
Emor- Jewish Time
Rabbanit Leah Sarna | 5783

1. Leviticus 23:1-5
'ה spoke to Moses, saying: Speak to the Israelite people and say to
them: These are My �xed times, the �xed times of ,'ה which you
shall proclaim as sacred occasions. On six days work may be done,
but on the seventh day there shall be a sabbath of complete rest, a
sacred occasion. You shall do no work; it shall be a sabbath of 'ה
throughout your settlements. These are the set times of ,'ה the
sacred occasions, which you shall celebrate each at its appointed
time: In the �rst month, on the fourteenth day of the month, at
twilight, there shall be a passover o�ering to ,'ה

כ״ג:א׳-ה׳ויקרא
וְאָמַרְתָּישְִׂרָאֵלאֶל־בְּניֵדַּבֵּרלֵּאמרֹ׃אֶל־משֶֹׁהה'וַידְַבֵּר
אֵלֶּהקדֶֹשׁמִקְרָאֵיאתָֹםאֲשֶׁר־תִּקְרְאוּה'מוֹעֲדֵיאֲלֵהֶם

הַשְּׁבִיעִיוּבַיּוֹםמְלָאכָהתֵּעָשֶׂהימִָיםשֵׁשֶׁתמוֹעֲדָי׃הֵם
שַׁבָּתתַעֲשׂוּ�אכׇּל־מְלָאכָהמִקְרָא־קדֶֹשׁשַׁבָּתוֹןשַׁבַּת
מִקְרָאֵיה'מוֹעֲדֵיאֵלֶּה{פ}מוֹשְׁבתֵֹיכֶם׃בְּכלֹלַה'הִוא
הָרִאשׁוֹןבַּחדֶֹשׁבְּמוֹעֲדָם׃אתָֹםאֲשֶׁר־תִּקְרְאוּקדֶֹשׁ

לַה'׃פֶּסַחהָעַרְבָּיםִבֵּיןלַחדֶֹשׁעָשָׂרבְּאַרְבָּעָה

2. Rashi on Leviticus 23:2:1-4:1
' המועדיישראל,בניאלדבר   — This means, Regulate the festive seasons in
such a manner that all Israel should become practised in them (their
observance). Hence we derive the law that they (the Sanhedrin)
proclaim a leap-year (i. e. intercalate a second Adar) for the sake of those
living in the diaspora who have already left their homes in order to go
up for the festival but have not yet arrived in Jerusalem (Sifra, Emor,
Section 9 1; cf. Sanhedrin 11a).

ימיםששת — What relation is there between the Sabbath (the day that
is invariably �xed by God as the holy day) and the festive seasons (the
times of which are variable, being dependent upon the proclamation of
the Sanhedrin)? But by putting both into juxtaposition Scripture
intends to teach you that he who desecrates the festivals is regarded as
though he had desecrated the Sabbath, and that he who keeps the
festivals is regarded as though he had kept the Sabbath (Sifra, Emor,
Section 9 7)
. ' המועדיאלה — Above (v. 2), where similar words are used, Scripture is
speaking of proclaiming the year to be a leap-year, here it is speaking of
the החדשקדוש , sancti�cation of the month (a technical expression
denoting proclaiming when is the New Moon — the beginning of a
month) (Sifra, Emor, Chapter 10 1).

כ״ג:ב׳:א׳-ד׳:א׳ויקראעלרש"י
מוֹעֲדוֹתעֲשֵׂהה'.מועדיישראל,בניאלדבר

רָאֵלשֶׁיּהְִיוּ ְֹ אֶתשֶׁמְּעַבְּרִיםבָּהֶם,מְלֻמָּדִיןישִ
לַעֲלוֹתמִמְּקוֹמָןשֶׁנּעֶֶקְרוּגָּלֻיּוֹתעַלהַשָּׁנהָ
(ספרא):לִירוּשָׁלַיםִהִגִּיעוּ�אוַעֲדַיןִלָרֶגֶל

מוֹעֲדוֹת?אֵצֶלשַׁבָּתעִניְןַמָהימים.ששת
עָלָיומַעֲלִיןהַמּוֹעֲדוֹתאֶתהַמְחַלֵּלשֶׁכָּללְלַמֶּדְ�
אֶתהַמְקַיּםֵוְכָלהַשַּׁבָּתוֹת,אֶתחִלֵּלכְּאִלּוּ

הַשַּׁבָּתוֹתאֶתקִיּםֵכְּאִלּוּעָלָיומַעֲלִיןהַמּוֹעֲדוֹת
(שם):

שָׁנהָבְּעִבּוּרמְדַבֵּרלְמַעְלָהה'.מועדיאלה
הַחדֶֹשׁ:בְּקִדּוּשׁמְדַבֵּרוְכָאן

3. Rosh Hashanah 24a:9-17
MISHNA: After the witnesses have been examined and their
testimony accepted, the head of the court says: It is sancti�ed.
And all the people respond after him: It is sancti�ed; it is
sancti�ed. Whether the moon was seen at its anticipated time, on
the thirtieth day of the previous month, or whether it was not seen
at its anticipated time, in which case witnesses are not necessary to
establish the following day as the New Moon, the court sancti�es it

א:ט׳-י״זכ״דהשנהראש
הָעָםוְכׇל״מְקוּדָּשׁ״,אוֹמֵר:דִּיןבֵּיתראֹשׁמַתְניִ׳
שֶׁנּרְִאָהבֵּיןמְקוּדָּשׁ״.״מְקוּדָּשׁאַחֲרָיו:עוֹניִן

אוֹתוֹ.מְקַדְּשִׁין—בִּזמְַנּוֹנרְִאָהשֶׁ�אבֵּיןבִּזמְַנּוֹ,
…
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and formally proclaims the day as the New Moon….
GEMARA: The mishna teaches that the head of the court says: It
is sancti�ed. The Gemara asks: From where are these matters, that
the court must sanctify the New Moon, derived? Rabbi Ḥiyya bar
Gamda said that Rabbi Yosei ben Shaul said that Rabbi Yehuda
HaNasi said that the verse states: “And Moses declared to the
children of Israel the appointed seasons of the Lord” (Leviticus
23:44). From here it is derived that the head of the court says: It is
sancti�ed, as it is evident from the verse that Moses, whose status was
equivalent to that of the head of the Great Sanhedrin, declared the
appointed times of the Festivals and New Moons in a formal manner.
§ The mishna further teaches that after the head of the court says: It is
sancti�ed, all the people respond after him: It is sancti�ed; it is
sancti�ed. The Gemara asks: From where do we derive this? Rav
Pappa said that the verse states: “Which you shall proclaim
them [otam] to be sacred convocations” (Leviticus 23:2). Instead of
otam, read into the verse: You [atem], as though the verse stated:
Which you shall proclaim, you. This super�uous word you teaches
that the month must be proclaimed not only by the head of the court,
but also by you, the people. Rav Naḥman bar Yitzḥak said that it is
derived from the phrase: “These are [hem] My appointed seasons”
(Leviticus 23:2). The term hem can also mean: They, which indicates
that they, the people, should likewise say and announce My
appointed seasons. The Gemara further asks: Why do I need the
people to declare: It is sancti�ed; it is sancti�ed, twice? The
Gemara answers that the reason is that it is written: “Sacred
convocations” (Leviticus 23:2) in the plural, which indicates that
they must announce it twice.

רַבִּיאָמַרמִילֵּי?מְנהָָניֵוְכוּ׳.דִּיןבֵּיתראֹשׁגְּמָ׳
רַבִּי:אָמַרשָׁאוּלבֶּןיוֹסֵירַבִּיאָמַרגַּמְדָּאבַּרחִיּיָא
מִכָּאן—ה׳״מוֹעֲדֵיאֶתמשֶֹׁה״וַידְַבֵּרקְרָאאָמַר

״מְקוּדָּשׁ״.אוֹמֵרדִּיןבֵּיתשֶׁראֹשׁ

מְנלַָן?מְקוּדָּשׁ״.״מְקוּדָּשׁאַחֲרָיועוֹניִןהָעָםוְכׇל
אוֹתָם״,תִּקְרְאוּ״אֲשֶׁרקְרָאאָמַרפָּפָּא:רַבאָמַר
הֵם״אֵלֶּהאָמַר:יצְִחָקבַּרנחְַמָןרַבאַתֶּם.בֵּיהּקְרִי

תְּרֵימְקוּדָּשׁ״״מְקוּדָּשׁמוֹעֲדֵי.יאֹמְרוּהֵםמוֹעֲדֵי״,
קוֹדֶשׁ״.״מִקְרָאֵידִּכְתִיב:לִי?לְמָהזיִמְניֵ

4. Mishneh Torah, Sancti�cation of the New Month 2:10

Once the court sancti�es the new month, it remains sancti�ed regardless of
whether they erred unwittingly, they were led astray [by false witnesses], or
they were forced [to sanctify it]. We are required to calculate [the dates of]
the festivals based on the day that they sancti�ed [as the beginning of the
new month].
Even if [a person] knows that [the court] erred, he is obligated to rely on
them, for the matter is entrusted to them alone. The One who commanded
us to observe the festivals is the One who commanded [us] to rely on them,
as [implied by Leviticus 23:2]: "Which you will pronounce as days of holy
convocation."

ב׳:י׳החודשקידושהלכותתורה,משנה
בֵּיןשׁוֹגְגִיןבֵּיןהַחדֶֹשׁאֶתשֶׁקִּדְּשׁוּדִּיןבֵּית

וְחַיּבִָיןמְקֻדָּשׁזהֶהֲרֵיאֲנוּסִיםבֵּיןמֻטְעִין
בּוֹ.שֶׁקִּדְּשׁוּהַיּוֹםעַלהַמּוֹעֲדוֹתלְתַקֵּןהַכּל
לִסְמֹ�חַיּבָשֶׁטָּעוּיוֹדֵעַשֶׁזּהֶפִּיעַלאַף

וּמִילָהֶםאֶלָּאמָסוּרהַדָּבָרשֶׁאֵיןעֲלֵיהֶם
לִסְמֹ�צִוָּההוּאהַמּוֹעֲדוֹתלִשְׁמרֹשֶׁצִּוָּה
וְגוֹ':אתָֹםתִּקְרְאוּאֲשֶׁרשֶׁנּאֱֶמַרעֲלֵיהֶם

5. Exodus 12:1-3
(1) 'ה said to Moses and Aaron in the land of Egypt: (2) This month
shall mark for you the beginning of the months; it shall be the �rst of

י״ב:א׳-ג׳שמות
אמֶר(א) ֹ֤ הה'וַיּ ןאֶל־משֶֹׁ֣ ֹ֔ רֶץוְאֶלֽ־אַהֲר בְּאֶ֥

יםִ ר׃מִצְרַ֖ ֹֽ דֶשׁ(ב)לֵאמ ֹ֧ םהַזֶּה֛הַח אשׁלָכֶ֖ ֹ֣ ר

https://www.sefaria.org/Mishneh_Torah,_Sanctification_of_the_New_Month.2.10
https://www.sefaria.org/Mishneh_Torah,_Sanctification_of_the_New_Month.2.10
https://www.sefaria.org/Exodus.12.1-3
https://www.sefaria.org/Exodus.12.1-3


the months of the year for you. (3) Speak to the community leadership
of Israel and say that on the tenth of this month each of them shall
take a lamb to a family, a lamb to a household.

ים םהוּא֙רִאשׁ֥וֹןחֳדָשִׁ֑ ילָכֶ֔ (ג)הַשָּׁנָהֽ׃לְחׇדְשֵׁ֖
תדַּבְּר֗וּ רישְִׂרָאֵל֙אֶלֽ־כׇּל־עֲדַ֤ ֹ֔ רלֵאמ ֹ֖ דֶשׁבֶּעָשׂ ֹ֣ לַח
םוְיקְִח֣וּהַזֶּ֑ה ישׁלָהֶ֗ האִ֛ תשֶׂ֥ ֹ֖ הלְבֵית־אָב לַבָּיֽתִ׃שֶׂ֥

6. Midrash Aggada Shemot 12:2
 This month shall mark for you. The calculation of months, for
from the day that I created My world, I used to calculate the
months and determine the leap years, from now onwards this is
passed into your hands, and you are not passed into its hands.

יב:בבאפרשתשמותאגדהמדרש
שמיוםחדשים,שלחשבונןלכם.הזה החדש

ומעברחדשיםמחשבהייתיעולמיאתשבראתי
מסוריםאתםואיןבידכםמסורואילךמיכןעוברים,

בידו:

7. Daat Zekenim on Shemot 12:2
This month. Like this you will see and kadesh-- and all is dependant
on kiddush beit din. As Rabbi Oshaya said: when Israel arrives at
Rosh Hashana, the Holy One says to the angels: set up a platform and
take out the books for tomorrow I will come and judge the world. In
the meanwhile, the beit din below gathers and adds in a leap day and
pushes o� Rosh Hashana to the next day. Then the Holy One doesn’t
judge the world on the day that He anticipated. The angels gathered
before the Holy One and say to Him, “Master of the Universe, did
You not tell us that tomorrow You would judge the world? And You
will put o� Your judgment for nothing?” He said to them, “behold
My children have pushed o� the judgement until tomorrow, and the
thing is in their hands and you need to follow what they set-- for
whatever they do is done with them.”

יב:בשמותזקניםדעת
בקדושתלויוהכלוקדשראהכזההזה.החודש

לר"המגיעיןכשישראלאושעיאר'כדא'ב"ד
העמידוהשרתלמלאכיאומרהואברוךהקדוש
ודןבאאנילמחרכיספריםוהוציאובימה
שלמטהב"דנמלכיןכךוביןכךביןעולמי
איןלמחראחריושליוםעדר"הודחוועברו
מלאכיבאיןעולמואתדןהואברוךהקדוש
לפניוואומריםהואברוךהקדושלפניהשרת
עולמיאתדןאנילמחרלנואמרתכךלארבה"ע
דוחיןבניהרילהםאומרבאפסהדיןונשמוט

שאתםבידםמסורוהדברלמחרעדהדיןאת
עושיןשהםמהוכלקביעותםאחרלילךצריכין
עמהםנעשה

8. Rabbi Samson Raphael Hirsch Siddur on השיאנו -
All of the festive seasons have had their origin in the history of Israel’s founding, and their purpose is to help in
e�ecting the ful�llment of the task which has been set for the people of Israel. It is only through the existence of
Israel, then, that these festivals came into being, and it is for the sake of Israel that they continue to exist. The
kedusha of Israel preceded that of the Zemanim. The Kedusha of the festive seasons stems from the kedusha of
Israel itself; the very �xing of their dates each year is dependent upon the ibbur Shanna (the �xing of the
calendar) and the kiddush hachodesh (the �xing of the new months) which must be performed by the highest
authority in the Jewish nation.

9. SACRED AND PROFANE: Kodesh and Chol in World Perspectives, Joseph B. Soloveitchik
Qualitative and Quantitative Time
...Man encounters the alternative of molding time in a quantitative or qualitative pattern.
There are some people who live in quantitative, dead time. They measure time by the clock and by the calendar.
For them there is no merger of the past and the future. The present itself is a lost moment. A year is endless. How
much more so centuries and tens of centuries! These people are deprived of an historical consciousness; for history
is the living experience of time.
The man, however, who lives in qualitative time has a di�erent criterion of the experience of time than the
quantitative experience. He measures time not by length-extension but by pure quality, creativity, and
accomplishment. While for the man with a quantitative apprehension all fractions of time are equal because all



represent physical "t's"; for the man of qualitative apprehension, there is no equality among temporal fractions of
time. Moments are heterogeneous. One may live an entire life span quantitatively, not having lived even a moment
qualitatively. And, contrariwise, one may have lived a moment quantitatively and have lived through an eternity
qualitatively. The alternative is up to man himself. The time norm is the highest criterion by which man, life, and
actions should be judged.
…. There are some people who are always "time-thirsty." These are others, however, who are "time-saturated." One
who fathoms the spirit of time becomes a yotzer olamoth, a creative personality. The problem of the creative
personality today is one of time; it is too short. The �nite character of time is one of the most crying tragedies of
men's life. Yet, if a man lives by quantitative measurements, the problem of time is reversed; he is surfeited by it.
The individual who measures time in purely quantitative terms is an essentially passive personality. He is a
recipient and not a giver, a creature rather than a creator. His prototype is the slave. The slave has no time
consciousness of his own, for he has no time of his own. The awareness of גרמאהזמן , the full intuition of the
qualitative moment, is alien to him. Absolved by homogenous, changeable time, he lacks a�nity for a duty whose
execution depends solely on time, on a "now" and "not later"; upon a "today" and "not tomorrow"; upon a night
whose dawn cancels the opportunity, upon a day whose sunset eliminates the possibility. He does not understand
the full impact of such dicta as " אימתיעכשיולאאם ?" ("If not now, then when?") [Avoth 1:14] [and] " לךשיחקהאם

תחמיצנהאלהשעה " ("If the hour beckons, do not delay").
 
From Slavery to Freedom
The basic criterion which distinguishes freeman from slave is the kind of relationship each has with time and its
experience. Bondage is identical with passive intuition and reception of an empty, formal time stream.
When the Jews were delivered from the Egyptian oppression and Mosheh rose to undertake the almost impossible
task of metamorphosing a tribe of slaves into a "nation of priests" [Shemoth 19:6], he was told by G d that the
path leading from the holiday of Pesach to Shavu'oth, from initial liberation to consummate freedom (Gillui
Shechinah, Revelation), leads through the medium of time. The commandment of se�rah was entrusted the Jew;
the wondrous test of counting forty-nine successive days was put to him. These forty-nine days must be whole. If
one day be missed, the act of numeration is invalidated.
A slave who is capable of appreciating each day, of grasping its meaning and worth, of weaving every thread of
time into a glorious fabric, quantitatively stretching over the period of seven weeks but qualitatively forming the
warp and woof of centuries of change, is eligible for Torah. He has achieved freedom.
We may say then that qualitative-time consciousness is comprised of two elements: First, the appreciation of the
enormous implications inherent in the �eeting moments of the present. No fraction of time, however in�nite,
should slip through the �ngers, left unexploited; for eternity may depend upon the brief moment. Secondly, the
vicarious experience, while in the present, of the past and future. No distance, however removed, should separate
one's time consciousness from the dawn of one's group or from the eschatological destiny and in�nite realization
of one's cherished ideals.

10. Rosh Hashanah 24b:13-25a:6
MISHNA: There was an incident in which two witnesses came to
testify about the new moon, and they said: We saw the waning moon in
the morning in the east, and that same day we saw the new moon in
the evening in the west. Rabbi Yoḥanan ben Nuri said: They are
false witnesses, as it is impossible to see the new moon so soon after the
last sighting of the waning moon. However, when they arrived in
Yavne, Rabban Gamliel accepted them as witnesses without concern.

א:ו׳ב:י״ג-כ״הכ״דהשנהראש
רְאִינוּהוּוְאָמְרוּ:שְׁניַםִשֶׁבָּאוּמַעֲשֶׂהמַתְניִ׳

רַבִּיאָמַרבַּמַּעֲרָב.וְעַרְבִיתבַּמִּזרְָח,שַׁחֲרִית
לְיבְַנהֶכְּשֶׁבָּאוּהֵם.שֶׁקֶרעֵדֵינוּרִי:בֶּןיוֹחָנןָ
גַּמְלִיאֵל.רַבָּןקִיבְּלָן
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And there was another incident in which two witnesses came and said:
We saw the new moon at its anticipated time, i.e., on the night of the
thirtieth day of the previous month; however, on the following night, i.e.,
the start of the thirty-�rst, which is often the determinant of a full,
thirty-day month, it was not seen. And nevertheless Rabban Gamliel
accepted their testimony and established the New Moon on the thirtieth
day. Rabbi Dosa ben Horkinas disagreed and said: They are false
witnesses; how can witnesses testify that a woman gave birth and the
next day her belly is between her teeth, i.e., she is obviously still
pregnant? If the new moon was already visible at its anticipated time, how
could it not be seen a day later? Rabbi Yehoshua said to him: I see the
logic of your statement; the New Moon must be established a day later.
Upon hearing that Rabbi Yehoshua had challenged his ruling, Rabban
Gamliel sent a message to him: I decree against you that you must
appear before me with your sta� and with your money on the day on
which Yom Kippur occurs according to your calculation; according to
my calculation, that day is the eleventh of Tishrei, the day after Yom
Kippur. Rabbi Akiva went and found Rabbi Yehoshua distressed that
the head of the Great Sanhedrin was forcing him to desecrate the day that
he maintained was Yom Kippur. In an attempt to console him, Rabbi
Akiva said to Rabbi Yehoshua: I can learn from a verse that everything
that Rabban Gamliel did in sanctifying the month is done, i.e., it is
valid. As it is stated: “These are the appointed seasons of the Lord,
sacred convocations, which you shall proclaim in their season”
(Leviticus 23:4). This verse indicates that whether you have proclaimed
them at their proper time or whether you have declared them not at
their proper time, I have only these Festivals as established by the
representatives of the Jewish people. Rabbi Yehoshua then came to Rabbi
Dosa ben Horkinas, who said to him: If we come to debate and
question the rulings of the court of Rabban Gamliel, we must debate
and question the rulings of every court that has stood from the days of
Moses until now. As it is stated: “Then Moses went up, and Aaron,
Nadav and Avihu, and seventy of the Elders of Israel” (Exodus 24:9).
But why were the names of these seventy Elders not speci�ed?
Rather, this comes to teach that every set of three judges that stands as
a court over the Jewish people has the same status as the court of
Moses. Since it is not revealed who sat on that court, apparently it is
enough that they were o�cial judges in a Jewish court. When Rabbi
Yehoshua heard that even Rabbi Dosa ben Horkinas maintained that they
must submit to Rabban Gamliel’s decision, he took his sta� and his
money in his hand, and went to Yavne to Rabban Gamliel on the
day on which Yom Kippur occurred according to his own
calculation. Upon seeing him, Rabban Gamliel stood up and kissed
him on his head. He said to him: Come in peace, my teacher and my
student. You are my teacher in wisdom, as Rabbi Yehoshua was wiser

בִּזמְַנּוֹ,רְאִינוּהוּוְאָמְרוּ:שְׁניַםִבָּאוּוְעוֹד,
רַבָּןוְקִיבְּלָןנרְִאָה,�אעִיבּוּרוֹוּבְלֵיל

גַּמְלִיאֵל.

הֵן,שֶׁקֶרעֵדֵיהוֹרְכִּינסָ:בֶּןדּוֹסָארַבִּיאָמַר
וּלְמָחָרשֶׁיּלְָדָההָאִשָּׁהעַלמְעִידִיםהֵיאַ�

יהְוֹשֻׁעַ:רַבִּילוֹאָמַרשִׁינּיֶהָ?בֵּיןכְּרֵיסָהּ
דְּבָרֶי�.אֶתאֲניִרוֹאֶה

שֶׁתָּבאֹעָלֶי�גּוֹזרְַניִגַּמְלִיאֵל:רַבָּןלוֹשָׁלַח
הַכִּפּוּרִיםבְּיוֹםוּבִמְעוֹתֶי�בְּמַקֶּלְ�אֶצְלִי
בְּחֶשְׁבּוֹנֶ�.לִהְיוֹתשֶׁחָל

ישֵׁלוֹ:אָמַרמֵיצֵר,עֲקִיבָארַבִּיוּמְצָאוֹהָלַ�
גַּמְלִיאֵלרַבָּןשֶּׁעָשָׂהמַהשֶׁכׇּללִלְמוֹדלִי

מִקְרָאֵיה׳מוֹעֲדֵי״אֵלֶּהשֶׁנּאֱֶמַר:עָשׂוּי,
בֵּיןבִּזמְַנּןָבֵּיןאתָֹם״,תִּקְרְאוּאֲשֶׁרקדֶֹשׁ
אֵלּוּ.אֶלָּאמוֹעֲדוֹתלִיאֵין—בִּזמְַנּןָשֶׁ�א

לוֹ:אָמַרהוֹרְכִּינסָ,בֶּןדּוֹסָארַבִּיאֵצֶללוֹבָּא
רַבָּןשֶׁלדִּינוֹבֵּיתאַחַרלָדוּןאָנוּבָּאִיןאִם

דִּיןבֵּיתכׇּלאַחַרלָדוּןאָנוּצְרִיכִיןגַּמְלִיאֵל,
עַכְשָׁיו.וְעַדמשֶֹׁהמִימוֹתשֶׁעָמַדדִּיןוּבֵית

וַאֲבִיהוּאנדָָבוְאַהֲרןֹמשֶֹׁה״וַיּעַַלשֶׁנּאֱֶמַר:
נתְִפָּרְשׁוּ�אוְלָמָּהישְִׂרָאֵל״,מִזּקְִניֵוְשִׁבְעִים
שְׁ�שָׁהשֶׁכׇּללְלַמֵּדאֶלָּאזקְֵניִם?שֶׁלשְׁמוֹתָן
הֲרֵי—ישְִׂרָאֵלעַלדִּיןבֵּיתשֶׁעָמְדוּוּשְׁ�שָׁה

מַקְלוֹנטַָלמשֶֹׁה.שֶׁלדִּינוֹכְּבֵיתהוּא
רַבָּןאֵצֶללְיבְַנהֶוְהָלַ�בְּידָוֹ,וּמְעוֹתָיו
לִהְיוֹתהַכִּפּוּרִיםיוֹםשֶׁחָלבַּיּוֹםגַּמְלִיאֵל

עַלוּנשְָׁקוֹגַּמְלִיאֵלרַבָּןעָמַדבְּחֶשְׁבּוֹנוֹ.
וְתַלְמִידִי!רַבִּיבְּשָׁלוֹםבּוֹאלוֹ:אָמַרראֹשׁוֹ,

אֶתשֶׁקִּבַּלְתָּ—וְתַלְמִידִיבְּחׇכְמָה,—רַבִּי
דְּבָרַי.



than anyone else in his generation, and you are my student, as you
accepted my statement, despite your disagreement.


