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1. Sanhedrin 111a

When Moses Went Up To Heaven: Aggadot of Matan Torah
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§ It is taught in a baraita that Rabbi Elazar, son of Rabbi
Yosei, says: One time | entered Alexandria of Egypt. |
found one old man and he said to me: Come and | will
show you what my ancestors, the Egyptians, did to your
ancestors, the Jewish people. Some of them they drowned
in the sea, some of them they killed with the sword, and
some of them they crushed in the buildings. And it is over
this matter, Moses’ protest of the afflictions suffered by the
Jewish people, that Moses, our teacher, was punished, as it
is stated: “For since | came to Pharaoh to speak in Your
name, he has done evil to this people, neither have You
delivered Your people at all” (Exodus 5:23).

The Holy One, Blessed be He, said to Moses: Woe over
those who are gone and are no longer found; as several
times | revealed Myself to Abraham, Isaac, and Jacob as
God Almighty [El Shaddai] and they did not question My
attributes, and did not say to Me: What is Your name? |
said to Abraham: “Arise, walk through the land in the
length of it and in the breadth of it; for unto you | will give
it” (Genesis 13:17). Ultimately, he sought a place to bury
Sarah and did not find one until he purchased it for four
hundred silver shekels, and he did not question My
attributes and did not protest that | failed to fulfill My promise
to give him the land.

| said to Isaac: “Sojourn in this land, and | will be with you
and will bless you” (Genesis 26:3). His servants sought
water to drink and they did not find it until they started a
quarrel, as it is stated: “And the herdsmen of Gerar
quarreled with Isaac’s herdsmen saying: The water is
ours” (Genesis 26:20), and he did not question My
attributes.

| said to Jacob: “The land upon which you lie, to you | will
give it” (Genesis 28:13). He sought a place to pitch his tent
and he did not find one until he purchased it for one
hundred coins, and he did not question My attributes, and
did not say to Me: What is Your name? And you, Moses,
ask Me: What is Your name, initially, after witnessing My
greatness more than they ever did. And now you say to Me:
“Neither have You delivered Your people” (Exodus 5:23).
The verse then states: “Now shall you see what | will do to
Pharaoh” (Exodus 6:1). One can infer: The war with Pharaoh
and his downfall you shall see, but you will not see the war
with the thirty-one kings in Eretz Yisrael, as you will not be
privileged to conquer Eretz Yisrael for the Jewish people.
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§ With regard to the verse: “And the Lord passed before him
and proclaimed: The Lord, the Lord, compassionate and
gracious God, slow to anger, abounding in loving-kindness and
truth, extending loving-kindness to thousands  of
generations...and Moses made haste and bowed his head
toward the earth and prostrated himself’ (Exodus 34:6-8),
the Gemara asks: What did Moses see in these attributes that
caused him to hastily prostrate himself?
Rabbi Hanina ben Gamla says: He saw the attribute of slow
to anger; and the Rabbis say: He saw the attribute of truth.
It is taught in a baraita in accordance with the opinion of the
one who said: He saw the attribute of slow to anger, as it is
taught in a baraita: When Moses ascended on high, he
iscover he Hol ne, Bl H ittin n
writing: Slow to anger. Moses said before Him: Master of
the Universe, is Your attribute of slow to anger only to be
used for the righteous? God said to him: It is an attribute
even for the wicked. Moses said to Him: Let the wicked be
doomed. God said to him: Now, you will see that you will
need this, as ultimately you will reconsider that statement.
When the Jewish people sinned in the sin of the spies and
Moses asked God to forgive them, the Holy One, Blessed be
He, said to Moses: Didn’t you say to Me that the attribute of
slow to anger is for the righteous alone? They are not worthy
of atonement.
Moses said before Him: Master of the Universe, and isn’t
this what You said to me: It is an attribute even for the
wicked? And that is the meaning of that which is written:
“And now, | pray You, let the power of my Lord be great, as
You have spoken, saying” (Numbers 14:17). Moses was
repeating God’s promise with regard to His employment of the
attribute of slow to anger.
The Gemara relates: Rabbi Hagga was walking up the stairs
in the school of Rabba bar Sheila. He heard a certain child
who said: “Your testimonies are very sure; sanctity
becomes Your house, Lord, for the length of days” (Psalms
93:5). The phrase “length of days” is a reference to the attribute
of slow to anger. And juxtaposed to it is the phrase: “A
prayer of Moses” (Psalms 90:1), indicating that this chapter
was also stated by Moses our teacher. Upon hearing those
verses, Rabbi Hagga said: Conclude from it that it was the
attribute of slow to anger that Moses saw.
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2. Menahot 29b
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§ Rav Yehuda says that Rav says: When Moses ascended on
High, he found the Holy One, Blessed be He, sitting and tying
crowns on the letters of the Torah. Moses said before God:
Master of the Universe, who is preventing You from giving the
Torah without these additions? God said to him: There is a man
who is destined to be born after several generations, and
Akiva ben Yosef is his name; he is destined to derive from
each and every thorn of these crowns mounds upon mounds of
halakhot.

Moses said before God: Master of the Universe, show him to
me. God said to him: Return behind you. Moses went and sat
at the end of the eighth row in Rabbi Akiva’s study hall and did
not understand what they were saying. Moses’ strength
waned, as he thought his Torah knowledge was deficient. When
Rabbi Akiva arrived at the discussion of one matter, his students
said to him: My teacher, from where do you derive this? Rabbi
Akiva said to them: It is a halakha transmitted to Moses from
Sinai. When Moses heard this, his mind was put at ease.

Moses returned and came before the Holy One, Blessed be He,
and said before Him: Master of the Universe, You have a man
as great as this and yet You still choose to give the Torah
through me. Why? God said to him: Be silent; this intention
arose before Me. Moses said before God: Master of the
Universe, You have shown me Rabbi Akiva’'s Torah, now show
me his reward. God said to him: Return to where you were.
Moses went back and saw that they were weighing Rabbi
Akiva’s flesh in a butcher shop [bemakkulin], as Rabbi Akiva
was tortured to death by the Romans. Moses said before Him:
Master of the Universe, this is Torah and this is its reward?
God said to him: Be silent; this intention arose before Me.
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3. Menahot 35a

Rabbi Yitzhak says: The requirement that the straps of the phylacteries
be black is a halakha transmitted to Moses from Sinai. The Gemara
raises an objection from a baraita: One may tie phylacteries only with
straps of their same type, i.e., the straps must be made from hide, and it
does not matter whether they are green, or black, or white.
Nevertheless, one should not make red straps, because this is
deprecatory to him, as it looks like he has wounds on his head, and also
due to something else, i.e., lest people suspect him of engaging in
sexual intercourse with a menstruating woman and getting blood on the
straps.

The Gemara cites the continuation of that baraita. Rabbi Yehuda said:
There was an incident involving Rabbi Akiva’s student, who would tie
his phylacteries with strips of sky-blue wool rather than hide, and
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Rabbi Akiva did not say anything to him. Is it possible that that 72T 17 X NI
righteous man saw his student doing something improper and he did P'TY INIK TWO'X
not object to his conduct? Another Sage said to Rabbi Yehuda: Yes, it X71 17N AR
is possible that the student acted improperly, as Rabbi Akiva did not see [N 17 MX 12 NNM
him, and if he had seen him, he would not have allowed him to do so. DXI INIX DR XY
The baraita continues: There was an incident involving Hyrcanus, the NN X7 IMIR DR
son of Rabbi Eliezer ben Hyrcanus, who would tie his phylacteries Tath}a]
with strips of purple wool, and his father did not say anything to him. | 12 onina nwyn
Is it possible that that righteous man saw his son doing something [2TYIR M Y

improper and he did not object to his conduct? The Sages said to him: | Wi n'nw onIn
Yes, it is possible that his son acted improperly, as Rabbi Eliezer did not 2v nnvw7a 1'7'on

see him, and if he had seen him, he would not have allowed him to 17 K X7 NN
do so. This concludes the baraita. INIX WWO'R 1T
The Gemara explains the objection from the baraita: In any event, the N71 1M nR Ty
baraita teaches that it does not matter whether the straps are green, or [N 17 NAX a2 nNm
black, or white, whereas Rabbi Yitzhak maintains that it is a halakha DXI INIX DR XY
transmitted to Moses from Sinai that the straps of the phylacteries must ' X7 IMIK DR
be black. The Gemara answers that it is not difficult. Here, the baraita is NN
referring to the inside of the straps, which touch the body. These may be |'2 XM Ng
any color other than red. Conversely, there, when Rabbi Yitzhak says that NNINY |2 Nipne
the straps of the phylacteries must be black, he is speaking of the N'Up X7 nnaY il
outside of the straps. |ND> D192n XD

Yinan

It is taught in a baraita: The requirement that phylacteries be square is e
a halakha transmitted to Moses from Sinai. Rav Pappa says about this | niwannn "7'on xan

halakha: Square means along their seams and their diagonals, i.e., 1'0n NwN? ndn
they must be perfectly square where the compartments are sewn to the [N9N2 XDD 11 NN
titora. [1007XA

4. Berakhot 7a

And Rabbi Yohanan said in the name of Rabbi Yosei regarding DIYN [INi' 20 NI
Moses’ request that the Divine Presence rest upon Israel as it once DT Y'Y '0i' 1A
had: Moses requested three things from the Holy One, Blessed be 1970 NYn upa
He, at that time, all of which were granted him. He requested that [ XIN N2 YiTED
the Divine Presence rest upon Israel and not leave, and He granted NMYNY Ypa i7
it to him, as it is stated: “For how can it be known that | have found (D21 7KW 7Y MDY
grace in Your sight, | and Your people? Is it not in that You go with us, | an272 Xi'7n Ny i7
so that we are distinguished, | and Your people, from all the people that 1nny
are on the face of the earth?” (Exodus 33:16). The request: Is it not in MYR N7 Wpa
that You go with us, refers to the resting of the Divine Presence upon iy 7Y N1DY
Israel. NNAY i7 NI DI
Moses requested that the Divine Presence not rest upon the Y| "IN 11791
nations of the world, and He granted it to him, as it is stated: “So 29 1'NT ivrTinG Ypa
that we are distinguished, | and Your people, from all the people on (DA NI N2 YiTpD
the face of the earth” (Exodus 33:16). N1 "Y'TIN MmN i7
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Lastly, Moses requested that the ways in which God conducts the
world be revealed to him, and He granted it to him, as it is stated:
“Show me Your ways and | will know You” (Exodus 33:13).

Moses said before God: Master of the Universe. Why is it that the
righteous prosper, the righteous suffer, the wicked prosper, the
wicked suffer?

God said to him: Moses, the righteous person who prospers is a
righteous person, the son of a righteous person, who is rewarded for
the actions of his ancestors. The righteous person who suffers is a
righteous person, the son of a wicked person, who is punished for the
transgressions of his ancestors. The wicked person who prospers is a
wicked person, the son of a righteous person, who is rewarded for
the actions of his ancestors. The wicked person who suffers is a
wicked person, the son of a wicked person, who is punished for the
transgressions of his ancestors.

The Gemara expands upon these righteous and wicked individuals: The
Master said: The righteous person who prospers is a righteous
person, the son of a righteous person. The righteous person who
suffers is a righteous person, the son of a wicked person. The
Gemara asks: Is it so that one is always punished for his ancestors’
transgressions? Isn’t it written: “He visits iniquity of the fathers
upon the children, and upon the children’s children, unto the third and
fourth generations” (Exodus 34:7). And it is written elsewhere:
“Fathers shall not die for their children, and children shall not be put
to death for the fathers; every man shall die for his own transgression”
(Deuteronomy 24:16). And the Gemara raises a contradiction
between the two verses.

The Gemara resolves the contradiction: This is not difficult. This
verse from Exodus, which states that God punishes descendants for the
transgressions of their ancestors, refers to a case where they adopt
the actions of their ancestors as their own. While this verse from
Deuteronomy, which states that descendants are not punished for the
actions of their ancestors, refers to a case where they do not adopt
the actions of their ancestors as their own, as it is stated: “| visit
iniquity of the fathers upon the children, and upon the third and fourth
generations of my enemies” (Exodus 20:5).

A righteous person is clearly not punished for the transgressions of his
ancestors. Rather, it must be that God said to Moses as follows:

The righteous person who prospers is a completely righteous
person whose actions are entirely good and whose reward is entirely
good both in this world and in the World-to-Come.

The righteous person who suffers is one who is not a completely
righteous person. Because he does have some transgressions, he is
punished in this world so that he will receive a complete reward in the
World-to-Come.

The wicked person who prospers is one who is not a completely
wicked person. God rewards him in this world for the good deeds that
he performed, so that he will receive a complete punishment in the
World-to-Come.

Finally, the wicked person who suffers is a completely wicked
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person. Since he performed absolutely no mitzvot and deserves no
reward, he receives only punishment both in this world and in the
World-to-Come (Maharsha).

Rabbi Yohanan’s opinion, that God granted Moses all three of his
requests, disagrees with that of Rabbi Meir, as Rabbi Meir said: Two
of Moses’ requests were granted to him, and one was not granted to
him. God granted him that the Divine Presence would rest upon Israel
and not leave, and that the Divine Presence would not rest upon the
nations of the world, but God did not reveal to Moses the ways in which
He conducts the world. As it is said: “And | will be gracious to whom
I will be gracious” (Exodus 33:19); in His mercy, God bestows His
grace upon every person, even though he is not worthy. Similarly,
God says: “And | will have mercy upon whom | will have mercy,”
even though he is not worthy. According to Rabbi Meir, the way in
which God conducts the world and bestows grace and mercy was not
revealed even to Moses.

The Gemara continues to cite the Sages’ explanation of verses that
require clarification on the same topic. With regard to God’s statement
to Moses, “And He said: ‘You cannot see My face, for man shall not
see Me and live” (Exodus 33:20), it was taught in the name of Rabbi
Yehoshua ben Korha that the Holy One, Blessed be He, said to
Moses as follows: When | wanted to show you My glory at the burning
bush, you did not want to see it, as it is stated: “And Moses concealed
his face, fearing to gaze upon God” (Exodus 3:6). But now that you
want to see My glory, as you said: “Show me Your glory,” | do not want
to show it to you. Rabbi Yehoshua ben Korha interprets Moses' initial
refusal to look upon God’s glory negatively, as he rebuffed God’s desire
to be close to him.

This disagrees with that which Rabbi Shmuel bar Nahmani said that
Rabbi Yonatan said, as Rabbi Shmuel bar Nahmani said that Rabbi
Yonatan said: Specifically as a reward for three acts of humility in
averting his glance at the burning bush, Moses was privileged to
experience three great revelations:

Because “Moses concealed his face, fearing to gaze upon God”
(Exodus 3:6), he was privileged to have his countenance [kelaster]
glow.

Because he “feared,” he was privileged that “they feared to
approach him” (Exodus 34:30).

Because he did not “gaze,” he was privileged to “behold the
likeness of the Lord” (Numbers 12:8).

What did Moses see? It is said: “And | will remove My hand, and you
will see My back, but My face you will not see” (Exodus 33:23). Rav
Hana bar Bizna said in the name of Rabbi Shimon Hasida, the
expression: “And you will see My back,” should be understood as
follows: This teaches that the Holy One, Blessed be He, Who, as
mentioned above, wears phylacteries, showed him the knot of the
phylacteries of His head, which is worn on the back of the head.
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