What Does the Torah Have to Say about [Modern] Economics?
Drisha Fall Semester 2022
Class 3
Rabbi Jonathan Ziring: jziring@migdalhatorah.org

Interest Laws and Others Non-Economic Motivations/Goals

Examples of “Non-Economic Goals”
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Mishnah Avodah Zarah 1:1-2

(1) On the three days before the festivals of gentiles the following actions are prohibited, as they would bring
joy to the gentile, who would subsequently give thanks to his object of idol worship on his festival: It is
prohibited to engage in business with them; to lend items to them or to borrow items from them; to lend
money to them or to borrow money from them; and to repay debts owed to them or to collect repayment of
debts from them. Rabbi Yehuda says: One may collect repayment of debts from them because this causes
the gentile distress. The Rabbis said to Rabbi Yehuda: Even though he is distressed now, when he repays the
money, he is happy afterward that he is relieved of the debt, and therefore there is concern that he will give
thanks to his object of idol worship on his festival.

(2) Rabbi Yishmael says: On the three days before the festivals of gentiles and on the three days after them, it
is prohibited to engage in business with those gentiles. And the Rabbis say: It is prohibited to engage in
business with them before their festivals, but it is permitted to engage in business with them after their
festivals.
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Mishnah Avodah Zarah 1:5-7

(5) These are the items that it is prohibited to sell to a gentile at any time of year, as they are used specifically
for idol worship: Itzterubalin, benot shuah, petotarot, frankincense, and a white rooster. Rabbi Yehuda says:
It is permitted to sell a white rooster to a gentile provided that it is sold along with other types of roosters.
But when it is sold by itself, one should cut off its toe and sell it to the gentile, because they do not sacrifice a
defective animal to their object of idol worship. And with regard to all remaining items, without
specification it is permitted to sell them, but with specification it is prohibited to sell them. Rabbi Meir says:
Even in the case of a good palm tree, hatzav, and naklav, it is prohibited to sell them to gentiles.

(6) In a place where the residents were accustomed to sell small domesticated animals to gentiles, one may
sell them. In a place where they were not accustomed to sell them, one may not sell them. But in every
place, one may not sell them large livestock, calves, or foals, whether these animals are whole or damaged.
The Sages prohibited these sales lest a Jew’s animal perform labor for the gentile on Shabbat in violation of an
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explicit Torah prohibition, as explained in the Gemara. Rabbi Yehuda permits the sale of a damaged animal
because it is incapable of performing labor, and ben Beteira permits the sale of a horse for riding, because
riding a horse on Shabbat is not prohibited by Torah law.

(7) One may not sell bears, or lions, or any item that can cause injury to the public, to gentiles. One may not
build with them a basilica [basileki], a tribunal [gardom], a stadium [itztadeyyal], or a platform. But one
may build with them small platforms [bimmusiot] and bathhouses. Even in this case, once he reaches the
arched chamber in the bath where the gentiles put up objects of idol worship, it is prohibited to build it.

Interest/Usury: An Introduction
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Exodus 22:24-26

(24) If you lend money to My people, to the poor among you, do not act toward them as a creditor; exact no
interest from them. (25) If you take your neighbor’s garment in pledge, you must return it before the sun sets;
(26) it is the only available clothing—it is what covers the skin. In what else shall [your neighbor] sleep?
Therefore, if that person cries out to Me, I will pay heed, for I am compassionate.
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Leviticus 25:35-38

(35) If your kin, being in straits, come under your authority, and are held by you as though resident aliens, let
them live by your side: (36) do not exact advance or accrued interest, but fear your God. Let your kin live by your
side as such. (37) Do not lend your money at advance interest, nor give your food at accrued interest. (38) I M
am your God, who brought you out of the land of Egypt, to give you the land of Canaan, to be your God.
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Deuteronomy 23:20-21

(20) You shall not deduct interest from loans to your fellow Israelites, whether in money or food or anything else
that can be deducted as interest; (21) but you may deduct interest from loans to foreigners. Do not deduct
interest from loans to your fellow Israelites, so that your God 717> may bless you in all your undertakings in the
land that you are about to enter and possess.
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Ezekiel 18:7-18

(7) if he has not wronged anyone; if he has returned the debtor’s pledge to him and has taken nothing by robbery;
if he has given bread to the hungry and clothed the naked; (8) if he has not lent at advance interest or exacted
accrued interest; if he has abstained from wrongdoing and executed true justice between man and man; (9) if he
has followed My laws and kept My rules and acted honestly—he is righteous. Such a man shall live—declares the
Lord GOD. (10) Suppose, now, that he has begotten a son who is a ruffian, a shedder of blood, who does any of
these things,® (11) whereas he himself did none of these things. That s, [the son] has eaten on the mountains, has
defiled another man’s wife, (12) has wronged the poor and the needy, has taken by robbery, has not returned a
pledge, has raised his eyes to the fetishes, has committed abomination, (13) has lent at advance interest, or
exacted accrued interest—shall he live? He shall not live! If he has committed any of these abominations, he shall
die; he has forfeited his life. (14) Now suppose that he, in turn, has begotten a son who has seen all the sins that
his father committed, but has taken heed and has not imitated them: (15) He has not eaten on the mountains or
raised his eyes to the fetishes of the House of Israel; he has not defiled another man’s wife; (16) he has not
wronged anyone; he has not seized a pledge or taken anything by robbery; he has given his bread to the hungry
and clothed the naked; (17) he has refrained from oppressing the poor;*©he has not exacted advance or accrued
interest; he has obeyed My rules and followed My laws—he shall not die for the iniquity of his father, but shall
live. (18) To be sure, his father, because he practiced fraud, robbed his brother, and acted wickedly among his kin,
did die for his iniquity;
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Sforno on Deuteronomy 23:20

(1) 7°nR? Twn XY, after warning us concerning behaviour the result of which is G’d’s withdrawing His benevolent
presence from the Jewish people, He cautions us concerning the acts of loving kindness which would ensure the
continued presence of His Shechinah. Two major steps in that direction are: 1) not to charge a fellow Jew interest
on a loan extended to him, 2) not to be tardy in discharging the obligations assumed when making a vow in
favour of G’d. (verse 22) These include vows representing donations to charity which are due without delay,
seeing that there is never a shortage of people in need who have to be supported by charity.
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Mishneh Torah, Creditor and Debtor 1:1

(1) Itis a positive commandment to lend money to the poor among Israel, as Exodus 23:24 states: "If you will lend
money to My nation, to the poor among you." Lest one think that this is a matter left to the person's choice, it is
also stated Deuteronomy 15:8: "You shall certainly loan to him."

This mitzvah surpasses the mitzvah of charity given to a poor person who asks for alms. For the latter person had
already been compelled to ask, and this one has not yet sunk that low. Indeed, the Torah is very severe with
regard to a person who does not lend money to a poor person, stating Ibid.:9: "Beware lest there be a defiant
thoughtin your heart... and you look badly upon your poor brother and you not give him."
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Ramban on Deuteronomy 23:20

(1) LO THASHICH L’ACHICHA’ (THOU SHALT NOT CAUSE THY BROTHER TO TAKE INTEREST). This also is an
explanatory commandment, adding here an admonition to the borrower as well, unlike all civil cases, for if a
person wishes to damage his belongings he may do so [and it should, therefore, be permitted to the borrower to
give freely to the lender|. However, because of the habitual nature of this sin [of giving interest], Scripture
admonishes the borrower as well. And he explained here that a heathen’s interest is permissible. This he did not
mention with reference to robbery and theft, as the Rabbis have said. “Theft from a heathen is forbidden.” But
borrowing for interest, which is agreed upon by both parties and is done voluntarily, was forbidden [by the
Torah] only because of brotherliness and kindness, as He commanded, and thou shalt love thy neighbor as thyself,
and as he said, Beware that there be not a base thought in thy heart etc. [and thine eye be evil against thy needy brother,
and thou give him nought). Therefore he said [here], that the Eternal thy G-d may bless thee, for it is an act of mercy
and compassion that one does for his brother by lending him without interest, and it will be accounted to him for
righteousness. The release of debts [in the Seventh year] is also an act of mercy among brothers, and therefore he
said, Of a foreigner thou mayest exact it, and for him [who releases the debt of a brother] he designated a blessing,
for Scripture mentions a blessing only in connection with charity and acts of mercy, and not for [the mere
abstention from] robbery, theft, and fraud.

He mentions interest of money, interest of victuals in order to explain that he who lends one measure of wheat for a
measure and a half is [guilty of taking] true interest even if at the time of payment a measure and a half is not
worth as much as was the one measure that he lent him. And he further explained, interest of any thing that is lent
upon interest, meaning even building-blocks and other articles which are lent. For it might occur to one to think
that “interest” applies only to money with which everything can be purchased and to victuals which sustain life,
but in other things we should go according to the cash value at the time of the loan and the repayment [therefore
Scripture prohibited all such interest expressly]. Now our Rabbis have interpreted the verse, Unto a foreigner thou
shalt lend upon interest as being a negative commandment derived from a positive commandment [which carries
the force of a positive commandment| with respect to lending to an Israelite. [They rendered this interpretation]
because the verse is redundant, for he already stated ‘lo thashich’ thy brother [which implies clearly that itis
permitted to exact interest from a foreigner; why then the repetition, Unto a foreigner etc.? It was to teach that an
interest-bearing loan to an Israelite is in violation of both a negative and a positive commandment].
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Bava Metzia 60b:8-11

MISHNA: The Torah states the prohibition against taking interest: “And if your brother becomes impoverished,
and his hand falters with you, then you shall support him; whether a stranger or a native, he shall live with you.
You shall not take from him interest [neshekh] or increase [tarbit]; you shall fear your God and your brother shall
live with you. You shall not give him your money with neshekh and with marbit you shall not give him your food”
(Leviticus 25:35-37). The mishna asks: Which is neshekh, and which is tarbit? Which is the case in which there
is neshekh? With regard to one who lends another a sela, worth four dinars, for five dinars to be paid later, or
one who lends another two se’a of wheat for three se’a to be returned later, this is prohibited, as it is taking
interest [noshekh]. And which is the case in which there is tarbit? It is the case of one who enters into a
transaction that yields an increase in the produce beyond his investment. How so? For example, one acquired
wheat from another at the price of one kor of wheat for one gold dinar, worth twenty-five silver dinars, with
the wheat to be supplied at a later date, and such was the market price of wheat at the time he acquired it. The
price of one kor of wheat then increased and stood at thirty dinars. At that point, the buyer said to the seller:
Give me all of my wheat now, as I wish to sell it and purchase wine with it. The seller said to him: Since it is
ultimately wine that you want, not wheat, each kor of your wheat is considered by me to be worth thirty
dinars, and you have the right to collect its value in wine from me. And in this case, the seller did not have
wine in his possession. If wine then appreciates in value, the result will be an interest-bearing transaction, as the
buyer collects from the seller wine worth more than the wheat for which he paid.
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Bava Metzia 61a:7-18

§ Rava said: Why do I need it to be that the Merciful One writes a prohibition with regard to interest, a
prohibition with regard to robbery (see Leviticus 19:13), and a prohibition with regard to exploitation (see
Leviticus 25:14), a transaction where one of the parties overcharged or underpaid? There appears to be one
principle underlying all three prohibitions: One must not take possession of another’s money in illegitimate
ways. The Gemara explains: They are necessary. As, had the Merciful One written the prohibition only with
regard to interest, one could not have derived the other prohibitions from it because it is a prohibition with a
novel element that does not appear in other halakhot. This novel element is that the Merciful One prohibited a
loan with interest even for the borrower. With regard to the two other prohibitions, there is a prohibition
against taking another’s money, but there is no prohibition for the victim, who has his money taken. And had
the Merciful One written the prohibition only with regard to robbery, one could not have derived the other
prohibitions from it, as perhaps robbery is prohibited only due to the fact that it is an action taken against the
will of the victim. But in the cases of exploitation and interest, where there is an element of consent, one would
say they are not prohibited. And had the Merciful One written the prohibition only with regard to
exploitation, one could not have derived the other prohibitions from it, as perhaps exploitation is prohibited
only due to the fact that the victim does not know that he was the victim of exploitation and therefore cannot
waive repayment. In the cases of interest and robbery, the borrower and the victim, respectively, are aware that
their money was taken and waiving repayment is possible, so perhaps those actions are is not prohibited. The
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Gemara suggests: Although no one of these prohibitions can be derived from one of the other prohibitions,
perhaps one of them can be derived from the other two. The Gemara clarifies: Which prohibition will you
derive from the other two? Let the Merciful One not write the prohibition with regard to interest, and
instead derive that prohibition from these two, robbery and exploitation. The Gemara rejects that suggestion:
What is notable about these prohibitions? They are notable in that they are transgressed without the consent
of the victim. Will you say the same with regard to interest, which the borrower gives with his consent, as he
agrees to accept the loan under those conditions? The Gemara suggests: Let the Merciful One not write the
prohibition with regard to exploitation, and instead derive that prohibition from these two, robbery and
interest. The Gemara rejects that suggestion: What is notable about these prohibitions? They are notable in that
they are not transgressed in the typical manner of buying and selling. Will you say the same with regard to
exploitation, which is transgressed in the context of typical buying and selling? Rather, let the Merciful One
not write the prohibition with regard to robbery, and instead derive that prohibition from these two, interest
and exploitation. As what refutation will you offer? If you say: What is notable about interest? It is notable in
that the prohibition of interest contains a novel element; the case of exploitation will prove that a novel
element is not a factor, as the prohibition against exploitation contains no novel element. If you say, what is
notable about exploitation? It is notable in that in this case, the victim does not know that he was the victim of
exploitation and therefore he cannot waive repayment; the case of interest will prove that the inability to waive
repayment is not a factor, as the borrower is aware of the interest and able to waive repayment. The Gemara
comments: And the inference has reverted to its starting point. The aspect of this case, interest, is not like the
aspect of that case, exploitation, and the aspect of that case, exploitation, is not like the aspect of this case,
interest. Their common denominator is that one robs another of money, i.e., takes money from another thatis
not due to him. I will also bring the prohibition against robbery, which shares that common denominator, and
derive it from the other two prohibitions. The Sages said: Indeed, the prohibition against robbery is superfluous.
But if the prohibition against robbery can be derived from the prohibitions against interest and exploitation,
why do I need the prohibition written in the Torah with regard to robbery? The Gemara answers: That verse is
not written to prohibit a standard case of robbery; rather, it serves to prohibit the action of one who withholds
the wages of a hired laborer. In that case, unlike robbery, the employer does not take money from the laborer;
he merely fails to pay him his wages. The Gemara challenges: With regard to one who withholds the wages of a
hired laborer, it is explicitly written: “You shall not oppress a hired laborer who is poor and destitute”
(Deuteronomy 24:14). There is no need to derive this prohibition from the verse concerning robbery. The Gemara
answers: It is written so that withholding the wages of a hired laborer always involves violating two
prohibitions. The Gemara asks: But let us interpret the verse concerning robbery as prohibiting interest or
exploitation, and say that it is written so that these prohibitions always involve violating two prohibitions.
The Gemara answers: The prohibition against robbery is applied to the case of withholding the wages of a hired
laborer because it is a matter derived from its context,
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Bava Metzia 61b:1-3

and this prohibition is written in the context of the matter of a hired laborer: “You shall not oppress your
neighbor, nor rob him, and the wages of a hired servant shall not abide with you all night until the morning”
(Leviticus 19:13). The Gemara asks: Why do I need the prohibition: “You shall not steal” (Leviticus 19:11), that
the Merciful One wrote? This is yet another prohibition against taking money by illegitimate means, and it
could be derived from the other prohibitions mentioned previously. The Gemara answers that it is necessary for
the Merciful One to write that prohibition for that which is taught in a baraita: “You shall not steal” applies in
all circumstances, even if you do so only in order to aggravate the victim; “you shall not steal” applies in all
circumstances, even if you do so in order to pay the double payment as a gift to the person from whom you
stole. Rav Yeimar said to Rav Ashi: Why do I need the prohibition that the Merciful One wrote with regard
to weights: “You shall do no unrighteousness in judgment, in measure, in weight, or in volume” (Leviticus
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19:35)? It is merely another form of robbery. Rav Ashi said to him: It is referring to a seller who buries his
weights in salt, in order to lighten them. Rav Yeimar said: That is the same as full-fledged robbery; therefore, it
should not require a separate derivation. Rav Ashi answered: It is written to establish that he violates the
prohibition from the moment of the act of burying them. He violates the prohibition even before he actually
deceives a buyer with the buried weights.
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Bava Metzia 60b:12-19

GEMARA: The Gemara asks: From the fact that in explaining the term tarbit, the tanna sets aside the topic of
interest by Torah law, which is interest decided upon at the time of a loan, and instead explicates a case of
lending with interest that is prohibited by rabbinic law, one can conclude by inference that by Torah law,
neshekh and tarbit are one matter, and there is no halakhic distinction between them. The Gemara asks: But
aren’t the verses written using the term neshekh for interest that is on a loan of money and tarbit or marbit,
which are cognates of the term ribit, for interest that is on a loan of food? This is as the verse states: “You shall
not give him your money with neshekh and with marbit you shall not give him your food” (Leviticus 25:37). The
Gemara asks: And can you understand that there is neshekh without tarbit, and tarbit without neshekh? The
term neshekh, from a root meaning bite, connotes loss to the borrower, while the term tarbit, literally increase,
connotes profit for the lender. The Gemara asks: What are the circumstances where there could be neshekh
without tarbit? If it is in a case where one lends to another one hundred perutot with the agreement to be
repaid one hundred and twenty, and initially one hundred copper perutot are worth one-sixth [bedanka] of a
dinar, and ultimately, when he pays, one hundred and twenty perutot are worth one-sixth of a dinar, this is
not an example of one without the other. Although one might say that there is neshekh, as the lender reduces
the borrower’s assets since the lender takes in payment from the borrower coins that he did not give him in the
loan, and there is no tarbit, as there is no profit for the lender in this transaction, since he lent him one-sixth
of a dinar and he received from him one-sixth of a dinar, that is not correct. The Gemara explains: Ultimately,
if you go according to the initial value, when the loan was granted, there is neshekh and there is tarbit, as the
borrower agreed to pay more than he received. If you go according to the ultimate value, when the loan was
repaid, there is neither neshekh nor is there tarbit, as he repaid only the value he received. Additionally, what
are the circumstances in which there could be tarbit without neshekh? If it is in a case where one lends to
another one hundred perutot with the agreement to be repaid one hundred, and initially one hundred copper
perutot are worth one-sixth of a dinar, and ultimately, when he is repaid, one hundred perutot are worth one-
fifth of a dinar, this is not an example of one without the other. The Gemara explains: If you go according to the
initial value, when the loan was granted, there is neither neshekh nor is there tarbit, as he is repaid only the
value that he lent. If you go according to the ultimate value, when the loan was repaid, there is neshekh and
there is tarbit, as the value of one hundred perutot has increased. Rather, Rava said: You do not find neshekh
without tarbit nor tarbit without neshekh, and the verse distinguished between them only so that lending
with interest always involves violating two prohibitions. The Sages taught in a baraita: The verse states: “You
shall not give him your money with neshekh and with marbit you shall not give him your food” (Leviticus
25:37). I have derived only that there is a prohibition of neshekh for a loan of money and a prohibition of ribit
for aloan of food. From where is it derived that there is neshekh with regard to a loan of food as well? The
baraita answers: A different verse states: “You shall not lend with interest [tashikh] to your brother: Neshekh of
money, neshekh of food, neshekh of anything that is lent with interest [asher yishakh]” (Deuteronomy 23:20). The


https://www.sefaria.org/Bava_Metzia.60b.12-19

baraita continues: From where is it derived that there is ribit with regard to a loan of money? The verse states:
“Neshekh of money.”
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Bava Metzia 70b:10-12

Rav Nahman said: Rav Huna said to me that this verse is necessary only to state that even interest that a Jew
took from a gentile will ultimately reach the government treasury, and the one who took it will not be
successful. Rava raised an objection to the statement of Rav Nahman: The verse states: “Unto a gentile
tashikh” (Deuteronomy 23:21), which indicates that it is permitted for a Jew to take interest from a gentile, as
what is the meaning of “tashikh’? Doesn’t it mean the same as tishokh, take interest, thereby teaching that one
may take interest from a gentile? The Gemara refutes this claim: No, it means to pay interest, meaning that you
must pay him interest. The Gemara asks: Is it not sufficient without this? In other words, can the verse actually
require Jews to borrow money from a gentile and to pay him interest? This cannot be. The Gemara answers: It
does not mean that borrowing money with interest is a mitzva; rather, the verse mentions paying interest to a
gentile in order to exclude your brother, to teach that although one may pay interest to a gentile, one may not
pay interest to a Jew. The Gemara challenges this explanation of the verse: The prohibition against paying
interest to your brother is written explicitly in the continuation of that same verse in Deuteronomy: “Unto
your brother you shall not lend with interest.” Consequently, there is no need to learn this halakha from an
inference. The Gemara responds: It is necessary in order to teach that if one pays interest to a Jew he violates
both the positive mitzva to pay interest to a gentile but not to a Jew, and the prohibition against paying interest
to aJew.
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Bava Metzia 75b:4

And these people violate a prohibition of interest: The lender, and the borrower, and the guarantor, and the
witnesses. And the Rabbis say: Also the scribe who writes the promissory note violates this prohibition. These
parties to the transaction violate different prohibtions. Some are in violation of: “You shall not give him your
money with interest” (Leviticus 25:37), and of: “Do not take from him interest or increase” (Leviticus 25:36),
and of: “Do not be to him as a creditor” (Exodus 22:24), and of “Do not place interest upon him” (Exodus
22:24), and of: “And you shall not place a stumbling block before the blind, and you shall fear your God; I
am the Lord” (Leviticus 19:14).

The “Adam Smith Problem”

17. Wealth of Nations
It is not from the benevolence of the butcher, the brewer, or the baker that we expect our dinner, but
from their regard to their own self-interest. We address ourselves not to their humanity but to their
self-love, and never talk to them of our own necessities, but of their advantages....

Nobody but a beggar chooses to depend chiefly upon the benevolence of his fellow-citizens. Even a
beggar does not depend upon it entirely. The charity of well-disposed people, indeed, supplies him with
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the whole fund of his subsistence. But though this principle ultimately provides him with all the
necessaries of life which he has occasion for, it neither does nor can provide him with them as he has
occasion for them. The greater part of his occasional wants are supplied in the same manner as those of
other people, by treaty, by barter, and by purchase. With the money which one man gives him he
purchases food. The old clothes which another bestows upon him he exchanges for other old clothes
which suit him better, or for lodging, or for food, or for money, with which he can buy either food,
clothes, or lodging, as he has occasion.

18. Theory of Moral Sentiments
Concern for our own happiness recommends to us the virtue of prudence; concern for that of other people, the
virtues of justice and beneficence—of which the one restrains us from hurting, the other prompts us to promote
that happiness.

James Otteson, Market Place of Morals

Nevertheless, there are ways to mitigate the Adam Smith Problem—
two ways in particular. First, a single conceptual model for under-
standing the growth and maintenance of human institations underlies
both books, a model that at once unifies the philosophical methods

Smith employs in each, and gives a single, constant understanding of

human nature and the associations and institutions that people natu-
rally form. Simply stated, this model is that of a market in which free
exchanges among people pursuing their own interests give rise over
time to an unintended system of order, I think Smith sees this model
including in particular
commaon standards of morality (as in TMS) and economic market-
places (asin WN). If this model proves coherentand capable of actually
explaining the institutions it is meant (o explain, it might also provide
a first step toward solving the general problem of mixing morality
and markets.

at work in all largescale human institution

The second factor is something Lshall call the “familiarity principle,”

which substanrially unifies the apparently conflicting pictures of

human motivation in TMS and WN. Smith develops the familiarity
principle in TMS, arguing that people’s natural benevolence toward
others varies directly with their familiarity with them—ithe more
familiar a person is to one, the greater the tendency to feel benevolent

toward him; the less fam

ar, the less benevole

- Smith argues in TMS

that the familiarity principle is. moreover, justified by the judgment
of the impartial spectator. When this principle is applied wo people qua
actors in economic marketplaces, we shall find that their proper moti-
vations should be quite similar o what it turms out Smith presupposes
as the motivations of economic actors in WN. I shall then argue that
taking together these two factors—the market model and the famik
farity principle—substantially unify Smith’s two books, effectively dis-
solving the Adam Smith Problem, even the “potent” version I pressed
in Chapter 4.

An implication of the familiarity principle is that people will and
should feel relatively little benevolence—even, perhaps, none at all—
lor distant acquaintances, strangers, and, as Jerry Muller puts it, “the

ANONVINOoUS othe

" with whom one daily comes into fleeting contact. '
Because one knows such people so littde, and because one has not
had the opportunity to form habits of sympathy with them, one feels
little or no natral affection for them. In such cases, Smith thinks,

the impartial spectator approves of behavior that manifests a mini-
mal level of benevolence (though, as always, his approval is limited
o behavior that is within the bounds of justice), And here we can
connect this treatment in TMS to the subject under discussion in WK,
The ]u:c:})l(- with whom one deals in the market [il}l(;(“ the ]wc:])lv with
whom one barters, trucks, and trades, are for the most part strangers:
frequently one does not know of them at all, less frequently they are
but distant acquaintances, and only rarely are they family members or
close [riends. On Smith's analysis in TMS, then, we should expect that
the proper motivation people would feel as they deal in marketplaces
would be chiefly selfinterest within the bounds of justice, and only in
the appropriate but rare situations would benevolence be required.
Thus in one of the only places in TMS where Smith addresses eco-
nomic concerns, he writes that the impartial spectator would render
the following judgment:

In the race Tor wealth, and honours, and preferments, [a pcl':«m] may run as
hard as he can, and strain every nerve and every muscle, in order to outstrip
all his competitors. But if he should justle, or throw down any of them, the
indulgence of the spectators is entirely at an end. [t is a violation of [air play,
which they cannot admit of, (TMS, 85)

The larter two sentences underscore Smith’s contention that the rules
of justice must always be obeyed and that the impartial spectator never
approves of their violation. But what Smith does not say in this pas-
sage is, I think, just as important as what he does say. No mention is
made of benevolence, and the tone of the passage and the context

surrounding it suggest that m such situations the impartial spectator

is nol concerned with benevolence. Becanse the people with whom we
do commercial business are largely strangers to us, selfinterest is the

relevant mativation in economic arenas. "



