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Week 1: Sacred Beginnings  

 
Exodus 33:11 

ֹל רעַנַ֔ ן֙וּנ־ןבִּ עַשֻׁ֤וֹהיְ וֹת֜רְשָׁ֨מְוּ הנֶ֔חֲמַּהַֽ־לאֶ ב֙שָׁוְ וּהעֵ֑רֵ־לאֶ שׁיאִ֖ רבֵּ֥דַיְ רשֶׁ֛אֲכַּ םינִ֔פָּ־לאֶ םינִ֣פָּ ה֙שֶׁמֹ־לאֶ ׳ה רבֶּ֨דִוְ  א֥
 ׃להֶאֹֽהָ Oוֹתּ֥מִ שׁימִ֖יָ

The LORD would speak to Moses face to face, as one man speaks to another. And he would then 
return to the camp; but his attendant, Joshua son of Nun, a youth, would not stir out of the Tent. 

 
Exodus 33:22-23 

ֹבעֲבַּ הָ֙יהָוְ 	 ׃ירִֽבְעָ־דעַ ךָילֶ֖עָ יפִּ֛כַ יתִֹ֥כּשַׂוְ רוּצּ֑הַ תרַ֣קְנִבְּ ךָיתִּ֖מְשַׂוְ ידִֹ֔בכְּ ר֣
and, as My Presence passes by, I will put you in a cleft of the rock and shield you with My hand until 
I have passed by. 

	׃וּאֽרֵָי אלֹ֥ ינַ֖פָוּ ירָֹ֑חאֲ־תאֶ תָיאִ֖רָוְ יפִּ֔כַּ־תאֶ י֙תִֹרסִהֲוַ
Then I will take My hand away and you will see My back; but My face must not be seen.” 

 
Psalm 27:4, 8 

  ׃וֹלֽכָיהֵבְּ רקֵּ֥בַלְוּ ׳ה־םעַנֹֽבְּ תוֹז֥חֲלַ ייַּ֑חַ ימֵ֣יְ־לכָּ ׳ה־תיבֵבְּ יתִּ֣בְשִׁ שׁקֵּ֥בַ֫אֲ הּתָ֪וֹא ׳ה־תאֵמֵֽ יתִּלְאַ֣שָׁ ׀ תחַ֤אַ

One thing I ask of the LORD, only that do I seek: to live in the house of the LORD all the days of 
my life, to gaze upon the beauty of the LORD, to frequent His temple. 

  ׃שׁקֵּֽבַאֲ הוָ֣היְ Yינֶ֖פָּ־תאֶ ינָ֑פָ וּשׁ֣קְּבַּ יבִּלִ֭ רמַ֣אָ ׀ Y֤לְ

In Your behalf my heart says: “Seek My face!” O LORD, I seek Your face. 
 

Song of Songs 3:1-4 
ֹלוְ ויתִּ֖שְׁקַּבִּ ישִׁ֑פְנַ הבָ֖הֲאָשֶׁ תאֵ֥ יתִּשְׁקַּ֕בִּ תוֹל֔ילֵּבַּ י֙בִכָּשְׁמִ־לעַ   ׃ויתִֽאצָמְ א֥

Upon my couch at nightI sought the one I love— I sought, but found him not.  
ֹלוְ ויתִּ֖שְׁקַּבִּ ישִׁ֑פְנַ הבָ֖הֲאָשֶׁ תאֵ֥ השָׁ֕קְבַאֲ תוֹב֔חֹרְבָ֣וּ ם֙יקִוָשְּׁבַּ ריעִ֗בָ הבָ֣בְוֹסאֲוַ אנָּ֜ המָוּק֨אָ   ׃ויתִֽאצָמְ א֥

“I must rise and roam the town, Through the streets and through the squares; I must seek the one I 
love.” I sought but found him not. 

  ׃םתֶֽיאִרְ ישִׁ֖פְנַ הבָ֥הֲאָשֶׁ תאֵ֛ ריעִ֑בָּ םיבִ֖בְסֹּהַ םירִ֔מְשֹּׁ֣הַ י֙נִוּא֙צָמְ

I met the watchmen Who patrol the town. “Have you seen the one I love?”  
ֹלוְ ו֙יתִּזְחַאֲ ישִׁ֑פְנַ הבָ֖הֲאָשֶׁ תאֵ֥ יתִאצָ֔מָּשֶֽׁ דעַ֣ םהֶ֔מֵ יתִּרְבַ֣עָשֶׁ ט֙עַמְכִּ  רדֶחֶ֖־לאֶוְ ימִּ֔אִ תיבֵּ֣־לאֶ ו֙יתִאיבֵהֲשֶׁ֤־דעַ וּנּפֶּ֔רְאַ א֣
  ׃יתִֽרָוֹה

Scarcely had I passed them When I found the one I love. I held him fast, I would not let him go Till 
I brought him to my mother’s house, To the chamber of her who conceived me 
 



Zohar 1:103a/b (trans. Daniel C. Matt) 
 

Rabbi Yehudah opened: “‘Her husband is known in 
the gates when he sits among the elders of the land’ 
(Prov 31:23). Come and see: The Blessed Holy One 
has ascended in glory. He is hidden, concealed, far 
beyond. There is no one in the world, nor has there 
ever been, who can understand His wisdom or 
withstand Him. He is hidden, concealed, 
transcendent, beyond, beyond. 
The beings up above and the creatures down 
below—none of them can comprehend. All they 
can say is: ‘Blessed be the Presence of Y-H-V-H in 
His place’ (Ez l3:12). The ones below proclaim that 
He is above: ‘His Presence is above the heavens’ (Ps 
113:4); the ones above proclaim that He is below: 
‘Your Presence is over all the earth’ (Ps 57:12). 
Finally all of them, above and below, declare: 
‘Blessed be the Presence of Y-H-V-H wherever He 
is!’ For He is unknowable. No one has ever been 
able to identify Him. How, then, can you say: ‘Her 
husband is known in the gates’?  
Her husband is the Blessed Holy One! Indeed, He 
is known in the gates. He is known and grasped to 
the degree that one opens the gates of imagination! 
The capacity to connect with the spirit of wisdom, 
to imagine in one’s heart-mind—this is how God 
becomes known. Therefore ‘Her husband is known 
in the gates,’ through the gates of imagination. But 
that He be known as He really is? No one has ever 
been able to attain such knowledge of Him.” 
Rabbi Shim‘on said: “‘Her husband is known in the 
gates.’ Who are these gates? The ones addressed in 
the Psalm: ‘O gates, lift up your heads! Be lifted up, 
openings of eternity, so the King of Glory may 
come!’ (Ps 24:7). Through these gates, these spheres 
on high, the Blessed Holy One becomes known. 
Were it not so, no one could commune with Him. 
Come and see: Neshamah of a human being is 
unknowable except through limbs of the body, 
subordinates of neshamah who carry out what she 
designs. Thus she is known and unknown. The 
Blessed Holy One too is known and unknown. For 
He is Neshamah of neshamah, Spirit of spirit, 
completely hidden away; but through these gates, 
opening for neshamah, the Blessed Holy One 
becomes known.  
 

 םירעשב עדונ )גכ אל ילשמ( ,חתפ הדוהי יבר
 קלתסא ה"בק יזח את ,ץרא ינקז םע ותבשב הלעב
 יתיא ואל ,איגס איולעב םיתסו זינג והיאד ,הירקיב
 ליכיד ,אמלע ירבתאד אמוי ןמ הוה אלו ,אמלעב
 .היב אמייקל ליכי אלו ,היליד אתמכח לע אמייקל

 אליעל אליעל קלתסאו ,םיתסו זינג והיאד ןיגב
 והלכד דע ,אקבדתאל ןילכי אל יאתתו יאלע והלכו
 ,ומוקממ ה"והי דובכ ךורב )בי ג לאקזחי( ןירמא
 )ד גיק םילהת( ביתכד ,אליעל והיאד ירמא יאתת
 ,אתתל והיאד ירמא יאלע ,ודובכ םימשה לע
 והלכד דע ,ךדובכ ץראה לכ לע )בי זנ םש( ביתכד
 ןיגב ,ומוקממ ה"והי דובכ ךורב ,ירמא יאתתו יאלע
 ,היב אמייקל ליכיד ןאמ הוה אלו ,עדייתא אלד
 .הלעב םירעשב עדונ תרמא תאו

 והיאד ,ה"בק אד הלעב םירעשב עדונ יאדו אלא
 דח לכ ,היבלב רעשמד המ םופל קבדתאו עדיתא
 המ םופלו ,אתמכחד אחורב אקבדאל ליכיד המכ
 עדונ ךכ ןיגבו ,היבלב עדיתא יכה היבלב רעשמד
 אקדכ עדיתאד לבא ,םירעש ןוניאב ,םירעשב
 .היל עדנמלו אקבדאל ליכיד ןאמ הוה אל ,תואי

 םירעש ןאמ ,הלעב םירעשב עדונ ,רמא ןועמש יב
 םירעש ואש )ז דכ םילהת( רמא תאד המכ
 םירעש ןילא ןיגבו ,םלוע יחתפ ואשנהו םכישאר
 יאו ה"בק עדיתא והייניגב ןיאלע ןיגרד ןוניאד
 אהד יזח את ,היב אקבדתאל ןילכי אל ,אל
 ןאמ )תיא אל א"נ( והיא ואל שנ רבד אתמשנ
 ,אפוגד ןיפייש ןילא ןיגב אלא ,הל עדנמל ליכיד
 ךכ ןיגב ,אתמשנד אתונמוא ןידבעד ןיגרד ןוניאו
 ,עדיתא אלו עדיתא ה"בק ךכ ,עדיתא אלו עדיתא
 זינג ,אחורל אחור אתמשנל אתמשנ והיאד ןיגב
 ןיחתפ ןוניאד םירעש ןוניאב לבא ,אלכמ רימטו
 אחתפ תיא יזח את .ה"בק עדיתא אתמשנל
 ארקי עידי והיינמו ,אגרדל אגרדו אחתפל
 ,ה"בקד

 
 



  
Rabbi Shimon Lavi, Ketem Paz 

… Perhaps Rabbi Yehuda believes that their 
quest spurs onward the movement of all the 
heavenly arrays, cycling around and around. 
This is not accounted as foolishness for them, 
because if the only goal of their rotation was 
to succeed, after the first or the second failed 
attempt they would believe that their quest 
will always be in vain. Yet those who truly 
yearn never stop seeking, even if they do not 
succeed. This is like the desire of the lover for 
her Beloved, as it says, “I will arise and circle 
about, in the town, in the markets and the 
streets. I shall seek the One whom my soul 
loves; I have searched and not found" (Song. 
3:2). 
 
Notice that the verse speaks in future tense, 
“I shall arise and circle about … I shall seek” 
--this means that she will not hold back from 
the seeking Him, for the journey itself is her 
life. Such is the longing of the supernal beings 
and their eternal search; it sustains them and 
is their very existence. Even if they cannot 
succeed in apprehending Him, through their 
quest itself [to gaze upon] the face of the 
Master they offer praise, greatness and glory 
to the One for whom they searching. He is 
[the source of] their existence, and that of all 
the created beings below.  

 
In explaining this matter, the following 
question might be raised: If one who seeks 
God cannot comprehend even His place, how 
then could Solomon, who was the greatest 
seeker and the wisest of all, write “Her 
husband is known throughout the gates” 
about the Woman of Valor, who alludes to 
the upper Assembly of Israel?  
 
Rather, surely “Her Husband is known 
throughout the gates (she’arim)!” This refers to 
the Holy Blessed One -- you may know and 
become connected to God according to the 
extent that you imagine (mesha’er) the Divine 
within your heart. Although achieving [the 
quest and knowledge of God] is, by its nature, 
impossible for you, the Divine can indeed be 
comprehended by His creations, each 
according to their understanding and the 
gates of their imagination.  

 

 
 

 
 



Maimonides, Guide of the Perplexed 3:51 (trans. Shlomo Pines) 
I shall begin the discourse in this chapter with a 
parable that I shall compose for you.  
I say then: The rule is in his palace, and all this 
subjects are partly within the city and partly 
outside the city. 
Of those who are within the city, some have 
turned their backs upon the ruler’s habitation, 
their faces being turned another way.  
Others seek to reach the ruler’s habitation, turn 
toward it, and desire to enter it and stand 
before him, but up to know they have not yet 
seen the wall of the habitation.  
Some of those who seek to reach it have come 
up to the habitation and walk around it 
searching for its gate.  
Some of them have entered the gate and walk 
about in the antechambers. 
 Some of them have entered the inner court of 
the habitations and have come to be with the 
king, in one and the same place with him, 
namely, in the ruler’s habitation. But their 
having come into the inner part of the 
habitation does not mean that they see the ruler 
or speak to him.  
For after their coming into the inner part of the 
habitation, it is indispensable that they should 
make another effort; then they will be in the 
presence of the ruler, see him from afar or 
from nearby, or hear the ruler’s speech or speak 
to him. 

.ךל והאשאש לשמב קרפה הזב םירבדה חתופ ינאו  
 

 םתצק - םלוכ וישנאו ולכיהב אוה ךלמה יכ רמואו
.הנידמל ץוח םתצקו הנידמה ישנא  
 
 ךלמה תיב לא וירוחאש ימ םהמ - הנידמב רשא ולאו
  .תרחא ךרדב וינפ תמגמו
 
 וילא ותמגמו ךלמה תיב לא תכלל הצורש ימ םהמו
 םויה דעש אלא וינפל דומעלו ולכיהב רקבל שקבמו
 .ללכ תיבה תמוח ינפ האר אל
 
 אוהו וילא עיגהש םהמ - תיבה לא אובל םיצורה ןמו

 .רעשה אוצמל שקבמ וביבס ךלהתמ
 
 .רודזורפב ךלוה אוהו רעשב סנכנש ימ םהמו
 
 םע אוהו תיבה ךות לא סנכנש דע עיגהש ימ םהמו

 .ךלמה תיב אוהש דחא םוקמב ךלמה
 
 .ומע רבדי וא ךלמה הארי תיבה ךות לא ועיגהב אלו
 

 יתלבמ ול רשפא יא תיבה ךות לא ועיגה רחא לבא
 ךלמה ינפל דומעי זאו תרחא תולדתשה לדתשיש
 וא ךלמה רבד עמשי וא בורקמ וא קוחרמ והאריו
 .ומע רבדי

 

 
 

Ben Porat Yosef  (Keter Shem Tov) 
 

“If only they would forsake Me and keep my 
Torah” (Eikhah Rabbah, petihta no. 2. See Jer. 
16:11). … The ultimate aim of knowledge is 
unknowing (takhlit ha-yedia‘h de-lo neda‘). 
However, there are two kinds of unknowing. 
One is immediate, [exemplified in] one who 
does not begin to seek out and to know 
because such knowing is impossible.  
The second [category] is one who searches out 
and seeks (hoker ve-doresh) until he knows that it 
is impossible to know.  

 ובזע יתוא יאולה שרדמה שריפ ירומ םשב יתעמש
 ...ורמש יתרותו
 
 :עדנ אלש יגוס ׳ב שי םנמא .עדנ אלש העידיה יכ
 
 רשפא יאד רחאמ ,עדילו רוקחל סנכנ וניאש דימ ׳א
  .עדיל
 
  .עדיל רשפא יאש עדיש דע שרודו רקוחש ׳ב
 
 
 
 



The difference between them, to what may it be 
compared? To two individuals who want to 
know the king. One enters all the king’s rooms 
and takes pleasure in the treasures and palaces 
of the king, [although] he still cannot know the 
king. The second says, “since it impossible to 
know the king, I will not enter into the king’s 
chambers at all.” He immediately arrives at his 
unknowing.  
With this, the two different types [of 
unknowing] may be understood. “Forsake 
Me”—[abandon the goal of] knowing, which is 
impossible—but nevertheless “if only they 
would forsake me” from the search and 
[imperfect] knowledge, after they “keep my 
Torah”.   

 :ךלמה עדיל ןיצור ׳ב הזל הז ןיב שרפההו
 

 ילכיהו ירצואמ הנהנו ךלמה ירדח לכב סנכנ ׳אה
  .ךלמה עדיל לכוי אל ךכ רחאו ,ךלמה
 
 סנכנ אל ךלמה עדיל רשפא יאש רחאמ רמא ינשהו
  .דימ עדנ אלו ךלמה ירדחל ללכ
 
 ,עדילמ ובזע יתוא ל׳׳נה יגוס ׳בב יאדו ,ןבוי הזבו

 ךותמ ובזע יתוא יאולה םוקמ לכמ ,רשפא יאש
 םכח יפ ירבד ,ורמש יתרותש רחא העידיהי הריקחה
 .ןח

 

 
 


