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6. Atah Konanta ‘Olam be-Rov Hesed
“You Established the World in Great Mercy”

YOSE BEN YOSE

his composition is a fully formed Avodah and provides another
I example of Yose ben Yose’s handiwork. It is close in language and
structure to Azkir Gevurot, and like it, this piyyut helped set the
structure and themes of subsequent Avodah piyyutim. However, it varies
in content and some of its emphases within the set themes. For example,
this poem emphasizes not only that God created animals, including the
Leviathan, for food but also that God embedded anatomical signs in
kosher animals so they could be recognized as such. Although Atah
Konanta ‘Olam be-Rov Hesed may not attain the elegance of Azkir
Gevurot, it does contain some interesting details from Midrash and cultic
lore.

Atah Konanta ‘Olam be-Rov Hesed was included in Saadia Gaon’s
liturgical handbook and entered the medieval French and Provengal
liturgies. The following translation is based on an improved version of
Mirsky’s edition.’

1. Mirsky, Yose ben Yose, 172-99. See also Samuel David Luzzatto, Mahazor Kol ha-Shanah kefi
Minhag Italiyani (Livorno, 1855).



292 AVODAH

You established the world
in great mercy,

and (the world) shall be governed with it mercy
till the end of days.
It will not shatter the world

because of the sin of (Your) creatures,
and will not collapse
from the weight of transgression and sin.”

While the earth was still

desert and wasteland,’

You amused Yourself with the glow of the Law,
and it frolicked at Your feet.

You made up Your mind to make it
a cure for all humanity,

ere You made it

You assured its vitality.

You braced the skies

as a place for Your dwelling,
and extended the rafters

as a throne for Your glory;

You are hidden in (the skies),*
and no eye can see You,’

and from there Your eyes
survey every deed.

You contrived to cover

the abyss with land’

as a footstool for You

and a dwelling for Your creatures.

With chaos and storm
You suspended its foundations,

2. By rights, the world should be destroyed because of its sinfulness. But, out of mercy, God will
not do so.

3. Heb. salmavet.

4. Cf. Ps g1:1.
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5. Lit., “without an eye being laid on You.”
6. Heb. banta ligrot eresil blimah.
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AVODAH

and when You oversee it,
its pillars quake.

You expelled darkness

and called light;

by name You called them,

and with measure You engraved them.

You placed a border for them

and a division between them,

so that their lot cannot be diminished
and their order cannot be changed.

You defined the firmament

and stored away half of the waters,
and clouds sift out

(rain) from their produce.

You also kindled a fire pit’®

for those who hate You;

and You will save those who love You
from fire and water.

You commanded to uncover

the appearance of the radiance of the land;

You suppressed the other waters the lower waters
and gathered them together in a pool.

The pasture of the earth

sprang up with Your word,

the herbage of grass sprouting

and the Garden of Eden for those who trust You.

The lamps of the firmament stars
were ignited with Your breath

so that the seasons and times

may be ascertained with them;

7. That is, the measure of light and darkness (and hence day and night) were also created with

the creation of light.
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8. See Isa 30:33, in which a fire pit is prepared for Assyria.
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You showed for them

a way through windows,’

one for day and one for night
so that none may falter.

You brought forth from the waters
those that fly on the wing,
hosts of fish

and a phalanx of sea monsters.

You made, as a sign for those who know You,
those who are clad with scales,

and a fleeing serpent”

for the meal in eternity."

Did You not make out of the earth
in great abundance

cattle and crawling creatures

and the beasts of the earth?

You set signs to be known

of edibility and purity,

and for the company of the righteous
You made the Behemoth fit to eat.

And when the world was built,
in wisdom,

and when the table was set,
and its bounty,

You resolved”

to invite a guest
and to feed him
Your choice food,

and to make him dominant
over the work of Your hands,
to be like God,

a judge and a ruler,

Israel
pure fish

9. According to a midrash in Exod Rabbah 15:22, God created 365 windows for the sun and

moon.

10. See Isa 27:1.
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30

and to prevail over angels,”

to rend the measured waters,*
to dim the lights,”

and to revive the sleepers.™

You erected a body,

sculpted from clay;

You wrought him in the recesses,”
in the image of Your vision.

You kindled the lamp

of his lifebreath within him,

for it will search

the dark places of his innermost parts.”

You endowed him with an honored woman
in the canopy of Eden;

with gold and precious stone,

You adorned his bed.”

You filled this man

with the spirit of understanding,
to crown with names™

all of Your creatures.

You, who live forever,

wished to present him with a test:
whether he could bear

a slight commandment:

“Abstain from the tree of knowledge,
lest you be snared,”

but from the trees of produce

you may fill your belly.”

13. Referring to Jacob; see Gen 32:29.

14. Cf. Isa 40:12.

15. See Josh 10:12-13.

16. Both Elijah and Elisha revived the dead.

17. See Ps 139:15-16.

18. See Prov 20:27.

19. This may be an allusion to Edenic intercourse; see the Introduction, above.

Eve
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20. This seems to imply that Adam knew the animals’ (preexisting) names and did not make

them up for himself.

21. Misvah qalah; cf. m. Avot 4:2: “Run to fulfill a light commandment as much as a weighty one.”
22. Here perhaps employing both meanings of the verb ngs, implying both being smitten and
being tempted by the serpent. Cf. Deut 12:30.
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You saw him alone,

and said, “T will make him a helpmeet;
if he perverts the way,”

she will be a stumbling block.”

You caused him to fall into
a sweet slumber;

You set aside a rib,

and prepared flesh.

You breathed grace into her;
You adorned her with favor;
You brought them to the canopy
and graced them with blessings.

The crawling creature seduced her
into a deceptive error.

He led her like an ox to the slaughter
to violate the command.

She devoured and gave to devour
fruit she was warned not to taste;
they were disgracefully naked

and covered themselves with that which withers.*

The feet of the one with (forked) tongue
were taken away from him;

and his food was altered”

incurably, forever.”

He will be bitterly despised,
being crushed at the head;
and he will strike at the heel

of those who secretly use their tongues viciously.”

He was sentenced to death®
and wearying toil,

23. That is, Torah.

24. See Isa 34:4. The Hebrew, novelet, is a play on “disgracefully,” be-navlut.

fig leaves

the snake

into dust

25. Mirsky cites Pirge de-Rabbi Eliezer ch. 14: any food he ate would end up tasting like dust.
26. The snake, unlike all other creatures, will not have his punishment revoked in the world to

come.
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27. Referring perhaps to those Israelites who spoke against God and Moses in the wilderness in
Num 21:4-9 and who were bitten by snakes. See Tanhuma Huqgat 12, in which it is said that the
snake, who used evil speech (lit., “evil tongue”), is the instrument of punishment against those who
used evil speech against God.

28. Lit., “A death sentence was issued.”
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and she to birth pangs
and the arid land to thorns.

His urge was inclined

to desire for his mate;

and she sent forth her youngsters,
the worker and the shepherd.

They honored, with an offering,
the Maker of all,
the elder with the earth’s fruit,

and the younger with the fat of the flock.

When You regarded, Exalted One,
the humility of the lowly,”
You preferred his offering,

and rejected the fragrance of the brother.

He suppressed his mercy,

and did not conquer his inclination;
he raised his hand against the Image
and originated bloodshed.

When You heard, You who requite,
the voice of blood crying out,

You punished him with ceaseless wandering

and vain and empty toil.

When he confessed,

You engraved a sign for him
so that his murderer

would be punished sevenfold.

The generation of Enosh began®
to anger You, O God,

displacing Your glory

and calling on the name of an idol.

the earth

Cain and Abel

God
Cain
Abel

Abel

Cain’s incense

29. Cf. Ps 138:6, there referring to David, who, like Abel, was a shepherd (Mirsky).
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30. Here, as in Azkir Gevurot, line 68, the verb hl carries connotations of sacrilege.
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50

For the sea You set the sand

as a boundary not to be transgressed;”
but You called it to destroy them
because they called (the idols) by name.

Those filled with lawlessness

were attracted to corruption;

they became fat and sleek

and said to God, “Leave us alone!”

Therefore You raged against them
with the springs of the deep,

and upon them You poured

a channel full of water.

Among them You found

a righteous, innocent man;

You sheltered him in Your tabernacle®
until the rage had passed.

From him you made many

families of all creation,

and when You were comforted by him,”
You said, “I will no more curse.”

The residents of Shinar
transgressed against Your name,
climbing up to the throne

to make a name for themselves.

You fulfilled their wish,

making of them a mockery;

You scattered them in every direction,
perverting their language.

A lamp was lit in the chaos—

the father of a multitude appeared;
and by the flame of his fire

ran those who falter.

31. Cf. Jer 5:22.
32. Heb. be-sukkah; cf. Ps 27:5. Njv translates the term as “pavilion.”

Noah

humankind

Babel

Abraham
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He announced to those astray
the straight path:

“Rely on the living God—
what good can an idol do you?”

He separated from his homeland

and was attracted to follow you;

and You presented Yourself to him

in fire and war.** Nimrod’s furnace

He wallowed in the blood of the covenant,

and his offspring after him,

for it will save the covenant of circumcision
those who are carried from the pit. Israel; Gehenna

You made him joyful

with a lovingly tended fruit” Isaac
when he said: “T am deprived

and my roots have dried up.”

He bore, like a hero,

the burden of ordeals;

You bade him to slaughter

his only son, and he prevailed.

The father was glad to bind,

and the son to be bound,

for by it the burdened Israel
will be justified in judgment.

60  You placed a ram as his atonement,
and he was considered meritorious.
On this day (may we) hear:

“I have found ransom.”*

As it is written in Your Torah: And Abraham named that site
Adonai-yireh, whence the present saying, “On the mount of the
Lord there is vision” (Gen 22:14).

34. According to a widespread legend, Nimrod had the young Abraham cast into a fiery furnace,
which Abraham survived. See Gen Rabbah 38:13 and b. Pesahim 118a; cf. Ginzberg, Legends,
1:198-203 and notes.
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35. Cf. Isa 5:7.
36. Job 33:24.
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Before You taught

the law from Your right hand,
an innocent man observed it
and guarded its gates.

When You cast sleep upon him
in a dream, he found You,

and you promised him

that You would be his stronghold.

You sheltered him”
from the sword of the pursuer,

Jacob

Esau

and You caused the prince the angel with whom

of a flaming fire to become weak before him.

You wreathed him

with a number of banners,

and like grains (of sand) in the sea,
You increased his community.

You tithed a youngster

from his tribes to serve You

in return for tithing his fortune
for You at the pillar.*

You caused the fruit of the righteous to flourish
from the tribe of Levi:

Amram and his sons

like a vine and its shoots.

You watched over Your flock

with a faithful man,

saving it from Zoan

passing it through measured water.

You ornamented him for a sanctification of days”

and with the covering of a cloud,

37. Heb. sakota, possibly connoting a tabernacle (sukkah).
38. The phrase refers to the pillar Jacob erected at Bethel in Gen 28:18.

Jacob wrestled

twelve tribes

Levi

Moses
Egypt

six days
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39. On this phrase, see Mirsky, Yose ben Yose, 18;.
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until he took a captive,*

taking the lady of the house" as a spoil.

You have wreathed Your holy one
with a crown of priesthood,

and he will bequeath it

to his children after him,

sheltered and preserved

for generations forever,

and those who disgrace their honor*
will be swallowed up and afflicted.

The Rock sustained them
with an abundance of gifts,
and from the table of the King
You prepared their food.

You commanded them to dwell
at the gates of Your tent,

to ordain them

for seven days.”

Torah
Torah

Aaron

As it is written: Everything done today, the Lord has commanded

to be done to make expiation for you (Lev 8:34).

The holy ones separated

a man from his abode,
sequestering him in the chamber,
as in the law of ordination.*

They washed him and cleansed him
with water of expiation®

in place of the sprinkling of blood
and the anointing oil.*

priests
the high priest

40. This figure is based on Ps 68:19, “you went up to the heights, having taken captives,” which

is taken to refer to Moses receiving the Torah from heaven; see b. Shabbat 89a.

41. Cf. Ps 68:13.
42. Referring especially to Korah and his allies in Num 16.
43. Referring to priestly ordination, according to Lev 8:35.
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44. The law of sequestration of the priest (m. Yoma 1:1) is derived by analogy from the law of
ordination in Lev 8:34.

45. Heb. hit'uhu. See Mirsky, Yose ben Yose, 188: During those seven days they sprinkled him with
water from the ashes of sin offerings in order to purify him. See y. Yoma 1:1 (38¢), b. Yoma 4a; cf.
m. Parah 3:1.

46. Of the priestly initiation; cf. Lev 8:30.
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Discerning captains

joined him in fellowship

as brothers dwelling together”

to teach him the order. order of sacrifice

He woke early, tossed blood,

offered incense, and trimmed lamps,

the first (to offer) the head and hind leg,
and the first to take a portion.*

The sacrifices of his atonement

and the sacrifices of the community®
were led before him

to acquaint him with them.

They withheld from him
excess of sleep and food
on the eve of forgiveness
lest he be lulled into emission.

The heads of his tribe
joined him in fellowship
to adjure him by the name
in the chamber of incense.

Tears ran down his eyes

that he was considered a simpleton,
and they broke into weeping
because it was necessary.

If he was wise,

they spoke before him

delighting him with Midrash™

and discoursing on holy scriptures.

If he was a boor,

they would occupy him
by recounting tales

of ancient kings.

47. Ps133:1.
48. A paraphrase of m. Yoma 1:2.
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49. The animals of the priest’s individual atonement, and those for the people of Israel.
50. According to Ps 119:92.
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The young priests

Sang songs to him

By mouth and by pleasant laughter”
and by the sound of the middle finger.

The masses in [the city] full of people™
raised a tumult:

For because of their voice

his sleep will disperse.

Those who offered the fat
assembled since midnight

to observe the commandment
of sacrifice at night.

A lottery was decreed

to be prepared for them

lest they push (someone) off

when they wanted to ascend the ramp.”

Those who stood in the court

cast lots at once

for performing the Tamid,

clearing the inner altar, and the lamps.

Those who desired blessings
from the Guide,

new priests, would cast

a lottery for the incense.

The prompt faithful

were sent to the east,

to see if the sun’s light

had appeared for the slaughter.

His brothers accompanied him

to the outer place of immersion
where those who came to the court
were purified.

Jerusalem

God

51. That is, not on musical instruments, according to y. Yoma 1:7. See Mirsky, Yose ben Yose, 190,
and Malachi, “Makkin Lefanav.”
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52. According to Lam 1:1.

53. See m. Yoma 2:2.
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They behaved toward him
with honor and dignity

and spread a screen

between him and the people.

His own clothes

he took off quickly,

and went down and immersed
and went up and dried himself.

With woven linen breeches
like those of horsemen

he first covered

the roundings of his thighs.”

In them he would cover

the licentious sin of Shittim®*
and reveal to us

the merit of the locked garden.”

With a double linen tunic
he covered his flesh

from the palm of his hand
to the heel of his foot.

The One whose glory fills the earth,

looked upon them
and allayed the fear of
(Joseph’s) sleeved tunic.”

The belt, the sash,
was different on the fast day,
for it was all linen,
not woven with mixed fabric.

He wrapped it and rolled it
in every direction

54. Cf. Song 7:2.
55. According to Num 25:1.
56. Cf. Song 4:12.

sexual sin

chastity
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57. The plain linen tunic atones for the sins of Joseph’s brothers. The passage plays on the words
pase yad (palms) and ketonet passim (sleeved tunic).
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for the girded belts
of the figures of Chaldeans.”

He was great and resplendent
in the [wreath] of kingship
when he raised his head

in the linen headdress.

Lo, with that he would cleanse

the taint of the loose-haired woman®

and would take away the shame
of the harlot’s hardheadedness.®

His likeness was like Tarshish,
like the look of the firmament
when he put on the blue robe,
woven like a honeycomb.

Its upper opening

was plaited like mail,
surrounding it

so that it could not tear.

Fastened to the hem

were colored pomegranates
and golden bells

encircling it.

When the Prominent One® heard
the sound of his steps,

he atoned for the sound

of the slanderer’s voice.

They wrapped him in an ephod,
(as thick as) felt,

woven of gold and crimson,
and fine linen blue and purple.

the headdress
the suspected adulteress

sea

God

58. To atone for Israel’s worship of Chaldean images (Ezek 23:14-15).
59. See the ritual of the suspected adulteress (sotah) in Num 5:11-29.
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On his shoulders were there not

two lapis lazuli,

and on them the names of the tribes,
like the number of banners?

As called by name,*

they were carved with letters,
engraved by the shamir,

which was formed at Creation.®

1o With them he justified
those who were ensnared by the ephod*
and exchanged God
for a bull eating grass.

And set at the heart

was the breastpiece, folded,
a span by a span square,
woven like the ephod.

And on it were rows of stones,
one for each tribe,

encircled with gold,

engraved by the shamir.

And it was bound with rings

so that it could not come loose;

it was covered like plates of armor
with braided chains.

And He who loves justice
called it “justice,”®
to bring to justice

those who pervert justice.

the “breastpiece of judgment”

us  He placed a wreath of gold
on a blue cap®

62. The names of the tribes are arranged on the stones as they were called by God to appear in
the Temple; see Mirsky’s note here, citing y. Sotah 7:4 (21d).

63. The creature known as the shamir, the only thing that could engrave the names of the tribes
on the stones, was created during the six days of creation; see b. Sotah 48b.



VAVNN TVIN

ATAH KONANTA ‘OLAM BE-ROV HESED

vamI2 N7
D1Y 22X Y
D2V NiNY D1
D937 19002

ninya o
ninixa omxn
YRy mnoa
YRIIN ¥

D2 P80
TiaR1 *WRIY
o8 97N
2wy %2iR 7iva

19N 292 1P
117 9102

ny oy Ny
TIORD 1IN

1R M0 11
02V 537 NNR
19 Ni2DN
PHYa nippn

niy3va 0PI
ny RS pna
mY1 NITYIvD
npY) IN'R3T

02V ANIR)
vaYn NP
vaYN PI¥DY
vaYn TMPD

DY AT N
TiaRD NoYDN Yy

64. Who worshiped the ephod idolatrously (Judg 8:27)

65. Exod 28:15.

66. Following Mirsky’s suggested reading; on the cap, see b. Hullin 138a.
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from ear to ear
opposite the headdress.

The remembrance of the esteemed Name
is engraved on the frontlet;

he placed it on his forehead;

it was attached to the diadem.

Intentional impurity of blood, flesh,
fat, the handful of incense, and libation
is atoned by the frontlet

so that they can arise” favorably.

The eight (garments) were designated

for him who is greater than his brothers®
when he served

and when he inquired with the Urim.

He girded himself with them correctly
and put them on according to order;
then he washed

his hands and his feet.

His assistants brought him

the daily morning offering.

He slaughtered it

and collected its blood in the bowl.

He meted out a peras and offered it,
and repaired the lamps,

and sacrificed the head and pieces,
cakes and libation.

He hurried to the Parvah chamber,
to the place of holy immersion,

and washed his hands
and feet and undressed.

He immersed and dried himself
and put on the linen vestments,

67. On the altar.

the high priest

a measure of incense
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and again he washed
his hands and his feet.

Pure, he approached

the bull designated for him,
which stood between

the portico and the altar.

His secrets were revealed
before the Creator of all;
he could not conceal sin,
for thus he would receive mercy.

The Good One forgave him
when he confessed

and placed his hands

on the bull firmly.

And thus he would say: “O Lord, I have sinned, I have done
wrong, I have transgressed before You, I and my household. O, by
the Lord, forgive the sins and iniquities and transgressions that I
have committed against you, I and my household, as it is written
in the Torah of Moses, Your servant: ‘For on this day atonement
shall be made for you to cleanse you of all your sins; before the
Lord—” (Lev. 16:30). And when the priests and the people stand-
ing in the court and serving in the Sanctuary heard the glorious
explicit name coming forth from the mouth of the high priest in
holiness and purity, they would kneel, prostrate themselves, and
fall to their faces and say: “Blessed is the name of His Majesty’s
glory for ever and ever.” He would also intend to finish the name
while facing those saying the blessing and say to them, “You shall
be pure.” And You, in your great beneficence, arouse Your mercy
and pardon Your pious man [the high priest].

The prefect and the head of the father’s house®
encircled him

and he entered the inner gate

at the east of the court.

69. The head of the one of the families of the priestly division in attendance at the Temple; cf.
the Introduction, above, and Shi‘vat Yamim.
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There they would find
two goats of the people
and the golden lots
placed in the urn.

He shook it

and raised up the lots:
One for the Esteemed One
and one for Azazel.

If the lot of the goat for the Lord
came up in his right hand,

the prefect would call in a loud voice
joyously, “Raise your right hand!”

If it came up

in his left hand,
the head of the father’s house would say,
“Raise your left hand

When he placed them

on the two goats,

he called out in a loud voice,
“This is for the Hatta’t.”

1”

He directed himself to

the second bull

to confess for sin,
transgression, and offense.

He pressed his hands

heavily between its horns

to confess again

for the transgression of his family and clan.

And thus he would say: “O Lord, I have sinned, I have done
wrong, I have transgressed before You, I and my household and
the children of Aaron, Your holy people. O, by the Lord, forgive
the sins and iniquities and transgressions that I have committed
against you, I and my household and the children of Aaron, Your
holy people, as it is written in the Torah of Moses, Your servant:
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‘For on this day atonement shall be made for you to cleanse you
of all your sins; before the Lord—" (Lev. 16:30). And when the
priests and the people standing in the court and serving in the
Sanctuary heard the explicit name coming forth from the mouth
of the high priest in holiness and purity, they would kneel, pros-
trate themselves, and fall to their faces and say: “Blessed is the
name of His Majesty’s glory for ever and ever.” He would also
intend to finish the name while facing those saying the blessing
and say to them, “You shall be pure.” And You, in Your great be-
neficence, arouse Your mercy and pardon Your ministering tribe
[the priests].

[152] He turned to slaughter it
and collected its blood
and assigned it to be stirred
on the terrace of the court.

He went up and around
the altar of the flame,
in his hand the fire-pan
of beaten gold.

He put down the embers,
facing west,

and went down and put it
on the terrace of the court.

They brought before him
the golden ladle

and the dish that contained
the fine incense.

He took a handful

and put it in the ladle;

he placed it in his left hand,
with the fire-pan in his right.

He walked into the sanctuary
until he came to the curtain;
he stepped inside

until he reached the ark.
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He put the fire-pan
between the two rods,

and if there was no ark,

on the Foundation Stone.”

He poured the incense

on the burning coals;

a cloud covered over;”

he turned aside and went out.

He was careful to pray
briefly in the sanctuary
that the senior not
subjugate the junior.

He said to the stirrer,

“Bring the blood of the bull.”
He took it and entered

and stood between the rods.

Facing the cover,

he sprinkled with his finger,
once up

and seven down, whipping.

He put it on the golden stand
in the sanctuary,

and he slaughtered the people’s goat

and collected its blood.

He turned around the way (he came)

and stood at his place
and whipped some of it
as he had done with the bull.

He put it on a second
stand in the sanctuary

and took the blood of the bull
and came to the cover.

70. See m. Yoma 5:2.

the bowl
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He counted as he sprinkled
opposite the ark outside,
once up

and seven times down.

He turned and exchanged it
for the blood of the goat
and did with it

as he had done at first.

He made it into a mixture’
as one expiation;

then he went out to the altar
of gold to expiate it.

On its horns he sprinkled
and put his finger
around the four

quarters and expiated it.

On the eastern side

he finished his expiation
and from there sprinkled
seven times on its top.

When he had finished, he came
to the live goat

and placed his two hands on it
to confess for the people.

the four horns of the altar

Thus he would say: “O Lord, they have sinned, they have done

wrong, they have transgressed before You, Your people, the house
of Israel. O, by the Lord, forgive the sins and iniquities and trans-
gressions that they have committed against you, Your people, the

house of Israel, as it is written in the Torah of Moses, Your servant:
‘For on this day atonement shall be made for you to cleanse you
of all your sins; you shall be clean before the Lord’” (Lev. 16:30).

And when the priests and the people standing in the court and

72. The blood of the goat and the blood of the bull, thus using them together in one act of
purification.
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serving in the Sanctuary heard the explicit name coming forth
from the mouth of the high priest in holiness, they would kneel,
prostrate themselves, and fall to their faces and say: “Blessed is the
name of His Majesty’s glory for ever and ever.” And You, in Your
great beneficence, arouse Your mercy and pardon the community
of Jeshurun.

He commanded that it be sent forth
by a designated man,

burdened with the sins

of the nation and its offenses.

He set his face

to the bull and the goat,

cut them open, and took out
their fat and burned it.

The young priests

carried them on poles;

and burned their skin, flesh, and excrement
outside the city.

The goat headed out

for the edge of the desert;

they waved turban cloths

one to another to tell the news.”

He exulted on displaying

the riches of his majesty

and to take pleasure in

his splendid garments.”* the gold vestments

He stepped forth and washed
his hands and his feet

and took off the linen garments
and put on his clothing.

He announced the order
of the commandment to the congregation;

73. Messengers would signal with towels from one post to another when the goat had reached
the wilderness; see m. Yoma 6:8.
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he recounted by heart
the law of the tenth day. Yom Kippur
He fulfilled the need for blessing;” recited prayers

then he washed and undressed
and went down and immersed
and went up and dried himself.

He put on the holy
garments of gold

and again washed

his hands and his feet.

He hastened to sacrifice

the goat for the additional offering

and included his ram and the ram for the people
with the fat for the day.

He washed his hands

and feet and undressed

and went down and immersed
and went up and dried himself.

They brought before him
white garments;

he put them on and washed
his hands and his feet.

He ran like a sprinter”

to the place between the rods
and took out from there

the ladle and the gold fire-pan.

His hands and his feet

he washed as was his custom;

then he took off his linen garments
and laid them down forever.

He bathed and dried himself
and put on the gold garments,

75. See m. Yoma 7:1.
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and again he washed
his hands and his feet.

He offered the desired

daily sacrifice in the evening

and offered the incense

between the pieces and the libation.

He waited until evening

to light the lamps,

for the requirement

is from evening to evening.”/

He returned to lift up his hands
to bless the people;

then washed his hands

and his feet and undressed.

He covered his body

in his own clothes;

he was accompanied by officers
resplendently to his abode.

Safe as he departed,

no fault having occurred,
the congregation celebrated
in joy and high spirits.

The messenger who sent the goat
brought cause for giving praise’*—
the news that the wayward daughter’s’
sins had been pardoned.

9

“Give us a sign,”

his couriers said,

“how we may know

that offense has been atoned.”

77. The lamps are only to be lit each evening.

78. Following Mirsky’s suggested reading.

Israel’s
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79. Jer 31:21.

ATAH KONANTA ‘OLAM BE-ROV HESED

7Y VI
oM T

THR Mx)
D271 UM
nJvp TP
922 DO 13

2797 MY
nim NPT
omsn %2

W ™Y 2N

D292 NRY 29
DY MY 7137
PRI VT UIP)
LT

nvY IRV
nyy 11
M DY)
N7 112

inxya DiYY
2190 NP 2732
Y mn

127 2110 MNNYa

2 NPNN
PYYD MY
niaiy 87
na2ivn na

nain N7 10
1PRR PYNYIY
parmier!

YV 193 3

339



340

AVODAH

“The appearance of the crimson
thread has turned white,

and I led the goat,

and it was pushed and died.”

They clothed themselves in beauty,
dressed themselves in splendor;
they found joy

and gained jubilation.
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7. Emet Mah Nehedar
“Truly, How Beautiful”

his poem, simple in structure but vivid in its use of imagery, has
its origins in the apocryphal Book of Ben Sira, or Ecclesiasticus,
which served as perhaps the most influential model for the
Avodah genre.' In chapter 50, a seminal composition in which Ben Sira
describes the service of Simeon, the son of Yohanan, the high priest in
the Temple, he includes a twelve-line passage describing the beatific
radiance that overcame the high priest as he emerged from the sanc-
tuary.” Several poems dating from late antiquity and the Middle Ages
expand on Ben Sira’s rhapsody, using acrostic and extravagant images
and figures. Particularly prominent is the poet’s use of cosmic images,
such as stars, to describe the high priest’s face, and allusions to objects
in the Temple and even aspects of the priestly vestments. In keeping
with the late antique aesthetic, the author, in contrast to Ben Sira, tends
to place his dazzling images into frameworks, such as the garden and the
window.
This text, which is not attributed to a single author, is published
in Goldschmidt’s edition of the Mahzor’ and is recited in Ashkenazic
communities.

1. See the Introduction, above. On this composition, see Yahalom, Piyyut u-Mesi'ut, 15 16

2. The Hebrew text of chapter 50 is only found in manuscript B. For translation and analysis,
see Patrick W, Skehan and Alexander A. Di Lella, The Wisdom of Ben Sira: A New Translation with
Notes (New York: Anchor Bible Doubleday, 1987), 546-55, and Hayward, Jewish Temple, 38-84.

3. Goldschmidt, Mahazor, 483-84.
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Truly, how beautiful was the high priest when he emerged from
the holy of holies safely, without harm!

Like a tent stretched out among the dwellers on high* angels
was the appearance of the Priest;
Like bolts of lightning going forth from the radiance of the Holy
Creatures
was the appearance of the Priest;
Like the size of the fringes on the four corners’
was the appearance of the Priest;
Like the image of a rainbow inside a cloud®
was the appearance of the Priest;
Like the majesty with which the Rock clothed His creatures God
was the appearance of the Priest;
Like a rose planted in a delightful garden
was the appearance of the Priest;
Like a wreath placed on the forehead of a king
was the appearance of the Priest;
Like the grace on the face of a bridegroom
was the appearance of the Priest;
Like the purity inherent in a pure diadem’
was the appearance of the Priest;
Like the one who dwells in shelter assuaging the countenance of
the King" Moses
was the appearance of the Priest;
Like the planet Venus in the eastern sky’
was the appearance of the Priest;
Like one clad in the garments and helmet of triumph
was the appearance of the Priest;
Like an angel standing at the beginning of the road
was the appearance of the Priest;
Like a lamp shining through windows
was the appearance of the Priest;

4. Heaven is stretched out over the angels like a tent.

5. According to Num 15:38, fringes (sisit) are to be worn on a four-cornered garment.

6. Cf. Ezek 1:28 and Ben Sira 50:7.

7.See Zech 3:5, where the prophet envisions a pure diadem being placed on the high priest’s head.
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8. As Goldschmidt notes, the line refers to Moses pleading before God to spare Israel; cf. Deut

9:25-26.
9. Heb. kokhav nogah.
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Like the army commanders at the head of the holy people
was the appearance of the Priest;
Like the magnificence with which purity adorns the purified”
the priest at his ordination
was the appearance of the Priest;
Like the golden bells on the hem of the robe™
was the appearance of the Priest;
Like the form of the sanctuary and the Curtain of Testimony"”
was the appearance of the Priest;
Like a [chamber]” enveloped in blue and purple
was the appearance of the Priest;
Like the sight of the sunrise over the earth
was the appearance of the Priest;
Like a lily of the garden among thorns
was the appearance of the Priest;
Like the shape of Orion and Pleiades from Teman
was the appearance of the Priest.

10. Cf. Lev 8.
11. Of the high priest.
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12. Those in the Temple, which were very colorful.
13. Reading ke-gilah for ke-qehilah, with Goldschmidt.
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8. En Lanu Kohen Gadol
“We Have No High Priest”

YOSE BEN YOSE

his poem, attributed to Yose ben Yose, is one of several laments

of its kind and is meant to be recited in the confession of sins for

Yom Kippur. The poem has a strict form and repeats verbs and
motifs for the sake of the literary structure and the acrostic. Its literary
and historical value lies in its constant wordplay, using clever puns and
alliterations, and in its tone, which combines bitter lament with an
almost ludic preoccupation with the details of the cult and their rela-
tionship to Israel’s tragic fate. It is impossible to convey the full impact
of the poem’s wordplay in English translation. However, we have endeav-
ored to give the reader a taste of its complexity and style by noting
examples of the wordplay in our notes and by occasional free transla-
tions that convey similar puns in English. This translation is based on
an improved version of Mirsky’s edition based on manuscript evidence
(Yose ben Yose, 210-17).
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We have no high priest

to atone for us;

how shall we be expiated

on account of our misdeeds?

We have no Urim and Thummim
to inquire;’

how can we have light

while our desire® lies in darkness?

We have sinned ...

The service’ has been abolished
from the place of service;

how can we serve the Righteous One
while in servitude to a foreigner?

The sacrificial fire and guilt offering®
have been withheld from us;

how can we make fires

while the fire of the altar is extinguished?

We have sinned ...

The rejoicing over the lots’
is absent from among us;
how can we go up in joy
while we are in exile?

1. Cf. the prayers to be recited before practicing divination, on which, see Michael D. Swartz,
“Sacrificial Themes in Jewish Magic,” in Magic and Ritual in the Ancient World, ed. Marvin Meyer
and Paul Mirecki (Leiden: Brill, 2002), 311-12.

2. The Temple, that is, the place of our desire. The phrase is based on Ps 132:13. Cf. Eleazar ben
Quallir’s phrase be-ohel ivvui, “the desired tent,” in his gerovah for Sukkot Az Hayetah, in Mahazor
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Sukkot, Shemin Aseret, ve-Simhat Torah, ed. Daniel Goldschmidt (Jerusalem: Koren, 1981), 105, line
12; see Abraham Even-Shoshan, Ha-Milon he-Hadash (Jerusalem: Kiryat Sefer, 1989), s.v. >wwy.
3. Heb. ‘Avodah.
4. Heb. asham.
5. That is, the lots cast for the goats.
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Repairers of broken walls’ Israel’s leaders
are broken down because of our sins;

how shall we repair what is broken,

when there is none to stand in the breach?”’

We have sinned ...

We have been deprived of

juice and succulent fruit offerings;
how can we offer moist fruit

when our eyes are moist with tears?’

The blood sprinkled in slaughter

has passed from the house of slaughter;
how can we sprinkle blood

when our blood has been spilled?

We have sinned ...

Offerings of aromatic incense
have been taken away from us;
how can we offer aroma

when our aroma has gone foul?

Light has been extinguished

from the place of our desire; Temple
how can we repair the lamps

when our light has gone out?

We have sinned ...

And the savor has ceased

at our Divine resting place;

how can we set forth offerings’

when there is no Divine place of rest?

6. See Isa 58:12.
7. Cf. Ezek 22:30.



oya vam

vTPNH N

EN LANU KOHEN GADOL

nivo 177
WNVRI 1879)
P12 17T PR)

$792 TRIY PR)

1198 1Y NYD IR NRVN

nRIm NYRT
NN 1597

»RT DI PR
Py nYeT

nar N o7
N3 man og
D7 Pim TR)

WHT 199

1989 119 NYD NIX NIRVN

RO 7 NMIYRD
1N 0N

7 ORI PR
NN YRIM

ni7 navn
IMIRN m_mn
nin 201 PRY
) NI

1198 1Y NYD MR NRVN
o N
nnNIIN

nman K221 PR)
mIm ma PR

8. Playing on fruit offerings, dema‘, and tears, dema‘ot.
9. Heb. Minhah, playing on the root nwh, “to rest.”
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And our first-fruit offerings

have ceased to be offered;

how can we ascend on the festival of first fruits
when there is no early fruit?

We have sinned ...

Whole-sacrifices™

have passed from that which was wholly beautiful;
how shall we sacrifice

when the house of sacrifice is destroyed?

The abject (people)

has been ridiculed by foreigners;

how can we approach the inheritance

when our inheritance belongs to foreigners?

We have sinned ...

Fat offerings

are no longer given;

how can we offer fat

when there is no fat of the land?"

We are bereft of

goats for the sin offering;

how can we perform the sin offering
when our sins are overwhelming?

We have sinned ...

There is no more purifying immersion
in the chamber of Parvah;

how can we immerse in purity

when our immersions have ceased?

10. Heb. zivhe kalil, see Ps 51:21.

the Temple
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11. Lit., “when there is not one grain (helev) of wheat.”
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The rows of stones

have disappeared from that which was filled with stones;”  the

how shall we remove the heart of stone”
when they'* have thrown stones at us?

We have sinned ...

The forest of Lebanon”

has been reduced to a w1reckage;16
how shall the bride from Lebanon”
sing love songs to her beloved?"”

Our beauty has been laid waste

and our light has dimmed;

how can she whose eyes are beautiful
beautify herself for the Preeminent One?”

We have sinned ...

The atoning bull

has passed from the palanquin;™

how can we sacrifice a bull

when there is no one who can atone?™

Our (sacrifices of) atonement

have departed from the place of our desire;
how shall we present a gift

when the root of Jesse is no more?*

We have sinned ...

12. Precious stones were embedded in the breastpiece.

13. See Ezek 11:19.

14. See Lam 3:53.

15. Since cedars of Lebanon were used to build the Temple, references to Lebanon are taken as
references to the Temple.

16. Cf. Isa 10:6.

17. Song 4:8-9.

breastpiece
repent
Israel’s enemies

the Temple

Israel

the Temple

Israel
God

the Temple

the Temple

David



VAVNN TVIN

NAIVNI NPrM

wTpNN

5NN
SN

\"ain D}

5NN
SN

wTpNN

wIpNN

18. Ibid.
19. See Song 5:10.
20. See Song 3:9.
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21. The stanza plays on words containing the ordered consonants p and r: par (bull), kpr (atone),

and apirion (palanquin).

22. From a variant reading (see Mirsky, Yose ben Yose, 213), playing on shai, “gift,” and Yishai,

Jesse. The alternative text reads: “when You have dissolved our bodies?”
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We have not made incense

on the hill of Lebanon;

how can her sins be whitened
who is as beautiful as the moon?”

The log of oil is gone

from the fruitful hill;*

how can we pour oil

on that which is mixed with oil?*

We have sinned ...

She who is perfumed with myrrh*
is bereft of flowing myrrh;

how, on the mountain of myrrh,
can the Sachet of Myrrh” reside?

The shovel for gathering coals
has been ruined;
how can we use the shovel

when we are in ruins?*®

We have sinned ...

The aroma of nard and saffron
has drifted away;”

how can we say, “My nard

has given forth its fragrance”?”

The libation of fermented drink
is no longer offered;”

how shall we offer libations

as (we) poured them of old?

We have sinned ...

23. Playing on lavan (white) and levanah (moon).

Israel's

the land of Israel

the meal offering

Israel

Zion
God

24. Isa 5:2; Heb. geren ben shemen, using the word shemen, which also means oil.

25. Lev 2:4.
26. Song 3:6.
27. Song 1:13.
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28. The stanza plays on mahtah, “incense shovel,” and mehitah, “destruction” or “ruin.”
29. Heb. nadad, playing on the sound of nerd, “nard.”

30. Song 1:12, applied to Israel offering incense before God.

31. See Num 28:7.
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Choice flour has been diverted

from the arrangement of loaves;”

how can we prepare choice flour

when we have been captured in a siege?”

Spices have been taken away

from the handful;*

how shall we offer the spices

when we have been depleted by taxes?”

We have sinned ...

The burnt offering has been removed

from the forest of burnt offerings;* the Temple
how can we perform the burnt offerings

when our burden is heavy?”

The arranged wood**

has vanished from the wood altar;

how can we be purified with wood”

when we have been defeated on wood?* crucified

We have sinned ...

Bull and ram

are no longer burned;

how can we burn the bull

when our Temple has been burned?

The curtain has crumbled,
and the cover has been cut up;
how can we cry out in prayer
when we have been crushed?

We have sinned ...

32. The halot of Lev 24:5-6.

33. Playing on solet, “choice flour,” and solelot, “siege.”

34. The handful of incense that the high priest offered on Yom Kippur.

35. Playing on samim, “incense,” husam, “melted” or “depleted,” and missim, “taxes.”
36. Heb. ya‘ar ha-olot.
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37. Lit., “yoke,” ‘0l, playing on ‘lah, “burnt offering.”

38. The pile of wood on the altar in the Temple.
39. Which provides fire for purifying sacrifices.
40. Cf. Lam 5:13.
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Zion is desert,

Jerusalem has gone to the beasts;
how can we set up

signposts for ourselves?”

The diadem of the frontlet has been stripped

from the atoning forehead;* forehead of the high priest
how can we atone with the diadem

when we are dried up like a flower?®

We have sinned ...

The voice that spoke*

is absent from the tent; the Temple
how can we pitch our tent

when our tent has been plundered?

The sacrificial victims® are absent

from the (storeroom) of the lamb sacrifices;

how shall we offer the victims

when Shalem has been victimized?* Jerusalem

We have sinned ...

The myriads have been sent afar; Israel
the boiled cakes have gone cold;”

how can we make boiled cakes,

when we ourselves boil in 0il?**

The wide place has been narrowed; Jerusalem
the winding passage has been shut; Jerusalem
how can we open our mouths wide

when our enemies prosecute us?

We have sinned ...

41. So that we can find our way back to the destroyed Zion. The line plays on Siyyon, “Zion,” and
siyyun, “signpost.”

42. The frontlet, which was worn on the high priest’s forehead, was said to have atoning power.

43. Cf. Isa 40:7; playing on the meaning of sis as flower and priestly frontlet.

44. Cf. Num 7:89.
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45. That is, the animals for sacrifice.

46. Lit., “in ruins” (be-hurban, playing on gorban, “sacrifice”).

47. Heb. rekhivim, cakes boiled in water and cooked in oil; cf. Lev 6:14 and M. Men. 7:1. NjV:
“soaked cakes.”

48. Are sentenced by the Romans to boil in oil.
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The whole ones* agonize; Israel
the whole offerings have ceased;

how can we pay tribute

when we are bereft of peace?”

The seven flawless sacrifices

have ceased from our land,

how can we praise God sevenfold

when we have been punished sevenfold?

We have sinned ...

Prayer has come to an end

in the house of prayer;

how can we say prayers

when (God) has screened Himself off from prayer?”

The Temidim have ceased

in the forest of Temidim; the Temple
who shall we offer Temidim

when the Tamid has been annulled?

We have sinned ...

49. Israel is called “whole” because it once lacked nothing.
50. Cf. Lam 3:17. The stanza plays on shalem, “whole,” shilem, “pay,” and shalom, “peace.”
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51. See Lam 3:44.
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