Sukkot: The Paradigm of Universal Ideals
Drisha Elul 5783
The Hadar of Etrog
The (Creative) Beauty of Sukkot and All Year
Rabbi Jonathan Ziring: jziring@migdalhatorah,org
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A lulav which was stolen or dried out is invalid. An Etrog which was stolen or dried out is invalid.
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Dry: Because you need a beautiful mitzvah, as it is written “and I will glorify him”.
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What is the source for the requirement of: “This is my God and I will glorify Him”? As it was taught in a
baraita with regard to the verse: “This is my God and I will glorify Him [anveihu], the Lord of my father
and I will raise Him up.” The Sages interpreted anveihn homiletically as linguistically related to #oz, beauty, and
interpreted the verse: Beautify yourself before Him in mitzvot. Even if one fulfills the mitzva by
performing it simply, it is nonetheless proper to perform the mitzva as beautifully as possible. Make before
Him a beautiful sukka, a beautiful Julav, a beautiful shofar, beautiful ritual fringes, beautiful
parchment for a Torah scroll, and write in it in His name in beautiful ink, with a beautiful quill by an
expert scribe, and wrap the scroll in beautiful silk fabric. Abba Shaul says: Ve’anveihu should be
interpreted as if it were written in two words: An; vaHu, me and Him [God]. Be similar, as it were, to Him,
the Almighty: Just as He is compassionate and merciful, so too should you be compassionate and
merciful. In any case, there is no proof from Rabbi Yishmael’s statement with regard to the Paschal lamb
that he would say the same with regard to circumcision, as in that case, he might agree that fulfilling the
mitzva beautifully justifies overriding Shabbat.
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This is because lulav is compared to Etrog, which says regarding it “hadar”’. And it is not as Rashi explained
that it is because of “this is my G-d and I will glorify him”, because “and I will glority him” is only ab znitio and
it is not invalidated because of it, as it clear on 11b...

2 TINY R 47 N0 Ndon Haa mndhn 5
718N YRAR L1I2T IR 7IUD ORDR ITIR KD 2D ;0TI 727 0K YD — ITIR RY DRYITHIRD 7I¥N 2915 :RINT RN RYIR 1RND
DIXN2 1199 NRIND — "INMIRY HR NI :INRIY DIWNI RN 1127 DIYY

The Gemara asks: In accordance with whose opinion is that which is taught in this baraita: There is a
mitzva to bind the myrtle and the willow with the /ulav. And if he did not bind it, it is fit. If the baraita is
in accordance with the opinion of Rabbi Yehuda, when one did not bind it, why is it fit? If it is in
accordance with the opinion of the Rabbis, why is there a mitzva to bind it at all? The Gemara answers:
Actually, it is in accordance with the opinion of the Rabbis. And the reason that there is a mitzva to bind it
is due to the fact that it is stated: “This is my God and I will glorify Him [ve’anvehu]” (Exodus 15:2),
which they interpreted to mean: Beautify yourself [Aitna’e] before Him in the performance of the
mitzvot. The Rabbis agree that although failure to bind the three species does not render them unfit for the
mitzva, the performance of the mitzva is more beautiful when the /#/av is bound.
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On the first day you shall take the product of hadar trees, branches of palm trees, boughs of leafy trees, and
willows of the brook, and you shall rejoice before the LORD your G-d seven days.
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Our Rabbis have taught, “The fruit of a goodly tree’ implies a tree the taste of whose ‘fruit’ and ‘wood’ is the
same. Say then that it is the ethrog. Might it not be said to be pepperr...Rabbi said, Read not hadar but ha-
dir... It is this rather that was meant: Before the small ones come, the large are still existent [on the tree|.R.
Abbahu said, Read not hadar, but ha-dar, a fruit which remains upon its tree from year to year. Ben ‘Azzai said,
Read not hadar, but hudor for in Greek water is called hudor. Now what fruit is it that grows by every water?
Say, of course, it is the ethrog.
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The tree that is called Etrog in Aramaic, is called Hadar in Hebrew. The meaning of Etrog is desire, as Unkeles
translates “desirable to the sight” (Beresihit 2:9)

9. Rabbi Moshe Taragin
Evidently, hadar comprises two different components: one which defines the species, and one which accentuates the
mitzva. Though the latter can be extrapolated from etrog to the other minim, the former is etrog specific....To
conclude, our discussion about the nature of hadar should be assessed within the framework of Rashi's unique position
about the source of hadar. As stated earlier, the most apparent source for hadar is the term itself "pri etz hadar"
which appears in Parashat Emor. Rashi (Sukka 29b), though, claims that the requirement of hadar stems from the
pasuk "zeh keili ve-anveihu" (Shemot, 15:2) - a general pasuk urging that mitzvot be performed in an aesthetic mannet.
Several questions are posed to Rashi by other Rishonim (see Tosafot), the most pressing being the fact that generally,
hiddur mitzva derived from the pasuk of "zeh keili" (does not invalidate the mitzva in its absence). One notion,
though, is clear from Rashi: he felt that hadar qualifies the performance of the mitzva and not the definition of the
species. Rashi can't base hadar upon a pasuk describing mitzvot in general and still view the halakha as patt of the
special definition of etrog.
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After [the Kohen Gadol reads the Torah on Yom Kippur], each person brings a Sefer Torah from his house
and reads from it for public display.
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To show the beauty of the Sefer Torah and the splendor of the owners who put in effort to be beautiful in
mitzvot.
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It is explicit in the Mechilta of R. Yishmael, “Is it possible for a person beautify his creator? Rather, one
should beautify himself before Him in mitzvot. Similarly, it is expounded in the first chapter of Sotah, “ “‘After
God shall you walk.” Is it possible for a person to walk after the Divine Presence? Rather, it refers to walking



after His traits — just as He is gracious, merciful, etc.” That is what Aba Shaul says here, “be similar to him.”
Rashi explained, “be like Him, as if you say I and Him.”

If it were not for his commentary, it would seem that Aba Shaul also was explaining veanhvebu, be beautiful
before him in actions.

e 'This is also found in the Mahara Fulda on Peah 1:1

e A beautiful exposition of related idea can be found in Rabbi Avraham Price’s Mishnat Avraham Hashmatot
U’Miluim to Sefer Chasidim Volume 1, #389:2, page 340]
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The four species of fruit which we use on this festival differ in basic attributes, The etrog, which has a taste as
well as a [pleasant fragrance], symbolizes the righteous people who have both Torah learning and good deeds.
The tree from which the lulav grows has taste (i.e. dates), but does not provide fragrance. It symbolizes the
average Jew, who has mitzvot, does not have the fragrance of Torah. The hadas, has no taste, but provides a
pleasant fragrance. It symbolizes the person who has Torah knowledge, but not mitzvot. The aravah comes
from a tree that neither provides fruit nor fragrance. It symbolizes the a haaretz who has neither Torah nor
mitzvot. We bind all these four plants together to hint that the Almighty does not look upon us with favour
until we have become one cohesive group. The prophet Amos 9:6 alludes to this concept when he wrote: “Who
built His chambers in heaven and founded His vault on earth; Who summons the waters of the sea and pours
them over the land.” [The Midrash comments|: when does G-d do this? When we form a united union. It
seems to me that this is why, on Rosh Hashanah we say, “they will all form a single band.” A different
explanation: The lulav symbolises the human backbone. The myrtle branch is a symbol of the eye, whereas the
willow branch is a symbol of the lips. The citron, etrog, symbolises the heart, the most important parts of the
human body, and they are equivalent to the whole body. This is what Dovid said “all my bones will say ‘G-d,
who is like you.”
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And G-d said, “Let the earth sprout vegetation: seed-bearing plants, fruit trees of every kind on earth that bear
fruit with the seed in it.” And it was so.
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That the taste of the tree be exactly the same as that of the fruit. It did not, however, do this, but (v. 13) “the
earth brought forth a tree yielding fruit” and the tree itself was not a fruit; therefore when Adam was cursed on
account of his sin, it (the earth) was also visited (because of its sin) and was cursed also.
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The LORD G-d planted a garden in Eden, in the east, and placed there the man whom He had formed. And
from the ground the LORD G-d caused to grow every tree that was pleasing to the sight and good for food,
with the tree of life in the middle of the garden, and the tree of knowledge of good and bad.
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The mishna teaches that the king writes a Torah scroll for his sake. The Sages taught in a baraita (Tosefta
4:4): The king fulfills the mitzva provided that he does not beautify himself with the Torah scroll of his
ancestors for this purpose, i.e., he must write his own scroll.
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