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Session 5: Community

Ya’akov Yosef of Polnoye, Toledot Ya’akov Yosef, tetsaveh (eighteenth-century Ukraine)
I heard an explanation of the following
Talmudic passage in the name of my teacher
[the BeSHT]: “These two merrymakers are
worthy of the World to Come” (b. Ta‘anit 22a).
He asked about it [in a dream], learning that
these two merrymakers were totally devoted to
connecting with each and every person, to
unifying the blessed Holy One and Shekhinah
in all deeds—at home and in business, in
general and in every moment.
Yet they were unable to connect with someone
who was melancholy. So they would cheer this
person up with words until that individual
became joyous, becoming attached to that
person. Through this, they connected with
them to God. This is an important principle.
Understand it.

בנידהויבדחיתרידהניהש"ספירושמוריבשםשמעתי
לו,נאמרהשאלהפיועלא(,כב)תעניתדאתיעלמא
כלעםלהתחברעסקםכלהי'בדחיתרידהנידהענין
הןאיש,מעשהפרטיבכלקבה"ווליחדואיש,איש

זולתובפרט,ובכללבעסקיו,אוואיש,אישכלשלבביתו
להתחבריחודולייחדיכולהי'לאח"וצערלושהי'מי

עמוונתחברששמחעדבדבריםלי'מבדחיהיולכךעמו,
והבן,גדול,כללוהואוכו',יתברךבועמואתולדבק

ודפח"ח.
עמהםלהתחברישראל,בניאתתצוהואתהיובן,ובזה

שפעיבואאליךגםואזיתברך,בוולדבקםחדאבצוותא
וק"ל.וגו',זךזיתשמןאליךויקחווז"שרב

יב(,ל,)שמותישראלבניראשאתתשאכיתביןובזה
והבן.וגו',תשאכיוזהויתברך,בוולדבקםלהעלותןהוא

Ketem Paz, p. 60

I heard this in the name of the light of Israel [i.e., Yisra’el, the Besht] . . . who would say the
following before blowing the shofar [on Rosh Hashanah] rather than delivering an extensive and
arousing moral instruction. He would say, in Yiddish: “You, and I, and God; and God, and you, and
me; and me, and you, and God.” He would say this several times, and would then instruct the shofar
to be blown.

Shivhei ha-Besht, no. 22 (based on trans. Ben-Amos and Mintz)
I have a letter that the Besht sent to the rabi [i.e.
Rabbi Ya’akov Yosef of Polnoye). The address
written on the outside of the letter is as follows:
“From the holy community of Medzhibozh to
the great community of Nemirov. Send these

העתקהבזה"ללהרבהבעש"טששלחאגרתת"יויש
רבתאנעמרובלק'מעזיבוזמק'האגרותבעברשנכתב

הכהןמראההבזקכמראהושוברצואבכתבאמיליהני
חכ'פלאעושההמופלאהרבומגדלמעוזהנ'דק"קאב"ד
אב"ד.הנ'דק"קהכהןיוסףמ'הכולל
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words like lightening to the cohen, head of the
court of the community. Fortress and mighty
tower, wonderful rabbi, performer of miracles,
brilliant sage, our teacher of the holy
community and head of the court. Joseph the
Cohen.”
And this is the body of the letter:
“To my beloved, the rabbi, the great light, the
crown of this generation, famous in piety,
perfect and wonderful sage, performer of
miracles who is attached to my innermost heart
and who is closer to me than a brother, our
teacher, Joseph the Cohen.
I received your letter at the conclusion of the
Sabbath and saw that in the first two lines you,
sir, said that you must fast. I am deeply upset at
your words and let me add that by the decree of
the angels and God and His Shekhinah, you
should not place yourself in this danger. This is
the way of melancholy and sadness, and the
Shekhinah does not inspire through sadness but
only through joy in performing the mitsvot. As it
is known to you, sir, these are things that I have
taught repeatedly, and they should be close to
your heart and in the thoughts that bring you to
this melancholy. Let me advise you, “God is
with you, you person of strength” (Judg. 6:12)
every single morning while you are studying
contemplate the letters with utmost devotion in
worship of your Creator and god will be with
you. With the help of God, blessed be the
divine name, they will sweeten the charges
against you in their source and the pressure of
the charges will be reduced. “Do not hide
yourself from your own flesh” (Isa. 58:7). You
should not, God forbid, fast more than is
required and is necessary. If you listen to me,
God will be with you.
With these words, let me shorten my letter and
say farewell. Always withing you well.
Signed: Israel Besht.

פ"הע"ההמאה"גהרבא"נאהובילידהאיגרותלשוןזה
פלאעשההמופלאהשלםהחכםבחסידותהמפורסם

הכהן.יוסףמ'לימאתדבוקלביבקירותהנצמד

שורותבשתיאחתראיהוראיתיקבלתיג"ההנה
מוכרחכאילואומרשרומע"לנאמרושםהעליונות
בגזירותמוסיףוהנניהקורא.מקולבטניותרגזלהתענות

בסכנהא"עיכנסלבלושכינתיהקב"הובצירוףעירין
השכינהואיןועצבותשחורהמרהמעשהזהכיכזה.
כאשרמצוהשלשמחהמתוךרקעצבותמתוךלאשורה
הדבריםוהיופעמיםכמהשלמדתידבריםלרומע"לידוע

אותוהמביאיםמחשבותיוסעיפידברועללבו.עלהאלה
ובוקרבוקרבכלהחילגבורעמךאלקיםויהיאיעצךלזה
לעבודתגמורבדביקותבאותיותעצמוידבקלימודובעת

ויקילבשורשןהדיניםימתיקוואזוב"שב"הבוראו
יותרלהתענותח"ותתעלםאלומבשרךהדינין.מעליו

אלהיםויהיהלקוליתשמעשמעואםומהצורךמהחיוב
ישראלנאוםהדש"תמנאישלוםואומראקצרובזהעמך

בעש"ט:

Shivhei ha-Besht, no. 207 (based on trans. Ben-Amos and Mintz)
I will write a little about his death. His passing
away was on the first day of Shavu’ot. On the
Passover before that, the rabbi, our teacher

א'ביוםהסתלקותושהיהמפטירתוקצתאכתוב
מקארץפנחסמ'הרבהיהזהשקודםבפסחדשבועות.

שלהאחרוןבעי"טזהומפנימעט.ונחלשהבעש"טאצל
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Pinhas of Porets, visited with the Besht, and
Rabbi Pinhas felt a little weak. Because of this
he hesitated to go to the mikveh on the eve of
the last holiday of Passover, and finally he
decided not to go. One the seventh day of
Passover Rabbi Pinhas perceived within the
prayer that it was decreed that the Besht would
soon pass away because of his fight against the
sect of Shabbatai Tsevi, as it is told above in the
story when they wanted to burn the Babylonian
Talmud on Yom Kippur. The rabbi, our teacher
and rabbi, Rabbi Pinhas, began to strengthen
his prayer, but it did not help, and he regretted
that he had not gone to the mikveh. HE
thought that if he would have seen this while he
was in the mikveh it would have helped. After
the prayer the Besht asked him whether he
went to the mikveh on the previous day, and he
said, “No.”
The Besht said: “The deed has already been
done and there is nothing that can alter it.”
After the Passover the Besht was sick with
diarrhea, but in spite of that he gathered his
strength and went to pray before the ark. HE
did not say anything about it to his students,
who were known to have powerful prayers, and
he sent them elsewhere. The rabbi, our teacher
and rabbi, Pinhas, did not return home.
On the eve of Shavu’ot, all his followers
gathered to spend the night saying prayers, such
as the redemption prayer of the Ari, of blessed
memory. The Besht said Torah before them
concerning the biblical portion of the week and
the giving of the Torah. In the morning he told
Rabbi Leib Kessler and someone else, I have
forgotten his name, to handle his burial.
Because they were members of the funeral
society and needed to know about diseases, he
showed them the signs on each of the members
of his own body, and he explained how the soul
emanates from this member and from that
member. He told them to gather a minyan to
pray with him. HE told them to give him a
prayer book, and he said: “Soon I shall be with
the blessed God.”
After the prayer, Rabbi Nahman of Horodenka
went to the beit ha-midrash to pray for him.

לאאולמקוהלילךאםאצלווטריאשקלאהיהפסח
בתפילהפסחשלז'וביוםלילך.שלאדעתווהסכימה

מפניבקרובשיסתלקהבעש"טעלשנגזראיךראה
במעשהלעילכמבוארהש"ץכתנגדמאדהתעצמותו

מוה"פהרבוהתחילבבליש"סלשרוףכשרצויוה"כ
הלךשלאעלמאדונתעצבהועילולאבתפילהלהתעצם
מועילהיהלדעתובמקוהזהדברראהאילוכילמקוה.

אתמולהלךאםאותוהבעש"טשאלהתפילהואחרלזה.
מעשהנעשהכברהבעש"טויאמרלא.ויאמרלמקוה
כלום.מעשהאחרואין

מעטמתחזקהיהועכ"זהשלשולחולההיההפסחואחר
מוחזקיםשהיוהתלמידיםואותןהתבהלפנילהתפלל
אותםושלחכלוםהודיעםלאבתפילהשיתעצמו
לביתו. נסעלאהנ'מהר"פוהרבאחרים.למקומות

הלילהכללנעורסגולתואנשינאספושבועותבליל
הסדרעניןעלד"תלפניהםואמרז"ל.האר"יכתקון
כולםשיתאספוסגולתולאנשישלחבבקרמ"ת.וענין
שיתעסקושמושכחתיא'ועודקעסלרליבלר'וצוה

להםהראהאברכלעלגופו.עלאותםולמדבקבורתו
מאברואח"כזהמאברונפטרהנשאלתנפשואיךסימנים

חבראמאנשיהיוהםכיהחוליםעלשיבינוכדיאחר
לושיתנווצווהעמו.להתפללמניןשיכנסווצווהקדישא.
הש"י.עםמעטעודאשתעיואמרהסידור

לבהמ"דמהראדינקינחמןר'הלךהתפילהולאחר
היהאםמרעישהואלחנםהבעש"טאמרעבורו.להתפלל

פועלהיהלכנוסרגילשהייתיזהבפתחליכנסיכול
בתפילתו. 

בווגעראותולתקןא'מתנשמתאצלונכנסהזאתובעת
שאניהיוםעדשמעתולאונדנעאתהשניםשמניםואמר
בצווחהמהררוץלהמשרתאמרותיכףרשע.צאבעולם
לאיזהיזיקפןאותוהרגזתיכיהדרךמןשיפנוגדולה
וחזרהשמש.שלבתוא'בתולהשהזיקהיהוכןאדם.
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The Besht said: “He shouts in vain. If he could
have entered in the gate where I was
accustomed to enter, his prayer would have
helped.” At that moment the soul of a dead
man came to him asking for redemption. HE
scolded him, saying: “For eighty years you have
wandered, and you have not heard until today
that I am in this world. Get out, wicked one.”
He immediately said to the servants: “Rush
outside and shout for everyone to clear away
from the road because I angered him and he
may hurt someone.” And so it was that he hurt
a maiden, the daughter of the shammash. The
servant returned and he heard the Besht saying:
“I grant you these two hours. Do not torture
me.”
“The servant said: “who are you talking to, sir?”
He said: “Do you not see the Angel of Death
who always ran from me? As people say, ‘I
banished him to where black peppers grow.’
Now that they have given him control over me
his shoulders have broadened and he feels
joyous.”
Then all the people of the town came to see
him on the holiday, and he said Torah to them.
After that, during the meal, he told the servant
to put mead in a large glass, but the servant put
it in a small glass. The Besht said: “One has no
power on the day of death, even the gabbai
does not obey me.” Then he said: “Until now I
have done favors for you. Now you will do a
favor for me.” Then he went to the toilet and
the servant wanted to follow him. He asked
him: “Is today different from any other day that
you want to follow me? What do you see in
me?” He did not go after him.
He also gave them a sign that when he passes
away the two clocks will stop. When he washed
his hands the big clock stopped, and his
followers stood around it so that he would not
see it. He said to them: “I am not concerned
about myself because I know clearly that when
I leave through this door I mediately enter
another door.” He sat on his bed and he told
them to gather around him. He said Torah to
them about the column on which one ascends
from lower paradise to upper paradise, and how

שניאותןלךמוחלאניאמרשהבעש"טושמעהמשרת
אותי.תענהאלשעות

אתהאיןאמרמדבררומע"למיעםהמשרתלואמר
כדאמריממניבורחתמידשהיההמותמלאךאתרואה
ועכשיושחוריםפלפליןשגדליםלמקוםמגרשואינשי
עליו.גדולהושמחהכתיפיונתרחבועלירשותלושנתנו
לפניהםואמרבי"טפניולקבלהעיראנשיכלבאוואח"כ
דבששיתןלהמשרתצוההסעודהבעתואח"כד"ת

המותביוםשלטוןאיןאמרבקטנה.ונתןגדולהבצלוחית
גמלתיע"כאמרואח"כאותי.צייתאינוהגבאיאפי'

הלךואח"כחסד.עמיתגמלוועכשיוחסדעמכם
יוםמהאותושאלאחריו.לילךהמשרתורצהלבהכ"בוד

הלךולאביראיתמהאחרילילךרוצהשאתהמיומים
אחריו.

השנייעמדויפטורשכאשרהסימןלהםאמרגם
וסבבועמדגדולוהזייגרידיורחץובבואוזייגערש.

הזייגר. עמידתיראהשלאאותואנשיו
כיעצמיעלדואגאניואיןהזייגרשעמדידעתילהםאמר
בפתחאכנסותיכףזהמפתחשאצאבבירוראנייודע
ואמרמטתוסביבשיעמדווצוהמטתועלוישבאחר.
וכןעליוןלג"עתחתוןמג"עשעוליןעמודעלד"תלהם
סדרעלובביאורבעש"ןהואהאיךועולםעולםבכל

כמהוישבושכבנועםויהילאמרלהםוצוהעבודה.
אותיותחיתוךשמעושלאעדבכוונותוכיווןפעמים
כמוולחרודלהזדעזעוהתחילבסדיןאותולכסותוציוה
הקטן.הזייגרשעמדוראומעטמעטנחואח"כבש"ע

נפטר. וראוחוטמועלנוצהוהניחובושעדוהמתינו
באה"קשנפטרמעזיבוזמק"קיעקבמר'שמעתיכ"ז

כמונשמתויציאתראהקעסלרליבשר'אמרוהרב
כמהלהבעש"טהנ'ליבר'באפ"אתכלת.מראהשלהבת
ר'ואמרימותשבוודאילוואמרפטירתוקודםשבועות

הבעש"ט.רצהולאוכ'עיניםתחתועיניםראשהנ'ליב
רצהולאשנהערךזהממנישנטלומהלייחזירוואמר
זה.חייםלולמהכילחיות
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this was so in each world. He described what it
was like in the world of the souls, and he
interpreted the order of worship. He told them
to say, “Let the pleasantness of the Lord our
God be upon us.” He lay down and sat up
several times. He concentrated on kavvanot
until they could not distinguish the syllables. He
ordered them to cover him with a sheet, and he
began to tremble as one saying the eighteen
benedictions. Then slowly he became quiet and
they saw that a small clock had stopped. They
waited for a long time. Then they put a feather
under his nose and they realized that he had
passed away.

Menahem Mendel of Vitebsk [c. 1781], Iggerot Hasidim me-Erets Yisra’el, no. 17, p. 91
Each person should see to it that they have a
regular practice of spiritual friendship [dibbuk
haverim] with those they know well, who are
trusted and committed to the truth alone.
These companions should share in your
yearning to loosen the fetters of
wrongdoing—that is, the desires of hypocrisy
and falsehood. One should converse with such
friends daily for around half an hour, to enable
a critiquing of one’s own misguided qualities
that you let be seen, and so likewise a
corresponding process for your friend. As one
becomes habituated to this [practice of spiritual
companionship and critique], no member of
this group will be embarrassed when rebuked
for some misguided quality. They will admit the
truth, allowing the accrued layers of falsehood
to fall away and the spark of truth to shine
forth.

לפילוהבדוקיםחבריםדיבוקלושיהי׳אחדכליראהגם
לפטורלבבםבכלורוציםהאמת.רקשרוציםשכלו

אזיומשקרים.מצביעותמתאותדהיינוהרע.ממוקשי
מדותיוולגנותשעה.חציכמויוםבכלעמהםידבר

וכשירגיללהיפך.חבירווכןעצמו.עלשיראההרעות
ומדהדבראיזהחבירועליראהכשאחדאזיבזהעצמו
עלויודהממנו.יבושלאבודאיע״ז.ויוכיחומגונה
יתחילוהאמתיפולהשקרממילאונמצאהאמת.

וקלימלציםלמאודעצמולהרחיקולמעה״שלהתנוצץ.
אדםשיראהדברסוףמזה.יצילנוהרחמןב״מ.הדעת
גשמיותעניניובכלומדה.מדהבכללעייןלעצמותמיד
ע״כ:אחד.רגעאףדעתויסירולאשלו.

Avodat Yisra’el, likkutim

“For people to comprise a quorum for prayer,
they must all be in one place along with their
prayer leader” [Shulhan ‘Arukh, orah hayim,
55:13]. If ten people are gathered in a
synagogue, each asking for their own needs,
they are to be considered “scattered,” even
though they are in the same building. One has
turned their thoughts to their vineyard, another
to their olive grove. One may be praying for

וכו'עמהםוש"ץאחדבמקוםהעשרהכלשיהיוצריך
אם…והנהיג(.סעיףנהסימןאו"חערוך)שולחן
והםלהתפללהכנסתלביתיחדמתאספיםאדםבניעשרה

נקראיםאחדבביתשהםהגםעצמם,צרכימבקשים
לכרמוזהכרצונובמחשבתופונהאחדכלכימפוזרים,

ושארבניועללהתפללוזהחייועלולהתפלללזיתווזה
כלשיהיורקכן,אינוהתפילהעניןעיקראבלענינים.
שיהיהעולםשליחודולשםלכווןאחדבמקוםהעשרה

בזמןעלינומלכותוותראהותגלהאחדושמואחדהוא
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their own life, while another thinks of their
children—or whatever else. The essence of
prayer is not like that.

All ten must be “in one place”—directing
themselves toward the Cosmic One, praying
that God and God’s name will be one, that the
divine kingdom will soon be revealed to us.

If their prayer leader is with them in this, then
what is hinted at in King Solomon’s
words—"You will hear, O heaven!” (1 Kings
8:32)—will come to pass, since the words
“heaven” and “prayer leader” have the same
numerical equivalent in Hebrew. The prayer
leader serves as the intermediary who presents
our words to the Master of the Universe. The
essence of prayer is to complete God’s kingdom
on earth.

שרמזהרמזבהםיתקייםואזעמהםציבורושליחקרוב,
השמיםתשמעואתהציבורהשליחעלע"ההמלךשלמה

עלכיש"ץ,בגימטריאשמיםכילב(,ח,א-)מלכיםוגו'
כיעולם,שלמלכואלהתפילותעובריםהסרסורידי

מלכותו:להשליםהואהתפילהעיקר

Shne’ur Zalman of Liady, Ma’amarey Admor ha-Zaken, nitsavim (eighteenth-century Belarus)
Even if your exile is at the farthest edge of
heaven, from there Y-H-W-H your God will
take you, from there will God gather you in
(Deut. 30:4).
How can it be that the community of Israel is
spoken of here in the singular form? The same
question is asked of “You shall love Y-H-W-H
your God” (Deut. 6:5), also in the singular.
There one may say that it applies to each person
as an individual. But from there will God
gather you in? How can “gather” apply to a
single person?
But the truth is that a single person can be
scattered and detached. No person is really
whole, living up to full intellectual and
emotional potential. Some people are lacking in
a particular quality. If only they had that one
thing, they could be whole… Sometimes that
which you are lacking is found in another
person, but with that person you could be
whole. That person might be very far from you,
but you cannot be whole without them.
So that is: Even if your exile—in the
singular—from there God will gather you
[with the other whom you need], to become

אלהיךה׳יקבצךמשםהשמיםבקצהנדחךיהיהאם
ל׃ד(.)דבריםיקחךומשם

דמהישראל?כנסתעליחידלשוןשייךאיךולכאורה
עלשייךו׃ה()דבריםאלהיך[״ה׳]את״ואהבתשנאמר

שייךהאיךיקבצךמשםאבלמישראל,ואחדאחדכל
אחד?לאדם״קיבוץ״לשון

בשלימותואינואדםשכלומפורד,מפוזרשהאדםהענין
מידהלושחסרהאדםישכימידותיו.שכלוערךלפי

ואםבכולו,שלםהיהלוהיתהאםהזאתובמידהאחת,
ימצאשחסרונווישכידוע.אחדאברלוחסרהריחסר

שהאדםויששלם.נעשההאדםאותוועםאחר,באדם
שלםהיותיכוללאוהואממנו,מאודרחוקהואהזה

בלתו.
ויהיהיקבצךמשםיחידבלשוןנדחךיהיהאםוזהו
הגלות...עניןוזהואחד.
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one. That is the nature of exile [being in the
singular, isolated and alone....]

Nahman of Bratslav, Likkutei Moharan 2:63 (eighteenth-century Ukraine)

Each shepherd has a unique melody (niggun), reflecting
the grasses and the place where they pasture. Every
animal has some unique vegetation that it must eat,
and the shepherd does not always remain in the same
place ... Each grass has a song… and the shepherd’s
melody is made from their songs….
This is connected to, “From the ends of the earth,
song shall be heard” (Isa. 24:16). Melody and song
erupts from “the ends of the earth,” for the vegetation
that grows upon the earth creates song. The shepherd
knows the melody through which strength is given to
the grasses, and thus food is produced for the animals.

י ע,כִּ ידַּ לְפִימְיחָֻדנגִּוּןלוֹישֵׁוְרוֹעֶהרוֹעֶהכָלכִּ
בִים קוֹםוּלְפִיהָעֲשָׂ הוּאהַמָּ ם,רוֹעֶהשֶׁ כָלכִּישָׁ

הֵמָה בלָהּישֵׁוּבְהֵמָהבְּ הִיאמְיחָֻד,עֵשֶׂ צְרִיכָהשֶׁ
מִידרוֹעֶהאֵינוֹגַּםלְאָכְלוֹ. וּלְפִיאֶחָד.בְּמָקוֹםתָּ

בִים קוֹםהָעֲשָׂ רוֹעֶהוְהַמָּ ם,שֶׁ ינגִּוּן.לוֹישֵׁכֵּןשָׁ כִּ
בכָל בעֵשֶׂ ירָהלוֹישֵׁוָעֵשֶׂ אוֹמֵר,שִׁ זֶּהשֶׁ שֶׁ

חִינתַ רֶקבְּ ירָה,פֶּ ירַתשִׁ בִיםוּמִשִּׁ ההָעֲשָׂ נגִּוּןנעֲַשֶׂ
ל הָרוֹעֶה.שֶׁ
חִינתַוְזהֶ נףַכ״ד:ט״ז(:)ישעיהובְּ הָאָרֶץמִכְּ

מַעְנוּ,זמְִירוֹת זְּמִירוֹתהַינְוּשָׁ יוֹצְאִיםוְנגִּוּניִםשֶׁ
נףַ יהָאָרֶץ,מִכְּ בִיםעַל־ידְֵיכִּ בָּאָרֶץהַגְּדֵלִיםהָעֲשָׂ
ה נַּ"ל.נגִּוּןנעֲַשֶׂ הָרוֹעֶהוְעַל־ידְֵיכַּ הַנִּגּוּן,יוֹדֵעַשֶׁ

כֹּחַנוֹתֵןהוּאעַל־ידְֵי־זהֶ בִים, הָעֲשָׂ וַאֲזיַבְּ
הֵמוֹת לֶאֱכלֹ.ישֵׁ לַבְּ
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