
Psachim 10 – Seder Eve

Read the following chapter in Mishna. Keep your mind open to the fact that though it sounds familiar, there are

differences between the “Seder” described here, and the one you are used to. Pay attention to those

differences.

Think – How is this chapter structured? What themes appear? Are there discrepancies in the structure? Are

there any misplaces topics, or unnecessary ones?

Look for the literary tools – repetitive words, semantic fields, play on words, etc.

What do you learn from this chapter about the seder?

לוֹיפְִחֲתוּולְֹאשֶׁיּסֵָב.עַדיאֹכַללֹאשֶׁבְּישְִׂרָאֵלעָניִואֲַפִלּוּשֶׁתֶּחְשָׁךְ.עַדאָדָםיאֹכַללֹאלַמִּנחְָה,סָמוּךְפְסָחִיםעַרְבֵיא[]משנה
מֵאַרְבַּע כּוֹסוֹת שֶׁל ייַןִ, ואֲַפִלּוּ מִן הַתַּמְחוּי:

[1] On the eve of Passover, adjacent to minḥa time, a person may not eat until dark, so that he will be able to eat matza

that night with a hearty appetite. Even the poorest of Jews should not eat the meal on Passover night until he reclines on

his left side, as free and wealthy people recline when they eat. And the distributors of charity should not give a poor person

less than four cups of wine for the Festival meal of Passover night. And this halakha applies even if the poor person is one

of the poorest members of society and receives his food from the charity plate.

הַיּיַןִ,עַלמְבָרֵךְאוֹמְרִים,הִלֵּלוּבֵיתהַיּיָןִ.עַלמְבָרֵךְכָּךְואְַחַרהַיּוֹם,עַלמְבָרֵךְאוֹמְרִים,שַׁמַּאיבֵּיתרִאשׁוֹן,כוֹסלוֹמָזְגוּב[]משנה
ואְַחַר כָּךְ מְבָרֵךְ עַל הַיּוֹם:

[2] The tanna describes the beginning of the Passover seder. The attendants poured the wine of the first cup for the leader

of the seder. Beit Shammai say: One recites the blessing over the sanctification of the day, i.e., the kiddush for the Festival:

Who blesses Israel and the Festivals, and thereafter he recites the blessing over the wine: Who creates fruit of the vine.

And Beit Hillel say: One recites the blessing over the wine and thereafter recites the blessing over the day.

פִּיעַלאַףתַבְשִׁילִין,וּשְׁניֵוחֲַרסֶֹתוחֲַזֶרֶתמַצָּהלְפָניָוהֵבִיאוּהַפַּת.לְפַרְפֶּרֶתשֶׁמַּגִּיעַעַדבַּחֲזֶרֶת,מְטַבֵּללְפָניָו,הֵבִיאוּג[]משנה
שֶׁאֵין חֲרסֶֹת מִצְוהָ. רַבִּי אֱלִיעֶזֶר בְּרַבִּי צָדוֹק אוֹמֵר, מִצְוהָ. וּבַמִּקְדָּשׁ הָיוּ מְבִיאִים לְפָניָו גּוּפוֹ שֶׁל פָּסַח:

[3] The attendants brought vegetables before the leader of the seder prior to the meal, if there were no other vegetables on

the table. He dips the ḥazeret into water or vinegar, to taste some food before he reaches the dessert of the bread, i.e., the

bitter herbs, which were eaten after the matza. They brought before him matza and ḥazeret and ḥaroset, and at least two

cooked dishes in honor of the Festival. The tanna comments that this was the practice, although eating ḥaroset is not a

mitzva but merely a custom. Rabbi Eliezer ben Tzadok says: Actually, it is a mitzva to eat ḥaroset. And in the period when

the Temple stood and they offered the Paschal lamb, they brought before him the body of the Paschal lamb.

שֶׁבְּכָלהַלֵּילוֹת,מִכָּלהַזֶּההַלַּילְָהנּשְִׁתַּנּהָמַהמְלַמְּדוֹ,אָבִיובַּבֵּן,דַּעַתאֵיןואְִםאָבִיו,שׁוֹאֵלהַבֵּןוכְָאןשֵׁניִ,כוֹסלוֹמָזְגוּד[]משנה
הַלֵּילוֹתשֶׁבְּכָלמָרוֹר.הַזֶּההַלַּילְָהירְָקוֹת,שְׁאָראוֹכְלִיןאָנוּהַלֵּילוֹתשֶׁבְּכָלמַצָּה.כֻלּוֹהַזֶּההַלַּילְָהוּמַצָּה,חָמֵץאוֹכְלִיןאָנוּהַלֵּילוֹת

וּלְפִיפְעָמִים.שְׁתֵּיהַזֶּההַלַּילְָהאַחַת,פַּעַםמַטְבִּילִיןאָנוּהַלֵּילוֹתשֶׁבְּכָלצָלִי.כֻלּוֹהַזֶּההַלַּילְָהוּמְבֻשָּׁל,שָׁלוּק,צָלִי,בָּשָׂראוֹכְלִיןאָנוּ
דַעְתּוֹ שֶׁל בֵּן, אָבִיו מְלַמְּדוֹ. מַתְחִיל בִּגְנוּת וּמְסַיּםֵ בְּשֶׁבַח, ודְוֹרֵשׁ מֵאֲרַמִּי אוֹבֵד אָבִי, עַד שֶׁיּגְִמרֹ כּלֹ הַפָּרָשָׁה כֻלָּהּ:

[4] The attendants poured the second cup for the leader of the seder, and here the son asks his father the questions about

the differences between Passover night and a regular night. And if the son does not have the intelligence to ask questions

on his own, his father teaches him the questions. The mishna lists the questions: Why is this night different from all other

nights? As on all other nights we eat leavened bread and matza as preferred; on this night all our bread is matza. As on all



other nights we eat other vegetables; on this night we eat bitter herbs. The mishna continues its list of the questions.

When the Temple was standing one would ask: As on all other nights we eat either roasted, stewed, or cooked meat, but

on this night all the meat is the roasted meat of the Paschal lamb. The final question was asked even after the destruction

of the Temple: As on all other nights we dip the vegetables in a liquid during the meal only once; however, on this night we

dip twice. And according to the intelligence and the ability of the son, his father teaches him about the Exodus. When

teaching his son about the Exodus. He begins with the Jewish people’s disgrace and concludes with their glory. And he

expounds from the passage: “An Aramean tried to destroy my father” (Deuteronomy 26:5), the declaration one recites

when presenting his first fruits at the Temple, until he concludes explaining the entire section.

וּמָרוֹר.מַצָּה,פֶּסַח,הֵן,ואְֵלּוּחוֹבָתוֹ,ידְֵייצָָאלֹאבְּפֶסַח,אֵלּוּדְבָרִיםשְׁלֹשָׁהאָמַרשֶׁלֹּאכָּלאוֹמֵר,הָיהָגַּמְלִיאֵלרַבָּןה[]משנה
שֶׁמֵּרְרוּשׁוּםעַלמָרוֹר,בְמִצְרַיםִ.אֲבוֹתֵינוּשֶׁנּגְִאֲלוּשׁוּםעַלמַצָּה,בְמִצְרַיםִ.אֲבוֹתֵינוּבָּתֵּיעַלהַמָּקוֹםשֶׁפָּסַחשׁוּםעַלפֶּסַח,

והְִגַּדְתָּיג(,)שמותשֶׁנּאֱֶמַרמִמִּצְרַיםִ,יצָָאהוּאכְאִלּוּעַצְמוֹאֶתלִרְאוֹתאָדָםחַיּבָודָוֹרדּוֹרבְּכָלבְמִצְרָיםִ.אֲבוֹתֵינוּחַיּיֵאֶתהַמִּצְרִים
לְרוֹמֵם,לְפָאֵר,לְשַׁבֵּחַ,לְהַלֵּל,לְהוֹדוֹת,חַיּבִָיןאֲנחְַנוּלְפִיכָךְמִמִּצְרָיםִ.בְּצֵאתִילִיה'עָשָׂהזֶהבַּעֲבוּרלֵאמרֹ,הַהוּאבַּיּוֹםלְבִנךְָ

וּמֵאֵבֶללְשִׂמְחָה,מִיּגָוֹןלְחֵרוּת,מֵעַבְדוּתהוֹצִיאָנוּהָאֵלּוּ,הַנּסִִּיםכָּלאֶתולְָנוּלַאֲבוֹתֵינוּשֶׁעָשָׂהלְמִיוּלְקַלֵּס,לְעַלֵּה,לְבָרֵךְ,לְהַדֵּר,
לְיוֹם טוֹב, וּמֵאֲפֵלָה לְאוֹר גָּדוֹל, וּמִשִּׁעְבּוּד לִגְאֻלָּה. ונְאֹמַר לְפָניָו, הַלְלוּיהָּ:

[5] Rabban Gamliel would say: Anyone who did not say these three matters on Passover has not fulfilled his obligation:

The Paschal lamb, matza, and bitter herbs. When one mentions these matters, he must elaborate and explain them: The

Paschal lamb is brought because the Omnipresent passed over [pasaḥ] the houses of our forefathers in Egypt, as it is

stated: “That you shall say: It is the sacrifice of the Lord’s Paschal offering for He passed over the houses of the children of

Israel in Egypt, when he smote the Egyptians, and delivered our houses” (Exodus 12:27). Rabban Gamliel continues to

explain: The reason for matza is because our forefathers were redeemed from Egypt, as it is stated: “And they baked the

dough that they took out of Egypt as cakes of matzot, for it was not leavened, as they were thrust out of Egypt and could

not tarry, neither had they prepared for themselves any victual” (Exodus 12:39). The reason for bitter herbs is because the

Egyptians embittered our forefathers’ lives in Egypt, as it is stated: “And they embittered their lives with hard service, in

mortar and in brick; in all manner of service in the field, all the service that they made them serve was with rigor” (Exodus

1:14). The tanna of the mishna further states: In each and every generation a person must view himself as though he

personally left Egypt, as it is stated: “And you shall tell your son on that day, saying: It is because of this which the Lord did

for me when I came forth out of Egypt” (Exodus 13:8). In every generation, each person must say: “This which the Lord did

for me,” and not: This which the Lord did for my forefathers. The mishna continues with the text of the Haggadah. Therefore

we are obligated to thank, praise, glorify, extol, exalt, honor, bless, revere, and laud [lekales] the One who performed for

our forefathers and for us all these miracles: He took us out from slavery to freedom, from sorrow to joy, from mourning

to a Festival, from darkness to a great light, and from enslavement to redemption. And we will say before Him: Halleluya.

At this point one recites the hallel that is said on all joyous days. Since one does not complete hallel at this point in the

seder, the mishna asks:

וחְוֹתֵםמָיםִ.לְמַעְינְוֹחַלָּמִישׁעַדאוֹמְרִים,הִלֵּלוּבֵיתשְׂמֵחָה.הַבָּניִםאֵםעַדאוֹמְרִים,שַׁמַּאיבֵּיתאוֹמֵר,הוּאהֵיכָןעַדו[]משנה
אֲבוֹתֵינוּואֵלֹהֵיאֱלֹהֵינוּה'כֵּןאוֹמֵר,עֲקִיבָארַבִּיחוֹתֵם.הָיהָולְֹאמִמִּצְרָיםִ,אֲבוֹתֵינוּאֶתוגְָאַלגְּאָלָנוּאֲשֶׁראוֹמֵר,טַרְפוֹןרַבִּיבִּגְאֻלָּה.
וּמִןהַזְּבָחִיםמִןשָׁםונְאֹכַלבַּעֲבוֹדָתֶךָ,ושְָׂשִׂיםעִירֶךָבְּבִניְןַשְׂמֵחִיםלְשָׁלוֹם,לִקְרָאתֵנוּהַבָּאִיםאֲחֵרִיםולְִרְגָלִיםלְמוֹעֲדִיםיגִַּיעֵנוּ

הַפְּסָחִים כוּ', עַד בָּרוּךְ אַתָּה ה' גָּאַל ישְִׂרָאֵל:
[6] Until where does one recite hallel? Beit Shammai say: Until “Who makes the barren woman dwell in her house as a

joyful mother of children, halleluya” (Psalms 113:9). And Beit Hillel say: Until “Who turned the rock into a pool of water,

the flint into a fountain of waters” (Psalms 114:8). And one concludes this section of hallel with a blessing that refers to

redemption. Rabbi Tarfon says that although one should recite: Who redeemed us and redeemed our forefathers from

Egypt, one who did so would not conclude with the formula: Blessed are You, Lord. Rabbi Akiva says that one recites a



different version of this blessing: So too, the Lord our God and the God of our forefathers will bring us to future holidays

and Festivals in peace, happy over the building of Your city and joyous in Your service. And there we will eat from the

Paschal lamb and other offerings, etc., until: Blessed are You, Lord, Who redeemed Israel.

רוֹצֶהאִםהַלָּלוּ,הַכּוֹסוֹתבֵּיןהַשִּׁיר.בִּרְכַּתעָלָיוואְוֹמֵרהַהַלֵּל,אֶתעָלָיוגּוֹמֵררְבִיעִי,מְזוֹנוֹ.עַלמְבָרֵךְשְׁלִישִׁי,כוֹסלוֹמָזְגוּז[]משנה
לִשְׁתּוֹת, ישְִׁתֶּה. בֵּין שְׁלִישִׁי לָרְבִיעִי, לֹא ישְִׁתֶּה:

[7] They poured for the leader of the seder the third cup of wine, and he recites the blessing over his food, Grace After

Meals. Next, they pour him the fourth cup. He completes hallel over it, as he already recited the first part of hallel before

the meal. And he also recites the blessing of the song at the end of hallel over the fourth cup. During the period between

these cups, i.e., the first three cups established by the Sages, if one wishes to drink more he may drink; however, between

the third cup and the fourth cup one should not drink.

לֹאנרְִדְּמוּ,יאֹכְלוּ.נתְִנמְַנמְוּ,אוֹמֵר,יוֹסֵירַבִּייאֹכֵלוּ.לֹאכֻּלָּן,יאֹכְלוּ.מִקְצָתָן,ישְָׁנוּאֲפִיקוֹמָן.הַפֶּסַחאַחַרמַפְטִירִיןואְֵיןח[]משנה
יאֹכֵלוּ:

[8] One does not conclude after the Paschal lamb with an afikoman. If some of the participants at the seder fell asleep,

thereby interrupting their meal, they may eat from the Paschal lamb when they awake. If the entire company fell asleep,

they may not eat any more. If they all fall asleep, this is considered a complete interruption, and if they were to resume

their meal it would be akin to eating the offering in two different places. Rabbi Yosei says: If they dozed they may eat from

the Paschal lamb when they awake, but if they fell fast asleep they may not eat from it.

בֵּרַךְזֶבַח.שֶׁלאֶתפָּטַרהַפֶּסַחבִּרְכַּתבֵּרַךְהַיּדָָיםִ.אֶתמְטַמְּאִיןוהְַנּוֹתָר,הַפִּגּוּלהַיּדָָיםִ.אֶתמְטַמֵּאחֲצוֹת,אַחַרהַפֶּסַחט[]משנה
אֶת שֶׁל זֶבַח, לֹא פָטַר אֶת שֶׁל פֶּסַח, דִּבְרֵי רַבִּי ישְִׁמָעֵאל. רַבִּי עֲקִיבָא אוֹמֵר, לֹא זוֹ פוֹטֶרֶת זוֹ, ולְֹא זוֹ פוֹטֶרֶת זוֹ:

[9] The Sages further said: The Paschal lamb after midnight renders one’s hands ritually impure, as it becomes notar, an

offering that remained after the time when they may be eaten has expired; and the Sages ruled that both piggul, offerings

that were invalidated due to inappropriate intent while being sacrificed, and notar render one’s hands ritually impure. If

one recited the blessing over the Paschal lamb, which is: Who sanctified us with His mitzvot and commanded us to eat the

Paschal lamb, he has also exempted himself from reciting a blessing over the Festival offering. The blessing for the Festival

peace-offering of the fourteenth of Nisan is: Who sanctified us with His mitzvot and commanded us to eat the offering.

However, if he recited the blessing over the Festival offering, he has not exempted himself from reciting a blessing over the

Paschal lamb. This is the statement of Rabbi Yishmael. Rabbi Akiva says: This blessing does not exempt one from reciting a

blessing over this one, and that blessing does not exempt that one, as there is a separate blessing for each offering.


