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Avodah Zarah 26a:17-26b:1

Rabbi Abbahu taught before
Rabbi Yoḥanan:With regard to
gentiles and shepherds of
domesticated animals, onemay
not raise, and onemay not lower.
But the heretics, and the
informers, and the apostates are
lowered, but not raised.

ב:א׳א:י״ז-כ״וכ״וזרהעבודה

יוחנןדר'קמיהאבהורביתני
בהמהורועיכוכביםהעובדי

מורידיןולאמעליןלאדקה
והמסורותהמיניןאבל

ולאמורידיןהיווהמומרים
מעלין

Shabbat 67b:17-68a:8

MISHNA: The Sages stated a
significant principle with
regard to the halakhot of
Shabbat: Onewho forgets the
essence of Shabbat, and
performed numerous
prohibited labors onmultiple
Shabbatot, is liable to bring only
one sin-offering.Onewho
knows the essence of
Shabbat and performs
numerous prohibited labors on
multiple Shabbatot is liable to
bring a sin-offering for each
Shabbat. Onewho is aware that
the day is Shabbat and
performed numerous

א:ח׳ב:י״ז-ס״חס״זשבת

לָלמתני: דוֹלכְּ ת:אָמְרוּגָּ בָּ שַׁ בְּ
ל וֹכֵחַכׇּ ּׁ רהַש ת,עִיקַּ בָּ השַׁ וְעָשָׂ

המְלָאכוֹת תוֹתהַרְבֵּ בָּ שַׁ בְּ
ה אחַיָּיבאֵינוֹ—הַרְבֵּ אֶלָּ
את רהַיּוֹדֵעַאַחַת.חַטָּ עִיקַּ
ת, בָּ השַׁ המְלָאכוֹתוְעָשָׂ הַרְבֵּ

תוֹת בָּ שַׁ הבְּ עַלחַיָּיב—הַרְבֵּ
ל תכׇּ בָּ ת.שַׁ בָּ הוּאהַיּוֹדֵעַוְשַׁ שֶׁ

ת, בָּ השַׁ המְלָאכוֹתוְעָשָׂ הַרְבֵּ
תוֹת בָּ שַׁ הבְּ עַלחַיָּיב—הַרְבֵּ

ל ומְּלָאכָה.מְלָאכָהאַבכׇּ
ה המְלָאכוֹתהָעוֹשֶׂ מֵעֵיןהַרְבֵּ
אחַיָּיבאֵינוֹאַחַת,מְלָאכָה אֶלָּ
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prohibited labors onmultiple
Shabbatot is liable to bring a
sin-offering for each and every
primary category of labor that
he performed.Onewho
performs numerous prohibited
labors subsumed under a single
category of labor is liable to
bring only one sin-offering...  

ִIt was Rav and Shmuel who
both said: Ourmishna is
referring to both a child whowas
taken captive among the
gentiles and never educated and
a convert who converted among
the gentiles. However, one who
once knew of the essence of
Shabbat and ultimately forgot is
liable for each and every
Shabbat. We learned in our
mishna:Onewho forgets the
essence of Shabbat. Doesn’t this
phrase indicate by inference that
he was aware of Shabbat
originally? No, what is the
meaning of:Onewho forgets the
essence of Shabbat? That the
essence of Shabbatwas always
forgotten from him.

את אַחַת.חַטָּ
 
 
 
 
 

מָ׳... מוּאֵלרַבגְּ אָמְרִיושְּׁ דְּ
רְוַיְיהוּ: תִינוֹקמַתְנִיתִיןתַּ בְּ
ה בָּ שְׁ נִּ וְגֵרהַגּוֹיִם,לְבֵיןשֶׁ
יֵּיר תְגַּ נִּ אֲבָלהַגּוֹיִם.לְבֵיןשֶׁ

יר כַחולְּבַסּוֹףהִכִּ חַיָּיב—שָׁ
לעַל תכׇּ בָּ ת.שַׁ בָּ וְשַׁ

Chullin 13b:3-4

TheMaster said: Slaughter by a

ב:ג׳-ד׳י״גחולין
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gentile renders the animal an
unslaughtered carcass. And let
us be concerned that perhaps he
is a heretic? Rav Naḥman said
that Rabba bar Avuh says: There
are no such heretics among the
nations. But don’t we see that
there are? Say themajority of
the people of the world are not
heretics. Rabba bar Avuh holds
in accordance with that which
Rabbi Ḥiyya bar Abba says that
Rabbi Yoḥanan says: The status
of gentiles outside of Eretz
Yisrael is not that of idol
worshippers. Rather, it is a
traditional custom of their
ancestors that was transmitted
to them.

עובדשחיטתמראמר
שמאוניחושנבלהכוכבים

אמרנחמןרבאמרהואמין
מיניןאיןאבוהבררבה

והאכוכביםעובדיבאומות
איןאימאדאיכאחזינןקא
סברמיניןכוכביםעובדירוב
ברחייאר'דאמרהאכילה

נכריםיוחנןא"ראבא
עובדילאולארץשבחוצה

מנהגאלאהןכוכביםעבודת
בידיהןאבותיהן

Makkot 7b:2-5

GEMARA: Fromwhere are these
matters derived?  As Shmuel says
that the verse stateswith regard
to those exiled to a city of refuge:
“And he cast it down upon him
and dies” (Numbers
35:23),unless the item falls in a
downwardmotion. The Sages
taught: “Unintentionally”
(Numbers 35:11); to exclude from
exile the one who kills
intentionally. “Unawares”

ב:ב׳-ה׳ז׳מכות

יא(לה,)במדבררבנןתנו
)דבריםלמזידפרטבשגגה

פרטדעתבבליד(יט,
ברפשיטאמזידלמתכוין

רבאאמר)אלא(הואקטלא
א"למותרלאומרפרטאימא
אנוסמותראומראיאביי
אומרשאניליהאמרהוא

הואלמזידקרובמותרהאומר
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(Deuteronomy 19:4); to exclude
from exile the one who killswith
intent. Why is a derivation
necessary to exclude one who kills
intentionally? It is obvious that
he is not exiled; he is subject to
the death penalty. Rather, Rava
said: Say that the type of
intentional killer referred to is
meant to exclude the one who
says that it is permitted. Abaye
said to Rava: If the reference is to
one who says that it is
permitted, he is a victim of
circumstances beyond his
control. Rava said to him: That is
not a problem, as I say that with
regard to onewho says that it is
permitted, his action borders on
the intentional. 

ד(יט,)דברים

Mishneh Torah, Rebels 3:1-3

A person who does not
acknowledge validity of the Oral
Law is not the rebellious elder
mentioned in the Torah. Instead,
he is one of the heretics and he
should be put to death by any
person. Since it has become
known that such a person denies
the Oral Law, hemay be pushed
into a pit andmay not be helped
out. He is like all the rest of the

ממריםהלכותתורה,משנה
ג׳:א׳-ג׳

אֵינוֹמִי תּוֹרָהמוֹדֶהשֶׁ עַלבַּ בְּ שֶׁ
ה הָאָמורּמַמְרֵאזָקֵןאֵינוֹפֶּ

תּוֹרָה. אבַּ כְלַלזֶההֲרֵיאֶלָּ בִּ
יקוֹרוֹסִין כָל]ומִּיתָתוֹהָאֶפִּ בְּ

רְסֵםמֵאַחַראָדָם[: תְפַּ נִּ שֶׁ
הוּא תּוֹרָהכּוֹפֵרשֶׁ עַלבַּ בְּ השֶׁ פֶּ

מַעֲלִיןוְלאֹאוֹתוֹ[]מוֹרִידִין

https://www.sefaria.org/Mishneh_Torah,_Rebels.3.1-3
https://www.sefaria.org/Mishneh_Torah,_Rebels.3.1-3
https://www.sefaria.org/Mishneh_Torah,_Rebels.3.1-3


heretics who say that the Torah is
not Divine in origin, those who
inform on their fellow Jews, and
the apostates. All of these are not
considered as members of the
Jewish people. There is no need
for witnesses, a warning, or
judges for them to be executed.
Instead, whoever kills them
performs a great mitzvah and
removes an obstacle from people
at large.
 
To whom does the above apply?
To a person who denied the Oral
Law consciously, according to his
perception of things. He follows
after his frivolous thoughts and
his capricious heart and denies
the Oral Law first, as did Tzadok
and Beitus and those who erred in
following them.

The children of these errant
people and their grandchildren
whose parents led them away and
they were born among these
Karaities and raised according to
their conception, they are
considered as a children captured
and raised by them. Such a child
may not be eager to follow the
path of mitzvot, for it is as if he
was compelled not to. Even if
later, he hears that he is Jewish

אָרהוּאוַהֲרֵי שְׁ לכִּ כָּ
יקוֹרוֹסִין אֵיןוְהָאוֹמְרִיןהָאֶפִּ

מַיִםמִןתּוֹרָה ָ ּׁ וְהַמּוֹסְרִיןהַש
לוְהַמּומָּרִין. כָּ אֵינָםאֵלּוּשֶׁ

כְלַל רָאֵלבִּ לאֹצָרִיךְוְאֵיןיִשְׂ
נִיםוְלאֹהַתְרָאָהוְלאֹלְעֵדִים יָּ דַּ
א ל]אֶלָּ מֵהֶןאֶחָדהַהוֹרֵגכָּ
ה דוֹלָהמִצְוָהעָשָׂ וְהֵסִירגְּ

כְשׁוֹל[: הַמִּ
 
 
 

ה מֶּ בָרִיםבַּ אִישׁאֲמורִּיםדְּ בְּ
פַר כָּ תּוֹרָהשֶׁ עַלבַּ בְּ השֶׁ פֶּ

בְתּוֹ מַחֲשַׁ רְאוּוּבִדְבָרִיםבְּ נִּ שֶׁ
עְתּוֹאַחַרוְהָלַךְלוֹ. הדַּ לָּ הַקַּ

רִירותּוְאַחַר וְכוֹפֵרלִבּוֹשְׁ
תּוֹרָה עַלבַּ בְּ השֶׁ הפֶּ חִלָּ תְּ
צָדוֹק לוְכֵןוּבַיְתּוֹסכְּ כָּ

אַחֲרָיו.הַתּוֹעִים
 
 

ניֵאֲבָל ההַתּוֹעִיםבְּ וּבְניֵהָאֵלֶּ
ניֵהֶם יחוּבְּ הִדִּ אֲבוֹתָםאוֹתָםשֶׁ
יןוְנוֹלְדוּ רָאִיםבֵּ לוּהַקָּ וְגִדְּ
ם.עַלאוֹתָם עְתָּ הוּאהֲרֵידַּ

תִינוֹק הכְּ בָּ שְׁ נִּ יניֵהֶםשֶׁ בֵּ
לוּהוּ לֶאֱחֹזזָרִיזוְאֵינוֹוְגִדְּ
דַרְכֵי צְוֹתבְּ הֲרֵיהַמִּ הוּאשֶׁ



and saw Jews and their faith, he is
still considered as one whowas
compelled against observance, for
he was raised according to their
mistaken path. This applies to
those whowementioned who
follow the erroneous Karaite path
of their ancestors. Therefore it is
appropriate to motivate them to
repent and draw them to the
power of the Torah with words of
peace.

אָנוּס יעַלוְאַףכְּ מַעפִּ ָ ּׁ ש שֶׁ
ךְאַחַר הוּאכָּ וְרָאָהיְהוּדִי]שֶׁ

הוּאהֲרֵיוְדָתָםהַיְהוּדִים
אָנוּס הֲרֵיכְּ לוּהוּשֶׁ דְּ עַלגִּ

ךְטָעותָּם[ אָמַרְנוּאֵלּוּכָּ שֶׁ
דַרְכֵיהָאוֹחֲזִים אֲבוֹתָםבְּ
רָאִים עוּ.הַקָּ טָּ רָאוּילְפִיכָךְשֶׁ
תְשׁוּבָהלְהַחְזִירָן כָםבִּ ולְּמָשְׁ

דִבְרֵי לוֹםבְּ יַּחְזְרוּעַדשָׁ שֶׁ
הַתּוֹרָה:לְאֵיתָן

Radbaz to HilchotMamrim 3:3

 

(3)...It would appear that our master

wrote this to defend [ זכותללמד ] the

Karaites. But those who exist in our

day -- if it were possible to lower

them, it would be amitzvah to lower

them, as every day we seek to return

them to what's right and tomake

them believe in the Oral Torah, and

yet they curse and denigrate the

masters of the tradition. These are

not to be judged among the coerced,

גפרקממריםהלכותרדב"ז
גהלכה
זהרבינושכתבנראה]ג[...
אבלהקראיןעלזכותללמד

היהאםזהבזמנינוהנמצאים
היהלהורידןבידינואפשר
יוםבכלשהרילהורידןמצוה

למוטבאותםמחזיריןאנו
תורהלהאמיןאותםומושכין
ומגדפיןמחרפיןוהםשבע"פ

אתלדוןואיןהקבלהבעליאת



but rather as deniers of the Oral

Torah. 
כופריםאלאאנוסיםבכללאלו

שבע"פ בתורה

Beit Yosef, Yoreh Deah 160:1:1

And despite that according what
it is written by the Nimukei Yosef,
that we only grant the status of an
abudctedminor to someone who
was never introduced to the
Torah of Israel, but one who lives
among Jews and yet goes and
cleaves to the laws of the idolaters
belongs among those whomwe
lower, these [the Karaites] would
be among those whomwe lower,
and it would be permitted lend to
themwith interest, nonetheless
we shall not forsake the clear
words of the Rambam in favor of
the words of the Nimukei Yosef...

ק״ס:א׳:א׳דעהיורהיוסף,בית

נמ"יבעלדלמ"שגבעל ואף
דלאוהואז'מעלהבד"א
שנשבהתינוקדיןיהבינן
בתורתהכירשלאלמיאלא

מיאבלמעולםישראל
והולךישראלביןשעומד
שלבחוקותיהםומדבק
הואהמורידיםמןעכו"ם
מןנמידהנךאפשר

ומותרחשיביהמורידים
שבקינןלאברביתלהלוותן

המפורשיםהרמב"םדברי
יוסף:נימוקידבריבשביל

Chazon Ish Yoreh Deah 1:6

 

ָA child abducted among the gentiles

has the status of a Jew and his

א:ודעהיורהאיש,חזון
העכו"מביןשנשבהותינוק

מותרתושחיטתוכישראלדינו
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slaughtering is permitted, as we

presume that were we to inform him

and engage with him to the extent

appropriate for him to return, he

would not act brazenly as not to

return. However, after we have

engaged with him and he brazenly

refuses to return, he is to be judged

a mumar. Themeasure of engagement

depends on the discernment of the

judges as it appears in their holy

spirit and intellectual adjudication.

And that which the later authorities,

may their memory be for a blessing,

disputed with regard to the

Sadducees in recent generations,

whether they are to be considered

coerced, that is regarding the

determination of themeasure of the

knowledge that they know of the

existence of Israel, and that their

parents separated and turned their

shoulder rebelliously from them,

whether to judge this measure of

knowledge as amounting to

brazenness or not, as they are still

coerced. In truth, it is necessary to

adjudicate with regard to each person

individually. 

יודיעוהושאםבחזקתשהוא
כשיעורעמווישתדלו

לשובראוישהואההשתדלות
אחראמנםשב,לבלתייזידלא

מזידוהואעמושהשתדלו
כמומר,דינולשובוממאן
לפיתלויההשתדלותושיעור

כאשרהדייניםהתבוננות
בהכרעתקדשםברוחיופיעו
אחרוניםשנחלקוומהדינו,
בדורותבצדוקיםז"ל

כאנוסיםחשיביאיהאחרונים
הידיעהשיעורבהכרעתהיינו

ישראלממציאותשיודעים
מהםפירשוושאבותיהם

דיינינןאיסוררת,כתףונותנים
למחשבידיעהכשיעורלהו
הם,אנוסיםואכתילאאומזיד

אישכלעללדוןצריךובאמת
בפרטואיש

 



Chazon Ish, Yoreh Deah 2:28

 

We wrote that according to the

Geonimwho hold that a mumar does

not mandate yibum, anyone who is

judged amin, as with regard to

slaughter, does not mandate yibum.

And wewrote there that a mumar to

provoke (להכעיס) for onematter, or a

denier of the oral law, falls under this

category. But according to what we

determined earlier, according to the

Raah a mumar l-hakhis for a single

matter only qualifies if they

energetically pursue the prohibition,

and so too a denier of the oral law

must deny the principle of the yoke of

mitzvot.  And there is a further

qualification: that the person not be

coerced, as the Rambamwrites

(Mamrim 3:3) that their children and

students are accounted as coerced

and like an abducted child, and an

ב:כחדעהיורהאיש,חזון
 

דיןדאיןהגאוניםלדעתכתבנו
אותוכלליבוםזוקקמומר
אינושחיטהלעניןכמיןשדינו
שםוכתבנוליבום,זוקק

כופראולהכעיסלד"אדמומר
אבלזה,בכללשבע"פבתורה

מומראיןלעילשנתבארלמה
רקזהבכלללד"אלהכעיס
לדעתהאיסוראחרברודף

בתורהכופרוכןהרא"ה,
בעיקרגםבכופרדוקאשבע"פ

תנאיבזהישועודהמצות,עול
וכמש"כאנוסיהיהשלא
ממריםמהלכותפ"גהר"מ

ותלמידיהםדבניהםה"ג
וכתינוקכאנוסיםחשיבי

מביאשנשבהותינוקשנשבה,



abducted child may bring a sacrifice,

and we are obligated to sustain his

life and even to violate shabbat to

save him. And the hagahot

maimoniyot writes that one is not

allowed to hate him unless he has not

accepted rebuke. And at the end of

Ahavat Chesed he writes in the name

of the brilliant R. YaakovMulin, that

one is obligated to love the wicked for

this reason, and cites as such from the

responsa of Maharam of Lubin, that

for us, it is always prior to rebuke, as

we do not know how to rebuke. Thus

we consider them coerced, and so we

cannot rule in this case to exempt

from yibum, and so too with regard to

other laws. 

גדול,כללר"פכדאמרקרבן
ואףלהחיותואנוומצווין
בשבילהשבתעליולחלל

מהלכותפ"וובהגה"מהצלתו,
לשנוארשאיןדאיןכתבדעות
מקבלשאינואחראלאאותו

אהבתספרובסוףתוכחה
מוליןהגר"יבשםכתבחסד

הרשעיםאתלאהובדמצוה
מתשובתכןוהביאמה"ט

הואאצלנוכילובליןמהר"מ
יודעיןאנושאיןתוכחהקדם

כאנוסיןלהוודיינינןלהוכיח,
בזהלדוןלנואפשראיולכן

לעניןוכןהיבום,מןלפטור
הלכותשאר

Responsa Binyan Tzion

Ha-Chadashot, 23

Rulings Not Intended for Practical

סימןהחדשותציוןבניןשו"ת
כג

למעשה.להלכהשלאפסקים



Use

 

 

Thus far we have spoken in

accordance with the bottom-line law

how to treat a public sabbath

desecrator [ בפרהסיאשבתמחלל ]. But

with respect to the sinners of Israel in

our day – I don’t knowwhat to say

about them, given that, in our great

sinfulness, the illness has spread to

themajority, such that for the

majority of people desecrating

shabbat is seen as permitted. Should

we not say that they fall under the

category of “one who says it is

permitted [ מותראומר ],” such that they

are to be judged as merely “close to

willful.” And there are those among

themwho say the shabbat prayers

and kiddush of the day and then after

that violate shabbat with rabbinic

and Torah-level labors, whereas the

sabbath desecrator is considered a

mumar only because denying

shabbat is akin to denying creation

and the creator, and this person

accepts those things via tefilah and

kiddush!

 
 

מעיקרדברנוכהעדוהנה
שבתמחלללדוןאיךהדין

ישראללפושעיאבלבפרהסיא
אדוןמהידענאלאשבזמנינו

פשתהשבעו"האחרבהם
שברובםעדלרובהבהרת

אםכהיתרנעשהשבתחלול
מותראומרדיןלהםישלא

וישהואלמזידקרובשרק
שבתתפילתשמתפלליםבהם

ואח"כהיוםקידושומקדשים
במלאכותשבתמחללים

מחללוהריודרבנןדאורייתא
מפניבלבדכמומרנחשבשבת

בבריאהכופרבשבתשהכופר
תפילהע"ימודהוזהובבורא
וקידוש

 
 
 
 



 

Furthermore, the children who came

after them, who never knew nor

heard the laws of shabbat, and so are

identical to the Sadducees who are

not consideredmumarim, even

though they violate shabbat, since it

is the actions of their fathers in their

hands and they are akin to a child

abducted among the idolators…And it

is possible that the Sadducees, since

they are not amongst the Jews, don’t

know the fundamentals of the

religion, and don’t act brazenly

toward the sages of the generation,

are not to be judged as wilful sinners.

Many of the sinners of our generation

are like them, even better than them,

as the reason for being strict with

regarding to their wine is not only

because they desecrate the holidays

which is like desecrating shabbat, but

because they deny the fundamentals,

in that they cut the foreskin but do

not do the pulling back of the skin,

and they don’t have the laws of

marriage and divorce, such that their

children are mamzerim. But the

majority in our day have not

קמואשרבבניהםגםומה
ולאידעולאאשרתחתיהן

ממששדומיןשבתדינישמעו
כמומריםנחשבודלאלצדוקין
מפנישבתשמחלליןאעפ"י

והםבידיהםאבותיהןשמעשה
עובדילביןשנשבהכתינוק
שפ"ה()סי'כמבוארככבים
ל"ז()סי'המבי"טגםוכ"כ

שלאדצדוקיןנמיואפשר
ידעוולאישראלבתוךהורגלו
מעיזיןואינםהדתלעיקרי
לאהדורחכמינגדפניהם
יע"ש.וכו'מזידיןחשבי
דומיןהדורמפושעיוהרבה

שמהמהםועדיפילהם
בקראיםהר"ששמחמיר
מפניאינויי"ניינםלהחשיב

לשבתשדומהמועדותחילול
גםשכפרומפניאלאבלבד

ולאשמליןהדתבעיקרי
גיטיןדינילהםואיןפורעין

ממזרים.בניהםשעי"זוקדושין



breached in this way. And so it

appears to my humble mind that one

who is strict to treat wine touched by

these sinners as “stam yeinam” is to

be blessed. But those who are lenient

have what on which to rely, except

where it is clear to us that they know

the laws of shabbat and brazenly

violate it in the presence of ten Jews

at once, as this is certainly a

full-fledgedmumar and any wine

they touch is forbidden.

שבזמנינוהפושעיםרובובזה
המחמירלענ"דולכןפרצו.לא

שלייןנגיעתלהחשיב
יינםלסתםהללוהפושעים

גםאכןברכה.עליותבוא
מהעללהםישלמקילים
לנושמבוררלאאםשיסמכו
פניוומעיזשבתדינישיודע
מישראלעשרהבפנילחללו

גמורכמומרודאישזהיחד
כנלענ"דאסור.יינוונגיעת
יעקב.הקטן

Chazon Ish, Yoreh Deah 2:16

It would appear that the rule

requiring "lowering" only applies

when God's providence is apparent as

it was whenmiracles were common

הלכותדעהיורהאישחזון
ד"הטזאותבסימן-שחיטה

 
אלאמורידיןדיןדאיןונראה
כמוגלוי'ית'שהשגחתובזמן
ומשמשמצויןנסיםשהיובזמן
תחתהדורוצדיקיקול,בת



and they heard the divine voice, and

the righteous of the generation

enjoyed personal providence in a

manner apparent to the eyes of all.

The deniers were distinctively

perverse in bending their inclination

to desire andmoral abandon. In those

times the eradication of the wicked

was themaintenance of the world, as

everyone knew that the corruption of

the generation brought suffering and

sword and famine to the world. But in

a time of hiddenness, when faith is

cut off from the indigence of the

generation, the act of lowering is not

repairing the breach but adding to

the breach, as it will be in their eyes

an act of destruction and oppression,

God forbid. And since our entire

purpose is to repair, the rule does not

apply when it does not serve to

repair, and it is incumbent upon us to

bring them back with the bods of love

and to place them in the ray of light

to the extent we can. 

לעיןהנראיתפרטיתהשגחה
בנליזותהואאזוהכופריןכל,

היצרבהטייתמיוחדות
היהואזוהפקרות,לתאוות

עולםשלגדרורשעיםביעור
הדורהדחתכיידעושהכל
ומביאלעולםפורעניותמביא
אבלבעולם,ורעבוחרבדבר
שנכרתהההעלםבזמן

איןהעםדלתמןהאמונה
הפרצהגדרהורדהבמעשה

שיהי'הפרצההוספתאלא
השחתהכמעשהבעיניהם
עצמנושכלוכיוןח"וואלמות

בשעהנוהגהדיןאיןלתקן
ועלינותיקוןבושאין

אהבהבעבותותלהחזירם
במהאורהבקרןולהעמידם

מגעת.שידינו

Arthur Green, Judaic Sources of Human Rights, 33



 
Let me give an analogy to our relations with the Catholic church. Suppose
someone in the Vatican discovered in the writings of Cardinal So-an-So that
the reason they can now have a dialogue with the Jews is because today
they really do not know how to evangelize properly. They therefore might as
well accept our legitimacy. Somewhere in the back of our minds wewould
feel that if they really had the opportunity and could evangelize, they
would.
 
The basis for dialogue just does not work anymore. It is undercut because
real respect for our legitimacy is undercut and there just cannot be a
dialogue without that. The Hazon Ish technicality that "today we do not
know how to admonish" is very nice but it does not really allow us to
engage in a conversation. The ruling that there are no real apikorsim today
is somewhat better but also does not give us sufficient grounds for dialogue.
 

Midrash Tanchuma, Korach 6:1

Hewas very anguished. To what
is this comparable? To amanwho
argues with his companion and
reasons with him.When he
answers him, he has peace of
mind; but if he does not answer
him, then this involves great
anguish.

ו׳:א׳קרחתנחומא,מדרש

חַר  הוַיִּ נִצְטַעֵרמְאדֹ,לְמשֶֹׁ
א. בָרלְמָהלְחַדָּ דּוֹמֶה.הַדָּ
ןלָאָדָם חַחֲבֵרוֹעִםהַדָּ ומִּתְוַכֵּ
יבוֹ,אִםעִמּוֹ. םיֵשׁמְשִׁ נַחַתשָׁ
יבוֹ,אֵינוֹוְאִםרוּחַ. בּוֹיֵשׁמְשִׁ
דוֹלצַעַר גָּ

Sefer HaIkkarim,Maamar 1 1:5

The above remarks show how
dangerous it is to investigate
fundamental principles. For one

א׳:ה׳אמאמרהעקרים,ספר

הגדולהחששמזהויתבאר
העקרים,מןבחקירהשיש

בסכנהעצמומכניסשהוא
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runs the risk of denying
something that is a fundamental
principle of the Torah. Thus,
according to the opinion of the
one who regards creation in time
as a fundamental principle of the
Torah, Rabbi Moses benMaimon
would be an unbeliever, God
forbid! On the other hand, the one
who does not regard the dogma of
theMessiah as a fundamental
principle, would be an unbeliever
in the opinion of Maimonides,
who classes it among the
fundamental dogmas. The same
thing applies to the other matters
whichMaimonides classes among
fundamental principles, though
they are not such, as we shall see.
For this reason we said that there
is grave danger in the
investigation of principles. For
how can one tell what those
things are, the denial of which,
and of their fundamental
character, constitutes one an
unbeliever?

שהואבדברלכפוריבאשמא
שהריהתורה,מעקריעקר
החדוששמנהמידעתלפי
יהיההנההתורהמעקריעקר

בעקרכופרז״להרמב״ם
מיוכןחלילה,התורהמעקרי

עקרהמשיחביאתמנהשלא
מעקריבעקרכופריהיה
הרמב״םדעתלפימשהתורת

עללדוןישוכןעקר,שמנאו
ז״להואשמנההדבריםשאר

כמועקריםואינםבעקרים
שישאמרנוזהובעבורשיבא,
מןבחקירהעצומהסכנה

איפואיודעבמהכיהעקרים,
שהכופרהדבריםהםמה

יקראעקרשאינםואומרבהם
בעקר.כופר
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