Sukkot: The Paradigm of Universal Ideals
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Are Mitzvot Supposed to Be Comfortable?
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On a similar note, Rabbi Abba bar Zavda said that Rav said: A mourner is obligated in the
mitzva of sukka. The Gemara asks: That is obvious; why would he be exempt? The Gemara
answers: Lest you say that since Rabbi Abba bar Zavda said that Rav said that one who is
suffering due to his presence in the sukka is exempt from the mitzva of sukka, one could have
said that this mourner too is one who is suffering and should be exempt as well. Therefore, he
teaches us that the mourner is obligated in the mitzva of sukka. These cases are not similar, since
this exemption from sukka applies only with regard to suffering that is caused by the sukka
itself, e.g., when one is cold or hot or when the roofing has a foul odor. However, here, in the case
of a mourner, where he is causing himself to suffer unrelated to his presence in the sukka, he is
required to settle himself and fulfill the mitzva.
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The Gemara comments: Rava conforms to his line of reasoning, as Rava said: One who
suffers in the sukka is exempt from the mitzva of sukka. The Gemara asks: But didn’t we
learn in the mishna that the ill and their caretakers are exempt from the mitzva of sukka?
By inference, with regard to an ill person, yes, he is exempt; with regard to one who suffers, no,
he is not exempt. The Sages say: With regard to an ill person, he and his caretakers are
exempt; however, with regard to one who merely suffers in the sukka, he is exempt but his
caretakers are not.

2 1950 1 799 2%% NMY 19 MY n"am .3
12101 112 77109 PVRN ;1P YN 1DARY IWRIL YN 1DAR ROR NI1ID 12 YW 1YIN RDYI,N2I100 10 DNV 117VNYNM DN
291 IR 102 RXPI DOWIPIAN DIIATN 290 IR MIN 2390 12102 1w 9137 1IRY AT IPVRN RIN NDPRY ,PVNVN R RIN
Rilah!

The sick and their attendants are freed from [fulfilling the mitzvah] of sukkah. This applies not only to
a person who is dangerously ill, but also to one with a headache or a sore eye.

A person who is uncomfortable [when dwelling in the sukkah] is freed from the obligation [to fulfill
the mitzvah] of sukkah. This applies to the person himself, but not to his attendants.

Who is "a person who is uncomfortable [when dwelling in the sukkah]"? A person who cannot sleep in
the sukkah because of the wind or because of the flies, mites, or the like, or because of the smell.

% Sukkot is Unique
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We can offer a rationale for this and say that that which we are leninent concerning the
commandment of Sukkah and rule that one who is uncomfortable is exempt from Sukkah, more so
than in other commandments, is because it says “you shall reside” and we expound “reside as you
dwell.” As you regularly eat in your home, you must do that in the Sukkah. One who is ill but not in
danger, we do not make him extend himself to eat if the food hurts him or he is uncomfortable and
wants to eat in the [open] air, then indeed we do not make him extend himself to eat in the Sukkah.
However, by other commandments we do not exempt him.
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MISHNA: All seven days of Sukkot, a person renders his sukka his permanent residence
and his house his temporary residence. If rain fell, from when is it permitted to vacate the
sukka? It is permitted from the point that it is raining so hard that the congealed dish will spoil.
The Sages told a parable: To what is this matter comparable? It is comparable to a servant
who comes to pour wine for his master, and he pours a jug [ kiton] of water in his face to
show him that his presence is not desired. So too, in the sukka, rain is an indication that the Holy
One, Blessed be He, does not want the person to fulfill the mitzva of sukka.

GEMARA: The Sages taught: All seven days of Sukkot, a person renders his sukka his
permanent residence and his house his temporary residence. How so? If he has beautiful
vessels, he takes them up to the sukka, which was typically built on the roof. If he has
beautiful bedding, he takes it up to the sukka. He eats and drinks and relaxes in the
sukka. The Gemara asks: From where are these matters derived? The Gemara explains that it is
as the Sages taught: “In sukkot shall you reside” (Leviticus 23:42), and they interpreted: Reside
as you dwell in your permanent home. From here they said: All seven days, a person
renders his sukka his permanent residence and his house his temporary residence. How
so? If he has beautiful vessels, he takes them up to the sukka; if he has beautiful bedding,
he takes it up to the sukka; he eats and drinks and relaxes in the sukka and studies
Torah in the sukka.
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e The custom of not cutting hair
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e The law of reading the weekly Parsha twice
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e The Source with Questionable Legitimacy: The Rosh, or R’ Shaul Berlin?

TN VR DDV NMY 9
Eamars kremD g o e o Ep P awa wy BT TNT Sant ohe are nwR anbRwen
mrm A 3T Bo o mwab qwes we ownl kb bk TR Larnw TSI OIS TV DRyl KR 3 KamEnn
12 VSRR BI 0T DUATR DR R e pam gan 0 TN 23emt Siem mmeav oY Ok menn uen
O 33 JRYY OTTEER Lam o wakw 53 . maymsn . f I—I!IF:IU 17 IR I'Il?ri'.'.-'ﬁ."l-"-"?
- s A o b o W M NI LKMART KTTAK KET WM wan K7 .mawen
1373 WK @ETnE PRo20wn? Poun 0na VAR WK o e nem 1mb xymn mem K D30 e o
M T MYV KONS KT PR WK KIND WA AP WP o ormx xox oo mee weromb st tammd manmm

. e b ] 3 L
1'|‘]YJ:IIT-‘ A KT ) KOYOKY T o™Mn D2 TmEMT ™ KrIRT T |mna oayn TeY

JMMIEY TN KN3TE KT M T P (I YT YT gk mne 1 e on Ko L ohen m O™MEE omYnem
TP T2 IME 0 KIANT M0 T KPIWT KEPK M3 'K xobya wovm Yraxw o X1 5 1130 13 P Sk
Bl O TETT WO M YR TEKT SR KDY UMD - TD0 1 PRT U mhe 5

K¥T_MTOn nTs pme a0 KR muah Kebya kopy DY0 ST W e

:‘}"} -_:: :'_.'__ﬂ._._:_.'._!ﬁ_“ L' il "L'E‘.'";'.' e P TR

b2 k% 1 po oovy Yy v am wean vy pm

T DO K MY DT DTS Tt

0 NP O KT T KTW T NT myy oy wpn

m b3 by v ook vew oanm w59 wab wex PR 73377 maw Yoy xS o I 0 L83 Ambn oaen
Y PRE Kox e i e LAY TW YTRRY ey oo aMy TR TREA nYwaw kynn  mayh e
BT MK PR M0 TEK TETT TR 1IN TR0 MmN JTLIn DYnps Ty nmyn Yy oy :1|':I: ;;'i:' 2373 YvaK

L — —— ] L [

V7 10 N PHN NHN VIV NMY .10

D0V J1YVNRYN NYIN 12ANT RAN D”YN I N12IDN 1N NV IPVRN R2T INRPT R 179 1210 D"WN NYN0 HY THY *"Nn
NI0NY 7D DINWI 1T DRT V9 DY 13N V/ANT 7109 IPVRNT 11NIVNI VNN RAT NN AWPMN L,RY IDORN PR 19N
VO DYVT INXYY TID? AN NI ,NANNN NOR TP ,RIT VTN NN 7RI IPORN DIVN PI INR DYV R N0VAT NOpNN
1IPYN VA WYY DIPA RN D7ARY '9IN 1Y DIIN MINNNY RN HIT DIV RIN DNV DT YV IPVRN D”ARY 1YIN
TININ NN IO NIV YD NMIRA 1Y ,07ARY M9INI 1T 91T IPNT 270 2707 0 T R N7 1PA IRIANT (190 27
DV YAR )TN PYI 129NN 12102 P WTINN N1 ,N201 7109 1791 991N IT32 IPRY PR AR 131 IYORNT PPT VTNY R
NN YRR D9IN HIN NN JIINRT IPN1TN NN 1N L,YMIPT MENI NNNA YT NVIAY D”ARY 91N 11T D171 YN 11T

ANVW 1NN RIN 2P MNRD YIAR 13T PrRY NP JIRD 7Y

% The hybrid
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The Gemara cites additional proof with regard to the extent to which human dignity overrides mitzvot
in the Torah. Come and hear, as Rabbi Elazar bar Tzadok the priest said: I and my fellow
priests would jump over coffins of the deceased in order to hurry towards kings of Israel to
greet them. And they did not say this only towards kings of Israel, but they said this even
towards kings of the nations of the world, so that if one will be privileged to witness the
redemption of Israel, he will distinguish between kings of Israel and kings of the nations of



the world. The priest violated the Torah prohibition to become ritually impure through contact with
the dead, in order to show respect for a king. And why is this? Let us say here too: “There is
neither wisdom, nor understanding, nor counsel against the Lord.”

12.Mah Enosh’: Reflections on the Relation between Judaism and Humanism: R.
Aharon

Lichtenstein
Our attempt to define kevod ha-beriyyot and shalom has not arrived at a truly precise formulation,
one which could be readily applied at a practical level. Whatever the exact definitions, however, one
point seems fairly clear. The dispensations warranted by these factors have not been sufficiently
recognized. Wherever any reasonable line may be drawn, we have collectively strayed far on the side
of caution. Precisely because these concepts are so amorphous and their application so potentially
sweeping, posekim have generally been reluctant to resort to them as grounds for overriding halakhic
norms. Their reluctance is thoroughly understandable. Inasmuch as these concepts lend themselves
to widespread and dangerous abuse, one naturally tends to stifle even their legitimate application. No
doubt, in the modern period particularly, as organized attempts at the irresponsible manipulation of
Halakhah have actually materialized, the urge to tone down elements that, in reckless hands, could
undermine its entire structure has become almost irrepressible. One suspects that, in some instances,
even where the primary basis for a decision has been kevod ha-beriyyot or shalom, a posek has
preferred, wherever possible, to advance narrower formal or technical grounds rather than encourage
the use and potential abuse of general dispensations.

Nevertheless, this conservatism, however laudable in motive and intent, is not without its own
dangers. Elements such as kevod haberiyyot and shalom are central to a Torah Weltanschauung, a
fact to which their legitimate and limited role in suspending certain Halakhic norms clearly attests.
Yet the reluctance to permit them to play that role tends to downgrade their position.

The result is twofold. First, there is a danger that in situations in which they ought to be decisive, so
that certain usual norms actually should be overridden, they may not be invoked. The wrong decision
might thus be handed down; after all, relevant technical grounds for arriving at the same conclusion
are not always available. This possibility is, in itself, a matter of grave concern. We should bear in
mind that in situations in which kevod ha-beriyyot

Or shalom can legitimately suspend a norm, such suspension is not merely permissible but
mandatory. Moreover, the reluctance to invoke a dispensation tends to feed upon itself. Once it has
fallen into relative disuse, one is understandably reluctant to apply it more broadly lest he rock the
boat—orlest he be accused of rocking the boat. Even R. Hayyim Soloveitchik, despite the immense
prestige he enjoyed as theforemost halakhic master of the early twentieth century, came under
criticism for extending the concept of pikkuah. nefesh beyond what had then been its prevalent range.

Secondly, quite apart from possible specific errors, there exists a potentially graver
danger. The axiological centrality of kevod ha-beriyyot or shalom as the moral and
religious basis of large tracts of Halakhah may be seriously undermined. The
dispensation provided by them is not a mere technicality, nor is their application an
exercise in legal mechanics. It is grounded in—and hence serves to sharpen and to
heighten the awareness of—their position as fundamental Torah values. This point is
clearly emphasized in the basic relevant texts. The gemara does not merely state—as it
does in comparable cases elsewhere—that kevod ha-beriyyot overrides the usual
norms in certain situations. It states, rather, “Great is human dignity, so that it
overrides a negative precept of the Torah...

NV ANYITY RI20 IR AYYN RIN LI 190 INHY 1712 DY) 2PP 190 R PHN DPN NIR AYN MR DY .13
(ORI DMYan



NN MY NDOR TIY DY Y7%Y DMINIR DIRIITN YR RHI DOINN 1722 RN MIVY NHTINA 1YIN 1PNY TNRA NYRWY)
TP5V NIV LIVAR IR DIVIND 722V 191V MIXN DY 1T DVN IRXIND T2IX DR )N HpYHpnd RHY 15 Dnmwn

DTRAY PTYY DT W73 3”R)... NINA2 D) YDINY 17VIAY DIIR AVNI WNINK TNV 1NN DIR D) NYY HY 23 IRNINY DIIIN PR
S0 IDIVT NYY NINAN DR AWMV NN DI R RAINNY RININ 7PNV I NN VPN R

£19Y NYIY NYPOI AVRN PRI [R] : 10 P9 PITNIO MIYN NNY NR .14
RMIN 90 71D RAYTY WIRT R11PTA LN NN 1Y NI NI ¥ NANRY 211 HIRIN MNRT (R”Y 171 PITHID) 0NN PO
LRIOR RNDMT IR ,MINTMY PRI PRI MDY PPpTA R (R”Y 0 272) RINAT P72 'RNR HAT RNY AT P RYY RaNT
,INNT IIRT 72910 ,RI1TAN RAMTY RIPXT 70,7109 9PN R RN 77D 9PN RAT DIVN ,MNTMY PpTa PRT 770 1Y DwT
IR Y W INAN P LRIVRND ROMTY RIVTAT 170 PRT IR NNRND DNIR 0D RAMTY RIVTD 1IN RIPY OWVIARY NN RNT
PRT IR 199 98K 112 AT PR IVTIN WINN YRR P2 221 WA N WITN RIN I1TAT LLIRIN YA DIaNNY NN
19 PRORNT RIM D © DR RYN ,MDI 19 RY 71D TR RIPX 271 1991 9PN RPY 1D W RIN IRNT DR RT ,MNd pPpma
Y MYYHY X MPRY R 217NN INYR DR MDIY PNIH HYAN 2301 2 191 ,00Ta0 3TYnn HHI Wi IRT HHI e
RIPTA DOYH HAR (NIRY 17T 3”0 PPOTY) DIVAVN RNYIND PHT N1 ,1MIDIN PN NP NN IR 1TV MDD NNXY
w127 PNWI DORYI 71PN IOR 1991 ,N7RY AW NN 27D AMT NN TI2DT RN 1991 ,RNYYI YR NHITI RNHYND RNRT
DIV NNTIT NREN RY IPORM (2P V™) INNY 2N PID MO HNINRTI ,N1MIAN T2 2191 INTI 1N IVYN DRI AW 71Vl
DPDIA W NNVRI NHH1Y (2”7 N7 NIID) IPVRN T0NMY 1IN PPI 12VN NI RPIT 12102 RITTR ,RIPY 21910 7IXN
7Y APVINT PAPAY DRIV M 12T 1DV N1 (PIT RIPRN DITI 1ITAT IRV NI I AT PR L1 IXNNT ,T09) IPRT

..DI2TT DNOR HI2 N



