
Mishnah Rosh Hashana – Chapter 3

Read the following chapter in Mishnah. Think of the rationale behind the structure.

Notice discrepancies and incidental topics. Notice the stories embedded, and think

what is their purpose.

רָאוּהוּ בֵית דִּין וכְָל
ישְִׂרָאֵל, נחְֶקְרוּ הָעֵדִים,

ולְֹא הִסְפִּיקוּ לוֹמַר
מְקֻדָּשׁ, עַד שֶׁחֲשֵׁכָה, הֲרֵי

זֶה מְעֻבָּר.
רָאוּהוּ בֵית דִּין בִּלְבַד,

יעַַמְדוּ שְׁניַםִ ויְעִָידוּ
בִפְניֵהֶם, ויְאֹמְרוּ מְקֻדָּשׁ

מְקֻדָּשׁ.
רָאוּהוּ שְׁלשָׁה והְֵן בֵּית

דִּין, יעַַמְדוּ הַשְּׁניַםִ
ויְוֹשִׁיבוּ מֵחַבְרֵיהֶם אֵצֶל
הַיּחִָיד ויְעִָידוּ בִפְניֵהֶם,
ויְאֹמְרוּ מְקֻדָּשׁ מְקֻדָּשׁ,

שֶׁאֵין הַיּחִָיד נאֱֶמָן עַל ידְֵי
עַצְמו.

If the court and all of the Jewish people saw the new moon, and the witnesses were
interrogated, but the court did not manage to say: Sanctified, before nightfall, so
that the thirtieth day already passed, the previous month is rendered a full, thirty-day
month, and the following day is observed as the New Moon. If the court alone saw
the new moon, two members of the court should stand and testify before the
others, and the court should say: Sanctified, sanctified. If three people saw the new
moon, and they are themselves members of a court for this purpose, two of them
should stand and seat two of their colleagues next to the individual who remains of
the three, thereby forming a new court of three. The two standing judges should
then testify before the three seated judges that they saw the new moon and the
seated judges say: Sanctified, sanctified. This procedure is necessary because an
individual is not authorized to declare the month sanctified by himself. Rather, a
court of three is required.

כָּל הַשּׁוֹפָרוֹת כְּשֵׁרִין חוּץ
מִשֶּׁל פָּרָה, מִפְּניֵ שֶׁהוּא

קֶרֶן.
אָמַר רַבִּי יוֹסֵי, והֲַלֹא כָל

הַשּׁוֹפָרוֹת נקְִרְאוּ קֶרֶן,
שֶׁנּאֱֶמַר )יהושע ו(,

בִּמְשׁךְֹ בְּקֶרֶן הַיּוֹבֵל.

The mishna begins to discuss the primary mitzva of Rosh HaShana, sounding the
shofar. All shofarot are fit for blowing except for the horn of a cow, because it is a
horn [keren] and not a shofar. Rabbi Yosei said: But aren’t all shofarot called horn,
as it is stated: “And it shall come to pass, that when they sound a long blast with the
horn [keren] of a ram [yovel]” (Joshua 6:5), and a ram’s horn is a shofar fit for
sounding on Rosh HaShana?

שׁוֹפָר שֶׁל ראֹשׁ הַשָּׁנהָ
שֶׁל יעֵָל, פָּשׁוּט, וּפִיו
מְצֻפֶּה זָהָב, וּשְׁתֵּי

חֲצוֹצְרוֹת מִן הַצְּדָדִין.
שׁוֹפָר מַאֲרִיךְ וחֲַצוֹצְרוֹת
מְקַצְּרוֹת, שֶׁמִּצְותַ הַיּוֹם

בַּשּׁוֹפָר.

The shofar that was used on Rosh HaShana in the Temple was made from the
straight horn of an ibex, and its mouth, the mouthpiece into which one blows, was
plated with gold. And there were two trumpets, one on each of the two sides of the
person sounding the shofar. The shofar would sound a long blast, whereas the
trumpets would sound a short blast, because the mitzva of the day is with the
shofar.

בַּתַּעֲניִּוֹת, בְּשֶׁל זְכָרִים,
כְּפוּפִין, וּפִיהֶן מְצֻפֶּה
כֶסֶף, וּשְׁתֵּי חֲצוֹצְרוֹת
בָּאֶמְצַע. שׁוֹפָר מְקַצֵּר
וחֲַצוֹצְרוֹת מַאֲרִיכוֹת,

שֶׁמִּצְותַ הַיּוֹם בַּחֲצוֹצְרוֹת.

And in contrast, the shofarot used on public fast days were made from the curved
horns of rams, and their mouths were plated with silver. There were two trumpets
in the middle between the shofarot, and the shofar would sound a short blast,
whereas the trumpets would sound a long blast, for the mitzva of the day is with
the trumpets.

שָׁוהֶ הַיּוֹבֵל לְראֹשׁ הַשָּׁנהָ
לַתְּקִיעָה ולְַבְּרָכוֹת.

Yom Kippur of the Jubilee Year is the same as Rosh HaShana with regard to both the
shofar blasts that are sounded and the additional blessings that are recited in the
Amida prayer. Rabbi Yehuda disagrees and says: There is a difference between the



רַבִּי יהְוּדָה אוֹמֵר, בְּראֹשׁ
הַשָּׁנהָ תּוֹקְעִין בְּשֶׁל

זְכָרִים, וּבַיּוֹבְלוֹת בְּשֶׁל
יעְֵלִים.

two days: On Rosh HaShana one blows with horns of rams, whereas in Jubilee Years
one blows with horns of ibexes.

שׁוֹפָר שֶׁנּסְִדַּק ודְִבְּקוֹ,
פָּסוּל. דִּבֵּק שִׁבְרֵי

שׁוֹפָרוֹת, פָּסוּל.
נקִַּב וּסְתָמוֹ, אִם מְעַכֵּב

אֶת הַתְּקִיעָה, פָּסוּל. ואְִם
לָאו, כָּשֵׁר.

A shofar that was cracked and then glued together, even though it appears to be
whole, is unfit. Similarly, if one glued together broken fragments of shofarot to form
a complete shofar, the shofar is unfit. If the shofar was punctured and the puncture
was sealed, if it impedes the blowing, the shofar is unfit, but if not, it is fit.

הַתּוֹקֵעַ לְתוֹךְ הַבּוֹר אוֹ
לְתוֹךְ הַדּוּת אוֹ לְתוֹךְ
הַפִּטָּס, אִם קוֹל שׁוֹפָר
שָׁמַע, יצָָא. ואְִם קוֹל

הֲבָרָה שָׁמַע, לֹא יצָָא.
וכְֵן מִי שֶׁהָיהָ עוֹבֵר אֲחוֹרֵי
בֵית הַכְּנסֶֶת, אוֹ שֶׁהָיהָ

בֵיתוֹ סָמוּךְ לְבֵית
הַכְּנסֶֶת, ושְָׁמַע קוֹל שׁוֹפָר

אוֹ קוֹל מְגִלָּה, אִם כִּוּןֵ
לִבּוֹ, יצָָא, ואְִם לָאו, לֹא

יצָָא.
אַף עַל פִּי שֶׁזֶּה שָׁמַע וזְֶה
שָׁמַע, זֶה כִּוּןֵ לִבּוֹ וזְֶה לֹא

כִוּןֵ לִבּוֹ.

If one sounds a shofar into a pit, or into a cistern, or into a large jug, if he clearly
heard the sound of the shofar, he has fulfilled his obligation; but if he heard the
sound of an echo, he has not fulfilled his obligation. And similarly, if one was
passing behind a synagogue,or his house was adjacent to the synagogue, and he
heard the sound of the shofar or the sound of the Scroll of Esther being read, if he
focused his heart, i.e. his intent, to fulfill his obligation, he has fulfilled his obligation;
but if not, he has not fulfilled his obligation. It is therefore possible for two people to
hear the shofar blasts, but only one of them fulfills his obligation. Even though this
one heard and also the other one heard, nevertheless, this one focused his heart to
fulfill his obligation and has therefore indeed fulfilled it, but the other one did not
focus his heart, and so he has not fulfilled his obligation.

והְָיהָ כַּאֲשֶׁר ירִָים משֶׁה
ידָוֹ וגְָבַר ישְִׂרָאֵל וגְוֹ'

)שמות יז(, וכְִי ידָָיו שֶׁל
משֶׁה עוֹשׂוֹת מִלְחָמָה אוֹ

שׁוֹבְרוֹת מִלְחָמָה.
אֶלָּא לוֹמַר לְךָ, כָּל זְמַן

שֶׁהָיוּ ישְִׂרָאֵל מִסְתַּכְּלִים
כְּלַפֵּי מַעְלָה וּמְשַׁעְבְּדִין

אֶת לִבָּם לַאֲבִיהֶם
שֶׁבַּשָּׁמַיםִ הָיוּ מִתְגַּבְּרִים.

ואְִם לָאו, הָיוּ נוֹפְלִין.
כַּיּוֹצֵא בַדָּבָר אַתָּה אוֹמֵר
)במדבר כא(, עֲשֵׂה לְךָ
שָׂרָף ושְִׂים אתֹוֹ עַל נסֵ,
והְָיהָ כָּל הַנּשָׁוּךְ ורְָאָה

אתֹוֹ וחָָי. וכְִי נחָָשׁ מֵמִית,
אוֹ נחָָשׁ מְחַיּהֶ.

אֶלָּא, בִּזְמַן שֶׁיּשְִׂרָאֵל
מִסְתַּכְּלִין כְּלַפֵּי מַעְלָה
וּמְשַׁעְבְּדִין אֶת לִבָּם

לַאֲבִיהֶן שֶׁבַּשָּׁמַיםִ, הָיוּ

Incidental to the discussion of the required intent when sounding the shofar, the
mishna cites the verse: “And it came to pass, when Moses held up his hand, that
Israel prevailed; and when he let down his hand, Amalek prevailed” (Exodus 17:11).
It may be asked: Did the hands of Moses make war when he raised them or break
war when he lowered them? Rather, the verse comes to tell you that as long as the
Jewish people turned their eyes upward and subjected their hearts to their Father
in Heaven, they prevailed, but if not, they fell.
Similarly, you can say: The verse states: “Make for yourself a fiery serpent, and set it
upon a pole; and it shall come to pass, that everyone that is bitten, when he sees it,
he shall live” (Numbers 21:8). Once again it may be asked: Did the serpent kill, or did
the serpent preserve life?
Rather, when the Jewish people turned their eyes upward and subjected their
hearts to their Father in Heaven, they were healed, but if not, they rotted from their
snakebites. Returning to its halakhic discussion, the mishna continues: A deaf-mute,
an imbecile, or a minor who sounds the shofar cannot discharge the obligation on
behalf of the community. This is the principle with regard to similar matters:
Whoever is not obligated to do a certain matter cannot discharge the obligation on
behalf of the community.



מִתְרַפְּאִים, ואְִם לָאו, הָיוּ
נמִּוֹקִים.

חֵרֵשׁ, שׁוֹטֶה, וקְָטָן, אֵין
מוֹצִיאִין אֶת הָרַבִּים ידְֵי
חוֹבָתָן. זֶה הַכְּלָל, כּלֹ

שֶׁאֵינוֹ מְחֻיּבָ בַּדָּבָר, אֵינוֹ
מוֹצִיא אֶת הָרַבִּים ידְֵי

חוֹבָתָן.

יוֹם טוֹב שֶׁל ראֹשׁ הַשָּׁנהָ
שֶׁחָל לִהְיוֹת בְּשַׁבָּת,

בַּמִּקְדָּשׁ הָיוּ תוֹקְעִים,
אֲבָל לֹא בַמְּדִינהָ.

מְשֶּׁחָרַב בֵּית הַמִּקְדָּשׁ,
הִתְקִין רַבָּן יוֹחָנןָ בֶּן זַכַּאי,
שֶׁיּהְוּ תּוֹקְעִין בְּכָל מָקוֹם
שֶׁיּשֶׁ בּוֹ בֵית דִּין. אָמַר
רַבִּי אֶלְעָזָר, לֹא הִתְקִין
רַבָּן יוֹחָנןָ בֶּן זַכַּאי אֶלָּא

בְיבְַנהֶ בִּלְבָד. אָמְרוּ לוֹ,
אֶחָד יבְַנהֶ ואְֶחָד כָּל

מָקוֹם שֶׁיּשֶׁ בּוֹ בֵית דִּין.

With regard to the Festival day of Rosh HaShana that occurs on Shabbat, in the
Temple they would sound the shofar as usual. However, they would not sound it in
the rest of the country outside the Temple.
After the Temple was destroyed, Rabban Yoḥanan ben Zakkai instituted that the
people should sound the shofar on Shabbat in every place where there is a court of
twenty-three judges. Rabbi Elazar said: Rabban Yoḥanan ben Zakkai instituted this
practice only in Yavne, where the Great Sanhedrin of seventy-one judges resided in
his time, but nowhere else. They said to him: He instituted the practice both in
Yavne and in any place where there is a court.


