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Midrash Bereshit Rabbah 8:8

R. Shemuel b, Nahman said in R. Yehonatan’s name: When Moshe was
engaged in writing the Torah, he had to write the work of each day. When he
came to the verse, “And God said: I.et Us make man,” etc., he said: ‘Sovereign
of the Universe! Why do You furnish an excuse to heretics (For maintaining a
plurality of gods)? “Write,” replied He; ‘And whoever wishes to etr may err.’
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Megillah 9a
It is refated of King Ptolemy that he brought together seventy-two elders and
placed them in seventy-two [separate] rooms, without telling them why he had
brought them together, and he went in to each one of them and said to him,
Translate for me the Torah of Moses your master. God then prompted each one of
them and they all conceived the same idea and wrote for him, God created in the
beginning, I shall make man in image and likeness...
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Shabbat 30b

The Sages wished to hide the Book of Kohelet, because its words are self-
contradictory; yet why did they not hide it? Because its beginning is religious
teaching and its end is religious teaching...



2

ViR NONR 4
DY 3 YT) PPY NN 72252773 T20) THIMNI 033 722 TPVN PMIT23 NN Ny
;0N PO TP NZR DD
Kohelet 11:9
O youth, enjoy yourself while you are young! Let your heart lead you to
enjoyment in the days of your youth. Follow the desires of your heart and the
glances of your eyes—but know well that God will call you to account for all

such things.
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Midrash Vayikra Rabbah 28:1

R. Benjamin b. Levi stated: The Sages wanted to store away the Book of Kohelet,
for they found in it ideas that leaned towards heresy. They argued: Was it right
that Shelomo should have said the following: Rejoice, O young man, in your
youth; and let your heart cheer you in the days of your youth (Kohelet 11:9)?
Moshe said, Go not about after your own heart and your own eyes (Num, 15:39),
but Shelomo said, Walk in the ways of your heart, and in the sight of your eyes
(Kohelet 11:9)! What then? Is all restraint to be removed? Is there neither justice
nor judge? When, however, he said, But know thou, that for all these things God
will bring you into judgment (Kohelet 11:9) they admitted that Shelomo had
spoken well.
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Kohelet 1:18
For as wisdom grows, vexation grows; to increase learning is to increase
heartache.
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Kohelet 9:7-9
"Go, eat your bread in gladness, and drink your wine in joy; for your action was
long ago approved by God. 8Let your clothes always be freshly washed, and your
head never lack ointment. *Enjoy happiness with a woman you love all the fleeting
days of life that have been granied to you under the sun—all your fleeting days.
For that alone is what you can get out of life and out of the means you acquire

under the sun,




10 NOND XY 1AN 8
INYDIN MM DTRN A 2D NT R AR D

Ibn Bzra on Kohelet 9.7
This is the folly that people say in their hearts...
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Ibn Ezra on Kohelet 7:3

[One sees] in Solomon’s words in this book difficult matters. In many places he
says one thing and then its opposite. For this reason our Sages said that the Sages
wanted to hide Kohelet because its words contradict themselves...It is known that
the greatest lightweight among the wise would not compose a book and contradict
himself in that book...

10.Rabbi Joseph B. Soloveitchik, Days of Deliverance, p. 29

Judaism has never accepted the two-value Aristotelian logic which, in its
principle of contradiction and the excluded middle, states that, if A contradicts
B, then only one of them is right and the other is wrong; the thing is cither B or
A, to the exclusion of either being both together or being neither A nor B,
Judaism has ignored this principle and has quite often acted as if both A and B
are right, in spite of their mutual exclusiveness. Even in the halakhic realm,
Judaism belicves that there is a possibility for a contradiction in the objects
without negating either of them. Jewish philosophy and the metaphysic of man
can only be understood if the dialectical principle is adopted as the point of
departure.

11. Shalom Carmy & David Shatz, “The Bible as a Source for Philosophical

Reflection,” in History of Jewish Philosophy vol. 2 (1997), pp. 13-14
The Bible obviously deviates, in many features, from what philosophers
(especially those trained in the analytic tradition) have come to regard as
philosophy...Philosophers try to avoid contradicting themselves. When
contradictions appear, they are either a source of embarrassment or a spur to
developing a higher order dialectic to accommodate the tension between the
theses. The Bible, by contrast, often juxtaposes contradictory ideas, without
explanation or apology: Ecclesiastes is entirely constructed on this principle.
The philosophically more sophisticated work of harmonizing the contradictions
in the biblical text is left to the exegetical literature.
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Tosefta Yadayim 2:14

R. Shimon ben Manasia says: The Song of Songs defiles the hands because it was
composed with divine inspiration. Kohelet does not defile the hands because it is
only Solomon’s wisdom.
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Kohelet 5:1

Keep your mouth from being rash, and let not your throat be quick to bring forth
speech before God. For God is in heaven and you are on earth; that is why your

words should be few.
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Netziv on Bemidbar 29:12

It is written in Zechariah 14 that in the future the nations of the world will come
[to Jer usalem] on Hol HaMo’ed Sukkot to bring offerings...And this was the
custom in King Solomon’s time. This is why Solomon said Kohelet on Hol
HaMo’ed Sukkot in the presence of the wise of the nations...This is why it
contains only the name Elokim, since [non-Jews] know only that Name of God...
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Kohelet 4:1-3

'1 further observed all the oppression that goes on under the sun: the tears of the
oppressed, with none to comfort them; and the power of their oppressors—with
none to comfort them. *Then I accounted those who died long since more fortunate
than those who are still living; *and happier than either are those who have not yet

come into being and have never witnessed the miseries that go on under the sun.
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Kohelet 12:9
A further word: Because Koheleth was a sage, he continued to instruct the people.
He listened to and tested the soundness of many maxims,
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Shir HaShirim Rabbah 1:8

He pondered the words of the Torah and investigated {the meaning of] the words
of the Torah (izzen ve-hikker). He made handles (oznayim) to the Torah.. Said R.
Nahman: Imagine a large palace with many doors, so that whoever entered could
not find his way back to the door, till one clever person came and took a coil of
string and hung it up on the way to the door, so that all went in and out by means
of the coil. So till Solomon arose no one was able to understand properly the
words of the Torah, but as soon as Solomon arose all began to comprehend the
Torah...R. Jose said: Imagine a big basket full of produce without any handle, so
that it could not be lifted, till one clever man came and made handles to it, and
then it began to be carried by the handles. So till Solomon arose no one could
properly understand the words of the Torah, but when Solomon arose, all began to
comprehend the Torah.




