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Drisha Winter Zman
Food and Community #1
The Yahad and the Habuwraiv

1)“Social eating connects communities.,” https://www.ox.ac.uk/news/2017-03-16-social-
eating-connects-communities

New research from the University of Oxford has revealed that the more often people eat with
others, the more likely they are to feel happy and satisfied with their lives.

Using data from a national survey by The Big Lunch, the researchers looked at the link
between social eating and an individual’s happiness, the number of friends they have, their
connection to their community, and overall satisfaction with life.

The results suggest that communal eating increases social bonding and feelings of wellbeing,
and enhances one’s sense of contentedness and embedding within the community.
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3P 7782
Rabbi Yohanan says in the name of Rabbi Yosei ben Kisma: Great 12507 %27 2w 1 "R
is eating, as it distanced two clans from the Jewish people, as it is TRITIAW 07 17173 Rnop
stated: “An Ammonite or a Moabite shall not enter into the ARIV PRIV MNOWR W
assembly of the Lord...because they met you not with bread and WK 127 %Y (7,30 0°727)
with water” (Deuteronomy 23:4-5). 0°12) On932 DONR MR K
And Rabbi Yohanan himself says: Food distances the near, and NP AR 7T AN 02M
draws near the distant, and averts eyes from the wicked, sparing NX N29pM 022177 DX
them from punishment, and causes the Divine Presence to rest on M DO NRYM QORI
the prophets of the Baal; and an unwitting transgression with oY 1w 7Iwn oYW
regard to it is at times considered an intentional transgression. N1 AW N HYAT R
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It emerges that the needs of a synagogue should not be 1R 137772 TNRW WM AW 5"y
measured solely based on the space necessary for prayer, 03 KOX ,79°50 DPna P 77l
but also includes space necessary for other events, such as aRY ,NM NP2 PR 0K 221K
funeral ceremonies. If the space [remaining after dividing WM PR 09978 ROND WO X
the building] will not be sufficient for these purposes, then P20 P72 PRY 2P0 1"oma

the building cannot be divided.

Therefore, | do not understand the dismissive tone in the SW nPmI2°02 AV DR SN1aT KXY 199
ruling of the court that the case revolves around whether 02 NDTYIA TR 12K ,002WN
or not it is preferable to use the hall for prayers or for .12°5N2 IR 219 Y 9N M
“semachot and kugel.” As is well known, having a TN R "WITR" NIV A 317D
“kiddush” is an integral element of the functions of a Wnwn 927 ,1"19°2 23731 7791 9072
synagogue as it serves as a vehicle for bringing hearts 'R AT nnaa m2ah Rk
together in the manner described [in the Talmud] “Great 1 IM2WA H9NIPR T TN
is eating”... Therefore, it is possible that preventing the 0PN DORY "MTRyn"
amutah from organizing a “kiddush” after prayers makes W INT2 12 5y 0" nnm o Twanen
the building into a space that cannot be divided. T MAWORT DY I DR NIRT? 2PN

D2IPRW 993 ,WNTR YR NnYna
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4 David Kraemer, Jewish Eating and Jewish Identity Throughout the Ages, pg. 5
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Jewish eating is and has always been a “negotiation,” that is, a struggle on the part of
individual Jews and the community over where the boundaries of Jewish identity should be

laid.

131-132 7i%p 1% 3pw 29907 n9oan ,7-11 .5 ,7197 178(5

5)Kamilla Skarstrom Hinojosa, A Synchronic Approach to Serakh ha-Yahad (10S), 88-89

1And this is the rule for the people of the community. (For) those
who freely offer themselves together to turn away from all evil and
hold fast to all that which he has commanded as his will. They shall
separate from the congregation of the people of falsehood...

And these norms shall govern their behavior—according to all
these statutes—when they are gathered to the community.
Everyone who joins the council of the community 8shall enter into
the covenant of God in the sight of all those who freely offer
themselves. He shall undertake by the covenant, through a binding
oath, to return to the Torah of Moses, according to all that he has
commanded, with all heart and all his soul/mind, to all that has
been revealed from it to the sons of Zadok—the priests who keep
the covenant and seek his will—and to the multitude of the people
of the their covenant who freely offer themselves together for his
truth and to live in a way that pleases him.

He shall therefore undertake by the covenant to separate from all
the people of falsehood who walk in wicked ways. Because they
are not counted in his covenant since they did not seek nor inquire
after him through his statutes to know the hidden in which they err
to their shame.

912 B On°977 1190 9K
QDONT2 , 7RI PN
nM22 0P WY L TR
SWIR 9191 97207 Wwo1 Sy
W

LR, VWA 7172 2000
WA XY X°2 N2 12Wwnn
NYTY PPN 1WIT X1
02 WN WX, NMIN0IT

T2 IWY MM, TRWRD
Wian

99999999999999998

BLBLLBDLBBBLLBLLLLDBBLLLLLYD



S99999999999999999

BBLLDLDBLBLBLLDLDBLLLLLLYD

He must not enter the water in order to touch the purity of the men
of holiness. For they cannot be cleansed unless they turn away from
their wickedness, for (he remains) impure among all those who
transgress his words.

No one may be united with him in his duty or his property, lest he
burden him (with) guilty iniquity. But he shall keep far away from
him in everything, for thus it is written: “Keep far away from
everything false” (Ex, 23:7).

No one of the people of the Yahad must obey any of their
utterances concerning law or judgment. They must not eat anything
that is their property, nor drink or accept anything from their hand
without payment, as it is written: Turn away from mortals, who
only have breath in their nostrils, for what is he counted? For all
who are not counted within his covenant must be excluded, they
and everything they have.

And no holy person should rely upon any worthless deeds, since
worthless are all who do not know his covenant and he will
exterminate all who spurn his word from the world. Their every
deed is impure before him and all their property is contaminated. It
is therefore that he shall enter the covenant—in order to act
according to all these statutes so that he can be joined to the holy
congregation.
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One who takes upon himself to become a “chaver” may not | ay7 221 8,720 niI% 17V Hapna
(1) sell to an am ha’aretz either moist or dry [produce], (2) 12 9307 1R12 1K) W) 12 YING

nor may he buy from him moist [produce], (3) nor may he
be the guest of an am Haaretz, (4) nor may he host an am
ha’aretz as a guest while [the am ha’aretz] is wearing his

71,7780 DY 2% TIR0R 0K

.imo22 73N imRn

own garment. 02 973 XD AR IR 773 027

,2in23 229732 P9 R NX9Y ,7pT
Rabbi Judah says: he may not also raise small animals, nor 22 WRwn ,0onn7 Rpwn R X9
may make a lot of vows or merriment, nor may he defile 9927 9% X2 K7 17 1R W TR

himself by contact with the dead. Rather he should be an
attendant at the house of study. They said to him: these
[requirements] do not come within the general rule [of
being a chaver].

9999999999999999

BLBLLBDLBBBLLBLLLLDBBLLLLLYD



S99999999999999999

R 71297 2 P15 9R»T Xnson(8

BBLLDLDBLBLBLLDLDBLLLLLLYD

One who accepts four things upon himself is
accepted to be a chaver: he should not give his
trumot or ma’asrot to an am ha’aretz, he should
not prepare his pure food near an am ha’aretz,
and he should eat his regular food in a state of

purity.

7217 NP7 IR 2°22P7 0°I2T VAR 1Y 2apn0
WYY ROWT YIRT QY7 MAWYAY a0 00 RO
77702 P20 PIIR R YIRS QY D¥R NN
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The garments of an am ha’aretz have midras-
contamination for perushin.
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The Sages taught in a baraita: One who comes
to accept upon himself a commitment to
observe the matters associated with haver
status must accept it in the presence of three
haverim, and even a Torah scholar who
wishes to become a haver must accept the
status of haver in the presence of three
haverim

'3 %192 92aPH 777X - Man 127 Haph AT 120 un
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How long does it take to accept [the chaver]?
Beit Shammai says for liquids it is thirty days
and for clothing it is twelve months. Beit
Hillel says that both take thirty days.
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All that is written in the Torah and the words of Scripture
concerning the laws of ritual purity and impurity apply only
with regard to the Sanctuary, sacrifices consecrated for it,
terumah, and the second tithe. For individuals who are
ritually impure were warned against entering the Sanctuary
or partaking of sacrificial foods, terumah, or the second
tithe while impure. There is no prohibition at all against
partaking of ordinary foods while impure.

Even though it is permitted to eat impure foods and drink
impure beverages, the pious men of the early generations
would partake of their ordinary food in a state of ritual
purity and would avoid all of the sources of impurity
throughout their lives. They are called perushim.

This is an extra measure of holiness and a path to piety: to
be separate from people at large, to hold oneself apart from
them, not to touch them, nor eat and drink with them. For
setting oneself apart leads to the purification of the body
from wicked actions. Purifying one’s body leads to
sanctifying one’s soul from wicked character traits. And the
holiness of the soul causes one to resemble the Divine
presence, as Leviticus 11:44 states: “And you shall make
yourselves holy; and you shall be holy, because I, God,
Who makes you holy, am holy.”
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It was taught in a braitta that one cannot join
with an am ha’aretz for a zimmun.

TIRT QY 2V 7IATA PR LRI
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It was taught, Rebbi Akiva said, When | was an am
haaretz I said, ‘would that I had a Torah sage before
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answered them, ‘the former bites and breaks a bone
the latter bites but does not break a bone.’

me, | would bite him like a donkey. His students TR - 12925 MR 227 7NN 17 1R
asked him ‘Master, say rather like a dog.” He IR TN - 0,08V 12T TN - T AR

axy 0w

2> aaan(15

It is taught in a baraita: Rabbi Yosei said: For what reason are all people, i.e., D1 7"R RINT
even amei ha’aretz, trusted with regard to the purity of their wine and oil that 9577 111 °10n
they bring to the Temple for sacrificial purposes throughout the year? Why is | n3mv %9 panKa
the status of these items not investigated to determine that they were prepared 93w
with the necessary regard for ritual purity? 72 MW N
93 R ROW

In order to avoid schisms among the people, so that each and every individual | 7977 TR 7K
should not go off and build a private altar for himself and burn a red heifer for prfalfahiin)
himself. Were the Sages to reject sacrificial wine and oil from amei ha’aretz, 2T MAXYY
they would become alienated and go off and create schisms, going so far as to MR 1779
build their own separate temples and bring their own private offerings. Ny

2 7MWY IR 07 N1992 noon MeRwn(16

Nowadays we are accustomed to have a 77"V 117 1R 2°2°37 2°PTPTA R PR RITRM
zimmun with a amei ha’aretz based on the RITRT 1102201 181 (122 7 2"D) AN KT
passage in tractate Hagigah... TR 92 R ROW 272 °01 °27D 1R\ 7"'Yn RMTHO
XYY M2 AN T

v:7 P17
The wife of a “haver” may lend to the wife of an am D1 ,7INT QY NYWRY NYRYN 120 DY
ha’aretz a fan or a sieve and may winnow and grind and ,ARY NTPMY ML) D712 ,772
sift with her, but once she has poured water over the flour D7 Ay van X9 000 Punyn 228
she should not touch anything with her, because we do not | X% 1921 .772y 121V *7 PPo1gn PRY
assist those who commit a transgression. All these rules oi?w °277 2197 RPN 1M
were only said because of the ways of peace.

1=1:3 aoan (18

And in Jerusalem all people, even amei ha’aretz, are deemed credible with
regard to sacrificial food throughout the year, and during a pilgrimage

One who opened his jar [of wine] or broke into his dough [to sell them] on
account of the festival [and an am ha’aretz touched the wine or dough]:

TINRI 2PV
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Festival they are deemed credible even with regard to teruma. MIINT Py AR a7
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Rabbi Judah says: he may finish [selling them after the festival]; But the
Sages say: he may not finish

QM9 NNX MR
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It was taught in the mishna: And during a pilgrimage Festival they are
deemed credible even with regard to teruma. The Gemara poses a question:
From where are these matters derived, i.e., that there is a difference between
Festival days and other periods?

Rabbi Yehoshua ben Levi said: The verse states concerning the incident of
the concubine in Gibeah: “And all the men of Israel gathered to the city, like
one man, united [haverim]” (Judges 20:11). This verse is interpreted to teach
that whenever the entire people of Israel gathers together in a single place, the
Torah makes, i.e., considers, all of them haverim (The final word of the
phrase, haverim, is a reference to the members of a group dedicated to
scrupulous observance of mitzvot, as the term is used by the Sages).
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The Rambam writes in The Guide to the Perplexed

Other holy days are appointed for rejoicing and for
such pleasant gathering as people generally need.
They also promote the good feeling that men should
have to each other in their social and political
relations. ...

And this is similar to that which our Sages write in
the Talmud: ‘Great is food that it draws near the
distant...” And the opposite is also true that
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refraining from eating with fellow Jews creates great
divisiveness. And this is particularly the case when it
stems from a lack of trust regarding tithes and purity.
It is not for naught that Rabbi Akiva said that when
he was an am ha’aretz he would have bitten a Torah
scholar like a donkey.

The main purpose of the holiday pilgrimages was to
unite the hearts of the Jewish people to each other.
This goal would not have been met if they would
trust each other regarding purity. The Sages realized
that they needed to remove the impediments from
eating together such that the Satan should not come
and dance amongst them on the holidays and cause
hatred and divisiveness. Therefore, they declared
that all Jews are considered “chaveirim” on a holiday,
and even amei ha’aretz are trustworthy regarding
their wine and oil and this allowed for a chaver and
an am ha’aretz to eat together as friends and through
this their love for each other would increase.
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