
Preparation for Class on Connecting Chapters in Mishnah

1. Read (cursorily) Berakhot Chapters 4-5 (here, here) and summarize – what aspects

of prayer are discussed in chapter 4 and which in chapter 5?

a. What points of contact do you detect between these two chapters (aside from the

shared subject of prayer)?

2. See the opening mishnahs of Shabbat Chapters 2, 4, 5, and 6 (see here, here, here,

and here) – what connects these chapters?

a. What general topics are discussed in these four chapters? Can you detect topical

connections between them?

3. Read (cursorily) the first two chapters of Rosh Hashanah (here, here) – which

aspect of Sanctifying the New Moon is emphasized in each chapter?

https://mishna.alhatorah.org/Full/Berakhot/4.1#e1n0
https://mishna.alhatorah.org/Full/Berakhot/5.1#e1n0
https://mishna.alhatorah.org/Full/Shabbat/2.1#e1n0
https://mishna.alhatorah.org/Full/Shabbat/4.1#e1n0
https://mishna.alhatorah.org/Full/Shabbat/5.1#e1n0
https://mishna.alhatorah.org/Full/Shabbat/6.1#e1n0
https://mishna.alhatorah.org/Full/Rosh_HaShanah/1.8#e1n0
https://mishna.alhatorah.org/Full/Rosh_HaShanah/2.9#e1n0


Connecting Chapters

Segue: Berakhot Chapter 4
אוֹמֵר,יהְוּדָהרַבִּיהָעֶרֶב.עַדהַמִּנחְָהתְּפִלַּתשָׁעוֹת.אַרְבַּעעַדאוֹמֵר,יהְוּדָהרַבִּיחֲצוֹת.עַדהַשַּׁחַר,תְּפִלַּתא

עַד פְּלַג הַמִּנחְָה. תְּפִלַּת הָעֶרֶב אֵין לָהּ קֶבַע. וְשֶׁל מוּסָפִין כָּל הַיּוֹם. רַבִּי יהְוּדָה אוֹמֵר, עַד שֶׁבַע שָׁעוֹת.
According to the Rabbis, the morning prayer may be recited until noon. Rabbi
Yehuda says: It may be recited only until four hours after sunrise. According to the
Rabbis, the afternoon prayer may be recited until the evening. Rabbi Yehuda
says: It may be recited only until the midpoint of the afternoon [pelag
haminḥa], i.e., the midpoint of the period that begins with the sacrifice of the daily
afternoon offering and ends at nightfall, which is the end of the afternoon.
The evening prayer may be recited throughout the night and is not fixed to a specific
hour. According to the Rabbis, the additional prayer may be recited all day. Rabbi
Yehuda says: It may be recited only until seven hours after sunrise. 

מָּקוֹםמַהלוֹ,אָמְרוּקְצָרָה.תְּפִלָּהוּבִיצִיאָתוֹהַמִּדְרָשׁלְבֵיתבִּכְניִסָתוֹמִתְפַּלֵּלהָיהָהַקָּנהֶבֶּןנחְוּניְאָרַבִּיב
לִתְפִלָּה זוֹ. אָמַר לָהֶם, בִּכְניִסָתִי אֲניִ מִתְפַּלֵּל שֶׁ�א תֶאֱרַע תַּקָלָה עַל ידִָי, וּבִיצִיאָתִי אֲניִ נוֹתֵן הוֹדָיהָ עַל חֶלְקִי.

Rabbi Neḥunya ben Hakana would recite a brief prayer upon his entrance into
the study hall and upon his exit. They said to him: The study hall is not a
dangerous place that would warrant a prayer when entering and exiting, so what
room is there for this prayer? He said to them: Upon my entrance, I pray that no
mishap will transpire caused by me in the study hall. And upon my exit, I give
thanks for my portion. 

רַבִּיעֶשְׂרֵה.שְׁמנֹהֶמֵעֵיןאוֹמֵר,יהְוֹשֻׁעַרַבִּיעֶשְׂרֵה.שְׁמנֹהֶאָדָםמִתְפַּלֵּליוֹםבְּכָלאוֹמֵר,גַּמְלִיאֵל רַבָּןג
עֲקִיבָא אוֹמֵר, אִם שְׁגוּרָה תְפִלָּתוֹ בְּפִיו, יתְִפַּלֵּל שְׁמנֹהֶ עֶשְׂרֵה. וְאִם לָאו, מֵעֵין שְׁמנֹהֶ עֶשְׂרֵה.

Rabban Gamliel says: Each and every day a person recites the prayer of eighteen
blessings. Rabbi Yehoshua says: A short prayer is sufficient, and one only recites an
abridged version of the prayer of eighteen blessings. Rabbi Akiva says an
intermediate opinion: If he is fluent in his prayer, he recites the prayer of eighteen
blessings, and if not, he need only recite an abridged version of the prayer
of eighteen blessings. 

סַכָּנהָ,בִּמְקוֹםהַמְהַלֵּ�אוֹמֵר,יהְוֹשֻׁעַרַבִּיתַּחֲנוּניִם.תְּפִלָּתוֹאֵיןקֶבַע,תְפִלָּתוֹהָעוֹשֶׂהאוֹמֵר,אֱלִיעֶזרֶרַבִּיד
צָרְכֵיהֶםיהְִיוּהָעִבּוּרפָּרָשַׁתבְּכָלישְִׂרָאֵל,שְׁאֵרִיתאֶתעַמְּ�אֶתהַשֵּׁםהוֹשַׁעאוֹמֵר,קְצָרָה.תְּפִלָּהמִתְפַּלֵּל

לְפָניֶ�. בָּרוּ� אַתָּה ה׳ שׁוֹמֵעַ תְּפִלָּה.
Rabbi Eliezer says: One whose prayer is fixed, his prayer is not supplication and
is flawed. The Gemara will clarify the halakhic implications of this flaw.
Rabbi Yehoshua says: One who cannot recite a complete prayer because he is
walking in a place of danger, recites a brief prayer and says: Redeem, Lord, Your
people, the remnant of Israel, at every transition [parashat ha’ibur], the meaning
of which will be discussed in the Gemara. May their needs be before You. Blessed
are You, Lord, Who listens to prayer. 

יכְַוֵּןפָּניָו,אֶתלְהַחֲזיִריכָוֹלאֵינוֹוְאִםפָּניָו,אֶתיחֲַזיִרלֵירֵד,יכָוֹלאֵינוֹוְאִםירֵֵד.הַחֲמוֹר,עַלרוֹכֵבהָיהָה
אֶת לִבּוֹ כְּנגֶֶד בֵּית קדֶֹשׁ הַקָּדָשִׁים.

While praying, one must face toward the direction of the Holy Temple. One who was
riding on a donkey should dismount and pray calmly. If he is unable to dismount,
he should turn his face toward the direction of the Temple. If he is unable to turn
his face, it is sufficient that he focus his heart opposite the Holy of Holies.



 
ו הָיהָ יוֹשֵׁב בִּסְפִינהָ אוֹ בְקָרוֹן אוֹ בְאַסְדָּה, יכְַוֵּן אֶת לִבּוֹ כְּנגֶֶד בֵּית קדֶֹש הַקָּדָשִׁים.

Similarly, one who was traveling in a ship or on a wagon or on a raft [asda] and is
unable to turn and face in the direction of Jerusalem, should focus his heart opposite
the Holy of Holies. 

וְשֶׁ�אעִירבְּחֶבֶראוֹמְרִים,וַחֲכָמִיםעִיר.בְּחֶבֶראֶלָּאהַמּוּסָפִיןתְּפִלַּתאֵיןאוֹמֵר,עֲזרְַיהָבֶּןאֶלְעָזרָרַבִּיז
בְחֶבֶר עִיר. רַבִּי יהְוּדָה אוֹמֵר מִשְּׁמוֹ, כָּל מָקוֹם שֶׁיּשֵׁ חֶבֶר עִיר, הַיּחִָיד פָּטוּר מִתְּפִלַּת הַמּוּסָפִין.

Rabbi Elazar ben Azarya says: The additional prayer is only recited in a city
where there is a quorum of ten [ḥever ir]. The Rabbis say: One may recite the
additional prayer with a ḥever ir or without a ḥever ir. Rabbi Yehuda says another
opinion in his name, the name of Rabbi Elazar ben Azarya: Any place where there
is a ḥever ir, an individual is completely exempt from reciting the additional
prayer.

Berakhot Chapter 5

כְּדֵיוּמִתְפַּלְּלִים,אַחַתשָׁעָהשׁוֹהִיםהָיוּהָרִאשׁוֹניִםחֲסִידִיםראֹשׁ.כּבֶֹדמִתּוֹ�אֶלָּאלְהִתְפַּלֵּלעוֹמְדִיןאֵיןא
שֶׁיּכְַוְּנוּ אֶת לִבָּם לַמָּקוֹם. אֲפִלּוּ הַמֶּלֶ� שׁוֹאֵל בִּשְׁלוֹמוֹ, �א ישְִׁיבֶנּוּ. וַאֲפִלּוּ נחָָשׁ כָּרוּ� עַל עֲקֵבוֹ, �א יפְַסִיק.

One may only stand and begin to pray from an approach of gravity and

submission. There is a tradition that the early generations of pious men would wait

one hour, in order to reach the solemn frame of mind appropriate for

prayer, and then pray, so that they would focus their hearts toward their Father

in Heaven. Standing in prayer is standing before God and, as such, even if the king

greets him, he should not respond to him; and even if a snake is wrapped on his

heel, he should not interrupt his prayer. 

רַבִּיהַדָּעַת.בְּחוֹנןֵוְהַבְדָּלָההַשָּׁניִם,בְּבִרְכַּתהַגְּשָׁמִיםוְשׁוֹאֲלִיןהַמֵּתִים,בִּתְחִיּתַגְּשָׁמִיםגְּבוּרוֹתמַזכְִּירִיןב

עֲקִיבָא אוֹמֵר, אוֹמְרָהּ בְּרָכָה רְבִיעִית בִּפְניֵ עַצְמָהּ. רַבִּי אֱלִיעֶזרֶ אוֹמֵר, בְּהוֹדָאָה.

One mentions the might of the rains and recites: He makes the wind blow and the

rain fall, in the second blessing of the Amida prayer, the blessing of the revival of the

dead. And the request for rain: And grant dew and rain as a blessing, in the ninth

blessing of the Amida prayer, the blessing of the years. And the prayer of

distinction [havdala], between the holy and the profane recited in the evening prayer

following Shabbat and festivals, in the fourth blessing of the Amida prayer: Who

graciously grants knowledge. Rabbi Akiva says: Havdala is recited as an

independent fourth blessing. Rabbi Eliezer says that it is recited in the seventeenth

blessing of the Amida prayer, the blessing of thanksgiving. 

הַתֵּיבָהלִפְניֵהָעוֹבֵראוֹתוֹ.מְשַׁתְּקִיןמוֹדִים,מוֹדִיםשְׁמֶ�,יזִּכֵָרטוֹבוְעַלרַחֲמֶי�,יגִַּיעוּצִפּוֹרקַןעַל הָאוֹמֵרג

וְטָעָה, יעֲַברֹ אַחֵר תַּחְתָּיו, וְ�א יהְֵא סָרְבָן בְּאוֹתָהּ שָׁעָה. מִנּיַןִ הוּא מַתְחִיל, מִתְּחִלַּת הַבְּרָכָה שֶׁטָּעָה בָהּ.



One who recites in his supplication: Just as Your mercy is extended to a bird’s

nest, as You have commanded us to send away the mother before taking her chicks or

eggs (Deuteronomy 22:6–7), so too extend Your mercy to us; and one who

recites: May Your name be mentioned with the good or one who recites: We give

thanks, we give thanks twice, they silence him.

This mishna and the next one deal with the communal prayer leader. (If one says:

“May the good bless You,” this is a path of heresy.) One who is passing before the

ark, as prayer leader, and erred, another should immediately pass in his place, and

at that moment, this replacement should not refuse in the interest of courtesy.

The Amida prayer was interrupted and he should replace him as quickly as

possible. From where does the replacement commence? From the beginning of the

blessing in which the former had erred. 

אֶתישִָּׂא�אהוּא,אֶלָּאכּהֵֹןשָׁםאֵיןוְאִםהַטֵּרוּף.מִפְּניֵאָמֵן,הַכּהֲֹניִםאַחַריעֲַנהֶ�אהַתֵּיבָה,לִפְניֵ הָעוֹבֵרד

כַּפָּיו. וְאִם הַבְטָחָתוֹ שֶׁהוּא נוֹשֵׂא אֶת כַּפָּיו וְחוֹזרֵ לִתְפִלָּתוֹ, רַשַּׁאי.

One who passes before the ark should not respond amen after the blessing of

the priests, because of potential confusion. Since the mishna is describing a situation

in which he was praying without a prayer book, responding amen would interrupt the

order of the prayer and potentially lead him to begin a different blessing. For this

reason, even if there is no priest other than the communal prayer leader, he does

not lift his hands to bless the people, lest he become confused. And, however, if he

is certain that he can lift his hands and resume his prayer without becoming

confused, he is permitted to recite the blessing. 

כְּמוֹתוֹ.אָדָםשֶׁלשֶׁשְּׁלוּחוֹמִפְּניֵלְשׁוֹלְחָיו,רַעסִימָןהוּא,צִבּוּרשְׁלִיחַוְאִםלוֹ.רַעסִימָןוְטָעָה, הַמִּתְפַּלֵּלה

אַתָּהמִנּיַןִלוֹ,אָמְרוּמֵת.וְזהֶחַיזהֶוְאוֹמֵר,הַחוֹלִיםעַלמִתְפַּלֵּלכְּשֶׁהָיהָדּוֹסָא,בֶןחֲניִנאָרַבִּיעַלעָלָיואָמְרוּ

יוֹדֵעַ. אָמַר לָהֶם, אִם שְׁגוּרָה תְפִלָּתִי בְּפִי, יוֹדֵעַ אֲניִ שֶׁהוּא מְקֻבָּל. וְאִם לָאו, יוֹדֵעַ אֲניִ שֶׁהוּא מְטרָֹף.

One who prays and realizes that he erred in his prayer, it is a bad omen for

him; it indicates to him that his prayer was not accepted. And if he who erred is the

communal prayer leader, it is a bad omen for those who sent him, because a

person’s agent has legal status equivalent to his own. On a similar note, they said

about Rabbi Ḥanina ben Dosa that he would pray on behalf of the sick

and immediately after his prayer he would say: This one shall recover from his

illness and live and this one shall die. When they said to him: From where do you

know? He said to them: If my prayer is fluent in my mouth as I recite it and there

https://mg.alhatorah.org/Devarim/22.6#e1


are no errors, I know that my prayer is accepted. And if not, I know that my

prayer is rejected.

פרק הפרק ד
הקדשיםקודשביתכנגדלבואתיכוין

(ד-ה)
למקוםלבםאתשיכוונוכדי
(א)

(ה)שגרה תפילתי בפיאם(ג)שגרה תפילתו בפיואם
מקוםללבםאתשיכוונוכדי(מילת מפתח: ב, ד, ז)מקום

(א)

Anaphora: Shabbat – Openings of Chapters 2, 4, 5, 6

ב:א  בַּמֶּה מַדְלִיקִין וּבַמָּה אֵין מַדְלִיקִין

ד:א  בַּמֶּה טוֹמְניִן וּבַמָּה אֵין טוֹמְניִן

ה:א  בַּמֶּה בְּהֵמָה יוֹצְאָה וּבַמָּה אֵינהָּ יוֹצְאָה

ו:א   בַּמֶּה אִשָּׁה יוֹצְאָה וּבַמָּה אֵינהָּ יוֹצְאָה. 

Topics of Chapters 1, 3, 7

הַבַּיתִוּבַעַלבַּחוּץעוֹמֵדהֶעָניִכֵּיצַד.בַּחוּץ.אַרְבַּעשֶׁהֵןוּשְׁתַּיםִבִּפְניִם,אַרְבַּעשֶׁהֵןשְׁתַּיםִהַשַּׁבָּתיצְִיאוֹתא:א

בִּפְניִם

The acts of carrying out from a public domain into a private domain or vice versa,
which are prohibited on Shabbat, are primarily two basic actions that comprise
four cases from the perspective of a person inside a private domain, and two basic
actions that comprise four cases from the perspective of a person outside, in a public
domain.

הִלֵּלוּבֵיתיוֹם.מִבְּעוֹדשֶׁיּשִּׁוֹרוּכְּדֵיאֶלָּאוְכַרְשִׁיניִם,וְסַמְמָניִםדְּיוֹשׁוֹרִיןאֵיןאוֹמְרִים,שַׁמַּאי בֵּיתא:ה

מַתִּירִין.

In this mishna there is a fundamental dispute between Beit Hillel and Beit Shammai:
Must one begin refraining from actions prohibited on Shabbat on Shabbat eve? Or,
may one initiate an action prior to Shabbat, even if he knows that it will continue on
its own on Shabbat itself? These are the details of that dispute: Beit Shammai say:
One may only soak dry ink in water and dry plants, which produce dyes, in
water and vetch for animal food to soften them in water on Shabbat eve, adjacent to
Shabbat,if there is clearly sufficient time for them to soak for their designated
purpose while it is still day, before Shabbat begins, and their continued soaking on
Shabbat will have no effect. And Beit Hillel permit doing so.

ג:א   כִּירָה שֶׁהִסִּיקוּהָ בְקַשׁ וּבִגְבָבָא, נוֹתְניִם עָלֶיהָ תַּבְשִׁיל. בְּגֶפֶת וּבְעֵצִים, �א יתִֵּן עַד שֶׁיּגְִרףֹ



With regard to a stove that was lit on Shabbat eve with straw or with
rakings, scraps collected from the field, one may place a pot of cooked food
atop it on Shabbat. The fire in this stove was certainly extinguished while it
was still day, as both straw and rakings are materials that burn quickly.
However, if the stove was lit with pomace, pulp that remains from sesame
seeds, olives, and the like after the oil is squeezed from them, and if it was
lit with wood, one may not place a pot atop it on Shabbat until he sweeps the
coals from the stove while it is still day or until he places ashes on the coals

ז:ב   אֲבוֹת מְלָאכוֹת אַרְבָּעִים חָסֵר אֶחָת

The primary categories of labor prohibited on Shabbat, which
number forty-less-one

Epiphora: Rosh Hashanah Chapters 1-2
לוֹקְחִיןלָהֶם,צוֹדֶהוְאִםבְמִטָּה.אֲפִלּוּהַחֲמוֹר,עַלאוֹתוֹמוֹלִיכִיןלְהַלֵּ�,יכָוֹלוְאֵינוֹהַחדֶֹשׁאֶתשֶׁרָאָהמִיא:ט

הַשַּׁבָּתאֶתמְחַלְּלִיןוָיוֹםלַילְָהמַהֲלַ�שֶׁעַלמְזוֹנוֹת,בְּידָָםלוֹקְחִיןרְחוֹקָה,דֶרֶ�הָיתְָהוְאִםמַקְּלוֹת.בְּידָָם
כ״ג:ד׳ויקרא(בְּמוֹעֲדָם אוֹתָםתִּקְרְאוּאֲשֶׁרה׳מוֹעֲדֵיאֵלֶּהשֶׁנּאֱֶמַר:הַחדֶֹשׁ,לְעֵדוּתוְיוֹצְאִין ).

With regard to one who saw the new moon but is unable to go to Jerusalem by

foot because he is sick or has difficulty walking, others may bring him on a donkey

or even in a bed, even on Shabbat if necessary. And if the witnesses are concerned

that bandits may be lying in wait for them along the road, they may take clubs or

other weapons in their hands, even on Shabbat.

And if it was a long journey to Jerusalem, they may take sustenance with

them, although it is ordinarily prohibited to carry on Shabbat, since for a distance

of a walk of a night and a day, the witnesses may desecrate Shabbat and go out

to give testimony to determine the start of the month. This is as it is stated: “These

are the Festivals of the Lord, sacred gatherings, which you shall declare in their

seasons” (Leviticus 23:4). This teaches that, in all cases, the Festivals must be fixed

at their proper times, even if it entails the transgression of Torah prohibitions.

שֶׁקֶרעֵדֵינוּרִי,בֶּןיוֹחָנןָרַבִּיאָמַרבַּמַּעֲרָב.וְעַרְבִיתבַּמִּזרְָחשַׁחֲרִיתרְאִינוּהוּוְאָמְרוּ,שְׁניַםִשֶׁבָּאוּמַעֲשֶׂהב:ט
נרְִאָה,�אעִבּוּרוֹוּבְלֵילבִזמְַנּוֹ,רְאִינוּהוּוְאָמְרוּ,שְׁניַםִבָּאוּוְעוֹדגַּמְלִיאֵל.רַבָּןקִבְּלָןלְיבְַנהֶכְּשֶׁבָּאוּהֵם.

כְּרֵסָהּוּלְמָחָרשֶׁיּלְָדָה,הָאִשָּׁהעַלמְעִידִיןהֵיאָ�הֵן,שֶׁקֶרעֵדֵיהַרְכִּינסָ,בֶּןדוֹסָארַבִּיאָמַרגַּמְלִיאֵל.רַבָּןוְקִבְּלָן
בֵּין שִׁנּיֶהָ. אָמַר לוֹ רַבִּי יהְוֹשֻׁעַ, רוֹאֶה אֲניִ אֶת דְּבָרֶי�.
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Rabban Gamliel had a diagram of the different forms of the moon drawn on a

tablet that hung on the wall of his attic, which he would show to the laymen who

came to testify about the new moon but were unable to describe adequately what they

had seen. And he would say to them: Did you see a form like this or like this?

There was an incident in which two witnesses came to testify about the new

moon, and they said: We saw the waning moon in the morning in the east, and that

same day we saw the new moon in the evening in the west. Rabbi Yoḥanan ben

Nuri said: They are false witnesses, as it is impossible to see the new moon so soon

after the last sighting of the waning moon. However, when they arrived in Yavne,

Rabban Gamliel accepted them as witnesses without concern.

And there was another incident in which two witnesses came and said: We saw the

new moon at its anticipated time, i.e., on the night of the thirtieth day of the previous

month; however, on the following night, i.e., the start of the thirty-first, which is

often the determinant of a full, thirty-day month, it was not seen.

And nevertheless Rabban Gamliel accepted their testimony and established the

New Moon on the thirtieth day.

Rabbi Dosa ben Horkinas disagreed and said: They are false witnesses; how

can witnesses testify that a woman gave birth and the next day her belly is

between her teeth, i.e., she is obviously still pregnant? If the new moon was already

visible at its anticipated time, how could it not be seen a day later? Rabbi Yehoshua

said to him: I see the logic of your statement; the New Moon must be established a

day later.

 

בְּחֶשְׁבּוֹנְ�.לִהְיוֹתשֶׁחָלהַכִּפּוּרִיםבְּיוֹםוּבִמְעוֹתֶי�בְּמַקֶּלְ�אֶצְלִישֶׁתָּבאֹעָלֶי�גּוֹזרְַניִגַּמְלִיאֵל,רַבָּןלוֹשָׁלַח

אֵלֶּהשֶׁנּאֱֶמַר:עָשׂוּי,גַּמְלִיאֵלרַבָּןשֶּׁעָשָׂהמַהשֶׁכָּללִלְמוֹדלִיישֶׁלוֹ,אָמַרמֵצֵר,עֲקִיבָארַבִּיוּמְצָאוֹהָלַ�

אֶלָּאמוֹעֲדוֹתלִיאֵיןבִזמְַנּןָ,שֶׁ�אבֵּיןבִּזמְַנּןָבֵּין,)כ״ג:ד׳ויקרא(אתָֹם תִּקְרְאוּאֲשֶׁרקדֶֹשׁמִקְרָאֵיייְָמוֹעֲדֵי

צְרִיכִיןגַּמְלִיאֵל,רַבָּןשֶׁלדִּינוֹבֵּיתאַחַרלָדוּןאָנוּבָּאִיןאִםלוֹ,אָמַרהַרְכִּינסָ,בֶּןדוֹסָארַבִּיאֵצֶללוֹבָּאאֵלּוּ.

וַאֲבִיהוּאנדָָבוְאַהֲרןֹמשֶׁהוַיּעַַלשֶׁנּאֱֶמַר:עַכְשָׁיו,וְעַדמשֶׁהמִימוֹתשֶׁעָמַדדִּיןוּבֵיתדִּיןבֵּיתכָּלאַחַרלָדוּןאָנוּ

שְׁלשָׁהשֶׁכָּללְלַמֵּד,אֶלָּאזקְֵניִם,שֶׁלשְׁמוֹתָןנתְִפָּרְשׁוּ�אוְלָמָּה.)כ״ד:ט׳שמות(ישְִׂרָאֵל מִזּקְִניֵוְשִׁבְעִים

לְיבְַנהֶוְהָלַ�בְּידָוֹ,וּמְעוֹתָיומַקְלוֹנטַָלמשֶׁה.שֶׁלדִּינוֹכְבֵיתהוּאהֲרֵיישְִׂרָאֵל,עַלדִּיןבֵיתשֶׁעָמְדוּוּשְׁלשָׁה

בּאֹלוֹ,אָמַרראֹשׁוֹ,עַלוּנשְָׁקוֹגַּמְלִיאֵלרַבָּןעָמַדבְּחֶשְׁבּוֹנוֹ.לִהְיוֹתהַכִּפּוּרִיםיוֹםשֶׁחָלבְּיוֹםגַּמְלִיאֵלרַבָּןאֵצֶל

בְשָׁלוֹם, רַבִּי וְתַלְמִידִי, רַבִּי בְחָכְמָה, וְתַלְמִידִי שֶׁקִּבַּלְתָּ דְּבָרָי.

Upon hearing that Rabbi Yehoshua had challenged his ruling, Rabban Gamliel

sent a message to him: I decree against you that you must appear before me with
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your staff and with your money on the day on which Yom Kippur occurs

according to your calculation; according to my calculation, that day is the eleventh

of Tishrei, the day after Yom Kippur.

Rabbi Akiva went and found Rabbi Yehoshua distressed that the head of the Great

Sanhedrin was forcing him to desecrate the day that he maintained was Yom Kippur.

In an attempt to console him, Rabbi Akiva said to Rabbi Yehoshua: I can learn from

a verse that everything that Rabban Gamliel did in sanctifying the month is

done, i.e., it is valid. As it is stated: “These are the appointed seasons of the Lord,

sacred convocations, which you shall proclaim in their season” (Leviticus 23:4).

This verse indicates that whether you have proclaimed them at

their proper time or whether you have declared them not at their proper time, I

have only these Festivals as established by the representatives of the Jewish people.

Rabbi Yehoshua then came to Rabbi Dosa ben Horkinas, who said to him: If we

come to debate and question the rulings of the court of Rabban Gamliel, we must

debate and question the rulings of every court that has stood from the days of

Moses until now. As it is stated: “Then Moses went up, and Aaron, Nadav and

Avihu, and seventy of the Elders of Israel” (Exodus 24:9). But why were the

names of these seventy Elders not specified? Rather, this comes to teach that

every set of three judges that stands as a court over the Jewish people has the

same status as the court of Moses. Since it is not revealed who sat on that court,

apparently it is enough that they were official judges in a Jewish court.

When Rabbi Yehoshua heard that even Rabbi Dosa ben Horkinas maintained that they

must submit to Rabban Gamliel’s decision, he took his staff and his money in his

hand, and went to Yavne to Rabban Gamliel on the day on which Yom Kippur

occurred according to his own calculation. Upon seeing him, Rabban Gamliel

stood up and kissed him on his head. He said to him: Come in peace, my teacher

and my student. You are my teacher in wisdom, as Rabbi Yehoshua was wiser than

anyone else in his generation, and you are my student, as you accepted my

statement, despite your disagreement.

Parallels between Endings of Chapters 1 and 2 (Epiphora)
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פרק ב משנה טפרק א משנה ט

אתם..."תקראואשרקדש,מקראייימועדיאלה–אותםתקראואשריימועדיאלה

בזמנןבין בזמנן בין שלאבמועדם

/ שתבוא אצלי במקלךבידונטל מקלומקלותבידםלוקחין
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