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1. Shabbat 88a

The Gemara cites another objection: Come and hear from that
which was taught, that Rabbi Yosei says: On the second day of
Sivan, Moses ascended Mount Sinai and descended. On the
third day, he ascended and descended. On the fourth day, he
descended and did not ascend Mount Sinai again until he was
commanded along with all of the Jewish people. And the Gemara
asks: How is it possible that he descended on the fourth day?
Since he did not ascend, from where did he descend? Rather,
this must be emended: On the fourth day, he ascended and
descended. On the fifth day, he built an altar and sacrificed an
offering. On the sixth day, he had no time. The Gemara asks: Is
that not because he received the Torah on the sixth day of the
month? Apparently, this baraita supports the opinion of the Rabbis.
The Gemara rejects this: No, he had no time due to the burden of
preparing for Shabbat.

אוֹמֵריוֹסֵירַבִּישְׁמַעתָּא
ויְרַָדמשֶֹׁהעָלָהבַּשֵּׁניִ

בִּרְבִיעִיויְרַָדעָלָהבַּשְּׁלִישִׁי
וּמֵאַחַרעָלָה�אושְׁוּבירַָד
אֶלָּאירַָדמֵהֵיכָןעָלָהשֶׁ�א

בַּחֲמִישִׁיויְרַָדעָלָהבָּרְבִיעִי
קׇרְבָּןעָלָיווהְִקְרִיבמִזְבֵּחַבָּנהָ

מַאיפְּנאַילוֹהָיהָ�אבַּשִּׁשִּׁי
מִשּׁוּםלָאתּוֹרָהמִשּׁוּםלָאו

שַׁבָּתטוֹרַח

The Gemara adds: A Galilean taught, while standing above Rav
Ḥisda: Blessed is the all-Merciful One, Who gave the threefold
Torah: Torah, Prophets, and Writings, to the three-fold nation:
Priests, Levites, and Israelites, by means of a third-born: Moses,
who followed Aaron and Miriam in birth order, on the third day of
the separation of men and women, in the third month: Sivan. On
whose opinion is this homily based? It is based on the opinion of
the Rabbis, who hold that the Torah was given on the third day of
separation and not on the fourth day.

עֲלֵיהּגָּלִילָאָההַהוּאדְּרַשׁ
רַחֲמָנאָבְּרִי�חִסְדָּאדְּרַב
לְעַםתְּלִיתַאיאוֹרְיאָןדִּיהַב

בְּיוֹםתְּלִיתַאיידְֵיעַלתְּלִיתַאי
כְּמַאןתְּלִיתַאיבְּירְַחָאתְּלִיתַאי
כְּרַבָּנןַ

2. Rashi ad loc

On the second Moses went up: And heard “you shall
be for Me…” (Ex. 19:6) and went down and told
them.
On the third he went up: And heard the distancing
and went down and told them.
On the fourth: he went down to separate them.
And he did not go up again: Until receiving the
Utterances, when they all went up.
. . .
On the fifth he built an altar: As it is written (Ex. 24:4):
He built an altar under the mountain.
Is it not because of the Torah? : He did not have time
to go up, because they received the Utterances
together.

וירדליתהיוואתםושמע-משהעלהבשני
והגיד:

והגיד:וירדהגבלהושמע-עלהבג'
להפרישם:-ירדבד'
שעלוהדברותקבלתעד-עלהלאושוב
כולם:
ירדבד'דאמר'-ירדמהיכןעלהשלאומאחר

וירדעלהבד'אימאאלאוירדעלהאמרתולא
עלה:לאושוב

מזבחויבןכדכתיב-מזבחבנהובחמישי
ההר:תחת
לעלותפנאילוהיהלא-תורהמשוםלאומאי

הדברות:אתיחדכולןשקבלו
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3. Shemot 19
https://mg.alhatorah.org/TanakhLab/Shemot/19/1/19/25

4. Maharal, Derush al ha-Torah

In the Midrash (Yalkut Shimoni Tehillim 115), “And Moses
went up to God” - an analogy to a king who was marrying
his daughter. He established norms that the people of
Rome would not go down to Syria and the people of
Syria not go up to Rome. Once he married his daughter
he permitted it.
So, until the Torah was given “The heavens are heavens
of God, and the earth he gave to human beings.” Once
the Torah was given, “And Moses went up to God” “And
God came down on th Mount Sinai.”
[Maharal comments:] That is to say, the Torah is what
causes fusing between the upper and lower realms.
Since she is from the upper and the lower accepted her,
which is the connection that the uppers and the lowers
have, as if they are fully one.

ומשהקט"ו)תהלים(ילק"שובמדרש
אתשמשיאלמלךמשלהאלקיםאלעלה
מלוכה)נימוסי(פירושקרטיסיןקבעבתו
לאסוריאובנילסוריאיחתוןלארומיבני

התירבתואתשהשיאכיוןלרומייסקון
שמיםהשמיםתורהנתנהשלאעדכך
תורהמשנתנהאדםלבנינתןוהארץלה'

הרעלה'וירדהאלקיםאלעלהומשה
ע"כ.סיני
חבורהגורמתהיאשהתורהלומררצה
מןהיאבאשרותחתונים,עליוניםבין

שהואהתחתוניםוקבלוההעליונים
כאילוותחתוניםלעליוניםשישהחבור

לגמרי.אחדהם

5. Rashi Devarim 33:2

באמסיניה'ויאמר AND HE SAID, THE LORD CAME FROM SINAI
— First he began with praise of the Omnipresent, and only
afterwards did he begin with what concerned Israel; but in the
praise of God with which he began there is also mention of
Israel’s merit. All this was by way of intercession, as though to
say, “These are worthy that blessing should rest upon them”
(Sifrei Devarim 343:1).

באמסיני [THE LORD] CAME FROM SINAI — He went forth
towards them when they were about to take their stand at the foot
of the Mount, — as a bridegroom goes forth to welcome his bride,
as it is said, (Exodus 19:17) “And Moses brought the people forth
to meet God”: this teaches us that He (God) was Himself going
forth facing them (cf. Mekhilta d'Rabbi Yishmael 19:17:1 and
Rashi on the verse quoted).

למומשעירוזרח AND HE SHONE FORTH FROM SEIR UNTO
THEM (the Israelites), because He first addressed Himself to the
sons of Esau (the inhabitants of Seir) that they should accept the
Law, but they refused,

פָּתַחבא.מסיניה'ויאמר
מָקוֹםשֶׁלבְּשִׁבְחוֹתְּחִלָּה
שֶׁלבְּצָרְכֵיהֶםפָּתַחואְַחַ"כַּ
ישֵׁבּוֹשֶׁפָּתַחוּבַשֶּׁבַחישְִׂרָאֵל,

וכְָללְישְִׂרָאֵל,זְכוּתהַזְכָּרַתבּוֹ
כְּדַאיכְּלוֹמַרהוּא,רִצּוּידֶּרֶ�זֶה
בְּרָכָהעֲלֵיהֶםשֶׁתָּחוּלאֵלּוּהֵם

(ספרי):
לִקְרָאתָםיצָָאבא.מסיני
בְּתַחְתִּיתלְהִתְיצֵַּבכְּשֶׁבָּאוּ
פְּניֵלְהַקְבִּילהַיּוֹצֵאכְּחָתָןהָהָר
"לִקְרַאתשֶׁנּאֱֶמַרכַלָּה,

לִמְּדָנוּי"ט),(שמותהָאֱ�הִים"
כְנגְֶדָם:שֶׁיּצָָא
שֶׁפָּתַחלמו.משעירוזרח
הַתּוֹרָהאֶתשֶׁיּקְַבְּלוּעֵשָׂולִבְניֵ
רָצוּ:וְ�א

שָׁםשֶׁהָלַ�פארן.מהרהופיע
שֶׁיּקְַבְּלוּהָישְִׁמָעֵאללִבְניֵוּפָתַח
(ספרי):רָצוּוְ�א

לְישְִׂרָאֵל:ואתה.
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פארןמהרהופיע HE APPEARED FROM MOUNT PARAN, because
He went there and addressed Himself to the sons of Ishmael (who
dwelt in Paran, see Genesis 21:21) that they should accept it and
they also refused (Sifrei Devarim 343:6; Avodah Zarah 2b),

ואתה AND HE CAME therefore to Israel,

קדשמרבבת — i.e. and with Him were a part of the myriads of the
holy angels, and not all of them and not even the majority of them:
not as is the way of a human being who displays all the splendour
of his riches and magnificence on his marriage day (Sifrei
Devarim 343:11).

אשדת (lit., “fire, Law”, or “fire of Law”) — i.e. the Law which had
been written before Him from olden times in black fire upon white
fire (Midrash Tanchuma, Bereshit 1). The meaning of the verse is:
He gave to them (למו) upon the Tablets the writing of His right
hand (cf. Talmud Yerushalmi Shekalim 9:1). Another explanation
of דתאש : Understand this as the Targum has it: a law which was
given them from the midst of the fire (cf. Exodus 19:18).

מִקְצָתועְִמּוֹ—קדשמרבבת
כֻלָּםוְ�אקדֶֹשׁמַלְאֲכֵירִבְבוֹת

ודָָםבָּשָׂרכְדֶרֶ�וְ�ארֻבָּם,וְ�א
עָשְׁרוֹכְּבוֹדכָּלשֶׁמַּרְאֶה
(שם):חֻפָּתוֹבְּיוֹםותְִפְאַרְתּוֹ
מִקְצָתועְִמּוֹ—קדשמרבבת
כֻלָּםוְ�אקדֶֹשׁמַלְאֲכֵירִבְבוֹת

ודָָםבָּשָׂרכְדֶרֶ�וְ�ארֻבָּם,וְ�א
עָשְׁרוֹכְּבוֹדכָּלשֶׁמַּרְאֶה
(שם):חֻפָּתוֹבְּיוֹםותְִפְאַרְתּוֹ

מֵאָזכְתוּבָהשֶׁהָיתְָהדת.אש
אֵשׁגַּבעַלשְׁחרָֹהבְּאֵשׁלְפָניָו
כְּתָבבַּלּוּחוֹתלָהֶםנתַָןלְבָנהָ,

בראשיתתנחומא(עי'ימְִינוֹידַ
כְּתַרְגּוּמוֹ,דתאש—דָּ"אַא');

הָאֵשׁ:מִתּוֹ�לָהֶםשֶׁנּתְִּנהָ

6. Sifrei Devarim 343 (1, 4, 5, 6, 9, 11 excerpts)

(Devarim 33:2) "And he (Moses) said: The L-rd came from
Sinai, and He shone forth from Seir to them": Scripture
(hereby) relates that Moses did not open with the needs of
Israel until he opened with the praise of the L-rd. To what
may this be compared? To an advocate's standing upon the
podium, having been hired by a man to speak in his behalf,
and not opening with the needs of that man until opening
with the king's praise first — "How exalted is our king! How
exalted is our master! The sun has shone upon us! The
moon has shone upon us!", all praising with him — after
which he opens with the needs of that man, after which he
concludes with the praise of the king. Moses, our teacher,
likewise, did not open with the needs of Israel until he had
opened with praise of the L-rd, viz.: "The L-rd came from
Sinai and He shone forth from Seir," after which he opened
with the needs of Israel, viz.: (Ibid. 5) "And He was a King in
Yeshurun (Israel)," after which he concluded with praise of
the L-rd, viz. (Ibid. 26) "There is none like the Almighty,
Yeshurun."

משעיר,וזרחבאמסיניה'ויאמר(ב)
לאמשהשכשפתחהכתובמגיד
עדתחילהישראלשלבצרכםפתח

משלמקוםשלבשבחושפתח
ונשכרהבמהעלעומדשהיהללוטייר
בצרכיפתחולאידיועללדברלאחד
בשבחושפתחעדתחילההאישאותו
אשריממלכועולםאשרימלךשל

עלינוחמהזרחהעלינומדיינועולם
עמומקלסיםאחריםוהיולבנהזרחה
האישאותושלבצרכופתחכןואחר
משהאףמלךשלבשבחווחתםוחזר
עדישראלבצרכיפתחלארבינו

שנאמרמקוםשלבשבחושפתח
פתחכךואחרבאמסיניה'ויאמר
מלךבישורוןויהיישראלשלבצרכם

כאלאיןמקוםשלבשבחווחתםחזר
ישורון,

Variantly: "And he said: The L-rd came from Sinai": When
the Holy One Blessed be He appeared to give Torah to
Israel, He did so not with one language but with four
languages, viz.: "And he said: "The L-rd came from Sinai" —
Hebrew. "and he shone forth from Seir to them" — Romish;

המקוםכשנגלהבא,מסיניה'ויאמר
אחתמרוחלאלישראלתורהליתן
שנאמררוחותמארבעאלאנגלה
משעירוזרחבא,מסיניה'ויאמר
רוחהיאואיזופארן,מהרהופיעלמו,
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"He appeared from Mount Paran" — Arabic; "And He came
from the myriads of the holy ones" — Aramaic.

מתימןאלוהג)ג(חבקוקרביעית
יבא.

Variantly: "And he said: The L-rd came from Sinai": When
the L-rd appeared to give Torah to Israel, He did so not from
one direction, but from four, viz.: "And the L-rd came from
Sinai." Which (direction) is this? The fourth, as it is written
(Habakkuk 3:3) "G-d came from the south."

הואברוךהקדושכשנגלהאחרדבר
אחדבלשוןלאלישראלתורהליתן
לשונותבארבעהאלאלהםאמר

לשוןזהבאמסיניה'ויאמרשנאמר
רומילשוןזהלמומשעירוזרחעברי
ערבילשוןזהפארןמהרהופיע
ארמי.לשוןזהקדשמרבבותואתה

Variantly: "And He said: The L-rd came from Sinai": When
the L-rd appeared to give Torah to Israel, it is not to Israel
alone that He appeared, but to all of the nations. First He
went to the children of Esav, and He asked them: Will you
accept the Torah? They asked: What is written in it? He
answered: "You shall not kill" (Shemoth 20:13). They
answered: The entire essence of our father is murder, as it
is written (Bereshith 27:22) "And the hands are the hands of
Esav." And it is with this that his father assured him (Ibid.
27:40) "And by your sword shall you live." He then went to
the children of Ammon and Moav and asked them: Will you
accept the Torah? They asked: What is written in it? He
answered "You shall not commit adultery." They answered:
L-rd of the Universe, ervah (illicit relations) is our entire
essence, as it is written (Ibid. 19:36) "And the two daughters
of Lot conceived by their father." He then went and found
the children of Yishmael and asked them: Will you accept
the Torah? They asked: What is written in it? He answered:
"You shall not steal" (Shemoth, Ibid.) They answered: L-rd of
the Universe, our father's entire essence is stealing, viz.
(Bereshith 16:12) "And he (Yishmael) shall be a wild man,
his hand against all." There was none among all of the
nations to whom He did not go and speak and knock at their
door, asking if they would accept the Torah, viz. (Psalms
138:4) "All the kings of the earth will acknowledge You, O
L-rd, for they heard the words of Your mouth." I might think
they heard and accepted; it is, therefore, written (Ezekiel
33:31) "And they did not do them (the mitzvoth)." And
(Michah 5:14) "And with anger and wrath will I take revenge
of the nations because they did not accept (the mitzvoth)."
And even the seven mitzvoth that the sons of Noach took
upon themselves they could not abide by, until they divested
themselves of them and ceded them to Israel. An analogy:
One sent his ass and his dog to the threshing floor, loading
his ass with a lethech (a dry measure) and his dog with
three sa’ah. The ass went and the dog buckled, whereupon
he took a sa'ah from it and put it on the ass; and so with the

בא,מסיניה'ויאמראחרדבר
תורהליתןהואברוךהקדושכשנגלה
הואבלבדישראלעללאלישראל

תחילההאומות,כלעלאלאנגלה
מקבליםלהםאמרעשובניאצלהלך
כתובמהלואמרוהתורהאתאתם
תרצחלאיג)כ(שמותלהםאמרבה

האנשיםאותםשלעצמםכלאמרו
(בראשיתשנאמרהוארוצחואביהם

מ)כז(שםעשוידיוהידיםכב)כז
עמוןבניאצלהלךתחיהחרבךועל

אתאתםמקבליםלהםאמרומואב
אמרבהכתובמהלואמרוהתורה
לואמרותנאףלאשם)(שמותלהם
שנאמרהיאלהםערוהשלעצמהכל

בנותשתיותהריןלו)יט(בראשית
ישמעאלבניאצלהלךמאביהןלוט
התורהאתאתםמקבליםלהםאמר
להםאמרבהכתובמהלואמרו

כללואמרותגנובלאשם)(שמות
שנאמרהיהליסטיםאביהםעצמם

פראיהיהוהואיב)טז(בראשית
להםשאלואומהאומהלכלוכןאדם
שנאמרהתורהאתמקבליםאם

מלכיכלה'יודוךד)קלח(תהלים
שמעויכולפיךאמרישמעוכיארץ
יד)ה(מיכהלומרתלמודוקבלו

הגויםאתנקםובחימהבאףועשיתי
שמעושלאדייםלאשמעולאאשר
עליהםשקבלומצותשבעאפילואלא
עדבהםלעמודיכלולאנחבני

ברוךהקדוששראהכיוןשפרקום
לאחדמשללישראל,נתנםכךהוא

והטעינולגרןוכלבוחמורואתששילח
היהסאיםשלשולכלבלתךלחמור
פרקמלחיתוהכלבמהלךהחמור
שיניוכןהחמורעלונתנוסאהממנו
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second (sa’ah) and so with the third. Here, too, Israel
accepted the Torah with all of its explanations and
inferences; but the sons of Noach could not even abide by
the seven mitzvoth that they did take upon themselves, until
they divested themselves of them and ceded them to Israel,
wherefore it is written "And he said: The L-rd came from
Sinai, etc."

אתקבלוישראלכךשלישיוכן
אףובדקדוקיהבפירושיההתורה
נחבנייכלושלאמצותשבעאותם
ישראלבאוופרקוםבהםלעמוד
באמסיניה'ויאמרנאמרלכךוקבלום
למו.משעירוזרח

Variantly: To what may this be compared? To one who
desired to give a gift to one of his sons, but feared his
brothers, his lovers, and his kinsmen. What did that son do?
He arose and exposed himself and shore his hair,
whereupon the king said to him: To you shall I give the gift.
Similarly, when our father Abraham came to the world, a
blemish issued from him — Yishmael and the sons of
Keturah reverted to wickedness, more than their
predecessors. When Isaac came, a blemish issued from him
— Esav and all the chiefs of Edom. But in Jacob no blemish
was found, as it is written (Bereshith 25:27) "And Jacob was
an upright man, a dweller of tents" — whereupon the L-rd
said to him: To you shall I give the Torah — wherefore it is
written "And he said: The L-rd came from Sinai, etc."

הקדושכשנגלהבאמסיניאחרדבר
כלהרעישהתורהאתליתןהיאברוך

כט(תהליםשנאמריושביועלהעולם
בכחה'קולואומרהמיםעלה'קולג)

האומותכלנתקבצושעהבאותה
אנוכמדומיםלואמרובלעםאצל

העולםאתמחריבהואברוךהקדוש
לאטו)ט(בראשיתלהםאמרבמים
מהלואמרולמבולהמיםעודיהיה
יא)כט(תהליםלהםאמרהזההקול
תורהאלאעוזואיןיתןלעמועוזה'

ותושיהעוזעמוטז)יב(איובשנאמר
ה'יא)כט(תהליםכןאםלואמרו
בשלום.עמואתיברך

(Devarim 33:2) "And He came from the myriads of His holy
ones": Not as the "measure" of the Holy One Blessed be He
is the measure of flesh and blood. The measure of flesh and
blood: When one makes a (wedding) feast for his son, he
rejoices at his chuppah (his marriage canopy). He shows
him all of his treasures and all that he possesses. Not so,
He who spoke and brought the world into being. He came
"from (i.e., with some of) the myriads of His holy ones," and
not (with) all of them.

כמדתשלאקדש,מרבבותואתא
ודםבשרמדתהואברוךהקדוש
משתהעושהכשהואודםבשרמדת
מראהבחופתושמחוכשהואלבנו
מיאבללואשרכלואתגנזיואתהוא

ואתאאלאכןאינוהעולםוהיהשאמר
קודש.רבבותכלולאקדשמרבבות

7. Rashi on Devarim 32:11

ירחףגוזליועל IT HOVERETH OVER ITS YOUNG — it does not
press heavily upon them, but hovers above them — touching
them and yet not touching them. So too, the Holy One, blessed
be He, (Job. 37:23) “The Almighty, we did not find Him to be
too powerful in strength”: when He came to give the Torah to
Israel, He did not reveal Himself from one side, (thus
concentrating His power at one point), but from four sides, as it
is said, (Deuteronomy 33:2) “The Lord came from Sinai, and
shone forth from Seir unto them; He appeared from Mount
Paran"; also (Habakkuk 3:3) “God came from Teman” — this is
the fourth side (Sifrei Devarim 314:1).

עַצְמוֹמַכְבִּידאֵינוֹירחף.גוזליועל
ואְֵינוֹנוֹגֵעַ—מְחוֹפֵףאֶלָּאעֲלֵיהֶם
ב')חגיגהירושלמי(תלמודנוֹגֵעַ
מְצָאנהֻוּ�א"שַׁדַּיהַקָּבָּ"הּ,אַף—

לִתֵּןכְּשֶׁבָּאל"ז)(איובכחַֹ"שַׂגִּיא
אַחַתמֵרוּחַעֲלֵיהֶםנגְִלָה�אתּוֹרָה
"ה'שֶׁנּאֱֶמַררוּחוֹת,מֵאַרְבַּעאֶלָּא
הוֹפִיעַלָמוֹמִשֵּׂעִירוזְָרַחבָּאמִסִּיניַ
"אֱלוֹהַּל"ג),(דבריםפָּארָן"מֵהַר

זוֹ—ג')(חבקוקיבָוֹא"מִתֵּימָן
(ספרי):רְבִיעִיתרוּחַ
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Shabbat 88a-89b

The Gemara cites another objection: Come and hear from that
which was taught, that Rabbi Yosei says: On the second day of
Sivan, Moses ascended Mount Sinai and descended. On the
third day, he ascended and descended. On the fourth day, he
descended and did not ascend Mount Sinai again until he was
commanded along with all of the Jewish people. And the Gemara
asks: How is it possible that he descended on the fourth day?
Since he did not ascend, from where did he descend? Rather,
this must be emended: On the fourth day, he ascended and
descended. On the fifth day, he built an altar and sacrificed an
offering. On the sixth day, he had no time. The Gemara asks: Is
that not because he received the Torah on the sixth day of the
month? Apparently, this baraita supports the opinion of the
Rabbis.

The Gemara rejects this: No, he had no time due to the burden
of preparing for Shabbat.

עָלָהבַּשֵּׁניִאוֹמֵריוֹסֵירַבִּישְׁמַעתָּא
ויְרַָדעָלָהבַּשְּׁלִישִׁיויְרַָדמשֶֹׁה

וּמֵאַחַרעָלָה�אושְׁוּבירַָדבִּרְבִיעִי
בָּרְבִיעִיאֶלָּאירַָדמֵהֵיכָןעָלָהשֶׁ�א
מִזְבֵּחַבָּנהָבַּחֲמִישִׁיויְרַָדעָלָה

לוֹהָיהָ�אבַּשִּׁשִּׁיקׇרְבָּןעָלָיווהְִקְרִיב
תּוֹרָהמִשּׁוּםלָאומַאיפְּנאַי
שַׁבָּתטוֹרַחמִשּׁוּםלָא

The Gemara adds: A Galilean taught, while standing above Rav
Ḥisda: Blessed is the all-Merciful One, Who gave the
threefold Torah: Torah, Prophets, and Writings, to the three-fold
nation: Priests, Levites, and Israelites, by means of a third-born:
Moses, who followed Aaron and Miriam in birth order, on the third
day of the separation of men and women, in the third month:
Sivan. On whose opinion is this homily based? It is based on the
opinion of the Rabbis, who hold that the Torah was given on the
third day of separation and not on the fourth day.

דְּרַבעֲלֵיהּגָּלִילָאָההַהוּאדְּרַשׁ
אוֹרְיאָןדִּיהַברַחֲמָנאָבְּרִי�חִסְדָּא

ידְֵיעַלתְּלִיתַאילְעַםתְּלִיתַאי
בְּירְַחָאתְּלִיתַאיבְּיוֹםתְּלִיתַאי
כְּרַבָּנןַכְּמַאןתְּלִיתַאי

A “And Moses brought forth the people out of the camp to meet
God; and they stood at the lowermost part of the mount”
(Exodus 19:17). Rabbi Avdimi bar Ḥama bar Ḥasa said: the
Jewish people actually stood beneath the mountain, and the verse
teaches that the Holy One, Blessed be He, overturned the
mountain above the Jews like a tub, and said to them: If you
accept the Torah, excellent, and if not, there will be your
burial. Rav Aḥa bar Ya’akov said: From here there is a
substantial caveat to the obligation to fulfill the Torah. The
Jewish people can claim that they were coerced into accepting the
Torah, and it is therefore not binding. Rava said: Even so, they
again accepted it willingly in the time of Ahasuerus, as it is
written: “The Jews ordained, and took upon them, and upon
their seed, and upon all such as joined themselves unto them”
(Esther 9:27), and he taught: The Jews ordained what they had
already taken upon themselves through coercion at Sinai.

ההרבתחתיתויתיצבו
ברחמאבראבדימירבאמר
חסא
הואברוךהקדוששכפהמלמד
ואמרכגיגיתההראתעליהם
התורהמקבליםאתםאםלהם
תהאשםלאוואםמוטב

קבורתכם
יעקבבראחארבאמר
לאורייתארבהמודעאמכאן
הדורכןפיעלאףרבאאמר

אחשורושבימיקבלוה
קיימוהיהודיםוקבלוקימודכתיב

כברשקיבלומה

B Ḥizkiya said: What is the meaning of that which is written: משמיםדכתיבמאיחזקיהאמר
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“You caused sentence to be heard from heaven; the earth
feared, and was silent” (Psalms 76:9)? If it was afraid, why
was it silent; and if it was silent, why was it afraid? Rather, the
meaning is: At first, it was afraid, and in the end, it was silent.
“You caused sentence to be heard from heaven” refers to the
revelation at Sinai. And why was the earth afraid? It is in
accordance with the statement of Reish Lakish, as Reish
Lakish said: What is the meaning of that which is written: “And
there was evening and there was morning, the sixth day”
(Genesis 1:31)? Why do I require the superfluous letter heh,
the definite article, which does not appear on any of the other
days? It teaches that the Holy One, Blessed be He,
established a condition with the act of Creation, and said to
them: If Israel accepts the Torah on the sixth day of Sivan, you
will exist; and if they do not accept it, I will return you to the
primordial state of chaos and disorder. Therefore, the earth was
afraid until the Torah was given to Israel, lest it be returned to a
state of chaos. Once the Jewish people accepted the Torah, the
earth was calmed.

ושקטהיראהארץדיןהשמעת
ואםשקטהלמהיראהאם

יראהלמהשקטה
ולבסוףיראהבתחילהאלא

שקטה
לקישכדרישיראהולמה
ויהידכתיבמאילקישרישדאמר
הששייוםבקרויהיערב
לילמהיתירהה׳

הואברוךהקדוששהתנהמלמד
להםואמרבראשיתמעשהעם
אתםהתורהמקבליםישראלאם

מחזיראנילאוואםמתקיימין
ובוהו:לתוהואתכם

C
Rabbi Simai taught: When Israel accorded precedence to the
declaration “We will do” over the declaration “We will hear,”
600,000 ministering angels came and tied two crowns to each
and every member of the Jewish people, one corresponding
to “We will do” and one corresponding to “We will hear.” And
when the people sinned with the Golden Calf, 1,200,000 angels
of destruction descended and removed them from the people,
as it is stated in the wake of the sin of the Golden Calf: “And the
children of Israel stripped themselves of their ornaments
from Mount Horeb onward” (Exodus 33:6). Rabbi Ḥama, son of
Rabbi Ḥanina, said: At Horeb they put on their ornaments, and
at Horeb they removed them. The source for this is: At Horeb
they put them on, as we have said; at Horeb they removed
them, as it is written: “And the children of Israel stripped
themselves of their ornaments from Mount Horeb.” Rabbi
Yoḥanan said: And Moses merited all of these crowns and took
them. What is the source for this? Because juxtaposed to this
verse, it is stated: “And Moses would take the tent [ohel]”
(Exodus 33:7). The word ohel is interpreted homiletically as an
allusion to an aura or illumination [hila]. Reish Lakish said: In the
future, the Holy One, Blessed be He, will return them to us, as
it is stated: “And the ransomed of the Lord shall return, and
come with singing unto Zion, and everlasting joy shall be
upon their heads” (Isaiah 35:10). The joy that they once had
will once again be upon their heads.

סימאירבידרש
נעשהישראלשהקדימובשעה
שלריבואששיםבאולנשמע
ואחדאחדלכלהשרתמלאכי

כתריםשנילוקשרומישראל
כנגדואחדנעשהכנגדאחד
נשמע
מאהירדוישראלשחטאווכיון

חבלהמלאכיריבואועשרים
בניויתנצלושנאמרופירקום
חורבמהרעדיםאתישראל

חנינאברביחמארביאמר[
פרקובחורבטענובחורב
כדאמרןטענובחורב
בניויתנצלודכתיבפרקובחורב
]וגו׳ישראל
משהזכהוכולןיוחנןרביאמר
ונטלן

האהלאתיקחומשהליהדסמיך
הקדושעתידלקישרישאמר
שנאמרלנולהחזירןהואברוך
ברנהציוןובאוישבוןה׳ופדויי

ראשםעלעולםושמחת
ראשםעלשמעולםשמחה
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D
Rabbi Elazar said: When the Jewish people accorded
precedence to the declaration “We will do” over “We will hear,”
a Divine Voice emerged and said to them: Who revealed to
my children this secret that the ministering angels use? As it
is written: “Bless the Lord, you angels of His, you mighty in
strength, that fulfill His word, hearkening unto the voice of
His word” (Psalms 103:20). At first, the angels fulfill His word,
and then afterward they hearken. Rabbi Ḥama, son of Rabbi
Ḥanina, said: What is the meaning of that which is written: “As
an apple tree among the trees of the wood, so is my beloved
among the sons. Under its shadow I delighted to sit and its fruit
was sweet to my taste” (Song of Songs 2:3)? Why were the
Jewish people likened to an apple tree? It is to tell you that
just as this apple tree, its fruit grows before its leaves, so too,
the Jewish people accorded precedence to “We will do” over
“We will hear.”

אלעזררביאמר
נעשהישראלשהקדימובשעה
ואמרהקולבתיצתהלנשמע

שמלאכיזהרזלבניגלהמילהן
ברכודכתיבבומשתמשיןהשרת

דברועשיכחגברימלאכיוה׳
עשיברישאדברובקוללשמע
לשמעוהדר
חנינאברביחמארביאמר
היערבעציכתפוחדכתיבמאי
לתפוחישראלנמשלולמהוגו׳

קודםפריוזהתפוחמהלךלומר
נעשההקדימוישראלאףלעליו

לנשמע

E
The Gemara relates that a heretic saw that Rava was immersed
in studying halakha, and his fingers were beneath his leg and
he was squeezing them, and his fingers were spurting blood.
Rava did not notice that he was bleeding because he was
engrossed in study. The heretic said to Rava: You impulsive
nation, who accorded precedence to your mouths over your
ears. You still bear your impulsiveness, as you act without
thinking. You should listen first. Then, if you are capable of
fulfilling the commands, accept them. And if not, do not accept
them. He said to him: About us, [88b] who proceed
wholeheartedly and with integrity, it is written: “The integrity of
the upright will guide them” (Proverbs 11:3), whereas about
those people who walk in deceit, it is written at the end of the
same verse: “And the perverseness of the faithless will
destroy them.”

דקארבאלדחזייהמינאההוא
אצבעתאויתבהבשמעתאמעיין
בהומייץוקאכרעאתותידידיה
דמאאצבעתיהמבעןוקא
דקדמיתופזיזאעמאליהאמר

אכתילאודנייכופומייכו
ברישאקיימיתובפחזותייכו

מציתואילמשמעלכואיבעיא
קבליתולאלאואיקבליתו
בשלימותאדסגינןאנןליהאמר
הנךתנחםישריםתמתבןכתיב
בהוכתיבבעלילותאדסגןאינשי
:ישדםבוגדיםוסלף

F
Rabbi Shmuel bar Naḥamani said that Rabbi Yonatan said:
What is the meaning of that which is written: “You have
ravished my heart, my sister, my bride; you have ravished my
heart with one of your eyes, with one bead of your necklace”
(Song of Songs 4:9)? At first when you, the Jewish people,
merely accepted the Torah upon yourselves it was with one of
your eyes; however, when you actually perform the mitzvot it
will be with both of your eyes. Ulla said with regard to the sin of
the Golden Calf: Insolent is the bride who is promiscuous
under her wedding canopy. Rav Mari, son of the daughter of
Shmuel, said: What verse alludes to this? “While the king was
still at his table my spikenard gave off its fragrance” (Song of

אמרנחמניברשמואלרביאמר
לבבתנידכתיבמאייונתןרבי

באחתלבבתניכלהאחותי
מעיניךבאחתבתחילהמעיניך

עיניךבשתילכשתעשי
מזנהכלהעלובהעולאאמר
חופתהבתוך
שמואלדבתברהמרירבאמר
במסבושהמלךעדקראמאי
וגו׳נרדי
גבןהיאחביבותאועדייןרבאמר

הסריחכתבולאנתןדכתיב
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Songs 1:12). Its pleasant odor dissipated, leaving only an
offensive odor. Rav said: Nevertheless, it is apparent from the
verse that the affection of the Holy One, Blessed be He, is still
upon us, as it is written euphemistically as “gave off its
fragrance,” and the verse did not write, it reeked.

And the Sages taught: About those who are insulted and do
not insult, who hear their shame and do not respond, who act
out of love and are joyful in suffering, the verse says: “And
they that love Him are as the sun going forth in its might”
(Judges 5:31).

עולביןואינןעלוביןרבנןתנו
משיביןואינןחרפתןשומעין
ביסוריןושמחיןמאהבהעושין
כצאתואהביואומרהכתובעליהן

בגברתוהשמש

G
With regard to the revelation at Sinai, Rabbi Yoḥanan said: What
is the meaning of that which is written: “The Lord gives the
word; the women that proclaim the tidings are a great host”
(Psalms 68:12)? It means that each and every utterance that
emerged from the mouth of the Almighty divided into seventy
languages, a great host.

And, similarly, the school of Rabbi Yishmael taught with regard
to the verse: “Behold, is My word not like fire, declares the Lord,
and like a hammer that shatters a rock?” (Jeremiah 23:29).
Just as this hammer breaks a stone into several fragments, so
too, each and every utterance that emerged from the mouth
of the Holy One, Blessed be He, divided into seventy
languages. The Gemara continues in praise of the Torah. Rav
Ḥananel bar Pappa said: What is the meaning of that which is
written: “Listen, for I will speak royal things, and my lips will
open with upright statements” (Proverbs 8:6)? Why are matters
of Torah likened to a king? To teach you that just as this king
has the power to kill and to grant life, so too, matters of Torah
have the power to kill and to grant life.

And that is what Rava said: To those who are right-handed in
their approach to Torah, and engage in its study with strength,
good will, and sanctity, Torah is a drug of life, and to those who
are left-handed in their approach to Torah, it is a drug of death.

Alternatively, why are matters of Torah referred to as royal?
Because to each and every utterance that emerged from the
mouth of the Holy One, Blessed be He, two crowns are tied.

יתןה׳דכתיבמאייוחנןרביאמר
רבצבאהמבשרותאמר
מפישיצאודיבורדיבורכל

לשונותלשבעיםנחלקהגבורה

וכפטישישמעאלרבידביתני
נחלקזהפטישמהסלעיפצץ
דיבורכלאףניצוצותלכמה
ברוךהקדושמפישיצאודיבור
לשונותלשבעיםנחלקהוא
מאיפפאברחננאלרבאמר

אדברנגידיםכישמעודכתיב
כנגידתורהדברינמשלולמה
בוישזהנגידמהלךלומר

תורהדבריאףולהחיותלהמית
ולהחיותלהמיתבםיש

בהלמיימיניןרבאדאמרהיינו
סמאבהלמשמאיליםדחייסמא

דמותא

ודיבורדיבורכלנגידיםאחרדבר
הואברוךהקדושמפישיצא

כתרים:שנילוקושרים

H Rabbi Yehoshua ben Levi said: What is the meaning of that
which is written: “My beloved is to me like a bundle of myrrh
that lies between my breasts” (Song of Songs 1:13)? The
Congregation of Israel said before the Holy One, Blessed be
He: Master of the Universe, even though my beloved, God,

מאילויבןיהושערביאמר
ביןלידודיהמורצרורדכתיב
יליןשדי

הקדושלפניישראלכנסתאמרה
עלאףעולםשלרבונוהואברוך
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causes me suffering and bitterness, He still lies between my
breasts. And Rabbi Yehoshua ben Levi interpreted the verse:
“My beloved is to me like a cluster [eshkol] of henna
[hakofer] in the vineyards of [karmei] Ein Gedi” (Song of
Songs 1:14). He, Whom everything [shehakol] is His, forgives
[mekhapper] me for the sin of the kid [gedi], i.e., the calf, that I
collected [shekaramti] for myself. The Gemara explains: From
where is it inferred that the word in this verse, karmei, is a term
of gathering? Mar Zutra, son of Rav Naḥman, said that it is as
we learned in a mishna: A launderer’s chair upon which one
gathers [koremim] the garments.

שדיביןדודיליומימרשמיצרפי
ילין

עיןבכרמילידודיהכפראשכל
עללימכפרשלושהכלמיגדי
משמעמאילישכרמתיגדיעון

הואדמכנישלישנאכרמידהאי
נחמןדרבבריהזוטראמראמר
שכורמיםכובסשלכסאכדתנן
הכלים:אתעליו

I
And Rabbi Yehoshua ben Levi said: What is the meaning of
that which is written: “His cheeks are as a bed of spices, as
banks of sweet herbs, his lips are lilies dripping with flowing
myrrh” (Song of Songs 5:13)? It is interpreted homiletically: From
each and every utterance that emerged from His cheeks, i.e.,
the mouth of the Holy One, Blessed be He, the entire world
was filled with fragrant spices. And since the world was
already filled by the first utterance, where was there room for
the spices of the second utterance to go? The Holy One,
Blessed be He, brought forth wind from His treasuries and
made the spices pass one at a time, leaving room for the
consequences of the next utterance. As it is stated: “His lips are
lilies [shoshanim] dripping with flowing myrrh.” Each and
every utterance resulted in flowing myrrh. Do not read the word in
the verse as shoshanim; rather, read it as sheshonim, meaning
repeat. Each repeat utterance produced its own fragrance.

מאילויבןיהושערביואמר
הבשםכערוגתלחיודכתיב

מפישיצאודיבורדיבורכל
כלנתמלאהואברוךהקדוש
וכיוןבשמיםכולוהעולם

דיבורנתמלאראשוןשמדיבור
הקדושהוציאהלךלהיכןשני
והיהמאוצרותיוהרוחהואברוך

שנאמרראשוןראשוןמעביר
מורנוטפותשושניםשפתותיו

עבר
ששונים:אלאשושניםתקריאל

J
And Rabbi Yehoshua ben Levi said: From each and every
utterance that emerged from the mouth of the Holy One,
Blessed be He, the souls of the Jewish people left their bodies,
as it is stated: “My soul departed when he spoke” (Song of
Songs 5:6). And since their souls left their bodies from the first
utterance, how did they receive the second utterance? Rather,
God rained the dew upon them that, in the future, will revive
the dead, and He revived them, as it is stated: “You, God,
poured down a bountiful rain; when Your inheritance was
weary You sustained it” (Psalms 68:10).

דיבורכללויבןיהושערביואמר
ברוךהקדושמפישיצאודיבור
ישראלשלנשמתןיצתההוא

בדברויצאהנפשישנאמר
יצתהראשוןשמדיבורומאחר
קיבלוהיאךשנידיבורנשמתן
בולהחיותשעתידטלהוריד
גשםשנאמראותםוהחיהמתים
נחלתךאלהיםתניףנדבות
כוננתהאתהונלאה

K
And Rabbi Yehoshua ben Levi said: With each and every
utterance that emerged from the mouth of the Holy One,
Blessed be He, the Jewish people retreated in fear twelve mil,
and the ministering angels walked them back toward the
mountain, as it is stated: “The hosts of angels will scatter

דיבורכללויבןיהושערביואמר
ברוךהקדושמפישיצאודיבור
שניםלאחוריהןישראלחזרוהוא
השרתמלאכיוהיומילעשר
אותןמדדין

ידדוןידדוןצבאותמלאכישנאמר
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[yidodun]” (Psalms 68:13). Do not read the word as yidodun,
meaning scattered; rather, read it as yedadun, they walked them.

ידדון:אלאידדוןתיקריאל

L
And Rabbi Yehoshua ben Levi said: When Moses ascended
on High to receive the Torah, the ministering angels said
before the Holy One, Blessed be He: Master of the Universe,
what is one born of a woman doing here among us? The Holy
One, Blessed be He, said to them: He came to receive the
Torah. The angels said before Him: The Torah is a hidden
treasure that was concealed by you 974 generations before
the creation of the world, and you seek to give it to flesh and
blood? As it is stated: “The word which He commanded to a
thousand generations” (Psalms 105:8). Since the Torah, the word
of God, was given to the twenty-sixth generation after Adam, the
first man, the remaining 974 generations must have preceded the
creation of the world. “What is man that You are mindful of him
and the son of man that You think of him?” (Psalms 8:5).
Rather, “God our Lord, how glorious is Your name in all the
earth that Your majesty is placed above the heavens” (Psalms
8:2). The rightful place of God’s majesty, the Torah, is in the
heavens.

The Holy One, Blessed be He, said to Moses: Provide them
with an answer as to why the Torah should be given to the
people. Moses said before Him: Master of the Universe, I am
afraid lest they burn me with the breath of their mouths. God
said to him: Grasp My throne of glory for strength and
protection, and provide them with an answer. And from where is
this derived? As it is stated: “He causes him to grasp the front
of the throne, and spreads His cloud over it” (Job 26:9), and
Rabbi Naḥum said: This verse teaches that God spread the
radiance of His presence and His cloud over Moses. Moses
said before Him: Master of the Universe, the Torah that You
are giving me, what is written in it? God said to him: “I am the
Lord your God Who brought you out of Egypt from the house
of bondage” (Exodus 20:2). Moses said to the angels: Did you
descend to Egypt? Were you enslaved to Pharaoh? Why
should the Torah be yours? Again Moses asked: What else is
written in it? God said to him: “You shall have no other gods
before Me” (Exodus 20:3). Moses said to the angels: Do you
dwell among the nations who worship [89a] idols that you
require this special warning? Again Moses asked: What else is
written in it? The Holy One, Blessed be He, said to him:
“Remember the Shabbat day to sanctify it” (Exodus 20:8).
Moses asked the angels: Do you perform labor that you require
rest from it? Again Moses asked: What else is written in it? “Do
not take the name of the Lord your God in vain” (Exodus 20:7),
meaning that it is prohibited to swear falsely. Moses asked the

בשעהלויבןיהושערביואמר
מלאכיאמרולמרוםמשהשעלה
הואברוךהקדושלפניהשרת
אשהלילודמהעולםשלרבונו
בינינו
באתורהלקבללהןאמר
שגנוזהגנוזהחמודהלפניואמרו
וארבעהושבעיםמאותתשעלך

אתההעולםשנבראקודםדורות
מהודםלבשרליתנהמבקש
כיאדםובןתזכרנוכיאנוש

שמךאדירמהאדנינוה׳תפקדנו
עלהודךתנהאשרהארץבכל

השמים
למשההואברוךהקדושלואמר

תשובהלהןהחזיר
עולםשלרבונולפניואמר

בהבלישרפונישמאאנימתיירא
שבפיהם

וחזורכבודיבכסאאחוזלואמר
פנימאחזשנאמרתשובהלהן
רביואמרעננועליופרשזכסא
מזיושדישפירשמלמדנחום

עליוועננושכינתו
תורהעולםשלרבונולפניואמר

בהכתיבמהלינותןשאתה
הוצאתיךאשראלהיךה׳אנכי

מצריםמארץ
לפרעהירדתםלמצריםלהןאמר

תהאלמהתורההשתעבדתם
לכם
בהכתיבמהשוב
אחריםאלהיםלךיהיהלא
שעובדיןשרוייןאתםהגויםבין

גלוליםעבודת
בהכתיבמהשוב
לקדשוהשבתיוםאתזכור
שאתםמלאכהעושיםאתםכלום
שבותצריכין
בהכתיבמהשוב
תשאלא

ביניכםישומתןמשא
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angels: Do you conduct business with one another that may
lead you to swear falsely? Again Moses asked: What else is
written in it? The Holy One, Blessed be He, said to him: “Honor
your father and your mother” (Exodus 20:12). Moses asked the
angels: Do you have a father or a mother that would render the
commandment to honor them relevant to you? Again Moses
asked: What else is written in it? God said to him: “You shall
not murder, you shall not commit adultery, you shall not
steal” (Exodus 20:13) Moses asked the angels: Is there jealousy
among you, or is there an evil inclination within you that would
render these commandments relevant? Immediately they agreed
with the Holy One, Blessed be He, that He made the right
decision to give the Torah to the people, and as it is stated: “God
our Lord, how glorious is Your name in all the earth” (Psalms
8:10), while “that Your majesty is placed above the heavens”
is not written because the angels agreed with God that it is
appropriate to give the Torah to the people on earth.

Immediately, each and every one of the angels became an
admirer of Moses and passed something to him, as it is
stated: “You ascended on high, you took a captive, you took
gifts on account of man, and even among the rebellious also
that the Lord God might dwell there” (Psalms 68:19). The meaning
of the verse is: In reward for the fact that they called you man,
you are not an angel and the Torah is applicable to you, you took
gifts from the angels. And even the Angel of Death gave him
something, as Moses told Aaron how to stop the plague, as it is
stated: “And he placed the incense, and he atoned for the
people” (Numbers 17:12). And the verse says: “And he stood
between the dead and the living, and the plague was stopped”
(Numbers 17:13). If it were not that the Angel of Death told him
this remedy, would he have known it?

בהכתיבמהשוב
אמךואתאביךאתכבד
לכםישואםאב
בהכתיבמהשוב
תגנבלאתנאףלאתרצחלא

ישהרעיצרביניכםישקנאה
ביניכם

הואברוךלהקדושלוהודומיד
שמךאדירמהאדנינוה׳שנאמר

השמיםעלהודךתנהואילווגו׳
כתיבלא
לונעשהואחדאחדכלמיד

עליתשנאמרדברלוומסראוהב
מתנותלקחתשבישביתלמרום
אדםשקראוךבשכרבאדם
מתנותלקחת

דברלומסרהמותמלאךאף
ויכפרהקטרתאתויתןשנאמר

המתיםביןויעמדואומרהעםעל
ליהדאמרלאואיוגו׳החייםובין
ידע:הוהמי

M
And Rabbi Yehoshua ben Levi said: When Moses descended
from standing before the Holy One, Blessed be He, with the
Torah, Satan came and said before Him: Master of the
Universe, where is the Torah?

He said to him: I have given it to the earth. He went to the
earth, and said to it: Where is the Torah? It said to him: I do
not know, as only: “God understands its way, and He knows its
place” (Job 28:23).

He went to the sea and asked: Where is the Torah? And the sea
said to him: “It is not with me.”

בשעהלויבןיהושערביואמר
ברוךהקדושמלפנימשהשירד
רבונולפניוואמרשטןבאהוא
היאהיכןתורהעולםשל
לארץנתתיהלואמר
תורהלהאמרארץאצלהלך
הביןאלהיםלואמרההיאהיכן

לוואמריםאצלהלךוגו׳דרכה
לואמרתהוםאצלהלךעמדיאין
בילאאמרתהוםשנאמרביאין
עמדיאיןאמרויםהיא

שמענובאזנינואמרוומותאבדון
שמעה
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He went to the depths and asked: Where is the Torah? And the
depths said to him: “It is not within me.” And from where is it
derived that the sea and the depths answered him this way? As it
is stated: “The depth said: It is not within me, and the sea
said: It is not with me” (Job 28:14). “Destruction and death
said: We heard a rumor of it with our ears” (Job 28:22).

Satan returned and said before the Holy One, Blessed be He:
Master of the Universe, I searched for the Torah throughout all
the earth and did not find it. He said to him: Go to Moses, son
of Amram.

He went to Moses and said to him: The Torah that the Holy
One, Blessed be He, gave you, where is it? Moses evaded the
question and said to him: And what am I that the Holy One,
Blessed be He, would have given me the Torah? I am
unworthy. The Holy One, Blessed be He, said to Moses:
Moses, are you a fabricator? Moses said before Him: Master
of the Universe, You have a hidden treasure in which You
delight every day, as it is stated: “And I was His delight every
day, playing before Him at every moment” (Proverbs 8:30).
Should I take credit for myself and say that You gave it to me?
The Holy One, Blessed be He, said to Moses: Since you
belittled yourself, the Torah will be called by your name, as it
is stated: “Remember the Torah of Moses My servant to whom
I commanded at Horeb laws and statutes for all of Israel” (Malachi
3:22).

הואברוךהקדושלפניואמרחזר
בכלחיפשתיעולםשלרבונו
לךלואמרמצאתיהולאהארץ
עמרםבןאצל
תורהלואמרמשהאצלהלך
היכןהואברוךהקדושלךשנתן
לישנתןאנימהכיולואמרהיא

תורההואברוךהקדוש
למשההואברוךהקדושלואמר
אתהבדאימשה
עולםשלרבונולפניואמר

שאתהלךישגנוזהחמודה
אנייוםבכלבהמשתעשע

לעצמיטובהאחזיק
למשההואברוךהקדושלואמר
עלתקראעצמךומיעטתהואיל
משהתורתזכרושנאמרשמך
וגו׳:עבדי

N
And Rabbi Yehoshua ben Levi said: When Moses ascended
on High, he found the Holy One, Blessed be He, tying crowns
to letters. On the tops of certain letters there are ornamental
crownlets. Moses said nothing, and God said to him: Moses, is
there no greeting in your city? Do people not greet each other
in your city? He said before Him: Does a servant greet his
master? That would be disrespectful. He said to him: At least
you should have assisted Me and wished Me success in My
work. Immediately he said to Him: “And now, may the power
of the Lord be great as you have spoken” (Numbers 14:17).

בשעהלויבןיהושערביואמר
מצאולמרוםמשהשעלה

קושרשהיההואברוךלהקדוש
לאותיותכתרים
בעירךשלוםאיןמשהלואמר
שנותןעבדישכלוםלפניואמר
לרבושלום
לעזרנילךהיהלואמר
ה׳כחנאיגדלועתהלואמרמיד

דברתכאשר

O
And Rabbi Yehoshua ben Levi said: What is the meaning of that
which is written: “And the people saw that Moses delayed
[boshesh] to come down from the mount” (Exodus 32:1)? Do not
read the word in the verse as boshesh; rather, read it as ba’u
shesh, six hours have arrived. When Moses ascended on
High, he told the Jewish people: In forty days, at the
beginning of six hours, I will come. After forty days, Satan

מאילויבןיהושערבי(אמר)
משהבששכיהעםויראדכתיב

ששבאואלאבוששתקריאל
אמרלמרוםמשהשעלהבשעה
יוםארבעיםלסוףלישראללהן

באאניששבתחלת
שטןבאיוםארבעיםלסוף

העולםאתועירבב
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came and brought confusion to the world by means of a storm,
and it was impossible to ascertain the time. Satan said to the
Jews: Where is your teacher Moses? They said to him: He
ascended on High. He said to them: Six hours have arrived
and he has not yet come. Surely he won’t. And they paid him no
attention. Satan said to them: Moses died. And they paid him
no attention. Ultimately, he showed them an image of his
death-bed and an image of Moses’ corpse in a cloud. And that is
what the Jewish people said to Aaron: “For this Moses, the
man who brought us up out of the land of Egypt, we know not
what has become of him” (Exodus 32:1).

הואהיכןרבכםמשהלהןאמר
למרוםעלהלואמרו
השגיחוולאששבאולהןאמר
הראהעליוהשגיחוולאמתעליו
דקאמריוהיינומטתודמותלהן
האישמשהזהכילאהרןליה
וגו׳:

P
One of the Sages said to Rav Kahana: Did you hear what is
the reason that the mountain was called Mount Sinai? Rav
Kahana said to him: It is because it is a mountain upon which
miracles [nissim] were performed for the Jewish people. The
Sage said to him: If so, it should have been called Mount Nisai,
the mountain of miracles. Rather, Rav Kahana said to him: It is a
mountain that was a good omen [siman] for the Jewish
people. The Sage said to him: If so, it should have been called
Har Simanai, the mountain of omens. Rav Kahana said to him:
What is the reason that you do not frequent the school where
you can study before Rav Pappa and Rav Huna, son of Rav
Yehoshua, who study aggada? As Rav Ḥisda and Rabba, son
of Rav Huna, both said: What is the reason it is called Mount
Sinai? It is because it is a mountain upon which hatred [sina]
for the nations of the world descended because they did not
accept the Torah. And that is what Rabbi Yosei, son of Rabbi
Ḥanina, said: The desert in which Israel remained for forty years
has five names. Each name has a source and a rationale: The
Zin Desert, because the Jewish people were commanded
[nitztavu] in it; the Kadesh Desert, because the Jewish people
were sanctified [nitkadshu] in it. The Kedemot Desert,
because the ancient [keduma] Torah, which preceded the world,
was given in it. The Paran Desert, [89b] because the Jewish
people were fruitful [paru] and multiplied in it; the Sinai
Desert, because hatred descended upon the nations of the
world on it, on the mountain on which the Jewish people received
the Torah. And what is the mountain’s true name? Horeb is its
name. And that disputes the opinion of Rabbi Abbahu, as
Rabbi Abbahu said: Mount Sinai is its name. And why is it
called Mount Horeb? It is because destruction [ḥurba] of the
nations of the world descended upon it.

כהנאלרבמרבנןההואליהאמר
אמרסיניהרמאילךשמיעמי
לישראלנסיםבושנעשוהרליה
הראלאליהמיבעיניסאיהר

הרלישראלטובסימןשנעשה
מאיליהאמרליהמיבעיסימנאי
דרבקמיהשכיחתלאטעמא
יהושעדרבבריההונאורבפפא

חסדאדרבבאגדתאדמעייני
דאמריהונאדרבבריהורבה

שירדההרסיניהרמאיתרווייהו
והיינועליוהעולםלאמותשנאה
חנינאברבייוסירבידאמר
ציןמדברלויששמותחמשה
קדשמדברעליוישראלשנצטוו

מדברעליוישראלשנתקדשו
עליוקדומהשנתנהקדמות
עליהורבושפרופארןמדבר
שנאהשירדהסינימדברישראל
שמוומהעליוהעולםלאומות
אבהודרביופליגאשמוחורב
שמוסיניהראבהורבידאמר
שירדהחורבהרנקראולמה

עליו:העולםלאומותחורבה
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... We learned in the mishna: From where is it derived that one ties
a scarlet strip of wool to the scapegoat? As it says: “If your sins
be like scarlet [kashanim], they will become white like snow”
(Isaiah 1:18). The Gemara wonders at this: Why does the verse
use the plural form: Kashanim? It should have used the singular
form: Kashani. Rabbi Yitzḥak said that the Holy One, Blessed
be He, said to the Jewish people: Even if your sins are as
numerous as those years [kashanim] that have proceeded
continuously from the six days of Creation until now, they
will become white like snow.

זְהוֹרִיתשֶׁללָשׁוֹןשֶׁקּוֹשְׁרִיןמִנּיַןִ
אָמַרלֵיהּמִיבְּעֵיכַּשָּׁניִכַּשָּׁניִםוכְוּ׳
הַקָּדוֹשׁלָהֶםאָמַריצְִחָקרַבִּי

יהְִיוּאִםלְישְִׂרָאֵלהוּאבָּרוּ�
שֶׁסְּדוּרוֹתהַלָּלוּכַּשָּׁניִםחֲטָאֵיכֶם
ועְַדבְּרֵאשִׁיתימְֵימִשֵּׁשֶׁתוּבָאוֹת
ילְַבִּינוּכַּשֶּׁלֶגעַכְשָׁיו

Rava taught: What is the meaning of that which is written: “Go
please and let us reason together, the Lord will say” (Isaiah
1:18)? Why does the verse say: Go please? It should have said:
Come please. And why does the verse say: The Lord will say?
The prophet’s message is based on something that God already
said. Therefore, the verse should have said: God said. Rather,
the explanation of this verse is that in the future that will surely
come, the Holy One, Blessed be He, will say to the Jewish
people: Go please to your Patriarchs, and they will rebuke
you.
And the Jewish people will say before Him: Master of the
Universe, to whom shall we go? Shall we go to Abraham, to
whom You said: “Know certainly that your seed shall be a
stranger in a land that is not theirs, and shall serve them; and they
shall afflict them four hundred years” (Genesis 15:13), and he did
not ask for mercy on our behalf? Or perhaps we should go to
Isaac, who blessed Esau and said: “And it shall come to pass
when you shall break loose, that you shall shake his yoke from
off your neck” (Genesis 27:40), and he did not ask for mercy on
our behalf. Or perhaps we should go to Jacob, to whom You
said: “I will go down to Egypt with you” (Genesis 46:4), and he
did not ask for mercy on our behalf. And if so, to whom shall
we go? Shall we go to our Patriarchs, who do not have mercy on
us? Rather, now God Himself says what punishment we deserve.
The Holy One, Blessed be He, said to them: Since you made
yourselves dependent on Me, “If your sins be like scarlet,
they will become white like snow.”

נאָלְכוּדִּכְתִיבמַאירָבָאדָּרֵשׁ
נאָבּוֹאוּנאָלְכוּה׳יאֹמַרונְוִָּכְחָה
ה׳אָמַרה׳יאֹמַרלֵיהּמִיבְּעֵי
יאֹמַרלָבאֹלֶעָתִידלֵיהּמִיבְּעֵי
לְישְִׂרָאֵלהוּאבָּרוּ�הַקָּדוֹשׁלָהֶם
ויְוֹכִיחוּאֲבוֹתֵיכֶםאֵצֶלנאָלְכוּ

אֶתְכֶם
אֵצֶלעוֹלָםשֶׁלרִבּוֹנוֹלְפָניָוויְאֹמְרוּ

לוֹשֶׁאָמַרְתָּאַבְרָהָםאֵצֶלנלֵֵ�מִי
עָלֵינוּרַחֲמִיםבִּקֵּשׁוְ�אתֵּדַעידָעַֹ
והְָיהָעֵשָׂואֶתשֶׁבֵּירַ�יצְִחָקאֵצֶל

רַחֲמִיםבִּקֵּשׁוְ�אתָּרִידכַּאֲשֶׁר
אָנכִֹילוֹשֶׁאָמַרְתָּיעֲַקבֹאֵצֶלעָלֵינוּ
בִּקֵּשׁוְ�אמִצְרַימְָהעִמְּ�אֵרֵד

עַכְשָׁיונלֵֵ�מִיאֵצֶלעָלֵינוּרַחֲמִים
בָּרוּ�הַקָּדוֹשׁלָהֶןאָמַרה׳יאֹמַר
בִּיעַצְמְכֶםוּתְלִיתֶםהוֹאִילהוּא
כַּשֶּׁלֶגכַּשָּׁניִםחֲטָאֵיכֶםיהְִיוּאִם

ילְַבִּינוּ

Apropos the Jewish people assessing their forefathers, the
Gemara cites a related teaching. Rabbi Shmuel bar Naḥmani
said that Rabbi Yonatan said: What is the meaning of that
which is written: “For You are our Father; for Abraham knows
us not, and Israel does not acknowledge us; You, Lord, are
our Father, our Redeemer, everlasting is Your name” (Isaiah
63:16)? In the future that will surely come, the Holy One,
Blessed be He, will say to Abraham: Your children have
sinned against Me. Abraham will say before Him: Master of the
Universe, if so, let them be eradicated to sanctify Your name.

אָמַרנחְַמָניִבַּרשְׁמוּאֵלרַבִּיאָמַר
אַתָּהכִּידִּכְתִיבמַאייוֹנתָָןרַבִּי

ידְָעָנוּ�אאַבְרָהָםכִּיאָבִינוּ
אָבִינוּה׳אַתָּהיכִַּירָנוּ�אויְשְִׂרָאֵל
לָבאֹלְעָתִידשְׁמֶ�מֵעוֹלָםגּוֹאֲלֵנוּ
הוּאבָּרוּ�הַקָּדוֹשׁלוֹיאֹמַר

אמֵֹרלִיחָטְאוּבָּניֶ�לְאַבְרָהָם
עַלימִָּחוּעוֹלָםשֶׁלרִבּוֹנוֹלְפָניָו

לֵיהּאֵימַראָמַרשְׁמֶ�קְדוּשַּׁת
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God said: I will say it to Jacob. Since he experienced the pain
of raising children, perhaps he will ask for mercy on their
behalf. He said to Jacob: Your children have sinned. Jacob
said before Him: Master of the Universe, if so, let them be
eradicated to sanctify Your name. The Holy One, Blessed be
He, said: There is no reason in elders and no wisdom in
youth. Neither Abraham nor Jacob knew how to respond properly.
He said to Isaac: Your children have sinned against Me. Isaac
said before Him: Master of the Universe, are they my children
and not Your children? At Sinai, when they accorded
precedence to “We will do” over “We will listen” before You,
didn’t You call them, “My son, My firstborn son Israel” (Exodus
4:22)? Now that they have sinned, are they my children and not
Your children?
And furthermore, how much did they actually sin? How long is
a person’s life? Seventy years. Subtract the first twenty years
of his life. One is not punished for sins committed then, as in
heavenly matters, a person is only punished from age twenty.
Fifty years remain for them. Subtract twenty-five years of
nights, and twenty-five years remain for them. Subtract twelve
and a half years during which one prays and eats and uses the
bathroom, and twelve and a half years remain for them. If You
can endure them all and forgive the sins committed during those
years, excellent. And if not, half of the sins are upon me to bear
and half upon You. And if You say that all of them, the sins of
all twelve and a half years that remain, are upon me, I sacrificed
my soul before You and You should forgive them due to my
merit. The Jewish people began to say to Isaac: You are our
father. Only Isaac defended the Jewish people as a father would
and displayed compassion toward his children. Isaac said to
them: Before you praise me, praise the Holy One, Blessed be
He. And Isaac points to the Holy One, Blessed be He, before
their eyes. Immediately they lifted their eyes to the heavens
and say: “You, Lord, are our Father, our Redeemer,
everlasting is Your name.”

בָּניִםגִּידּוּלצַעַרלֵיהּדַּהֲוהָלְיעֲַקבֹ
אֲמַרעֲלַייְהוּרַחֲמֵידְּבָעֵיאֶפְשָׁר
רִבּוֹנוֹלְפָניָואמֵֹרחָטְאוּבָּניֶ�לֵיהּ
שְׁמֶ�קְדוּשַּׁתעַלימִָּחוּעוֹלָםשֶׁל
ולְָאטַעְמָאבְּסָבֵילָאאָמַר

בָּניֶ�לְיצְִחָקלוֹאמֵֹרעֵצָהבְּדַרְדַּקֵּי
שֶׁלרִבּוֹנוֹלְפָניָואמֵֹרלִיחָטְאוּ
בְּשָׁעָהבָּניֶ�וְ�אבָּניַעוֹלָם

לְנשְִׁמָענעֲַשֶׂהלְפָניֶ�שֶׁהִקְדִּימוּ
בָּניַעַכְשָׁיובְכוֹרִיבְּניִלָהֶםקָרָאתָ
בָּניֶ�וְ�א
שֶׁלשְׁנוֹתָיוכַּמָּהחָטְאוּכַּמָּהועְוֹד
דְּלָאעֶשְׂרִיןדַּלשָׁנהָשִׁבְעִיםאָדָם

דַּלחַמְשִׁיןלְהוּפָּשׁוּעֲלַייְהוּעָנשְַׁתְּ
לְהוּפָּשׁוּדְּלֵילָותָָאוחְַמְשָׁהעֶשְׂרִין
סְרֵיתַּרְתֵּידַּלוחְַמְשָׁהעֶשְׂרִין
הַכִּסֵּאוּדְבֵיתוּמֵיכַלדְּצַלּוֹייֵוּפַלְגָא
אִםוּפַלְגָאסְרֵיתַּרְתֵּילְהוּפָּשׁוּ
ואְִםמוּטָבכּוּלָּםאֶתסוֹבֵלאַתָּה
ואְִםעֲלָי�וּפַלְגָאעֲלַיפַּלְגָאלָאו

הָאעָלַיכּוּלָּםלוֹמַרתִּמְצָא
פּוֹתְחִיןקַמָּ�נפְַשִׁיקָרֵיבִית
לָהֶםאמֵֹראָבִינוּאַתָּהכִּיואְוֹמְרִין
קַלְּסוּלִימְקַלְּסִיןשֶׁאַתֶּםעַדיצְִחָק

לְהוּוּמַחְויֵהוּאבָּרוּ�לְהַקָּדוֹשׁ
בְּעֵיניֵהּהוּאבְּרִי�לְקוּדְשָׁאיצְִחָק
לַמָּרוֹםעֵיניֵהֶםנוֹשְׂאִיםמִיּדָ

גּוֹאֲלֵנוּאָבִינוּה׳אַתָּהואְוֹמְרִים
שְׁמֶ�מֵעוֹלָם

And since the Gemara mentioned Jacob’s descent to Egypt, the
Gemara cites that which Rabbi Ḥiyya bar Abba said that Rabbi
Yoḥanan said: Our father Jacob should have gone down to
Egypt in iron chains as would an exile against his will, as
decreed by God and related to Abraham. However, his merit
caused him to descend without suffering, as it is written: “I
drew them with cords of man, with bands of love, and I was to
them as they that take off the yoke on their jaws, and I fed
them gently” (Hosea 11:4).
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