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You Shall Be Holy

1. Midrash Tehillim 8:2
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When the LLord came to give the Torah to Israel, the angels began to argue and said before Him,
"What is man that you should remember him?" And they said before Him, "Let your Torah be
given in the heavens, for we are holy and your Torah is holy; we are pure and your Torah is pure;
we are living and your Torah is life." He said to them, "It is not fitting to be upheld in you...The
Holy One, blessed be He, said to the angels, "The Torah cannot be fulfilled among you, for there
is no procreation, death, impurity, or illness among you; rather, you are all holy." And it is written
in the Torah (Numbers 19:14): "This is the law of 2 man who dies in a tent," (Leviticus 14:2)
"This shall be the law of the leper," (Leviticus 12:2) “When a woman at childbirth,” (Leviticus
15:25) "And if a woman has a discharge," and also (Leviticus 11:9) "These shall you eat," and all
of these things are not among you.

2. Leviticus 19:1-22

IR WITR 22 AR DOWTR 0778 NN PRI NTYTO27K 3T N AgnTIN M 9AT)
D278 NN DT AT 3 IRYR “NNATNNY WP 1IN K R 0 T
AN DIXT? T2 DR ML RN *R1 AR Wi 21X 0R7 YN XY 739w PN
"YW 0112 2282 9980 OXY T WRA "UPWa ofmTy niam name Yax) o031 ona
BXRI [PRYR XTI WHI ANTR3) 22T M WIpTNR ™R R 11y 1IN 1y XS Xag 139
972 071 729N XD 0721 10p20 X7 TR V) 1377 7Y NRD 220 X7 DD¥X RRNY
WK 1RPYNTR1 WHINTRT1 12330 K7 [0 IR M I8 DON J[YA 132) "3 Up2n X7

2730 K2 qY7TNR PYYNTRY [N 38 TER QWD R720 W2 RWA WIWNTRY Hnnya
I8 TE2RR DRI PR 10 KD Y 1971 W 22R0RY [R2TTY IAR YR nays PInTRY
T20RY PRy URUR PISR 2173 33 770 N9) 97710 NpnND udyna 1y wynNy i
ARHYNN T721R 157 73272 ORTNR RAWN™RG [ I8 Y0 0770Y Toyn X7 Tiya 0
SNPITNR T 3N 7192 Y77 AN THY 127NN TNNY) OpnNY XU 1Y KENTX?)
uPRT oy T X riovy BiRPD Ta 92 BINTXY 97 0072 ¥°3107X anna 1A
727IDI N9 Awan T ANTR1 N7 79T WD N9Y3 Appw XIT) 91in20w 7NN 23973
DYN PN TYI 27K INgTIN AT WYRTIY X3 e X972 1R X7 10 np2

{D} Xun WY inxwmn 2 n2en Xp7 WY inxeT-7y 71T *39% DYNT 82 12T 1Y)

The LORD spoke to Moses, saying: Speak to the whole Israelite community and say to them:
You shall be holy, for I, the LORD your God, am holy. You shall each revere your mother and
your father, and keep My sabbaths: I the LORD am your God. Do not turn to idols or make



molten gods for yourselves: I the LORD am your God. When you sacrifice an offering of
well-being to the LORD, sacrifice it so that it may be accepted on your behalf. It shall be eaten
on the day you sacrifice it, or on the day following; but what is left by the third day must be
consumed in fire. If it should be eaten on the third day, it is an offensive thing, it will not be
acceptable.

And one who eats of it shall bear the guilt for having profaned what is sacred to the LORD; that
person shall be cut off from kin. When you reap the harvest of your land, you shall not reap all
the way to the edges of your field, or gather the gleanings of your harvest. You shall not pick
your vineyard bare, or gather the fallen fruit of your vineyard; you shall leave them for the poor
and the stranger: I the LORD am your God. You shall not steal; you shall not deal deceitfully or
falsely with one another. You shall not swear falsely by My name, profaning the name of your
God: I am the LORD. You shall not defraud your fellow [Israelite]. You shall not commit
robbery. The wages of a laborer shall not remain with you until morning. You shall not insult the
deaf, or place a stumbling block before the blind. You shall fear your God: I am the LORD. You
shall not render an unfair decision: do not favor the poor or show deference to the rich; judge
your kin fairly. Do not deal basely with members of your people. Do not profit by the blood of
your fellow [Israelite]: I am the LORD. You shall not hate your kinsfolk in your heart. Reprove
your kin but incur no guilt on their account. You shall not take vengeance or bear a grudge
against members of your people. Love your fellow [Israelite] as yourself: I am the LORD. You
shall observe My laws. You shall not let your cattle mate with a different kind; you shall not sow
your field with two kinds of seed; you shall not put on cloth from a mixture of two kinds of
material. If a man has carnal relations with a woman who is a slave and has been designated for
another man, but has not been redeemed or given her freedom, there shall be an indemnity; they
shall not, however, be put to death, since she has not been freed. But he must bring to the
entrance of the Tent of Meeting, as his guilt offering to the LORD, a ram of guilt offering;

With the ram of guilt offering the priest shall make expiation for him before the LORD for the
sin that he committed; and the sin that he committed will be forgiven him.

3. Jastrow Dictionary
YTR: to be cut off, separated, to be/become pure, sacred, holy.

4. Sifra Kedoshim 1:1
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"You shall be Holy": Separate yourselves.

5. Rashi, Leviticus 19:2
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SPEAK TO ALL THE CONGREGATION OF THE CHILDREN OF ISRAEL — This (the
addition of the words N7¥ 93) teaches us that this section was proclaimed in full assembly
because most of the fundamental teachings of the Torah are dependent on it (contained in it)

(Sifra).
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This means, separate from the forbidden sexual relations just mentioned and from sinful
thoughts. Wherever you find in the Torah a command to fence yourself in against such relations
you also find mention of “holiness."

6. Ramban, Leviticus 19:2
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And the matter is [that] the Torah prohibited sexual transgressions and forbidden foods, and
permitted sexual relations between husband and wife and the eating of meat and [the drinking
of] wine. If so, a desirous person will find a place to be lecherous with his wife or his many wives,
ot to be among the guzzlers of wine and the gluttons of meat. He will speak as he pleases about
all the vulgarities, the prohibition of which is not mentioned in the Torah. And behold, he
would be a scoundrel with the permission of the Torah. Therefore, Scripture came, after it
specified the prohibitions that it completely forbade, and commanded a more general [rule] - that
we should be separated from [indulgence of] those things that are permissible: He should
minimize sexual relations... And he should sanctify himself from wine by minimizing it... And so
[too], he should separate himself from impurity... And he should also guard his mouth and his
tongue from becoming defiled from the multitude of coarse food and from disgusting speech...
And this is the way of the Torah to state the particulars and [then] the general rules.

7. Sarah Rudolph, “Parashat Achrei Mot — Kedoshim: How to be Holy”
Parashat Achrei Mot - Kedoshim: How to be Hol My Jewish Learnin

Perhaps we can build on the idea of holiness as separate from with the idea of separation for: This
can be seen in one of the Jewish terms for marriage: &iddushin — from the same Hebrew root as
the name of this portion. The traditional formula recited under the marriage canopy is bare: at
mekudeshet li — “behold, you are sanctified # me.” Sanctification here is not simply about
separation from other potential partners, but about designation for a unique relationship with the
specified individual.

8. Rabbi Nehemia Polen, “Touches of Intimacy: Leviticus, Sacred Space, Torah’s
Center” from A New Hasidism: Roots, edited by Rabbi Arthur Green and Ariel
Evan Mayse

I am advancing a convivial reading of Va-yikra, attempting to reclaim a book of benevolent
openness and passionate, joyous life-affirmation. But what then of the key concept of Kedushah,
“holiness,” typically understood as “separation,” often with a whiff of austere self-deprivation,
repressive asceticism, and social isolation? Rather than “separation,” I believe it is more accurate
to think of Kedushah in terms of distinction. Kedushah entails marking of a particular domain—
spatial, temporal, and/or social— as distinct, focusing attention in order to positively affect
the domains not so marked. Thus it is closely linked with Berakhah, blessing. ...


https://www.myjewishlearning.com/article/parashat-achrei-mot-kedoshim-how-to-be-holy/

Berakhah and Kedushah can be seen as twin aspects of the same process: Kedushal’s transformative
energy is centripetal, facing inward, while Berakhal’s faces outward. One could not exist without
the other. Kedushah is not estrangement from the world, but engagement with it; the
distinctiveness it calls for is to benefit those one serves and blesses. The centripetal
impulse is purposive: to clear and activate inner space so as to bestow positive influence; the
going inward is in order to emerge empowered to give blessing, We have already encountered this
alternation of Kedushah and Berakhah in narrative form, with the story of the entry of Moshe and
Aaron together into the Ohel Mo ‘ed. This performative enactment of intimacy and moving to
interiority, followed by emergence and facing the community in blessing, is the template for
Leviticus as a whole.

9. Rabbi Menachem Leibtag, Studies in Parashat HaShavua
Kedoshim | The Header ""Kol Adat Bnei Yisrael" | Yeshivat Har Etzion

Kedusha - For a Purpose
...Sefer Vayikra's theme of kedusha in the three realms of makom, zman, and adam...

a) Kedushat HaMishkan ["makom"], we explained, implies that God separates a special place
and infuses it with an intense level of holiness in order that it affect and thus elevate the level of
the area that surrounds it.

b) In a similar manner, God separated Shabbat ["kedushat zman"], infusing it with an intense
level of holiness, in order to elevate the spiritual level of the entire week.

c) The same is true of Kedushat Am Yisrael |["kedushat adam"]. God separated a special
nation, infusing it with an intense level of holiness, in order to elevate the spiritual level of all
nations. God 'designates’ Am Yisrael to follow the mitzvot of "Kedoshim Tihyu" to fulfill this
purpose.

10. Rabbi Jonathan Sacks, Love is Not Enough
https://www.rabbisacks.org/covenant-conversation/acharei-mot/love-not-enough
At first glance these laws have nothing to do with one another: some are about conscience, some
about politics and economics, and others about purity and taboo. Clearly, though, the Torah is
telling us otherwise. They do have something in common. They are all about order, linits,
boundaries. They are telling us that reality has a certain underlying structure whose integrity must
be honoured. If you hate or take revenge you destroy relationships. If you commit injustice, you
undermine the trust on which society depends. If you fail to respect the integrity of nature
(different seeds, species, and so on), you take the first step down a path that ends in
environmental disaster.

There is an order to the universe, part moral, part political, part ecological. When that order is
violated, eventually there is chaos. When that order is observed and preserved, we become
co-creators of the sacred harmony and integrated diversity that the Torah calls “holy.”

Why then is it specifically in this chapter that the two great commands — love of the neighbour
and the stranger — appear? The answer is profound and very far from obvious. Because this is where
love belongs — in an ordered universe. ..

Clear rules and proper discipline help to establish, maintain and expand order for more fulfilled
children, families, and society. Love is not enough. Relationships need rules.

11. Leviticus 10:8-11


https://etzion.org.il/en/tanakh/torah/sefer-vayikra/parashat-kedoshim/kedoshim-header-kol-adat-bnei-yisrael
https://www.rabbisacks.org/covenant-conversation/acharei-mot/love-not-enough/
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And God spoke to Aaron, saying: Drink no wine or other intoxicant, you or your sons, when you
enter the Tent of Meeting, that you may not die. This is a law for all time throughout the ages,
for you must distinguish between the sacred and the profane, and between the impure and the
pure; and you must teach the Israelites all the laws which God has imparted to them through
Moses.

12. Rabbi Samson Raphael Hirsch, Leviticus 19:5-8

It is most significant that the meal-of-peace offerings and the related laws concerning what to do
with what is left over, and concerning the “rejected thing”; i.e. the prohibition against eating
anything leftover on the third day, are discussed as the third fundamental law at the very outset
of the chapter on holiness. This shows most clearly that in Judaism the sanctity of life is just as
remote from a “mortification of the flesh” as it is from unrestrained self-abandonment to
physical appetites. ..

“Meal-of-peace offerings:” The spiritualization and moralization of our spiritual pleasures, so
that even the everyday table of our happy, joyous family life becomes an altar of God and we
ourselves turn our eyes to God even when we eat — such is the blossom of the Jewish
sanctification of personal life, which, in turn, if genuine, must immediately yield, as its fruit in
communal life, the fulfillment of our duty to love our fellow men as our brothers...

13. Or Ha-Hayim, Leviticus 19:2
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We may also interpret the words 170 W17 by emphasizing the future tense, i.e. 11N, "you shall
become holy." The implication is that this is a commandment which is an ongoing process.

14. Avivah Gottlieb Zornberg, The Hidden Order of Intimacy: Reflections on the Book of
Leviticus

Kedushah can be understood as the aspiration toward such vitality. A kind of discomfort is its
baseline: a restlessness about all given situations. Here, one is not yet who one wishes to be. One
seeks out a deeper and larger way to be.



