
Parallelism and Chiasmus

Examples of parallelism and chiasmus in the Mishnah will be taken from Chapters

1 and 8 of Bava Kamma. Read the chapters and think about the study questions at the

end of this document.

M. Bava Kamma Chapter 8

בְּשֶׁבֶת,בְּרִפּוּי,בְּצַעַר,בְּנזֶקֶ,דְבָרִים,חֲמִשָּׁהמִשּׁוּםעָלָיוחַיּבָבַּחֲבֵרוֹהַחוֹבֵל(א)
אוֹתוֹרוֹאִיןרַגלְוֹ,אֶתשִׁבֵּרידָוֹ,אֶתקָטַעעֵינוֹ,אֶתסִמָּאכֵּיצַד.בְּנזֶקֶוּבְבשֶֹׁת.

כְּוָאוֹצַעַר,יפֶָה.הוּאוְכַמָּהיפֶָההָיהָכַּמָּהוְשָׁמִיןבַּשּׁוּקנמְִכָּרעֶבֶדהוּאכְּאִלּוּ
כַּמָּהאוֹמְדִיןחַבּוּרָה,עוֹשֶׂהשֶׁאֵינוֹמְקוֹםצִפָּרְנוֹ,עַלוַאֲפִלּוּבְמַסְמֵר,אוֹבְשַׁפּוּד

בוֹעָלוּלְרַפְּאתֹוֹ.חַיּבָהִכָּהוּרִפּוּי,כָּ�.מִצְטַעֵרלִהְיוֹתלִטּלֹרוֹצֶהבָזהֶכַּיּוֹצֵאאָדָם
חָיתְָהוְנסְִתְּרָה,חָיתְָהפָּטוּר.הַמַּכָּה,מֵחֲמַתשֶׁ�אחַיּבָ.הַמַּכָּה,מֵחֲמַתאִםצְמָחִים,

אוֹתוֹרוֹאִיןשֶׁבֶת,לְרַפְּאתֹוֹ.חַיּבָאֵינוֹצָרְכָּהּ,כָלחָיתְָהלְרַפְּאתֹוֹ.חַיּבָוְנסְִתְּרָה,
לְפִיהַכּלֹבּשֶֹׁת,רַגלְוֹ.וּדְמֵיידָוֹדְמֵילוֹנתַָןשֶׁכְּבָרקִשּׁוּאִין,שׁוֹמֵרהוּאכְּאִלוּ

הַיּשֵָׁן,אֶתוְהַמְבַיּשֵׁהַסּוּמָא,אֶתהַמְבַיּשֵׁהֶעָרםֹ,אֶתהַמְבַיּשֵׁוְהַמִּתְבַּיּשֵׁ.הַמְבַיּשֵׁ
עַלוּפָטוּרהַנּזֶקֶעַלחַיּבָוּבִיּשֵׁ,וְהִזּיִקהַגָּג,מִןנפַָלפָּטוּר.שֶׁבִּיּשֵׁ,וְישֵָׁןחַיּבָ.

עַלחַיּבָאֵינוֹיא)כ"ה,בִּמְבֻשָׁיו (דבריםוְהֶחֱזיִקָהידָָהּוְשָׁלְחָהשֶׁנּאֱֶמַר:הַבּשֶֹׁת,
הַבּשֶֹׁת עַד שֶׁיהְֵא מִתְכַּוֵּן.

One who injures another is liable to pay compensation for that injury due
to five types of indemnity: He must pay for damage, for pain, for medical
costs, for loss of livelihood, and for humiliation.
How is payment for damage assessed? If one blinded another’s eye,
severed his hand, broke his leg, or caused any other injury, the
court views the injured party as though he were a slave being sold in
the slave market, and the court appraises how much he was worth before
the injury and how much he is worth after the injury. The difference
between these two sums is the amount that one must pay for causing
damage.
How is payment for pain assessed? If one burned another with a skewer
[beshapud] or with a hot nail, or even if one burned another on his
fingernail, which is a place where he does not cause a bruise that would
affect the victim’s value on the slave market, the court evaluates how
much money a person with a similar threshold for pain as the victim is
willing to take in order to be made to suffer in this way. The one who
burned the victim must then pay this amount.
How is payment for medical costs assessed? If one struck another, then he
is liable to heal him by paying for his medical costs. In a case
where growths, e.g., blisters or rashes, appeared on the injured
party, if the growths are due to the blow, the one who struck him



is liable; if the growths are not due to the blow, the one who struck him
is exempt. In a case where the wound healed, and then reopened, and
again healed, and then reopened, the one who struck him remains liable to
heal the injured party by paying for his medical costs, as it is apparent
that the current wound resulted from the original injury. If the
injury healed fully, the one who struck him is not liable to heal him by
paying for any subsequent medical costs.
How is payment for loss of livelihood assessed? The court views the
injured party as though he were a watchman of cucumbers, and the one
who caused him injury must compensate him based on that pay scale for
the income that he lost during his convalescence. This indemnity does not
take into account the value of the standard wages of the injured
party because the one who caused him injury already gave him
compensation for his hand or compensation for his leg, and that
compensation took into account his professional skills.
How is payment for humiliation assessed? It all depends on the stature
of the one who humiliates the other and the one who is humiliated.
One who humiliates a naked person, or one who humiliates a blind
person, or one who humiliates a sleeping person is liable, but a sleeping
person who humiliates another is exempt. If one fell from the roof onto
another person, and thereby caused him damage and humiliated him, then
the one who fell is liable for the indemnity of damage, since a person is
always considered forewarned, and exempt from the indemnity
of humiliation, since a person is not liable for humiliation unless he
intends to humiliate the other person.

וּבשֶֹׁת,שֶׁבֶת,רִפּוּי,צַעַר,נזֶקֶ,מְשַׁלֵּםשֶׁהָאָדָםמִבַּשּׁוֹר,בָּאָדָםחמֶֹרזהֶ (ב)
וּמְשַׁלֵּם דְּמֵי וְלָדוֹת, וְשׁוֹר אֵינוֹ מְשַׁלֵּם אֶלָּא נזֶקֶ, וּפָטוּר מִדְּמֵי וְלָדוֹת.

This halakha is a stringency with regard to a person who caused
injury, compared to the halakha with regard to an ox that caused injury:
The halakha is that the person pays compensation for damage, pain,
medical costs, loss of livelihood, and humiliation; and if he caused a
woman to miscarry he also pays compensation
for miscarried offspring, as the verse states (see Exodus 21:22). But in the
case of an ox that caused injury, the owner pays only compensation
for damage, and he is exempt from paying compensation
for miscarried offspring.

 
בְּיוֹםבַּחֲבֵרוֹוְחוֹבֵלחַבּוּרָה,בָהֶםעָשָׂהוְ�אאִמּוֹוְאֶתאָבִיואֶת(ג) הַמַּכֶּה
שֶׁהוּאבִּזמְַןהַשֶּׁבֶת,מִןחוּץבְּכֻלָּןחַיּבָעִבְרִי,בְּעֶבֶדהַחוֹבֵלבְּכֻלָּן.חַיּבָהַכִּפּוּרִים,

https://mg.alhatorah.org/#!Shemot/21.22


לָעֲבָדִיםאֵיןאוֹמֵר,יהְוּדָהרַבִּיבְּכֻלָּן.חַיּבָאֲחֵרִים,שֶׁלכְּנעֲַניִבְּעֶבֶדהַחוֹבֵלשֶׁלּוֹ.
בּשֶֹׁת.

The mishna continues: One who strikes his father or his mother but did
not cause them to have a bruise, and therefore is not liable to receive
court-imposed capital punishment, and one who injures another on Yom
Kippur, the punishment for which is not court-imposed capital
punishment, is liable to pay for all of the five types of indemnity.
One who injures a Hebrew slave is liable to pay for all of the five types of
indemnity. This is except for compensation for loss of
livelihood suffered during the time that the injured slave belongs to the
one that injured him. Since the right to the slave’s labor belongs to his
master, his inability to work is his master’s loss. One who injures a
Canaanite slave belonging to others is liable to pay for all of the five
types of indemnity. Rabbi Yehuda says: Canaanite slaves do not have
humiliation, so the one who injures the slave pays only the other four
types of indemnity.
 

בַּאֲחֵרִיםשֶׁחָבְלוּוְהֵםחַיּבָ,בָּהֶןהַחוֹבֵלרָעָה.פְּגיִעָתָןוְקָטָן,שׁוֹטֶה(ד) חֵרֵשׁ,
בָּאֲחֵרִים,שֶׁחָבְלוּוְהֵםחַיּבָ,בָּהֶןהַחוֹבֵלרָעָה.פְּגיִעָתָןוְהָאִשָּׁה,הָעֶבֶדפְּטוּרִין.

פְּטוּרִין, אֲבָל מְשַׁלְּמִין לְאַחַר זמְָן. נתְִגָּרְשָׁה הָאִשָּׁה, נשְִׁתַּחְרֵר הָעֶבֶד, חַיּבִָין לְשַׁלֵּם.
The mishna continues: With regard to a deaf-mute, an imbecile, or a
minor, an encounter with them is disadvantageous. In other words, no
favorable outcome is possible for someone involved in an incident with
one of these people, since one who injures them is liable. But if they
were the ones who injured others, they are exempt. This is because they
lack awareness and are not responsible for their actions.
Similarly, with regard to a slave and a married woman, an encounter with
them is disadvantageous, since one who injures them is liable.
But if they were the ones who injured others, they are exempt, because
they do not have money with which to pay compensation. But they
pay compensation at a later time. The exemption is only temporary, as,
if the woman becomes divorced or the slave becomes emancipated, and
they then have their own money, they are liable to pay compensation.

 
מִכֻּלָּן,פָּטוּרבְּשַׁבָּת,בַּחֲבֵרוֹוְהַחוֹבֵלחַבּוּרָה,בָהֶןוְעָשָׂהוְאִמּוֹאָבִיו(ה) הַמַּכֶּה

מִפְּניֵ שֶׁהוּא נדִּוֹן בְּנפְַשׁוֹ. וְהַחוֹבֵל בְּעֶבֶד כְּנעֲַניִ שֶׁלּוֹ, פָּטוּר מִכֻּלָּן.
The mishna continues: One who strikes his father or his mother and
causes them to have a bruise, or one who injures another on
Shabbat, is exempt from paying all of the five types of
indemnity, because he is judged with losing his life. The court imposes
capital punishment for these acts, so there is no additional monetary
punishment.



And one who injures his own Canaanite slave is exempt from paying all
of the five types of indemnity, because his slave is his property.

 
מָנהֶ.הַגְּלִילִי,יוֹסֵירַבִּימִשּׁוּםאוֹמֵריהְוּדָהרַבִּיסֶלַע.לוֹנוֹתֵןלַחֲבֵרוֹ,הַתּוֹקֵעַ(ו)

תָּלַשׁבְּאָזנְוֹ,צָרַםזוּז.מֵאוֹתאַרְבַּעלוֹנוֹתֵןידָוֹ,לְאַחַרזוּז.מָאתַיםִלוֹנוֹתֵןסְטָרוֹ,
נוֹתֵןבַּשּׁוּק,הָאִשָּׁהראֹשׁפָּרַעמִמֶּנּוּ,טַלִּיתוֹהֶעֱבִיררֻקּוֹ,בּוֹוְהִגִּיעַרָקַקבִּשְׂעָרוֹ,

עֲניִּיִםאֲפִילוּעֲקִיבָא,רַבִּיאָמַרכְבוֹדוֹ.לְפִיהַכּלֹהַכְּלָלזהֶזוּז.מֵאוֹתאַרְבַּע
אַבְרָהָם,בְּניֵשֶׁהֵםמִנּכְִסֵיהֶם,שֶׁיּרְָדוּחוֹרִיןבְּניֵהֵםכְּאִלּוּאוֹתָםרוֹאִיןשֶׁבְּישְִׂרָאֵל,

עֲקִיבָא,רַבִּילִפְניֵבָּאתבַּשּׁוּק,הָאִשָּׁהראֹשׁשֶׁפָּרַעבְּאֶחָדוּמַעֲשֶׂהוְיעֲַקבֹ.יצְִחָק
שְׁמָרָהּזמְַן.לוֹוְנתַָןזמְַן.לִיתֶּןרַבִּי,לוֹאָמַרזוּז.מֵאוֹתאַרְבַּעלָהּלִתֵּןוְחִיּבְוֹ

ראֹשָׁהּ,אֶתגִּלְּתָהשֶׁמֶן.כְּאִסָּרוּבוֹבְּפָניֶהָ,הַכַּדאֶתוְשָׁבַרחֲצֵרָהּפֶּתַחעַלעוֹמֶדֶת
עֲקִיבָא.רַבִּילִפְניֵוּבָאעֵדִים,עָלֶיהָהֶעֱמִידראֹשָׁהּ.עַלידָָהּוּמַנּחַַתמְטַפַּחַתוְהָיתְָה

הַחוֹבֵלכְּלוּם.אָמַרְתָּ�אלוֹ,אָמַרזוּז.מֵאוֹתאַרְבַּענוֹתֵןאֲניִלָזוֹרַבִּי,לוֹ,אָמַר
וְהַקּוֹצֵץחַיּבִָין.בּוֹ,שֶׁחָבְלוּאֲחֵרִיםפָּטוּר.רַשַּׁאי,שֶׁאֵינוֹפִּיעַלאַףבְּעַצְמוֹ,

נטְִיעוֹתָיו, אַף עַל פִּי שֶׁאֵינוֹ רַשַּׁאי, פָּטוּר. אֲחֵרִים שֶׁקָּצְצוּ אֶת נטְִיעוֹתָיו, חַיּבִָים.
One who strikes another must give him a sela. Rabbi Yehuda says in the
name of Rabbi Yosei HaGelili that he must give him one hundred
dinars. If he slapped another on the cheek, he must give him two hundred
dinars. If he slapped him on the cheek with the back of his hand, which is
more degrading than a slap with the palm, he must give him four hundred
dinars.
If he pulled his ear, or pulled out his hair, or spat at him and his spittle
reached him, or if he removed the other’s cloak from him, or if he
uncovered the head of a woman in the marketplace, in all of these cases,
he must give the injured party four hundred dinars. This is the principle of
assessing payment for humiliation caused to another: It is all evaluated in
accordance with the honor of the one who was humiliated, as the Gemara
will explain. Rabbi Akiva said: Even with regard to the poor among the
Jewish people, they are viewed as though they were freemen who lost
their property and were impoverished. And their humiliation is calculated
according to this status, as they are the children of Abraham, Isaac, and
Jacob, and are all of prominent lineage.
The mishna relates: And an incident occurred involving one who
uncovered the head of a woman in the marketplace, and the woman came
before Rabbi Akiva to request that he render the assailant liable to pay for
the humiliation that she suffered, and Rabbi Akiva rendered the
assailant liable to give her four hundred dinars. The man said to Rabbi
Akiva: My teacher, give me time to pay the penalty, and Rabbi
Akiva gave him time.
The man then waited for her until she was standing by the opening of her
courtyard, and he broke a jug in front of her, and there was the value



of about an issar of oil inside the jug. The woman then exposed
her own head and she was wetting [metapaḥat] her hand in the oil, and
placing her hand on her head to make use of the oil.
The man set up witnesses to observe her actions, and he came before
Rabbi Akiva, and he said to him: Will I give four hundred dinars to
this woman for having uncovered her head? By uncovering her head for a
minimal benefit, she has demonstrated that this does not cause her
humiliation.
Rabbi Akiva said to him: You did not say anything, i.e., this claim will
not exempt you. One who injures himself, although it is not permitted for
him to do so, is nevertheless exempt from any sort of penalty, but others
who injured him are liable to pay him. In this case as well, the man was
liable to compensate the woman for shaming her, despite the fact that she
did the same to herself. Similarly, one who cuts down his own saplings,
although it is not permitted for him to do so, as this violates the
prohibition of: “You shall not destroy” (see Deuteronomy 20:19),
is exempt from any penalty, but others who cut down his saplings
are liable to pay him.

 
הָשֵׁבוְעַתָּהשֶׁנּאֱֶמַר:מִמֶּנּוּ,שֶׁיּבְַקֵּשׁעַדלוֹנמְִחָלאֵיןלוֹ,נוֹתֵןשֶׁהוּאפִּיעַלאַף(ז)

וַיּתְִפַּלֵּלשֶׁנּאֱֶמַר:אַכְזרִָי,הַמּוֹחֵליהְֵאשֶׁ�אוּמִנּיַןִ).כ׳:זבראשיתוְגוֹ׳ )אֵשֶׁת
הָאוֹמֵרכ׳:יז).בראשיתוְגוֹ׳ (אֲבִימֶלֶ�אֶתאֱ�הִיםוַיּרְִפָּאהָאֱ�הִיםאֶלאַבְרָהָם

אֶתקְרַעחַיּבָ.לִפְטרֹ,מְנתָעַלחַיּבָ.רַגלְִי,אֶתשְׁברֹידִָי,אֶתקְטַעעֵיניִ,אֶתסַמֵּא
מְנתָעַלפְּלוֹניִ,לְאִישׁכֵןעֲשֵׂהפָּטוּר.לִפְטרֹ,מְנתָעַלחַיּבָ.כַּדִּי,אֶתשְׁברֹכְּסוּתִי,

לִפְטרֹ, חַיּבָ, בֵּין בְּגוּפוֹ בֵּין בְּמָמוֹנוֹ.
Despite the fact that the assailant who caused damage gives to the victim
all of the required payments for the injury, his transgression is not
forgiven for him in the heavenly court until he
requests forgiveness from the victim, as it is stated that God told
Abimelech after he had taken Sarah from Abraham: “Now therefore
restore the wife of the man; for he is a prophet, and he shall pray for you,
and you shall live” (Genesis 20:7). And from where is it derived that
if the victim does not forgive him that he is cruel? As it is stated: “And
Abraham prayed to God; and God healed Abimelech, and his wife, and
his maidservants; and they bore children” (Genesis 20:17).
The mishna continues: With regard to one who says to another: Blind my
eye, or: cut off my hand, or: break my leg, and he does so, the one who
performed these actions is liable to pay for the damage, despite having
been instructed to do so. Even if he explicitly instructed him: Do so on
the condition that you will be exempt from payment, he is
nevertheless liable.
With regard to one who says to another: Tear my garment, or: break my
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jug, and he does so, he is liable to pay for the damage. But if he instructed
him explicitly: Do so on the condition that you will be exempt from
payment, he is exempt from payment. If one says to another: Do so, i.e.,
cause damage, to so-and-so on the condition that you will be exempt from
payment, and he did so, he is liable, whether the instructions were with
regard to the victim himself, or whether the instructions were with regard
to his property.



הַשּׁוֹרהֲרֵי�אוְהַהֶבְעֵר.וְהַמַּבְעֶהוְהַבּוֹרהַשּׁוֹרנזְיִקִין,אֲבוֹתאַרְבָּעָה(א)
רוּחַבָּהֶןשֶׁיּשֵׁוָזהֶ,זהֶוְ�אהַשּׁוֹר.כַּהֲרֵיהַמַּבְעֶההֲרֵיוְ�אהַמַּבְעֶה,כַּהֲרֵי
לֵילֵ�שֶׁדַּרְכָּןוָזהֶ,זהֶוְ�אחַיּיִם.רוּחַבּוֹשֶׁאֵיןהָאֵשׁ,כַּהֲרֵיחַיּיִם,

שֶׁבָּהֶן,הַשָּׁוֶההַצַּדוּלְהַזּיִק.לֵילֵ�דַּרְכּוֹשֶׁאֵיןהַבּוֹר,כַּהֲרֵיוּלְהַזּיִק,
נזֶקֶתַּשְׁלוּמֵילְשַׁלֵּםהַמַּזּיִקחָבוּכְשֶׁהִזּיִק,עָלֶי�.וּשְׁמִירָתָןלְהַזּיִקשֶׁדַּרְכָּן

בְּמֵיטַב הָאָרֶץ.
There are four primary categories of damage: The category of Ox;
and the category of Pit; and the category of Maveh, which, based on a
discussion in the Gemara refers either to the tooth of an animal that
causes damage or to a person who causes damage; and the category
of Fire.
Each of these categories is unique; therefore, the halakhot of one
cannot be derived from another. The defining characteristic
of the primary category of Ox is not similar to the defining
characteristic of the primary category of Maveh, and the defining
characteristic of the primary category of Maveh is not similar to the
defining characteristic of the primary category of Ox. And the defining
characteristics of this category of Ox and that category of Maveh, in
which there is a living spirit that causes damage, are not similar
to the defining characteristic of the category of Fire, in which there is
no living spirit.
The mishna continues: And the defining characteristics of this primary
category of Ox and Maveh and that primary category of Fire, in
which the typical manner of their components is to proceed from one
place to another and cause damage, are not similar to the defining
characteristic of the primary category of Pit, in which the typical
manner of its components is not to proceed from one place to
another and cause damage; rather, it remains in place and the damage
is caused by the injured party proceeding and encountering the
obstacle.
The common denominator of the components in all of these primary
categories is that it is their typical manner to cause damage, and the
responsibility for their safeguarding to prevent them from causing
damage is incumbent upon you, the owner of the animal or generator
of the fire or the pit. And when a component of any of these
categories causes damage, the owner or generator of the component
that caused the damage is obligated to pay restitution for damage
with best-quality land.



 
נזִקְוֹ,בְמִקְצָתהִכְשַׁרְתִּינזִקְוֹ.אֶתהִכְשַׁרְתִּיבִשְׁמִירָתוֹ,שֶׁחַבְתִּי כָּל(ב)

שֶׁלנכְָסִיםמְעִילָה,בָּהֶםשֶׁאֵיןנכְָסִיםנזִקְוֹ.כָּלכְּהֶכְשֵׁרבְתַשְׁלוּמִיןחַבְתִּי
לַמַּזּיִקהַמְיחֶֻדֶתמֵרְשׁוּתחוּץמָקוֹםוּבְכָלהַמְיחָֻדִים,נכְָסִיםבְרִית,בְּניֵ

בְּמֵיטַבנזֶקֶתַּשְׁלוּמֵילְשַׁלֵּםהַמַּזּיִקחָבוּכְשֶׁהִזּיִק,וְהַמַּזּיִק.הַנּזִּקָוּרְשׁוּת
הָאָרֶץ.

With regard to anything for which I became responsible for
safeguarding it to prevent it from causing damage, if it in fact causes
damage, it is considered as if I actively facilitated that damage, and
accordingly I must pay for it. In any case in which I facilitated part of
the damage it caused, I am liable for payments of restitution for
damage it caused, as if I were the one who facilitated the entire
damage it caused.
One is liable only with regard to damage caused
to property for which, were he to use it for a non-sacred purpose,
he would not be liable for the misuse of consecrated property; with
regard to damage caused to property that belongs to members of
the covenant, i.e., Jews; and with regard to assigned property, the
meaning of which the Gemara will explain.
And one is liable for damage caused in any place except for a
domain designated exclusively for the use of the one responsible for
the damage.
And one is liable for damage caused in a domain designated for the
joint use of the injured party and the one liable for the damage.
When an animal or item one is responsible to safeguard causes
damage, the one liable for the damage caused by insufficiently
safeguarding it is obligated to pay payments of restitution for
damage with his best-quality land.
 

בְּניֵחוֹרִיןבְּניֵעֵדִיםפִּיוְעַלדִּין,בֵיתבִּפְניֵכֶסֶף,וְשָׁוֶהכֶּסֶף,שׁוּם(ג)
בְרִית. וְהַנּשִָׁים בִּכְלָל הַנּזֶקֶ. וְהַנּזִּקָ וְהַמַּזּיִק בַּתַּשְׁלוּמִין.

The determination of payment of damages is made by monetary
appraisal. One pays with items worth
money. This halakha applies before a court. And it is based upon the
testimony of witnesses who are free men, i.e., men who are not
Canaanite slaves, and who are members of the covenant, i.e.,
Jews. And women are included in the halakhot of damages in the
same way as men. And both the injured party and the one liable for
the damage are involved in the payment. The Gemara will explicate
each of these principles.
 



לִגּףֹוְ�אלִגַּח�אמוּעֶדֶתאֵינהָּהַבְּהֵמָהמוּעָדִין,וַחֲמִשָּׁהתַמִּיןחֲמִשָּׁה(ד)
הָרֶגֶללָהּ,הָרָאוּיאֶתלֶאֱכלֹמוּעֶדֶתהַשֵּׁןלִבְעטֹ.וְ�אלִרְבּץֹוְ�אלִשֹּׁ�וְ�א

הַנּזִּקָ,בִּרְשׁוּתהַמַּזּיִקוְשׁוֹרהַמּוּעָד,וְשׁוֹרהִלּוּכָהּ,בְּדֶרֶ�לְשַׁבֵּרמוּעֶדֶת
מוּעָדִין.אֵלּוּהֲרֵיוְהַנּחָָשׁ,וְהַבַּרְדְּלָסוְהַנּמֵָרוְהַדּבֹוְהָאֲרִיהַזּאְֵבוְהָאָדָם.

מוּעָדוְהַנּחָָשׁמוּעָדִין.אֵינןָתַרְבּוּת,בְּניֵשֶׁהֵןבִּזמְַןאוֹמֵר,אֱלִיעֶזרֶרַבִּי
וּמוּעָדמִגּוּפוֹ,נזֶקֶחֲצִימְשַׁלֵּםשֶׁהַתָּםאֶלָּאלְמוּעָד.תָּםבֵּיןמַהלְעוֹלָם.

מְשַׁלֵּם נזֶקֶ שָׁלֵם מִן הָעֲלִיּהָ.
There are five damage-causing acts that an animal can perform twice
and remain innocuous even when its owner was warned each time to
prevent it from doing so. After the third time, the animal is rendered
forewarned. In such cases, the owner is liable to pay only half of the
damages. And there are five damage-causing acts for which an animal
is considered forewarned, at times even if it had never caused
damage in that manner. In such cases the owner is liable to pay the full
cost of the damage.
An animal is not considered forewarned with regard to Goring,
i.e., not for goring with its horns, nor for pushing with its body, nor
for biting, nor for crouching upon items in order to damage them, nor
for kicking. In these cases the animal is considered to be innocuous
and its owner is liable for only half of the damages.
Concerning acts of damage performed with the tooth, the animal is
considered forewarned with regard to eating that which is fitting for
it to eat. Concerning acts of damage performed with the foot, the
animal is considered forewarned with regard to breaking items while
walking. And there is a forewarned ox, which gored three times and
each time his owner was warned to safeguard his ox from doing
so. And there is an ox that causes damage to the property of the
injured party while on the property of the injured party. And there
is the person, i.e., any damage done by a person. In all of these cases
the one who caused the damage is considered to be forewarned,
resulting in the obligation to pay the full cost of the damage.
The mishna presents the halakha for wild animals: The wolf; the lion;
the bear; the leopard; the bardelas, the meaning of which the Gemara
will discuss; and the snake. These are considered forewarned even if
they had never previously caused damage. Rabbi Elazar says: When
these animals are domesticated they are
not considered forewarned. But the snake is
always considered forewarned.
What is the difference between the liability incurred for damage
caused by an ox that is considered innocuous and the liability incurred



for damage caused by an ox that is forewarned?
The only differences are that for damage caused by an innocuous ox,
the owner pays half the cost of the
damage exclusively from proceeds of the sale of the body of the
ox, and for a forewarned ox he pays the full cost of the damage
from his higher property.

Study Questions

1. We will examine how the five payments for physical injury listed in Bava

Kamma 8:1 are arranged. Think about the following:

a. Which of the five differs from the others in terms of its formulation and

presentation?

b. What connections or internal parallels can you detect among these

payments?

2. Next we will examine the structure of Bava Kamma Chapter 1 – what

connections or internal parallels can you detect in this chapter?

a. Which of the four "avot nezikin" listed in m. 1 are presented in m. 4, and

how is the presentation different in the two mishnayot?

b. What is the relationship between the laws listed in m. 2 and those listed

in m. 3?

3. Time permitting, we will examine the structure of Bava Kamma Chapter 8 –

what connections or internal parallels can you detect in this chapter?


