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The Mishnah and Gemara at the end of our Perek discuss the devolution and end of various
qualities and experiences:
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A variety of commentaries attempt to explain the apparently self-defeating statements of Rav
Yosef and Rav Nahman:
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The Gemara in Gittin that is traditionally read on Tisha Ba’av accompanied by a particular
interpretation it, as well as an essay by Matthew Arnold, may provide some helpful background:
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13. Matthew Arnold, “Hebraism and Hellenism,” Chapter 4, Culture and Anarchy (1867-68)
And to give these forces names from the two races of men who have supplied the most signal
and splendid manifestations of them, we may call them respectively the forces of Hebraism and
Hellenism. Hebraism and Hellenism, - between these two points of influence moves our world.
At one time if feels more powerfully the attraction one of them, at another time of the other; and
it ought to be, thought it never is, evenly and happily balanced between them.

The final aim of both Hellenism and Hebraism, as of all great spiritual disciplines, is not doubt
the same: man’s perfection or salvation. The very language which they both of them use in
schooling us to reach this aim is often identical. Even when their language indicates by variation,
- sometimes a broad variation, often a but slight and subtle variation, - the different courses of
thought which are uppermost in each discipline, even then the unity of the final end and aim is
still apparent.

Still, they pursue this aim by very different courses. The uppermost idea with Hellenism is to
see things as they really are; the uppermost idea with Hebraism is conduct and

obedience. Nothing can do away with this ineffaceable difference. The Greek quarrel with the
body and its desires is, that they hinder right thinking; the Hebrew quarrel with them is, that they
hinder right acting.

At the bottom of both the Greek and the Hebrew notion is the desire, native in man, for reason
and the will of God, the feeling after the universal order, -- in a word, the love of God. But, while
Hebraism seizes upon certain plain, capital intimations of the universal order, and rivets itself,
one may say, with unequalled grandeur of earnestness and intensity on the study and observance
of them, the bent of Hellenism is to follow, with flexible activity, the whole play of universal
order, to be apprehensive of missing any part of it, of sacrificing one part to another, to slip away
from resting in this or that intimation of it, however capital. An unclouded clearness of mind, an
unimpeded play of thought, is what this bent drives at. The governing idea of Hellenism is
spontaneity of consciousness ; that of Hebraism, strictness of conscience.

Self-conquest, self-devotion, the following not our own individual will, but the will of God,
obedience, is the fundamental idea of this form, also, of the discipline to which we have attached
the general name of Hebraism.
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TRANSLATION OF ALL HEBREW SOURCES
(Gemara translations by Koren, Davidson translation, on Sefaria; other translations by SZ)

1. Sotah 49a (Sefaria-Davidson Translation)

MISHNA: In the war [pulemus] of Vespasian the Sages decreed upon the crowns of
bridegroomes, i.e., that bridegrooms may no longer wear crowns, and upon the drums, meaning
they also banned the playing of drums.

In the war of Titus they also decreed upon the crowns of brides, and they decreed that a
person should not teach his son Greek.

In the last war, meaning the bar Kokheva revolt, they decreed that a bride may not go out in
a palanquin inside the city, but our Sages permitted a bride to go out in a palanquin inside
the city, as this helps the bride maintain her modesty.

The mishna lists more things that ceased: From the time when Rabbi Meir died, those who
relate parables ceased; from the time when ben Azzai died, the diligent ceased; from the
time when ben Zoma died, the exegetists ceased; from the time when Rabbi Akiva died, the
honor of the Torah ceased; from the time when Rabbi Hanina ben Dosa died, the men of
wondrous action ceased; from the time when Rabbi Yosei the Small died, the pious were no
more. And why was he called the Small? Because he was the smallest of the pious, meaning
he was one of the least important of the pious men.

From the time when Rabban Yohanan ben Zakkai died, the glory of wisdom ceased; from
the time when Rabban Gamliel the Elder died, the honor of the Torah ceased, and purity
and asceticism died. From the time when Rabbi Yishmael ben Pavi died, the glory of the
priesthood ceased; from the time when Rabbi Yehuda HaNasi died, humility and fear of sin
ceased.

2. Sotah 49b (Sefaria-Davidson Translation)

8§ The mishna taught that during the war of Titus the Sages decreed that a person should not
teach his son Greek. The Sages taught that this decree came about as a result of the following
incident: When the kings of the Hasmonean monarchy besieged each other in their civil war,
Hyrcanus was outside of Jerusalem, besieging it, and Aristoblus was inside. On each and
every day they would lower dinars in a box from inside the city, and those on the outside
would send up animals for them to bring the daily offerings in the Temple.

A certain Elder was there, in Jerusalem, who was familiar with Greek wisdom. He
communicated to those on the outside by means of Greek wisdom, using words understood
only by those proficient in Greek wisdom. He said to them: As long as they are engaged in the
Temple service, they will not be delivered into your hands. Upon hearing this, on the
following day, when they lowered dinars in a box, they sent up a pig to them. Once the pig
reached halfway up the wall, it inserted its hooves into the wall and Eretz Yisrael shuddered
four hundred parasangs.

When the Sages saw this, they said at that time: Cursed is the person who raises pigs, and
cursed is the person who teaches his son Greek wisdom...

From the time when Rabbi Yehuda HaNasi died, the troubles multiplied.

The final line of the mishna states that from the time when Rabbi Yehuda HaNasi died,
humility and fear of sin ceased. Rav Yosef said to the tanna who reviewed the mishna: Do
not teach that humility ceased, for there is still one who is humble, namely me. Rav Nahman
similarly said to the tanna who reviewed the mishna: Do not teach that fear of sin ceased, for
there is still one who fears sin, namely me.
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3. Rashi Sotah 49b
For there is me — As | am humble.

4. Maharsha, Aggadic Novellae, Sotah 49b

“Do not recite ‘humility’ etc. and do not recite ‘fear of
sin’ because there is me.” It is not the way of the
scholars to praise and glorify their qualities. As it says
“Let a foreigner praise you, not your mouth” (Prov
27:2). Still, in order that they not teach the baraita
incorrectly he said this, because indeed it did not end
when Rabbi died. Additionally, he had no praise in
the matter, in that generation, as it is said “and they will reject fearers of sin.”

5. Meromei Sadeh, Sotah 49b

“Rav Yosef said to the reciter: ‘Do not recite ‘humility’ for there is me.””” Meaning, humility
isn’t lowliness of the heart, but interacting with other people without impropriety. And this is
against the Mesillat Yesharim, and we spoke at length about it elsewhere. This is what Rav Y osef
said, when he would act like one of the students, as it is taught at the end of Horayot, that for 22
years he didn’t call an expert to his house.

There. “Do not recite “fear of sin’”.... This means fear of sin, i.e. stringencies that are not based
on the law, but one is scared to fail based on his nature and context, and this is fear that one not
come to sin.

6. Sefat Emet, Sotah 49b

In the Gemara: “Rav Yosef said to the reciter: ‘Do not recite ‘humility’ because there is me.”” As
we find (Horayot 14a) that he left the Nasi position to Rabbah, although Sinai [one with great
breadth of knowledge, like Rav Yosef] is preferred [to one with great analytic skill], and Rav
Nahman said to the reciter: “Do not recite “fear of sin’, because there is me,” as we find (Ketuvot
86a) “we made ourselves like lawyers [improperly], as even though it is permitted [to present
arguments on behalf of a relative], still a Torah scholar is different.” This is the core of fear of
sin, that one fears that they sinned in this. The Maharsha offered a difficult reading to resolve the
fact that Rav Yosef and Rav Nahman expressed pride, see there. It appears to mean that certainly
the meaning of “humility and fear of sin ended” is not [that it ended] completely, simply that it
left most of the world, excluding singular members of the generation. Previously humility and
fear [of sin] ruled over the entire world, and that ended. Therefore — to the contrary! — Rav Yosef
and Rav Nahman who were humble in their own eyes say ‘from the fact that there is me, of
necessity it is like this in most of the world.” Therefore it works well, because certainly the
Tanna was speaking the truth that [these qualities] ended, just that [Rav Yosef and Rav Nahman]
in their humility said otherwise.

7. Shu”t Avnei Nezer, Choshen Mishpat 95:12

However, knowledge of all these things [personal qualities] does not undermine humility and
broken-heartedness at all. Moshe Rabbeinu knew about all the miracles and wonders that he did,
and how he received the Torah from flames of fire and wrote in the Torah himself, “And no
prophet again arose in Israel as Moshe.” And the Torah said about him “And the man Moshe was
very humble”... Similarly for each person according to their estimate. Rav Yosef said (Pesahim

shlomozuckier@gmail.com Shiur Kelali — The End of Humility



mailto:shlomozuckier@gmail.com

68b) — if not for that day [of great Torah inspiration] that caused it, how many Yosefs would
there be in the marketplace? And it says (end of Sotah) “do not recite ‘humility’ because there is
me.” And these matters require great work to understand them on their foundations... However,
there are many levels. Some Tzaddikim know their level, etc....

8. Divrei Eliyahu (based on the GRA), Sotah 49a

When Rabbi died, humility and fear of sin ended. Rav Yosef said to the Tanna: “Do not recite
‘humility,” because there is me.” Apparently it is difficult — that itself is pride, if a person says
that he’s humble!? The answer is that, behold we find in the Yerushalmi an Amora who is called
”Ana,” and this is what Rav Yosef taught — do not teach that humility has been cancelled,
because we have an Amora “Ana” and he was extremely humble.

9. Vitzivah ha-Kohen, ch. 23

| heard similar to this in the name of my father and master, the great Rabbi, based on what it says
in the Gemara (Sotah 49a), “When Rabbi died humility ended. Rav Yosef said: ‘Do not recite
‘humility’ for there is me.””” The entire world screamed: if he said that he is humble, it implies
that he would presumably be deserving of pride, but his humility would cause him not to take
pride. [But he is proudly proclaiming his humility!?] If so, humility is cancelled. My father
explained that this is the explanation: In truth, Rav Yosef saw that they were giving him much
honor, as it says in the Gemara (Pesahim 68b), that it said about the day of convocation — if not
for that day, there would be many Yosefs in the marketplace. But Rav Yosef, out of his many
sins, as he took himself to be someone completely unworthy of honor. Therefore he saw the
people who treated him in such a way, giving him honor, as extremely humble people, because
based on their humility they give honor even to someone like them who is not worthy of honor at
all based on his level. This is what Rav Yosef said — “Do not recite ‘humility,” that there are no
more humble people in the world, because there is me, that they give honor to me. They are very
humble, and there is much humility in the world.

10. Bavli Gittin 55b (Sefaria-Davidson Translation)

Apropos the war that led to the destruction of the Second Temple, the Gemara examines several
aspects of the destruction of that Temple in greater detail: Rabbi Yohanan said: What is the
meaning of that which is written: “Happy is the man who fears always, but he who hardens
his heart shall fall into mischief” (Proverbs 28:14)? Jerusalem was destroyed on account of
Kamtza and bar Kamtza.

11. Bavli Gittin 56a

While bar Kamtza was coming with the calf to the Temple, he made a blemish on the calf’s
upper lip. And some say he made the blemish on its eyelids, a place where according to us,
i.e., halakha, it is a blemish, but according to them, gentile rules for their offerings, it is not a
blemish. Therefore, when bar Kamtza brought the animal to the Temple, the priests would not
sacrifice it on the altar since it was blemished, but they also could not explain this satisfactorily
to the gentile authorities, who did not consider it to be blemished.

The blemish notwithstanding, the Sages thought to sacrifice the animal as an offering due to
the imperative to maintain peace with the government. Rabbi Zekharya ben Avkolas said to
them: If the priests do that, people will say that blemished animals may be sacrificed as
offerings on the altar. The Sages said: If we do not sacrifice it, then we must prevent bar
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Kamtza from reporting this to the emperor. The Sages thought to kill him so that he would not
go and speak against them. Rabbi Zekharya said to them: If you kill him, people will say that
one who makes a blemish on sacrificial animals is to be killed. As a result, they did nothing,
bar Kamtza’s slander was accepted by the authorities, and consequently the war between the
Jews and the Romans began.

Rabbi Yohanan says: The anvetanut (excessive humility) of Rabbi Zekharya ben Avkolas
destroyed our Temple, burned our Sanctuary, and exiled us from our land.

12. Daf on the Daf, Gittin 56a (citing Derekh Siha of R. Chaim Kanievsky for Shelah)

In the Tosefta (Shabbat 17:4): Beit Hillel said that we remove from the table bones and shells;
Beit Shammai say, etc. Zechariah ben Avkilos acted not like the words of Beit Shammai nor of
Beit Hillel, but he took it and threw it under the bed. Rabbi Yose said: “The anvetanut (excessive
humility) of R. Zechariah ben Avkilus burned the Temple.” It is necessary to understand what
the connection is between these matters. Apparently, it is not always necessary to be stringent,
and at times one who is stringent it stems from incorrect weakness. (We are not saying this about
R. Zechariah, God forbid, only in general.)
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