּ֣וְאֶת־נְבִיאֶ֖יךָ וָאִוָּ
֙ יאֲנִי ֔ ֖יוַיְבַקְשׁוּ֥לְבַדִּ אֶת־נַפְשִׁ

הּ׃ ֣צֵא֣וַיּאֹ֗מֶרלְקַחְתָּֽ בָהָר֮וְעָמַדְתָּ
֒לִפְניֵ֣ וְרוּ֣חַעבֵֹר֗יְהוָֹה֣וְהִנֵּה֧יְהוָֹה

ה דוֹלָ֡ ֩וְחָזָ֞קגְּ ר֤הָרִי֨םמְפָרֵק בֵּ ומְּשַׁ
֙ בָר֖וּחַלאֹ֥יְהוָֹ֔הלִפְניֵ֣סְלָעִים

֙וְאַחַר֤יְהוָֹה֑ עַשׁהָרוּ֙חַ לאֹ֥רַ֔
עַשׁ ה׃בָרַ֖ ֙וְאַחַר֤יְהוָֹֽ שׁהָרַעַ֙שׁ אֵ֔

שׁוְאַחַר֣יְהוָֹה֑בָאֵ֖שׁלאֹ֥ קוֹ֖להָאֵ֔
מָמָה֥ ה׃דְּ מעַֹ֣׀וַיְהִי֣ דַקָּֽ שְׁ כִּ
ה֗וּ לֶ֤טאֵלִיָּ ֙וַיָּ נָיו וֹפָּ רְתּ֔ אַדַּ אבְּ וַיֵּצֵ֕
יַּעֲמֹ֖ד תַ֣חוַֽ עָרָ֑הפֶּ ֙וְהִנֵּה֤הַמְּ אֵלָיו

֥וַיֹּ֕אמֶרק֔וֹל ךָ הוּ׃פֹה֖מַה־לְּ לִיָּֽ אֵֽ



in the �re. And after the �re—a soft
murmuring sound.When Elijah
heard it, he wrapped his mantle
about his face and went out and
stood at the entrance of the cave.
Then a voice addressed him: “Why
are you here, Elijah?” He answered,
“I ammoved by zeal for the
ETERNAL, the God of Hosts; for the
Israelites have forsaken Your
covenant, torn down Your altars,
and have put Your prophets to the
sword. I alone am left, and they are
out to take my life.” GOD said to
him, “Go back by the way you came,
[and] on to the wilderness of
Damascus.When you get there,
anoint Hazael as king of Aram. Also
anoint Jehu son of Nimshi as king of
Israel, and anoint Elisha son of
Shaphat of Abel-meholah to succeed
you as prophet. 

֩ ׀לַיהוָֹה֣ קִנּאֵ֜תִיקַנֹּא֨וַיּאֹ֩מֶר
י־עָזְבוּ֤צְבָאוֹ֗תאֱלהֵֹי֣ ֙כִּֽ יתְךָ ניֵ֣בְרִֽ בְּ

ל רָאֵ֔ חֹתֶי֣ךָיִשְׂ סוּאֶת־מִזְבְּ הָרָ֔
תֵר֤בֶחָרֶ֑בהָרְגוּ֣וְאֶת־נְבִיאֶ֖יךָ וָאִוָּ

֙ יאֲנִי ֔ ֖יוַיְבַקְשׁוּ֥לְבַדִּ אֶת־נַפְשִׁ
הּ׃ {ס}         ֙וַיּאֹ֤מֶרלְקַחְתָּֽ יְהוָֹה

יו ךָ֖שׁוּ֥בלֵ֛ךְאֵלָ֔ רָ֣הלְדַרְכְּ מִדְבַּ
ק שֶׂ֑ ֧וּבָא֗תָדַמָּ חְתָּ אֶת־חֲזָאֵל֛ומָּשַׁ
ם׃לְמֶ֖לֶךְ ֙עַל־אֲרָֽ יֵהוּ֣אוְאֵת

י ח֥בֶן־נִמְשִׁ֔ מְשַׁ לְמֶ֖לֶךְתִּ
רָאֵל֑ ע֤עַל־יִשְׂ ֙וְאֶת־אֱלִישָׁ פָט ן־שָׁ בֶּ

המֵאָבֵל֣ ח֥מְחוֹלָ֔ מְשַׁ לְנָבִי֖אתִּ
יךָ׃  חְתֶּֽ תַּ

Jonah 4:1-11

This displeased Jonah greatly, and
he was grieved. He prayed to GOD,
saying, “O ETERNAL One! Isn’t this
just what I said when I was still in
my own country? That is why I �ed
beforehand to Tarshish. For I know
that You are a compassionate and
gracious God, slow to anger,
abounding in kindness, renouncing
punishment. Please, ETERNAL One,

ד׳:א׳-י״איונה
הרָעָה֣אֶל־יוֹנָה֖וַיֵּרַ֥ע(א) גְדוֹלָ֑

חַ֖ר ל֨(ב)לֽוֹ׃וַיִּ לֵּ תְפַּ הוַיִּ אֶל־יְהוָֹ֜
ה֤וַיּאֹמַר֗ ֙אָנָּ דְבָרִי֗הֲלוֹא־זֶה֣יְהוָֹה

֙ יעַד־הֱיוֹתִי ן֥עַל־אַדְמָתִ֔ עַל־כֵּ
י מְתִּ ֖ הלִבְרחַֹ֣קִדַּ י֑שָׁ רְשִׁ י֣תַּ כִּ
י י֤יָדַעְ֗תִּ ֙כִּ ה ל־חַנּוּ֣ןאַתָּ וְרַח֔וּםאֵֽ

֙אֶרֶ֤ךְ יִ֙ם סֶדאַפַּ וְנִחָ֖םוְרַב־חֶ֔
ה׃ ה֣(ג)עַל־הָרָעָֽ יְהוָֹ֔הוְעַתָּ
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take my life, for I would rather die
than live.” GOD replied, “Are you
that deeply grieved?” Now Jonah
had left the city and found a place
east of the city. Hemade a booth
there and sat under it in the shade,
until he should see what happened
to the city. The ETERNAL God
provided a ricinus plant, which grew
up over Jonah, to provide shade for
his head and save him from
discomfort. Jonah was very happy
about the plant. But the next day at
dawn God provided a worm, which
attacked the plant so that it
withered. And when the sun rose,
God provided a sultry east wind; the
sun beat down on Jonah’s head, and
he became faint. He begged for
death, saying, “I would rather die
than live.” Then God said to Jonah,
“Are you so deeply grieved about the
plant?” “Yes,” he replied, “so deeply
that I want to die.” Then GOD said:
“You cared about the plant, which
you did not work for and which you
did not grow, which appeared
overnight and perished overnight.
And should not I care about
Nineveh, that great city, in which
there are more than a hundred and
twenty thousand persons who do
not yet know their right hand from
their left, andmany animals as
well!”

֖יקַח־נָא֥ נִּ֑יאֶת־נַפְשִׁ י֛מִמֶּ טוֹ֥בכִּ
י׃מוֹתִי֖ וַיּאֹ֣מֶר(ד){פ}מֵחַיָּֽ
ךְ׃חָרָ֥ההַהֵיטֵ֖ביְהוָֹ֔ה וַיֵּצֵא֤(ה)לָֽ
֙ יריוֹנָה במִן־הָעִ֔ דֶ֣םוַיֵּשֶׁ֖ לָעִי֑רמִקֶּ
֩ ם֜לוֹ֨וַיַּעַ֩שׂ ה֗שָׁ בסֻכָּ ֙וַיֵּשֶׁ֤ י֙הָ חְתֶּ תַּ
ל צֵּ֔ ר֣עַד֚בַּ האֲשֶׁ הְיֶה֖יִרְאֶ֔ מַה־יִּ

יר׃ עִֽ יםוַיְמַן֣(ו)בָּ להִֹ֠ ה־אֱ֠ יְהוָֹֽ
הְיוֹ֥תלְיוֹנָה֗מֵעַל֣׀וַיַּעַ֣לקִיקָי֞וֹן לִֽ

֙ וֹצֵל י֥לעַל־ראֹשׁ֔ עָתוֹ֑ל֖וֹלְהַצִּ מֵרָֽ
מַח֥ שְׂ יקָיוֹ֖ןיוֹנָה֛וַיִּ מְחָה֥עַל־הַקִּֽ שִׂ
ה׃ ֙וַיְמַן֤(ז)גְדוֹלָֽ אֱלהִֹים עַתהָֽ תּוֹלַ֔
עֲל֥וֹת ֖חַרבַּ ַ חֳרָ֑תהַשּׁ מׇּ ךְ֥לַֽ וַתַּ

יקָיוֹ֖ן שׁ׃אֶת־הַקִּֽ יבָֽ ׀וַיְהִי֣(ח)וַיִּ
זְרחַֹ֣ מֶ֗שׁכִּ ֶ ר֤וּחַאֱלהִֹי֜םוַיְמַן֨הַשּׁ
֙ יתקָדִים ךְ֥חֲרִישִׁ֔ מֶ֛שׁוַתַּ ֶ הַשּׁ

ףיוֹנָה֖עַל־ראֹ֥שׁ תְעַלָּ֑ אַל֤וַיִּ שְׁ וַיִּ
֙ טוֹ֥בוַיֹּ֕אמֶרלָמ֔ותּאֶת־נַפְשׁוֹ

י׃מוֹתִי֖ ֙וַיּאֹ֤מֶר(ט)מֵחַיָּֽ אֱלהִֹים
ה ה־לְךָ֖הַהֵיטֵב֥אֶל־יוֹנָ֔ חָרָֽ

יקָיוֹ֑ן הֵיטֵב֥וַיֹּ֕אמֶרעַל־הַקִּֽ
י רָה־לִ֖ וֶת׃חָֽ וַיּאֹ֣מֶר(י)עַד־מָֽ

ה֥יְהוָֹ֔ה ֙אַתָּ י֣קָי֔וֹןחַסְ֙תָּ עַל־הַקִּ
ר֛ לְתּוֹ֑וְלאֹ֣בּוֹ֖לאֹ־עָמַלְ֥תָּאֲשֶׁ גִדַּ

ן־לַ֥יְלָה בִּ ד׃וּבִן־לַ֥יְלָההָיָה֖שֶׁ אָבָֽ
֙(יא) אֲנִי עַל־נִינְוֵה֖אָח֔וּסלאֹ֣וַֽ

ההָעִי֣ר דוֹלָ֑ ר֣הַגְּ הּאֲשֶׁ ֡ יֶשׁ־בָּ
֩ ה רֵה֨הַרְבֵּ ים־עֶשְׂ תֵּ שְׁ אָדָם֗רִבּוֹ֜מִֽ

ר֤ ֙אֲשֶׁ א־יָדַע ין־יְמִינוֹ֣לֹֽ מאֹל֔וֹבֵּ לִשְׂ
ה׃...וּבְהֵמָ֖ה רַבָּֽ



העיבריתהמחשבההשתחררותתמרת,שמואלאהרןר'
 

כאש"דברי"הלאמסוגהמרומםבנוסחנבואהעלהגדולותהתביעותמןידיאתכןעלאנימושך
דורנובןאתלגמריאנכיפוטרעתהשלעתאלאעודולאדקה",דממהקולמסוגבנבואהומסתפק
אלאותווהזמןמומיועללדורהוכיחהדבור:מקצועהראשוניםהנביאיםבעקבותמלכתהחלש
דורשאניהמחשבה.במקצועלפחותבעקבותיהםשילךאםכימאתודורשואיניוהישר.הטוב

עלמרוהתולעמוקבקצףמחודרשיהאוההרגשה,ההבנהעניניאלזיקהקצתלושישמיכלמאת
נפשובחביוןלפחותהתבלרשעות .

 
אמתביןלרע,טובביןבהבחנהפרקיודעינמרציםאסטניסיםמספרבעולםהתרבהלואהוי,

עינם,במבטהמלחמותמסבביהעריצים,בלבבמורךלהפילבידםעולההיהאוליאזילשקר,
תוכחהשלמליםבליבלבד-הרוצחיםמצחותפנימעלהקיןאותאתלקרואהיודע .

 

מ׳:א׳הצדיקצדקת
ר"לכזכיותזדונותשיהיועיניוה'שיאירעדהואהתשובהעיקר[מ]

הש"י ברצוןג"כהי'שחטאמהשכלויביןשיכיר

Rambam, Guide to the Perplexed, III:17
 
It is a fundamental principle of the Law ofMoses ourMaster, Peace be upon
him, and of all those who follow it that man has an absolute ability to act; I
mean to say that in virtue of his nature, his choice, and his will, he may do
everything that is within his capacity of man to do, and this without there
being any created for his bene�t in any way any newly produced thing. 

ק״ל:א׳הצדיקצדקת
להשתנותיכולאדםאיןמ"מלאדםנתונהשהבחירהאע"פ [קל]
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מאיןישהואובריאהוגו'בראטהורלבונא'ו...ועיקרומשרשו
ולכשיזכה[שמיםרחמי מועילהקב"השלבידושזהשמאחרוהיינו

שינויואיןכךשורשולמפרעבאמתיהי'אזח"ולהיפךאוברחמים
אנורקועתידדעברהזמןתחתנופלאיןהש"יידיעתכי בידיעה

שאלושנח)יחזקאל  (ילקוטולכ"א].ביאורוואכ"מהזמןתחת
אבלתשובהיעשואמרוהקב"הכו'לנבואהכו'לתורהכו'לחכמה

בפ'ביחזקאלהעםטענתהי'וזהטבא.הוהלאבישא כולםמצד
ובוודאיה'דרךיתכןלא ואמרתםוגו'רשעובשובוגו'צדיקובשוב

והםאמרומעיקרוובישאאטבאהםרקבכתובנז'לאשוטיםדעת
איןשאתםוגו'דרכיכםלהםאמרוע"זמביניםהםשגם חשבו

 כך:דעקרולמפרע מתגלהאזמקבלווכשהש"יבזהכלליודעים

Tzidkat HaTzadik 100:1

Teshuva is that by repenting, a
person acknowledges that
everything is operated by God and
that even before a thought has
arisen in a person's heart, God has
already given them the power to
repent. As the Sages say, God gives
the person the strength to turn away
from sin and, through complete
repentance, their sins are
transformed intomerits, as this was
also God's will. As it is written in the
Talmud (Shabbat 89b), "If your sins
are like scarlet, they shall be as
white as snow" (Isaiah 1:18).
Furthermore, the Sages teach that
through a wondrous act, God will
transform the sins of the wicked into
merits.

ק׳:א׳הצדיקצדקת
אותושמשיבהיינותשובה [ק]
שמכירר"להש"יאלדבר

אפי'וכחוהש"יפועלשהכל
שלבלבו נוצרהטרםהמחשבה

ט)פ'(ב"רכמשאז"לאדם
גםאזכחלונתןהש"ינמצא

 התשובהאחרועי"זבהעבירה
שזדונותזוכההואהגמורה

רצוןהי'זהגםכיזכיותנעשין
(פט:)בשבתכמ"שכךהש"י

כי'כשניםחטאיכםיהי' אם
ד)וישב(מד"תשאז"לוכענין

בנ"אעלעלילהנוראע"פ
תצדקלמען המע"הדודוכד"ש
ממנונטלהלכךר"לבדברך
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ממשהואוא"כהסייעתא
 רצוןזהשגםמאחרכזכיות
הש"י. 
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