The Scope of Torah: Aggadah, Normativity, Madda, Part I:

Why Study Torah?

Shlomo Zuckier
Drisha Institute

1. Rambam, Laws of Torah Study, chapter 1 (trans.
chabad.org)

6. At what age is a father obligated to teach [his son] Torah?
When he begins to speak, he should teach him Torah tzivah
lanu Moshe... (Deuteronomy

33:4) and Shema Yisrael... (ibid. 6:4).

Afterwards, he should teach him [selected verses], little by
little, verse by verse, until he is six or seven - depending on
his health - [at which time] he should take him to a teacher
of young children.

7. If it is local custom for a teacher of young children to take
payment, he should be paid. [The father] is obligated to pay
for his instruction until he can read the entire written Torah.
In a place where it is customary to receive a wage for
teaching the written Torah, one is permitted to do so.
However, it is forbidden to take a wage for teaching the Oral
Law, as [implied by Deuteronomy 4:5]: "Behold, | have
taught you laws and statutes, as God commanded me." [Our
Sages teach that Moses was implying:] Just as | learned at no
cost, so, too, have you been taught from me at no cost. Teach
the coming generations in a like manner. Teach them at no
cost as you have learned from me."

[Nevertheless,] if a person cannot find someone to teach him
at no cost, he must pay for his studies, as [implied

by Proverbs 23:23]: "Buy truth.” May he charge to teach
others? We learn [ibid.]: "but do not sell." Thus, it can be
derived that it is forbidden to charge to teach Torah even
though one's teacher charged to instruct him.

8. Every Jewish man is obligated to study Torah, whether he
is poor or rich, whether his body is healthy and whole or
afflicted by difficulties, whether he is young or an old man
whose strength has diminished.

Even if he is a poor man who derives his livelihood from
charity and begs from door to door, even if he is a husband
and [a father of] children, he must establish a fixed time for
Torah study during the day and at night, as [Joshua 1:8]
commands: "You shall think about it day and night.”

9. The greater Sages of Israel included wood choppers, water
drawers, and blind men. Despite these [difficulties], they
were occupied with Torah study day and night and were
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included among those who transmitted the Torah's teachings
from [master] to [student in the chain stretching back to]
Moses, our teacher

10. Until when is a person obligated to study Torah? Until
the day he dies, as [Deuteronomy 4:9] states: "Lest you
remove it from your heart, all the days of your life."”
Whenever a person is not involved with study, he forgets.

11. A person is obligated to divide his study time in three:
one third should be devoted to the Written Law; one third to
the Oral Law; and one third to understanding and
conceptualizing the ultimate derivation of a concept from its
roots, inferring one concept from another and comparing
concepts, understanding [the Torah] based on the principles
of Biblical exegesis, until one appreciates the essence of
those principles and how the prohibitions and the other
decisions which one received according to the oral tradition

can be derived using them. The latter topic is called Gemara.

12. How is the above expressed? A person who is a
craftsman may spend three hours each day involved in his
work, and [devote] nine hours to Torah study: In those nine
hours, he should spend three reading the Written Law; three,
the Oral Law; and three, meditating with his intellect to
derive one concept from another.

The "words of the prophetic tradition™ are considered part of

the Written Law; and their explanation, part of the Oral Law.

The matters referred to as Pardes are considered part of
the Gemara.

The above applies in the early stages of a person's study.
However, when a person increases his knowledge and does

not have the need to read the Written Law, or occupy himself

with the Oral Law constantly, he should study the Written
Law and the oral tradition at designated times. Thus, he will

not forget any aspect of the laws of the Torah. [However,] he

should focus his attention on the Gemara alone for his entire
life, according to his ambition and his ability to concentrate.
13. A woman who studies Torah will receive reward.
However, that reward will not be [as great] as a man's, since
she was not commanded [in this mitzvah]. Whoever
performs a deed which he is not commanded to do, does not

receive as great a reward as one who performs a mitzvah that

he is commanded to do.

Even though she will receive a reward, the Sages
commanded that a person should not teach his daughter
Torah, because most women cannot concentrate their
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2. Sefer Hasidim 313

A person must teach his daughters the commandments such as the decided Halakhah. That which
they wrote, that “one who teaches a woman Torah is like teaching her tiflut,” this is true for the
depth of the Talmud and the reasons for the commandments and secrets of Torah, which we do
not teach to women and children. But the laws of the commandments we do teach her, because if
she does not know the laws of Shabbat how will she keep Shabbat? And the same for all
commandments — in order to make her be careful regarding them.
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3. Shulchan Arukh, Yoreh De'ah 246:6
A woman who studies Torah receives a reward, but it is not the same as the reward of a man,
because she performs the command while not obligated. Although she earns a reward, our Sages
directed that one should not teach one’s daughter Torah, because most women’s minds are not
directed to being instructed, rather they are likely to divert Torah matters to senseless matters,
based on the inferiority of their minds. The Sages said: "Whoever teaches his daughter Torah is
as if he instructed her in matters of tiflut” (i.e. sinful matters). These matters are true only
concerning the Oral Torah, but concerning the Written Torah it is best not to begin instructing
her therein but if he did instruct her it is not as if he instructed her in tiflut.
Ramo: Nonetheless, a woman is obligated to study laws that are relevant to her. And a woman is
not obligated to teach her son Torah. Nonetheless, if she assists her son or husband so that they
may study Torah, she receives reward along with them.
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4. Arukh ha-Shulhan Yoreh Deah 246

Our master the Ramo wrote (at 246:6) that she is still commanded to study the laws that apply to
women. And we have never had the practice of teaching women out of a book and never heard of
this practice. Rather, every woman teaches her daughter and daughter-in-law the known laws. It
is only recently that they published “the laws of women” in translation [i.e. Yiddish]. And they
can read from them. Our women are fastidious — with any questionable matter they ask and do
not rely on their judgement, even for the smallest of the small matters.

5. Leslie Ginsparg Klein, “Sarah Schenirer and Innovative Change: The Myths and Facts,”
August 14, 2017, The Lehrhaus, accessible at https://www.thelehrhaus.com/scholarship/sarah-
schenirer-and-innovative-change-the-myths-and-facts/

Sarah Schenirer was born in Krakow, Poland, in 1883 to a family of Belzer hassidim. As she
grew up, she watched her contemporaries—frum girls like her, from hassidic families like hers—

assimilate at an alarming rate. Schenirer concluded that without ﬁ’m}
a strong Jewish education and environment providing a 3 ‘fg..x -
grounding in tradition, girls had nothing to mediate the secular T s 3 )

influences and ideologies they were encountering in the Polish
state schools they attended. While Schenirer deeply wanted to
work with girls and be a catalyst for change in her community,
she did not see how that could be possible...
Schenirer wrote to her brother about her ideas, a
correspondence that led to her famous meeting with the leader
of her family’s hassidic sect, the Belzer Rebbe. Her brother
expressed concern that Schenirer was getting involved in
something too political and suggested that they approach the
Belzer Rebbe for his advice. It cannot be stressed enough that
the only primary source for this meeting is Sarah Schenirer’s
own memoir, published in a Bais Yaakov publication. She
writes as follows:
| could not get my dream of establishing a religious school for girls out of my head. At
first [my brother] laughed at me. “Why do you want to start busying yourself with political
parties?” he wrote back. But when I answered him that I was firmly resolved not to
abandon this mission, he wrote me: “Nu, let us go to Marienbad where the Belzer Rav is
now, and we will hear whether the tzaddik of the generation agrees to it.” There was no
end to my joy. Although I did not have much money, | hurriedly prepared myself for the
trip. When | arrived in Marienbad, | and my brother went immediately to the Belzer Rav.
My brother, who was a ben bayis there, wrote in his kvittel: “She wants to educate Jewish
daughters in the Jewish derech,” and I heard the answer from the tzaddik’s holy mouth
myself: Bracha v’hatzlacha. The words were like the most expensive balsam oil, instilling
fresh courage in my limbs. The blessing from the great tzaddik gave me the best hope that
my strivings would be fulfilled.
Immediately after this event, Sarah Schenirer writes about starting her first school. She did not
consult with any other rabbis before opening the school.

6. R. Joseph B. Soloveitchik, Community, Covenant, and Commitment, p. 83
As to your question with regard to a curriculum in a coeducational school, | expressed my
opinion to you long ago that it would be a very regrettable oversight on our part if we were to
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arrange separate Hebrew courses for girls. Not only is the teaching of Torah she-be-al peh to
girls permissible but it is nowadays an absolute imperative. This policy of discrimination
between the sexes as to subject matter and method of instruction which is still advocated by
certain groups within our Orthodox community has contributed greatly to the deterioration and
downfall of traditional Judaism. Boys and girls alike should be introduced into the inner halls of
Torah she-be-al peh.
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7. Sifrei to Deut., Ekev 41
“And to serve Him” (Deut.11:13) — this is study (talmud)... Another position: “And to serve
Him” (Deut. 11:13) — this is prayer...
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8. Rambam, Sefer ha-Mitzvot, Positive Commandment 5
The fifth position commandment is that we were commanded to serve Him, may He be
exalted...And the Sifrei writes: “And to serve Him” (Deut.11:13) — this is prayer... Another
position: “And to serve Him” (Deut. 11:13) — this is study (talmud)...”

9. Rabbi Aharon Lichtenstein, “\Women, Talmud Study, and Avodat Hashem,” The Lehrhaus,
accessible at https://www.thelehrhaus.com/commentary/women-talmud-study-and-avodat-hashem/

This document records remarks given by Rabbi Aharon Lichtenstein, ztz”’l, Rosh Yeshiva at
Yeshivat Har Etzion, at the opening dedication, of Ma’ayanot Yeshiva High School for Girls of
Bergen County, in Teaneck on November 24, 1996.

The world of the Halakhabh is built on the condition that it is through the interaction of the broad
and the minute that the totality of the human person, particularly of a Jewish person, is best built
and the relation to the Ribbono Shel Olam is best maintained.

Now that this demand is one which is posited equally to men and to women—5xw» ny: The
community as a whole, each and every individual, male or female, within that community. And
this is the primary goal of education, certainly Torah education...

If we ask ourselves: Here are the goals! “1°377 952 n3%% ,7p27% ,mwh ,72v% ,727RY AR89, to fear
[God], to love [God], to serve [God], to cling [to Him] to go in all His ways.” What are the
means? Traditionally, over the centuries, there has been a fairly sharp dichotomy precisely
regarding this very issue, namely the means to be employed in relation to men versus women,
even as the same goals of “OXw° 0¥ were known to be addressed to men and to women alike...
This is not the occasion to examine whether that was justified historically. What is clear,
however, is that notwithstanding how one judges the past retrospectively, in our present
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historical and social setting we need to view the teaching and the learning of girls and women as
both a major challenge, as well as a primary need...

Taking that as a principle translated to our current reality, that means, of course, that there exists
an obligation for a girl to study the halakhot of niddah and taharat ha-mishpahah, and

also kashrut and Shabbat because these impinge on her daily life. What is intended is that we
need to ensure, minimally, that the depth of intensity, knowledge, and sensitivity which are
needed in order to assure commitment, even if we are not interested for the moment (if that be
the case) in the knowledge per se, but instrumentally, as molding a woman in becoming

an ovedet Hashem, a keli in serving the Ribbono Shel Olam, that certainly needs to be studied...
Moreover, today there is not only greater need, there is also greater opportunity. Greater
readiness, communally speaking, to engage women seriously, intellectually in general terms and
with regard to Torah particularly. We have been zokheh in this generation, in Eretz Yisrael and
here as well, to see the spread of serious and intensive Torah study at levels which by and large
were not prevalent only a generation or two ago. That is an opportunity which certainly we want
our daughters to take seriously out of the conviction that, quite apart from assuring the
fundamental shemirat ha-mitzvot and yirat Shamayim, even with that assured, out of the
conviction that deepening their involvement in talmud Torah, that that is going to enrich and
enhance them as religious personalities, as ovdei Hashem...

| had occasion some years ago to meet with the staff of a high school for girls... My nieces,
when they used to attend that institution, would tell me that they are learning “Toshbap.” At first
I didn’t know what it was. Then I realized it was an acronym for Torah She-Be’al Peh. And |
said to those teachers: “You know, when a boy goes to Yeshiva he learns Bava Kamma, he
learns Bava Metzia. He learns the Rambam, he learns Shulhan Arukh. He learns the Ketzot, he
learns Reb Hayyims. But this ‘Toshbap,’ this kind of undefined, amorphous reality, that is not
meat, that is not serious.”
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