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1) Liquid Scripture: The Bible in a Digital World, by Jeffrey S. Siker, pg. 245
One of the more significant developments with the arrival of digital Bibles is how the Bible as
"the Book" has lost its covers. The unified Bible as a bound volume, a single physical volume
between two tangible covers, vanishes into the pixels of a screen...To be sure, the Bible did not
start out as a single bound volume. That form of the Bible only emerged with the codex in the
first few centuries CE...But the digitization of the Bible reminds us that the words were not
always written, that the message of the Bible has always been delivered in oral form for an aural
experience. It is spoken and heard perhaps even more than it is read by individuals.

2) Rabbi Dr. Yaakov Elman, “R. Zadok Hakohen on the History of Halakha.”
Tradition: A Journal of Orthodox Thought, (21)4, Fall 1985, Pg. 16

Each successive effort of codification of Oral Law added to the Written Torah, and each code, as
it became part of Written Torah, generated still more layers of innovation in Oral Torah. In
practical terms, each portion of Oral Torah as it was reduced to writing generated new
commentaries whose authors approached the newly incorporated work as the sages of Oral Torah
had approached the original Written Torah… Progressive revelation continues through the
medium of sage and text.

3) Isaiah 11:9
In all of My sacred mount Nothing evil or vile shall
be done; For the land shall be filled with devotion to
the LORD As water covers the sea.

י״א:ט׳ישעיהו
עוּ יתוּֽ�א־ירֵָ֥ רוְֽ�א־ישְַׁחִ֖ יבְּכָל־הַ֣ הקָדְשִׁ֑ כִּיֽ־מָלְאָ֣
רֶץ יםִאֶת־יהוהדֵּעָה֙הָאָ֗ (פ)מְכַסִּֽים׃לַיָּם֥כַּמַּ֖

4) Kohelet Rabbah 1:7:4
Another interpretation: All streams flow to the sea -
all of a person's wisdom is in their heart. Yet the sea is
never full - the heart is never full...

א׳:ז׳:ד׳רבהקוהלת
כָּלהַיּםָ,אֶלהלְֹכִיםהַנּחְָלִיםכָּלאַחֵר,דָּבָר

אֵיננֶּוּוְהַיּםָבַּלֵּב.אֶלָּאאֵינהָּאָדָםשֶׁלחָכְמָתוֹ
לְעוֹלָם...מִתְמַלֵּאאֵינוֹוְהַלֵּבמָלֵא,

● What are the tools you need in order to navigate large quantities of information,
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or to take in new information?

● Have you ever encountered a new technology that feels immediately comfortable?

If so, what was it and why was it a comfortable shift?

5) Taanit 7a:5
It is taught in a baraita that Rabbi Bena’a would
say: Anyone who engages in Torah for its own sake,
his Torah study will be an elixir of life for him, as it
is stated: “It is a tree of life to them who lay hold
upon it” (Proverbs 3:18)...And anyone who engages
in Torah not for its own sake...his Torah will be an
elixir of death for him, as it is stated: “My doctrine
shall drop [ya’arof ] as the rain,” and arifa means
nothing other than killing, as it is stated: “And they
shall break the heifer’s neck [arefu] there in the
valley” (Deuteronomy 21:4).

א:ה׳ז׳תענית
בתורההעוסקכלאומרבנאהר'היהתניא
שנאמרחייםסםלונעשיתתורתולשמה
בה...למחזיקיםהיאחייםעץיח)ג,(משלי

לונעשיתלשמהשלאבתורההעוסקוכל
ואיןלקחיכמטריערףשנאמרהמותסם

ד)כא,(דבריםשנאמרהריגהאלאעריפה
בנחלהעגלהאתשםוערפו

6) Tosafot on Taanit 7a:5:1
Anyone who engages in Torah not for its own
sake, it will be an elixir of death for him. This is
difficult, because it says in the Talmud in
Pesachim that a person should always engage with
Torah, even if not for its own sake, because by
doing it not for its own sake, they will come to do
it for its own sake. The solution is that there are
two kinds of "not for its own sake." The one
elsewhere is referring to a case where the person
wants to be called "rabbi" or receive honor, and
here, where it says that the Torah will be an elixir
of death, it is referring to a case where the person
is learning in order to instigate.

א:ה׳:א׳ז׳תעניתעלתוספות
לונעשיתתורתולשמהשלאבתורההעוסקוכל
נ:)דף(פסחיםאמרינןוהלאוקשההמות.סם

לשמהשאינהאע"גבתורהאדםיעסוקלעולם
דתרילומרוישלשמהבאלשמהשלאשמתוך
יעסוקלעולםשאמרינןדמההוילשמהשלא

כדיכלומרהיינולשמהשלאאפילובתורה
הכאשאמרינןומהשיכבדוהוכדיאורבישיקרא

המותסםלונעשהלשמהשלאבתורההעוסקכל
לקנטר:שלומדמיהיינו

● Do you think that the technology you use to aid Torah learning reflects the attitude you
bring to that learning? If so, in what ways?

7) Chagigah 14b:8-9
§ The Sages taught: Four entered the orchard
[pardes], i.e., dealt with the loftiest secrets of
Torah, and they are as follows: Ben Azzai; and
ben Zoma; Aḥer, the other, a name for Elisha ben
Avuya; and Rabbi Akiva. Rabbi Akiva, the
senior among them, said to them: When, upon

ב:ח׳-ט׳י״דחגיגה
ובןעזאיבןהןואלובפרדסנכנסוארבעהת"ר
כשאתםר"עלהםאמרעקיבאורביאחרזומא

מיםמיםתאמרואלטהורשישאבניאצלמגיעין
לאשקריםדוברז)קא,(תהליםשנאמרמשום
הכתובעליוומתהציץעזאיבןעינילנגדיכון
המותהיהוהבעינייקרטו)קטז,(תהליםאומר
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your arrival in the upper worlds, you reach pure
marble stones, do not say: Water, water,
although they appear to be water, because it is
stated: “He who speaks falsehood shall not be
established before My eyes” (Psalms 101:7). The
Gemara proceeds to relate what happened to each
of them: Ben Azzai glimpsed at the Divine
Presence and died. And with regard to him the
verse states: “Precious in the eyes of the Lord is
the death of His pious ones” (Psalms 116:15).
Ben Zoma glimpsed at the Divine Presence and
was harmed, i.e., he lost his mind. And with
regard to him the verse states: “Have you
found honey? Eat as much as is sufficient for
you, lest you become full from it and vomit it”
(Proverbs 25:16). Aḥer chopped down the shoots
of saplings. In other words, he became a heretic.
Rabbi Akiva came out safely.

אומרהכתובועליוונפגעהציץזומאבןלחסידיו
פןדייךאכולמצאתדבשטז)כה,(משלי

עקיבארביבנטיעותקיצץאחרוהקאתותשבענו
בשלוםיצא

8) Avot D'Rabbi Natan 18:1
He called R' Akiva a full storehouse. What was
Rabbi Akiva like? A worker who goes out with
his basket. He finds wheat - he puts it in, barley
- he puts it in, spelt - he puts it in, beans - he
puts it in, lentils - he puts it in. When he arrives
home he sorts out the wheat by itself, barley by
itself, spelt by itself, beans by themselves,
lentils by themselves. So did Rabbi Akiva; he
arranged the Torah rings by rings.

י״ח:א׳נתןדרביאבות
עקיבארבילמהבלוםאוצרלוקראעקיבאלר׳(א)

חטיםמצאלחוץויצאקופתושנטללפועלדומה
בהמניחכוסמיןבהמניחשעוריםמצאבהמניח
לביתושנכנסכיוןבהמניחעדשיםבהמניחפולין
כוסמיןעצמןבפנישעוריםעצמןבפניחטיםמברר
כךעצמן.בפניעדשיםעצמןבפניפוליןעצמןבפני
טבעות.טבעותהתורהכלועשהעקיבאר׳עשה

● How might we navigate current technologies so that we take in what is best about Torah
and maximize its benefits?

● What are new tools we would or would not want that would help us continue to benefit
from Torah?

9) Sanhedrin 17a:22-17b:1
Rav Yehuda says that Rav says: They place on
the Sanhedrin only one who knows how to
render a carcass of a creeping animal pure by
Torah law. The judges on the Sanhedrin must be
so skilled at logical reasoning that they could
even produce a convincing argument that

ב:א׳א:כ״ב-י״זי״זסנהדרין
בסנהדריןמושיביןאיןרבאמריהודהרבאמר
אנירבאמרמה"תהשרץאתלטהרשיודעמיאלא
טומאהומרבהשממיתנחשומהואטהרנואדון
דיןאינוטומאהומרבהממיתשאינושרץטהור
בעלמאאקוץדהוהמידיהיאולאטהורשיהא
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creeping animals, which the Torah states
explicitly are ritually impure, are actually pure.
Rav said: I will discuss the halakha of the
creeping animal and render it pure, i.e., I am
able to demonstrate how it is possible to
construct such a proof: If a snake, which kills
other creatures whose carcasses are impure and
thereby increases impurity in the world, is itself
nevertheless pure, as it is not included in the list
of impure creeping animals, then concerning a
creeping animal that does not kill and does not
increase impurity, isn’t it logical that it should
be pure? This argument is rejected: But it is not
so; the logic of the halakha of a creeping animal
is just as it is concerning the halakha with
regard to an ordinary thorn, which can injure
people or animals and can even kill and thereby
increase impurity, but is nevertheless pure. It is
therefore apparent that this consideration is not
relevant to the halakhot of impurity.

10)Chidushei Agadot on Sanhedrin 17a:9
The point is that we don't appoint someone to the
Sanhedrin unless they know how to attribute
merit to even a guilty person, and this is what is
being hinted to in saying that someone who
knows something is definitely impure, such as a
creeping thing, that the person must be able to
figure out how to declare it pure...

א:ט׳י״זסנהדריןמסכתעלאגדותחידושי
בסנהדריןמושיביןשאיןענינוכו'.השרץלטהר
היודעשרמזוזהלחייבזכותללמודשיוכלאלא
זכותלולמצואשרץכגוןטמאשודאיבדבר

לטהרו...

● What do you think is the relationship between having vast quantities of knowledge and
the ability to empathize with others?

● How might we use digital tools to increase both access to knowledge and the ability to
use that knowledge productively?
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11) Berakhot 64a:13-14
Rabbi Elazar said that Rabbi Ḥanina said:
Torah scholars increase peace in the world, as
it is said: “And all your children [banayikh]
shall be taught of the Lord, and great shall be
the peace of your children” (Isaiah 54:13). If all
the children of Israel are taught of the Lord, there
will be peace for all. The Sages interpreted this
verse homiletically: Do not read your children
[banayikh], but your builders [bonayikh]...

א:י״ג-י״דס״דברכות
חֲכָמִיםתַּלְמִידֵיחֲניִנאָ:רַבִּיאָמַראֶלְעָזרָרַבִּיאָמַר

לִמּוּדֵיבָּניִַ�״וְכׇלשֶׁנּאֱֶמַר:בָּעוֹלָם,שָׁלוֹםמַרְבִּים
אֶלָּא״בָּניִָ�״תִּקְרֵיאַלבָּניִָ�״.שְׁלוֹםוְרַבה׳

״בּוֹניִָ�״...

12) Pirkei Avot 6:2
And it says, “And the tablets were the work of
God, and the writing was the writing of God,
graven upon the tablets” (Exodus 32:16). Read not
haruth [‘graven’] but heruth [‘freedom’]. For there
is no free person but one that occupies himself
with the study of the Torah.

ו׳:ב׳אבותמשנה
הֵמָּהאֱ�הִיםמַעֲשֵׂהוְהַלֻּחתֹלב)(שמותוְאוֹמֵר

אַלהַלֻּחתֹ,עַלחָרוּתהוּאאֱ�הִיםמִכְתַּבוְהַמִּכְתָּב
אֶלָּאחוֹרִיןבֶןלְ�שֶׁאֵיןחֵרוּת,אֶלָּאחָרוּתתִּקְרָא

בְּתַלְמוּדשֶׁעוֹסֵקמִיוְכָלתּוֹרָה.בְּתַלְמוּדשֶׁעוֹסֵקמִי
כא)(במדברשֶׁנּאֱֶמַרמִתְעַלֶּה,זהֶהֲרֵיתּוֹרָה

בָּמוֹת:וּמִנּחֲַלִיאֵלנחֲַלִיאֵלוּמִמַּתָּנהָ

● Can you think of some examples of how new technologies free us, and how they confine
us?

● What are some of the constraints on your learning that you hope might be reduced or
eliminated by new technologies?

Source Sheet created on Sefaria by Sara Wolkenfeld
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