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I.  Getting The Phenomenon In View

What Forgiveness is not:
a) Justi�cation
b) Excuse
c) Condonation

Central Question 1: What is it?
Central Question 2: Why forgive?

We’ll Consider three views:
1) The legalistic approach
2) The sentimentalist approach
3) The “tool for relationships” approach

II. The Legalistic Approach
Talmud Bavli Yoma 23a

And Rabbi Yoḥanan said in the name of Rabbi Shimon ben Yehotzadak: Any Torah
scholar who does not avenge himself and bear a grudge like a snake when insulted is not
considered a Torah scholar at all. The Gemara asks: But isn’t it written explicitly in the
Torah: “You shall not take vengeance nor bear any grudge against the children of your
people” (Leviticus 19:18)? The Gemara responds: That prohibition is written with
regard to monetary matters and not personal insults...

But does the prohibition against vengeance really not relate also to matters of personal
anguish su�ered by someone? Wasn’t it taught in a baraita: Those who are insulted but
do not insult others, who hear themselves being shamed but do not respond, who act
out of love for God, and who remain happy in their su�ering, about them the verse
states: “They that love Him be as the sun when it goes forth in its might” (Judges 5:31).
The Gemara responds that the prohibition against taking vengeance and bearing a
grudge indeed applies to cases of personal anguish; however, actually, the scholar may
keep resentment in his heart, though he should not act on it or remind the other person
of his insulting behavior. The Gemara asks: But didn’t Rava say: With regard to whoever
forgoes his reckonings with others for injustices done to him, the heavenly court in turn
forgoes punishment for all his sins? The Gemara answers: Indeed, even a scholar who is

בֶּןוְאָמַר רַבִּי יוֹחָנןָ מִשּׁוּם רַבִּי שִׁמְעוֹן
יהְוֹצָדָק: כׇּל תַּלְמִיד חָכָם שֶׁאֵינוֹ נוֹקֵם

וְנוֹטֵר כְּנחָָשׁ — אֵינוֹ תַּלְמִיד חָכָם.
וְהָכְתִיב: ״�א תִקּוֹם וְ�א תִטּוֹר״?

הָהוּא, בְּמָמוֹן הוּא…

וְצַעֲרָא דְגוּפָא לָא? וְהָא תַּניְאָ:
הַנּעֱֶלָבִין וְאֵינןָ עוֹלְבִין, שׁוֹמְעִין חֶרְפָּתָן
וְאֵינןָ מְשִׁיבִין, עוֹשִׂין מֵאַהֲבָה וּשְׂמֵחִין

בְּיסִּוּרִין, עֲלֵיהֶן הַכָּתוּב אוֹמֵר:
״וְאוֹהֲבָיו כְּצֵאת הַשֶּׁמֶשׁ בִּגבְוּרָתוֹ״!

לְעוֹלָם דְּנקֵָיט לֵיהּ בְּלִיבֵּיהּ.

וְהָאָמַר רָבָא: כׇּל הַמַּעֲבִיר עַל מִדּוֹתָיו
— מַעֲבִירִין לוֹ עַל כׇּל פְּשָׁעָיו!

דִּמְפַיּיְסוּ לֵיהּ וּמִפַּיּיַס.
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insulted must forgive insults, but that is only in cases where his antagonist has sought to
appease him, in which case he should allow himself to be appeased toward him.
However, if no apology has been o�ered, the scholar should not forgive him, in order to
uphold the honor of the Torah.

רש"י  דמפייסו ליה - לבקש מחילה:

This re�ects an extremely in�uential approach to forgiveness. Roughly:
Forgiveness is waiving the moral debt incurred by wrongdoing

Here is Maimonides articulating a similar view (Teshuva 2.9-10):

Teshuvah and Yom Kippur only atone for sins between man and
God; for example, a person who ate a forbidden food or engaged
in forbidden sexual relations, and the like.However, sins between
man and man; for example, someone who injures a colleague, curses a
colleague, steals from him, or the like will never be forgiven until he
gives his colleague what he owes him and appeases him.

[It must be emphasized that] even if  a person restoresthe money
that he owes [the person he wronged], he must appease him and
ask him to forgive him….

If his colleague does not desire to forgive him, he should bring a group
of three of his friends and approach him with them and request
[forgiveness]. If [the wronged party] is not appeased, he should repeat
the process a second and third time. If he [still] does not want [to
forgive him], he may let him alone and need not pursue [the matter
further]. On the contrary, the person who ref uses to grant
forgiveness is the one considered as the sinner….

It is forbidden for a person to be cruel and refuse to be appeased.
Rather, he should be easily paci�ed, but hard toanger. When the
person who wronged him asks for forgiveness, he should forgive him
with a complete heart and a willing spirit. Even if he aggravated and
wronged him severely, he should not seek revenge or bear a grudge.

אֵין הַתְּשׁוּבָה וְ�א יוֹם הַכִּפּוּרִים
מְכַפְּרִין אֶלָּא עַל עֲבֵרוֹת שֶׁבֵּין אָדָם
לַמָּקוֹם כְּגוֹן מִי שֶׁאָכַל דָּבָר אָסוּר אוֹ

אֲבָלבָּעַל בְּעִילָה אֲסוּרָה וְכַיּוֹצֵא בָּהֶן.
עֲבֵרוֹת שֶׁבֵּין אָדָם לַחֲבֵרוֹ כְּגוֹן הַחוֹבֵל
אֶת חֲבֵרוֹ אוֹ הַמְקַלֵּל חֲבֵרוֹ אוֹ גּוֹזלְוֹ
וְכַיּוֹצֵא בָּהֶן אֵינוֹ נמְִחַל לוֹ לְעוֹלָם עַד

שֶׁיּתִֵּן לַחֲבֵרוֹ מַה שֶּׁהוּא חַיּבָ לוֹ וִירַצֵּהוּ.

אַף עַל פִּי שֶׁהֶחֱזִיר לוֹ מָמוֹן שֶׁהוּא
חַיּבָ לוֹ צָרִי� לְרַצּוֹתוֹ וְלִשְׁאל מִמֶּנּוּ

שֶׁיּמְִחל לוֹ...

�א רָצָה חֲבֵרוֹ לִמְחל לוֹ מֵבִיא לוֹ שׁוּרָה
שֶׁל שְׁ�שָׁה בְּניֵ אָדָם מֵרֵעָיו וּפוֹגְעִין בּוֹ
לוֹוּמְבַקְּשִׁין מִמֶּנּוּ. �א נתְִרַצָּה לָהֶן מֵבִיא
שְׁניִּהָ וּשְׁלִישִׁית. �א רָצָה מְניִחוֹ וְהוֹלֵ�

וְזֶה שֶׁ�א מָחַל הוּא הַחוֹטֵא…לוֹ

אָסוּר לָאָדָם לִהְיוֹת אַכְזרִָי וְ�א יתְִפַּיּסֵ
יהְֵא נוֹחַ לִרְצוֹת וְקָשֶׁה לִכְעסֹאֶלָּא

וּבְשָׁעָה שֶׁמְּבַקֵּשׁ מִמֶּנּוּ הַחוֹטֵא לִמְחל
מוֹחֵל בְּלֵב שָׁלֵם וּבְנפֶֶשׁ חֲפֵצָה. וַאֲפִלּוּ
הֵצֵר לוֹ וְחָטָא לוֹ הַרְבֵּה �א יקִּםֹ וְ�א

יטִּרֹ.

2



III. Rights and Wrongdoing

Lots of ways of getting more precise on this idea; here is one way, drawing on the work of Judy
Thomson:

1) We occupy a realm of rights—a world in which moral agents are bound together by relations of
rights

a) The basic form of such relations: A has a right against B that p; or B owes it to A that p.
Ex: I have a right against you that you not disrupt the zoom class.

You have a right against me and Leah that we be present and prepared.
b) To wrong another person is to violate such a right.
c) When a right is violated, there is “moral residue”—new rights to compensation

Ex: If you disrupt the class, you owe me an apology (I have a right….)
Ex: If I didn’t show, I’d owe you… (you’d have a right…)

d) Each of us has a kind of normative power over our rights.
Ex: I might open the class up to full discussion and waive my right to silence.

e) To forgive is to waive a subsidiary right to revenge or recompense.

Why do Teshuva and Yom Kippur only atone for sins between man and God? Why also forgive?

f) Because rights are bipolar—they bind two agents
Ex: Leah’s right against me that I show I up (I owe it to Leah…)
Ex: And each of you has a right against me that I show up (I owe it to you…)

There are two moral relations at stake: that with God and with the wronged! To sets of
rights. So two forms of redress are needed.

Let’s put it all together:

Talmud Bavli Taanit 20a-b

An incident occurred in which Rabbi Elazar, son of Rabbi Shimon, came
from Migdal Gedor, from his rabbi’s house, and he was riding on a donkey
and strolling on the bank of the river. And he was very happy, and his head was
swollen with pride because he had studied much Torah.
He happened upon an exceedingly ugly person, who said to him: Greetings to
you, my rabbi, but Rabbi Elazar did not return his greeting. Instead, Rabbi
Elazar said to him: Worthless person, how ugly is that man. Are all the people
of your city as ugly as you? The man said to him: I do not know, but you

מַעֲשֶׂה שֶׁבָּא רַבִּי אֶלְעָזרָ בְּרַבִּי שִׁמְעוֹן
עַלמִמִּגדְַּל גְּדוֹר מִבֵּית רַבּוֹ וְהָיהָ רָכוּב

חֲמוֹר וּמְטַיּיֵל עַל שְׂפַת נהָָר וְשָׂמֵחַ שִׂמְחָה
שֶׁלָּמַדגְּדוֹלָה וְהָיתְָה דַּעְתּוֹ גַּסָּה עָלָיו מִפְּניֵ

תּוֹרָה הַרְבֵּה

נזִדְַּמֵּן לוֹ אָדָם אֶחָד שֶׁהָיהָ מְכוֹעָר בְּיוֹתֵר
אָמַר לוֹ שָׁלוֹם עָלֶי� רַבִּי וְ�א הֶחְזיִר לוֹ
אָמַר לוֹ רֵיקָה כַּמָּה מְכוֹעָר אוֹתוֹ הָאִישׁ

שֶׁמָּא כׇּל בְּניֵ עִירֶ� מְכוֹעָרִין כְּמוֹתְ�
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should go and say to the Craftsman Who made me: How ugly is the vessel you
made.
When Rabbi Elazar realized that he had sinned and insulted this man merely
on account of his appearance, he descended from his donkey and prostrated
himself before him, and he said to the man: I have sinned against you; forgive
me. The man said to him: I will not forgive you go until you go to the
Craftsman Who made me and say: How ugly is the vessel you made.
He walked behind the man, trying to appease him, until they reached Rabbi
Elazar’s city. The people of his city came out to greet him, saying to him:
Greetings to you, my rabbi, my rabbi, my master, my master. The man said to
them: Who are you calling my rabbi, my rabbi? They said to him: To this man,
who is walking behind you. He said to them: If this man is a rabbi, may there
not be many like him among the Jewish people. They asked him: For what
reason do you say this? He said to them: He did such and such to me. They
said to him: Even so, forgive him, as he is a great Torah scholar. He said to
them: For your sakes I forgive him, provided that he accepts upon himself not
to become accustomed to behave like this.

אָמַר לוֹ אֵיניִ יוֹדֵעַ אֶלָּא לֵ� וֶאֱמוֹר לָאוּמָּן
שֶׁעֲשָׂאַניִ כַּמָּה מְכוֹעָר כְּלִי זהֶ שֶׁעָשִׂיתָ

כֵּיוָן שֶׁיּדַָע בְּעַצְמוֹ שֶׁחָטָא ירַָד מִן הַחֲמוֹר
מְחוֹל לִיוְנשְִׁתַּטַּח לְפָניָו וְאָמַר לוֹ נעֲַניֵתִי לְ�

אָמַר לוֹ אֵיניִ מוֹחֵל לְ� עַד שֶׁתֵּלֵ� לָאוּמָּן
זהֶשֶׁעֲשָׂאַניִ וֶאֱמוֹר לוֹ כַּמָּה מְכוֹעָר כְּלִי

שֶׁעָשִׂיתָ
יצְָאוּהָיהָ מְטַיּיֵל אַחֲרָיו עַד שֶׁהִגִּיעַ לְעִירוֹ

בְּניֵ עִירוֹ לִקְרָאתוֹ וְהָיוּ אוֹמְרִים לוֹ שָׁלוֹם
עָלֶי� רַבִּי רַבִּי מוֹרִי מוֹרִי אָמַר לָהֶם לְמִי

אַתֶּם קוֹרִין רַבִּי רַבִּי אָמְרוּ לוֹ לְזהֶ שֶׁמְּטַיּיֵל
אַחֲרֶי� אָמַר לָהֶם אִם זהֶ רַבִּי אַל ירְִבּוּ

כְּמוֹתוֹ בְּישְִׂרָאֵל אָמְרוּ לוֹ מִפְּניֵ מָה אָמַר
פִּי כֵּןלָהֶם כָּ� וְכָ� עָשָׂה לִי אָמְרוּ לוֹ אַף עַל

מְחוֹל לוֹ שֶׁאָדָם גָּדוֹל בְּתוֹרָה הוּא אָמַר לָהֶם
יהְֵאבִּשְׁבִילְכֶם הֲרֵיניִ מוֹחֵל לוֹ וּבִלְבַד שֶׁ�א

רָגיִל לַעֲשׂוֹת כֵּן

What’s happening in this case?

IV. Why forgive?

Why Should We Forgive?

Because the debt is paid.
Because the moral threat is gone—the need for revenge or to take recompense is gone.

Not an “option” to be exercised or not by the wronged party; if the conditions are met, the
wrongdoer has a right to be forgiven.

V. What’s Missing

Many people are happy with this picture; others think it is not only wrong but completely o� on the
wrong foot.

What is missing from this picture of forgiveness?
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Exodus 32

The LORD spoke to Moses, “Hurry down, for your people,
whom you brought out of the land of Egypt, have acted basely.
They have been quick to turn aside from the way that I enjoined
upon them. They have made themselves a molten calf and bowed
low to it and sacri�ced to it, saying: ‘This is your god, O Israel,
who brought you out of the land of Egypt!’”

The LORD further said to Moses, “I see that this is a sti�necked
people. Now, let Me be, that My anger may blaze forth
against them and that I may destroy them, and make of you a
great nation.”

But Moses implored the LORD his God, saying, “Let not Your
anger, O Lord, blaze forth against Your people, whom You
delivered from the land of Egypt with great power and with a
mighty hand. Let not the Egyptians say, ‘It was with evil intent
that He delivered them, only to kill them o� in the mountains
and annihilate them from the face of the earth.’ Turn from Your
blazing anger, and renounce the plan to punish Your people.
Remember Your servants, Abraham, Isaac, and Israel, how You
swore to them by Your Self and said to them: I will make your
o�spring as numerous as the stars of heaven, and I will give to
your o�spring this whole land of which I spoke, to possess
forever.”

And the LORD renounced the punishment He had planned
to bring upon His people.

ת י שִׁחֵ֣ ד כִּ֚ ה לֶ�־רֵ֕ ר ה אֶל־משֶֹׁ֑ רוַידְַבֵּ֥ עַמְּ֔� אֲשֶׁ֥
רֶ֙� ר מִן־הַדֶּ֙ רוּ מַהֵ֗ יםִ׃ סָ֣ רֶץ מִצְרָֽ יתָ מֵאֶ֥ הֶעֱלֵ֖

ה גֶל מַסֵּכָ֑ ם עֵ֖ ם עָשׂ֣וּ לָהֶ֔ ר צִוִּיתִ֔ אֲשֶׁ֣
אמְר֔וּ ֹ֣ י֙�וַיּשְִׁתַּֽחֲווּ־לוֹ֙ וַיּזִבְְּחוּ־ל֔וֹ וַיּ לֶּה אֱ�הֶ֙ אֵ֤

יםִ׃ רֶץ מִצְרָֽ ר הֶעֱֽל֖וּ� מֵאֶ֥ ל אֲשֶׁ֥ ישְִׂרָאֵ֔

ה ם הַזֶּ֔ יתִי֙ אֶת־הָעָ֣ ה רָאִ֙ אמֶר ה אֶל־משֶֹׁ֑ ֹ֥ וְהִנֵּה֥וַיּ
רֶף הֽוּא׃ ֹ֖ יעַם־קְשֵׁה־ע וְעַתָּה֙ הַנִּ֣יחָה לִּ֔

ם ם וַאֲכַלֵּ֑ י בָהֶ֖ ה אוֹתְ֖�וְיִחַֽר־אַפִּ֥ לְג֥וֹיוְאֶעֱֽשֶׂ֥
גָּדֽוֹל׃

אמֶר ֹ֗ יו וַיּ י ה אֱ-�הָ֑ ה אֶת־פְּנֵ֖ ל משֶֹׁ֔ ה ה֙וַיחְַ֣ לָמָ֤
� ה אַפְּ֙� בְּעַמֶּ֔ רֶץיחֱֶרֶ֤ אתָ֙ מֵאֶ֣ ר הוֹצֵ֙ אֲשֶׁ֤

ה׃ לָ֩מָּה֩ חַ גָּד֖וֹל וּבְיָד֥ חֲזקָָֽ ֹ֥ יםִ בְּכ יאֹמְר֨וּמִצְרַ֔
ג ֹ֤ ה הֽוֹצִיאָם֙ לַהֲר ר בְּרָעָ֤ ֹ֗ יםִ לֵאמ אתָֹם֙מִצְרַ֜
ה ל פְּנֵ֣י הָאֲֽדָמָ֑ ם מֵעַ֖ ים וּ֨לְכַ�תָ֔ שׁ֚וּב מֵחֲר֣וֹןבֶּהָֽרִ֔
ה לְעַמֶּֽ�׃ ם עַל־הָרָעָ֖ � וְהִנָּחֵ֥ ראַפֶּ֔ ֹ֡ לְאַבְרָהָם֩זכְ

עְתָּ ר נשְִׁבַּ֣ י� אֲשֶׁ֨ ל עֲבָדֶ֗ ק וּלְישְִׂרָאֵ֜ לָהֶם֮לְיצְִחָ֨
ם ם אַרְבֶּה֙ אֶתֽ־זרְַעֲכֶ֔ ר אֲלֵהֶ֔ יבָּ֒� וַתְּדַבֵּ֣ כְּכוֹכְבֵ֖

רְתִּי ר אָמַ֗ את אֲשֶׁ֣ ֹ֜ רֶץ הַזּ יםִ וְכׇל־הָאָ֨ אֶתֵּן֙הַשָּׁמָ֑
ם וְנחֲָל֖וּ לְעלָֹםֽ׃ לְזרְַעֲכֶ֔

ר לַעֲשׂ֥וֹת ר דִּבֶּ֖ ה אֲשֶׁ֥ רָעָ֔ חֶם ה עַל־הָ֣ וַיּנִָּ֖
לְעַמּֽוֹ׃
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