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Biblical Origin? 
 

 שמות פרק יח . 1

ם ) ה אֶתְהֶֶ֔ ָּ֣ וּןכ( וְהִזְהַרְת  ר יַעֲשַֽ ה אֲשֶֶׁ֥ מַעֲשִֶּ֖ הּ וְאֶת־הַַֽ ָּ֣לְכוּ ב ֶ֔ רֶךֶּ֙ י  ם אֶת־הַדֶֶּ֙ הֶֶ֗ ָּ֣ ל  ת וְהוֹדַעְת  ים וְאֶת־הַתוֹר ֹ֑  :אֶת־הַחֻקִִּ֖

 

 דברים פרק ה . 2

ם ) כֶֶ֔ וֹב ל  חְיוּןֶּ֙ וְטָּ֣ עַן תִַֽ כוּ לְמַַ֤ ֹ֑ ל  יכֶֶ֛ם אֶתְכִֶּ֖ם ת  ָ֧ק אֱלֹה  ו  ה יְק  ר צִוּ ָּ֜ רֶך אֲשֶֶׁ֨ ל־הַדֶֶ֗ וּןל( בְכ  שַֽ יר  ר תִַֽ רֶץ אֲשֶֶׁ֥ ִּ֖ א  ים ב  ם י מִֶ֔  :וְהַאֲרַכְתֶָּ֣

 

 דברים פרק ח . 3

וֹ) תַֽ ה א  ֶׁ֥ יו וּלְיִרְא  ִּ֖ כ  כֶת בִדְר  לֶֶׁ֥ יךָ ל  ָּ֣ק אֱלֹהֶֹ֑ ו  ת יְק  מַרְת ֶ֔ אֶת־מִצְוִֹּ֖ ָּ֣  :ו( וְש 

 

 עזרא פרק ד. 4

ךֶּ֙ ) א ד  ֶׁ֥ ן קִרְיְת  ָּ֣ י ה  א דִִּ֠ ָּ֣א לְמַלְכ ֶ֔ יעֶַּ֙ לֶהֱו  ן יְדִֶּ֙ ים יג( כְעֶַ֗ ם מַלְכִִּ֖ וּן וְאַפְת ֶׁ֥ א יִנְתְנֶ֔ ָּ֣ ךֶּ֙ ל  וֹ וַהֲל  ה־ בְלַ֤ ַֽ וּן מִנְד  שְתַכְלְלֹ֑ ִּ֖ה יִַֽ א וְשוּרַי  תִתְבְנ ֶ֔

ק  :תְהַנְזִַֽ

ך מִתְ ) ִּ֖ וֹ וַהֲל  ה בְלֶ֛ ֶׁ֥ ה וּמִד  ֹ֑ ר נַהֲר  ל עֲבַָּ֣ ין בְכ ִּ֖ לִיטִֶ֔ ם וְשֶַׁ֨ וּשְלֶֶ֔ ין הֲווֶֹּ֙ עַל־ יְרָּ֣ ין תַקִיפִֶ֗ ֶׁ֥ כ( וּמַלְכִָּ֣ וֹןיְה   :ב לְהַֽ

וּ) ין לְמַלְכִּ֖ ד שְנַָּ֣ת תַרְת ֶ֔ א עַַ֚ טְל ֶ֔ ַֽ תֶּ֙ ב  ם וַהֲו  י בִירוּשְלֶֹ֑ א דִִּ֖ ה ֶ֔ ית־אֱל  ת ב  לַתֶּ֙ עֲבִידַָּ֣ יִן בְט  אדֶַ֗ ס: פ כד( ב  ַֽ ר  לֶך־פ  ֶָׁ֥֥וֶש מֶַֽ רְי   ת ד 

 

 רש"י עזרא פרק ד. 5

 :מיני מסים הם וכסף גולגולת -מנדה בלו והלך 

 אבן עזרא עזרא פרק ד. 6

שמות למס המלך ופירושם כדרך סברתי מנדה מן הרכוש ובלו מס המדינות והלך מכס ההולכים דרך  -דה בלו והלך מנ 

 :המלך

 מצודת ציון עזרא פרק ד . 7

 :הוא תשורה המביאים למלך בעת יעבור אליהם -והלך 

 

Aramaic Origin? 

 

 שמות פרק כא. 8

נ ה ) דֶֹ֑ יע  וֹ יִַֽ הּט( וְאִם־לִבְנִּ֖ ַֽ וֹת יַעֲשֶה־ל  נִּ֖ ט הַב   :כְמִשְפֶַׁ֥

 תרגום אונקלוס שמות פרק כא פסוק ט . 9

 :ט( ואם לבריה יקיימנה כהלכת בנת ישראל יעביד לה)

 

Akkadian Origin? 
 

10. Saul Lieberman, Hellenism in Jewish Palestine , pp. 83-84 n. 3 (1950) 

The origin of this word is not definitely established. Leopold Wenger (Canon in den romischen 

Rechtsquellen und in den Papyri) undertakes to prove that canon as regula iuris (see pp. 47-71) 

derived its meaning from canon, rent annually paid by the tenant to the land owner (κανων 

εμφυτευτικοσ) and canon, land tax paid to the government. "The characteristic features of the 
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economic and financial canon are that its amount is fixed beforehand as a regular, annual 

payment which, on principle, is unchangeable. These features are the bridge which connects the 

two meanings of the term. Canon as synonymous with regula shows the same traits as the 

various payments covered by the term: stability, regularity and fixedness, although moderation is 

not excluded." (A. Berger, Seminar VII, 1944, p. 96). Although Wenger's study covers a later 

period (canon as land tax is not attested by sources earlier than the fourth century C. E.) his 

research and reasoning may perhaps elucidate our term. In Ezra (4:13 passim) the tax הלך is 

mentioned. It has been identified (see Gesenius-Buhl, s. v. הלך) with the Babylonian ilku (tax) 

which is already extant in the laws of Hammurabi. From the Aramaic Indorsements on the 

Documents of the Murasu Sons (A. T. Clay in Old Testament and Semitic Studies in Memory of 

W. R. Harper I, p. 308, No. 26; p. 316, No. 48) we learn that a land tax was called הלכא. Hence it 

is possible that the term הלכה, regula, fixed rule (הלכה קצובה), has its origin in the name of the 

fixed land tax.  

In practice הלכה has the same meaning as ‘οροσ (literally "boundary") which means regula, and 

especially a statement of the law, a juristic principle, in antithesis to case law (מעשה), see F. 

Schulz, History of Roman Legal Science, p. 137, n. 4. The Rabbis (Sifre II 188, ed. Finkelstein, 

p. 227) interpreted the verse (Deut. 19:14) "Thou shalt not remove thy neighbor's boundary11 

 as a reference to the deliberate change of (The Septuagint and Symmachus render it ‘ορια .גבול)

the traditional halakha (See Lieberman, Tosefeth Rishonim IV, p. 52). Comp. also Dionysius of 

Alexandria quoted by Eusebius, Historia Eccles. VII. 7. 5 and A. Rahlfs, Septuaginta Studien I, 

1904, p. 76. The הלכות רופאים mentioned in Sifre (II. 247, ed. Finkelstein, p. 276 and parallel) 

have no relation with the ’ορι ’ιατρικοι of Pseudo-Galen (ed. Kuhn XIX, p. 446 ff.). The latter 

are only definitions. 

 

11. Tzvi Abusch, “Alaktu and Halakhah: Oracular Decision< Divine Revelation,” Harvard 

Theological Reivew 80:1 (1987), pp. 15-42 

pp. 16-17 
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p. 24 

 
 

p. 35 

 
p. 36 
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p. 37-38 

 

 
p. 41 

 
 

The Dead Sea Scrolls and Halakhah 
 

Searching for “Halakhah” in the Dead Sea Scrolls 
 

12. John P. Meier, “Is There Halaka (The Noun) at Qumran?,” Source: Journal of Biblical 

Literature 122:1 (2003), pp. 150-155 

p. 150 

This essay does not question the existence at the turn of the era of the phenomenon that we 

moderns label halaka. One need only read the Rule of the Community (1QS) or the so-called 
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Halakic Letter (4QMMT), to say nothing of the extensive treatment of legal issues in the corpus 

of Philo or in Josephus's Jewish Antiquities, to settle the question of the existence in the first 

century B.C.E. and C.E. of the reality that we call halaka. The question this essay raises is rather 

a linguistic one with two implicit parts: (1) Was the Hebrew noun halaka in current use in the 

first century B.C.E. and C.E.; and, if so, (2) did it carry the sense that is clear from the Mishnah 

onwards, namely, a legal opinion or ruling about proper Jewish conduct in a particular situation? 

 

13. Rule of the Community, 1QS column I li. 21-26  

Text & trans. of DSS materials taken from Garcia-Martinez/Tigchelaar DSS Study Edition 

  23ומשמיעים כול חסדי רחמים על ישראל והלויים מספרים  22 והכוהנים מספרים את צדקות אל במעשי גבורתום 21

בליעל ]וכו[ל העוברים בברית מודים אחריהם לאמור   24את עוונות בני ישראל וכול פשעי אשמתם והטאתם בממשלת  

[משפטו בנו […]…[ אמת וצדיק  26 ב}ה{לכתנו]פ[שענו ]חט[אנו הרשענו אנו ו]א[בותינו מלפנינו  25נעוינו 

 [ובאבותינ]ו

Blank The priests shall recite the just deeds of God in his mighty works, 22 and they shall 

proclaim all his merciful favours towards Israel. And the levites shall recite 23 the iniquities of 

the children of Israel, all their blameworthy offences and their sins during the dominion of 24 

Belial. [And al]l those who enter the covenant shall confess after them and they shall say: «We 

have acted sinfully, 25 we have [trans]gressed, we have [si]nned, we have committed evil, we 

and our [fa]thers before us, inasmuch as we walk 26 […] truth and just […] his judgment upon 

us and upon o[ur] fathers; 

 

14. John Meier, “Is There Halaka (the Noun) at Qumran?,” p. 151-152 

In 1QS 1:25, the Dictionary entry first presents the form hlktnw as the noun halaka plus the first 

person plural suffix -nu (“our”). Hence, it translates the phrase hrs’nw… hlktnw as “We have 

made our conduct wicked…” However, the entry goes on to note that the Hebrew letter he at the 

beginning of hlktnw is not clear (this is apparently due to a scribe’s attempt to erase the he); 

hence the Dictionary lists the alternate reading blktnw, “in our going” (the preposition be with 

the qal infinitive construct of the verb halak [leket] plus the first person plural suffix). The sense 

of the whole statement would then have to be: “We have acted wickedly in our conduct…”   

Quite rightly, therefore, in their editions of the Qumran texts, both James Charlesworth and 

Elisha Qimron, on the one hand, and Florentino Garcia Martinez and Eibert J. C. Tigchelaar, on 

the other, print the Hebrew text with the letter bet without parentheses or brackets and then the 

letter he in parentheses or brackets.7 Charlesworth and Qimron translate the disputed word as 

"by our walking"; Garcia Martinez and Tigchelaar translate it as "inasmuch as we walk." At least 

the latter translation seems take the disputed form to be the qal infinitive construct of the verb. 

Indeed, in his vocalized text, Eduard Lohse simply reads 1QS 1:25 as bilektenu… 

 

15. Rule of the Community, 1QS Column III line 9 

  8עוונותו להביט באור החיים וברוח קדושה ליחד באמתו יטהר מכול  7ברוח עצת אמת אל דרכי איש יכופרו כול  כיא

בשרו להזות במי נדה ולהתקדש במי   9עוונותו וברוח יושר וענו}ת{ה תכופר חטתו ובענות נפשו לכול חוקי אל יטהר 

לצעוד  11ועדי תעודתיו ולוא לסור ימין ושמאול ואין בכול דרכי אל כאשר צוה למ 10 להלכת תמיםדוכי ויהכין פעמיו 

 יחד עולמים  12על אחד מכול דבריו אז ירצה בכפורי ניחוח לפני אל והיתה לו לברית 

For it is by the spirit of the true counsel of God that are atoned the paths of man, all 7 his 

iniquities, so that he can look at the light of life. And it is by the holy spirit of the community, in 

its truth, that he is cleansed of all 8 his iniquities. And by the spirit of uprightness and of humility 

his sin is atoned. And by the compliance of his soul with all the laws of God 9 his flesh is 



6 

shlomozuckier@gmail.com   What is “Halakhah”? Part II 

cleansed by being sprinkled with cleansing waters and being made holy with the waters of 

repentance. May he, then, steady his steps in order to walk with perfection 10 on all the paths of 

God, as he has decreed concerning the appointed times of his assemblies and not turn aside, 

either right or left, nor 11 infringe even one of all his words. In this way he will be admitted by 

means of atonement pleasing to God, and for him it will be the covenant 12 of an everlasting 

Community.  

 

16. John Meier, “Is There Halaka (the Noun) at Qumran?,” p. 152-153 

The second occurrence, in 1QS 3:9, would seem, at first glance, to provide solid attestation of the 

noun. Both the Charlesworth and Qimron edition and the Martinez and Tigchelaar edition read 

the key words as lhlkt tmym; this would be the preposition le ("to," "for") plus the noun halaka in 

the construct state (hilkat, "walking," i.e., "conduct," "behavior") plus tamim ("perfect," 

"perfectly," "in perfection"). Charlesworth and Qimron render this "for walking perfectly," while 

Martinez and Tigchelaar render it "in order to walk with perfection."'12 A problem arises, 

however, when one compares 1QS 3:9 with fragments of 1QS from Cave 4, specifically 4QS(a) 

2:5… 

 

17a. Rule of the Community, 1QS Column 

III line 9 

17b. 4QRule of the Communitya, 4Q255, 

frag. 2 1-9 

עוונותו  8...וברוח קדושה ליחד באמתו יטהר מכול 

וברוח יושר וענו}ת{ה תכופר חטתו ובענות נפשו לכול 

בשרו להזות במי נדה ולהתקדש במי   9חוקי אל יטהר 

בכול דרכי אל  10 להלכת תמיםדוכי ויהכין פעמיו 

כאשר צוה למועדי תעודתיו ולוא לסור ימין ושמאול ואין 

דבריו אז ירצה בכפורי ניחוח   לצעוד על אחד מכול 11

 יחד עולמים  12לפני אל והיתה לו לברית 

עונתו   2וברוח קודשו ליחד באמת]ו[ יטה]ר מכול[ 

נפשו   3ישר וענו]ה תכופ[ר חט]אתו ובענות[  וברוח

מי נדה  4לכול חוקי אל יטהר בש]רו להזות עליו[ 

בכול  להלך תמים 5ולהתקדש במי דוכי ופ]עמיו יהכין[ 

למועדי תעדתו ו]לא לסור[  6אל כאש]ר צוה[  דרכ]י[

 8וש]מאו[ל ואין לצעו]ד[ על אחד ]מכול דבריו[  7ימין 

]יחד   9ניח]וח והיתה לו לברית[  אז ירצה ב]כפו[רי

 [עולמים

 

18. John Meier, “Is There Halaka (the Noun) at Qumran?,” p. 154 

All that can be said at the moment is that (1) we have no textual evidence the existence of the 

rabbinic sense of halaka in the first century B.C.E. or C.(2) even the manuscript evidence for the 

existence of the noun halaka at Qumran best debatable, at worst nonexistent. Needless to say, 

unless we engage in a strange of nominalism, the absence of the noun in no way affects the 

presence of the Still, it is wise to be aware of when we use labels anachronistically.  

 

Dorshei Halakot=Dorshei Halakhot? 

 

19. Lawrence Schiffman, “New Light on the Pharisees: Insights from the Dead Sea Scrolls” 

Because the Qumran sectarians objected to Pharisaic halakhah not based directly on Scripture, 

the Pharisees are referred to in the scrolls as dorshe h\alaqot, literally “seekers after smooth 

things.” The phrase draws on the biblical usage of h\alaqot as lies or falsehoods (Isaiah 30:10; 

Psalms 12:3–4, 73:18; Daniel 11:32). But h\alaqot is also a pun on halakhot, the plural of 

halakhah and the term for religious laws known to us from later rabbinic usage. This pun 

indicates that halakhah as a term for religious law was already in common Pharisaic usage as 

early as the Hasmonean period. Indeed, a study of the rabbinic sources regarding this term shows 

that the word’s original reference was to a law that did not have a direct basis in Scripture—for 
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example, a law based on the “tradition of the fathers” or “the elders.” The Damascus Document 

clearly refers to the Pharisees when it speaks of those who “interpret false laws” (darshu 

beh\alaqot) and choose falsehoods, seek out opportunities to violate the law, choose luxury, 

declare innocent the guilty and declare guilty the innocent. They violate the covenant and annul 

the law, and band together to do away with the righteous (CD 1:18–20). The entire corpus of the 

Pharisaic laws thus constitutes, in the view of the sectarians, “annulment” of the Torah, because 

it replaces biblical laws with the Pharisees’ own rulings. 

 

20. Papyrus Pesher Isaiah, 4Qpap pIsac, Frag. 23 col. ii 

]כי[א כ]ו[ה אמר יהוה קדוש ישראל בשובה ונ]חת תושעון[   3 ]...[ vacat]...[...]...[   2]...[ם והמה ]...[ה כול .]...[   

על כן תנוסון ועל קל נרכב על כן   לוא כיא על סוס ננוס 5ובטח תהיה גבורתכמה ולוא אביתמה ות]ואמרו[   ]בה[שקט 4

וכנס   8 חמשה תנוסון עד אם נותרתמה כתון על רואש הר 7אחד מפני גערת  גערתיקלו רודפיכמה אלף אחד ]מ[פני  6

פשר הדבר   10אלוהי משפט יהוה אשרי כול חוכי לו  לרחמכמה כיא 9על גבעה לכן יחכה אדוני לחנ]נכ[מה ולכן ירום 

יא לב כ  13 […]…[…]יה בתורה ולוא 12אשר בירושלים …]…[  11 ד]ורשי[ החלקות לאחרית הימים על

]כ[יא עם בציון ]ישב בירושלים בכו לוא   15התורה מאסו ]…[  כיחכה איש גדו]דים חבר כוהנים[ 14לדוש]…[ 

ולוא יכניף ע]וד מוריכה  17לחץ[   זועקכה כשמ]עתו ענכה ונתן לכמה אדוני לחם צר ומים 16יחנכה לקול[  תבכה חנון

תימ]ינו וכיא  כיא 19תש]מענה דבר מאחריכה לאמור זה הדרך לכו בו[ ואוזניכה  18[והיו עיניכה רואות את מוריכה

 […]על עון ע 20תשמאילו פשר הדבר לאחרית הימים[ 

Frag. 23 col. ii 1 […] and they […] all […] … […] 2 […] … […] Blank […] 3 Isa 30:15-18 

[For] th[u]s says yhwh, the Holy One of Israel: By turning back and being pla[cid will you be 

saved;] 4 your courage will comprise [com]posure and trust. But you did not wish and [said:] 5 

No, let us flee on horseback — Well, then, you need to flee — and: We will run at a gallop — 

Well, then 6 those chasing you will run faster. A thousand (shall flee) [be]fore the menace 

of one, before the menace 7 of five shall you flee, until you end up like a flagpole on the peak of 

a mountain, 8 like a standard upon a hill. This is why the Lord waits to take pit[y on y]ou, this is 

why he rises 9 to be lenient with you. For yhwh is a God of justice. Happy are all those waiting 

for him. 10 The interpretation of the word, for the last days, concerns the congregation of those 

l[ooking] for easy interpretations 11 who are in Jerusalem […] 12 in the law and not […] 13 

heart, for in order to crush […] 14 /Hos 6:9 As bandits lie in wait, [the priests scheme]./ They 

have rejected the law […] 15 Isa 30:19-21 [F]or (you) a people [living] in Zion, [in Jerusalem, 

will no longer need to weep; he will have pity on you at the sound of] 16 your cry; when he 

hea[rs it, he will answer you. Even though the Lord has given you measured bread and rationed 

water,] 17 no lo[nger] will he hide [your Teacher, and your eyes will see your Teacher.] 18 Your 

ears will h[ear a word behind you which says: This is the path, walk on it,] 19 when you need to 

go to the rig[ht or to the left. The interpretation of the word, for the last days,] 20 concerns the 

sin of […] 

 

21. Pesher Nahum, 4Q169, fragments 3-4 I, lines 1-3 

 בקש אשר יון מלך  טרוס[ דמי על פשרוvacat   מחריד ואין] 2 ארי גור שם לבוא ארי הלך אשר גוים לרשעי מדור…

  מושלי עמוד עד מאנתיכוס  יון מלכי  ביד ירושלים את אל נתן  לוא כי בוא ולוא] 3 החלקות דורשי בעצת  ירושלים לבוא

 תרמס  ואחר כתיים

1 […] residence for the wicked of the nations. Nah 2:12 Where a lion went to go into it, a lion 

cub 2 [without anyone confining him. Blank Its interpretation concerns Deme]trius, king of 

Yavan, who wanted to enter Jerusalem on the advice of the those looking for easy 

interpretations, 3 [but he did not enter, for God had not given Jerusalem] into the hand of the 
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kings of Yavan from Antiochus up to the appearance of the chiefs of the Kittim. But later, it will 

be trampled… 

22. Damascus Document, CD-A column I line 11-column II line 1 

הם סרי דרך היא העת אשר היה כתוב עליה  13לדורות אחרונים את אשר עשה בדור אחרון בעדת בוגדים  12ויודע 

מימי כזב ויתעם בתוהו לא דרך להשח   15 סרר ישראל בעמוד איש הלצון אשר הטיף לישראלכן  14כפרה סורירה 

אלות בריתו   הדבק בהם את 17צדק ולסיע גבול אשר גבלו ראשנים בנחלתם למען  מנתיבות  16גבהות עולם ולסור 

ת ויבחרו בטוב  לפרצו 19ויבחרו במהתלות ויצפו  בחלקות אשר דרשוברית בעבור  18להסגירם לחרב נקמת נקם 

תמים תעבה   21ובכל הולכי  ויעבירו ברית ויפירו חוק ויגודו על נפש צדיק 20רשע וירשיעו צדיק  הצואר ויצדיקו

 אל בעדתם להשם את כל המונם ומעשיהם לנדה לפניו  1 אף נפשם וירדפום לחרב ויסיסו לריב עם ויחר

And he made known 12 to the last generations what he had done for the last generation, the 

congregation of traitors. 13 These are the ones who stray from the path. This is the time about 

which it has been written: Hos 4:16 «Like a stray heifer 14 so has Israel strayed», when «the 

scoffer» arose, who poured out over Israel 15 waters of lies and made them stray into a 

wilderness without path, causing the everlasting heights to sink down, diverging 16 from tracks 

of justice and removing the boundary with which the forefathers had marked their inheritance, so 

that 17 the curses of his covenant would adhere to them, to deliver them up to the sword carrying 

out the vengeance 18 of the covenant. For they sought easy interpretations, chose illusions, 

scrutinised 19 loopholes, chose the handsome neck, acquitted the guilty and sentenced the just, 

20 violated the covenant, broke the precept, banded together against the life of the just man, their 

soul abominated all those who walk 21 in perfection, they hunted them down with the sword and 

provoked the dispute of the people. And kindled was the wrath of Col. ii (= 4Q266 2 ii) 1 God 

against their congregation, laying waste all its great number, for their deeds were unclean in front 

of him. 

 

Names of Scrolls 

 

23. Various Scroll Names 

 
(see also Scrolls 4Q395-399, other texts of Miktzat Ma’aseh ha-Torah) 
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472a 
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24. Hindy Najman and Eibert Tigchelaar, “A Preparatory Study of Nomenclature and Text 

Designation in the Dead Sea Scrolls,” Revue de Qumran 26:3 (2014), pp. 305-325, at p. 311 
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Scholarly Use of “Halakhah” in Study of Ancient Judaism 

 

27. Recent Works on pre-Talmudic “Halakhah” 

Lawrence Schiffman, 1975 Phillip Sigal, 2008 

  
Aharon Shemesh, 2009 Michael Corinaldi, 1996 
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26. Lawrence Schiffman, “State of Research: Confessionalism and the Study of the Dead 

Sea Scrolls,” 1991 

It is a commonplace in all areas of scholarship that the particular biases and backgrounds of the 

scholars who work in a field may in some ways affect the history of research in that field. 

Certainly, in the field of Judaic Studies this phenomenon is well known regarding the 

Wissenschaft des Judentums. Little has been done, however, to reflect on more recent research, 

especially as it relates to confessionalism... The history of research on the Dead Sea Scrolls 

provides an excellent example of this phenomenon… 

The exclusion of Israelis, and even of Diaspora Jews, from this process has been explained as 

resulting from the political situation. For many years, even Jews outside of Israel experienced 

trouble gaining access to these materials… 

What has been the effect of this confessional limitation? First, it has allowed the rise of an entire 

genre of Christian scroll research… 

Simply stated, the issue is as follows: Conservative Christians tend to want to accent the 

uniqueness of Jesus and his contribution to the rise of the Christian Church. Hence, they accent 

the Jewish character of Qumran, even its halakhic nature. More liberal Christians tend to see 

Christianity as closer in origins to Judaism, and as almost having begun before Jesus. To them, 

Jesus was merely a product of the circumstances that led to the rise of the messianic movement 

he represented, although they would not state it so strongly. To these scholars, Qumran is to be 

seen as closer in spirit and practice to Christianity. They therefore neglect the Jewish elements, 

like law, purity, and other practices. So, in fact, the internal Christian debate that has raged over 

the extent of the closeness of Qumran and the early Church has not been based simply on 

objective criteria. It has had to do with the internal issues of modern Christianity.  


