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L Part I: Do Jewish Ethical-Legal Obligations Extend to Gentiles?
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3) Ferdinand Fenner, a schoolteacher, at a local rally in Marburg (1886):

“A. Jew that follows the Talmud and deceives Christians is a scoundrel in our eyes, any Jew who
doesn’t follow the Talmud is a scoundrel in their eyes; so Jews are scoundrels no maiter what

they do.”
4) 1871 German Criminal Code § 166:

Whoever publicly, by insulting expressions, blasphemes God, causes scandal, or whosever

. publicly insults one of the Christian churches or another existing religious association enjoying
incorporation rights within the territory of the Reich, or its institutions and customs, and
likewise, whoever, in a church or in another place designated for religious gatherings acts in a
profane manner, shall be punished by imprisonment not to exceed three years.

5) The questions of the Royal District Court, Fenner Trial, Marburg (1888):

A. Whether the prescriptions of belief and of morality contained in the Talmud are seen
as binding commandments for the believing Jew, and thus a slander of the Talmud is
seen as slander of the Jewish religious-community.

B. Whether it says in the Talmud: “The law of Moses applies only to Jews; on the other
hand, it has no reference to goyim, whom they are allowed to rob and deceive.”




6) Leviticus 19:18, 19:34

Du sollst deinen N4chsten lieben wie dich selbst (Luther)
Thou shalt love thy neighbour as thyself (King James}
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As the citizen among you shall the stranger who lives among you be for
you. Love him as yourself, for your were strangers in the land of Egypt. I
am the Lord your God.
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7) Karl Gottlieb Bretschneider, “Dogmatics of the Evangelical-Lutheran Church” (1838)

Christianity finally released the ideas of God and of the laws from the nationalistic sense they
had carried [in Judaism], and presented them in more complete clarity: God as the most perfect
spirit, the father filled with love for all peoples; the law as the emanation of his holy and good
will... Tnstead of being the national God, he was now the God of all of humanity; the neighbor
[Nichste] previously merely the Volkgenosse [member of the people/tribe], was now every
human being: Virtue, previously slavish obedience to positive laws, was now a free participation
of the heart in a recognized good. '

8) Cohen, “Expert Opinion” (1888)

[1t is]-generally incorrect to understand the word Rea, which means the fellow human being
[Nebenmensch], as the Volksgenossen {the member of the people/tribe]. I only regret here [that]
1 must speak as if I were a philological expert. Rea so little stands specitically for Volksgenossen
that it entirely becomes the mere “other”. “With one another” means, in the Hebrew of the
Pentateuch, “aperson with his Rea”.

9) Hermann Cohen, Religion of Reason out of the Sources of Judaism (1918)

Then, too, the decpest harm that Jewish monotheism suffered from all kinds of defamation and
misinterpretation because the notion of neighborly love was not attributed to it would not have
occurred if the original word rea (¥7) had not been wrongly translated “neighbor” [Nichte; most
near one.

10) Hermann Cohen, Religion of Reason (1918)

We can understand how the acknowledgement of the other as the fellow countrymen only arose
from a biased misinterpretation. Not to speak of the fact that it is senseless to say, love your
fellow countryman as yourself, if the love of man in general has as yet not even been discovered
_ either the national feeling is already so strong that I feel in my fellow countryman my blood
and my image, in which case the commandment is superfluous; or the national feeling still has to
be taught, in which case, however, the intensification “as yourself” or even “he is as you™ is only
intelligible if the notion of the fellow countryman has already been permeated by the concept of
man in general. The equality of the fellow countryman is clearly based on the equality of man;
otherwise my fellow countryman is my neighbor [Nachbar], with whom I quarrel, or the poor
man, who hates the rich who oppress him. The moral concept of the fellow countryman has as its
indispensable supposition the general concept of man.




I1. Part II: Do Righteous Gentiles Have a Place in the World to Come?

11) Maimonides Laws of kings 8:11

WY IR 220 RIT1 837 027 pon 17 W, 00 MR T ST T MY N DIes yaw apnn v
IRWY DX 22K ,§12 MOXI DTIPR 12 212W 112 AWD *7 29 19T AN RIT NN WITHA 13 R 280 1K
DIPR0NE 821 0205 NI OTOMR PRI AWIN 7T PR AV Y97 10

12) Moses Mendelssohn, Open Letter to Lavater (1769)

According to the principles of my religion, I should attempt to convert no one who was not born
under our law... All of our rabbis unanimously teach that the written and oral laws that make up
our revealed religion are binding only on our nation. Moses charged us with the law; it is an
inheritance of the congregation of Jacob.! All of the other peoples of the earth, we believe, have
been instructed by God to abide by the law of nature and the religion of the patriarchs. Those
who regulate their conduct in accordance with the laws of this religion of nature and reason are
called virtuous men of the other nations, and they are children of eternal bliss.

Our rabbis are so unmoved by any passion for conversion that they even direct us to employ
serious counterarguments to discourage any volunteer who has the intention to convert. We are
supposed to point out to him that by this step he is unnecessarily taking on a very hard burden.
That in his current circumstances he has only to observe the Noahide duties in order to attain
salvation, but that as soon as he accepts the religion of the Israclites, he freely submits himself to
all of the strict laws of this faith...

[Footnote:] Maimonides added the restriction: [only] if they observe [the Noahide laws] not
merely as laws of nature but as laws revealed by God in an extraordinary manner. This addition,
however, has no authority in the Talmud... In a letter to Rabbi Hasdai Halevi, Maimonides
writes: “As regards the other nations, know, my dear friend, that God looks only to the hearts of
men and judges their actions only in accordance with their conscience. Therefore, our sages
teach that the virtuous men of the other nations partake of eternal bliss insofar as they devoie
themselves to the knowledge of God and the practice of virtue.” Menassch ben Israel, in his
treatise Nishmat Hayyim, cites conclusive passages from the Talmud, the Zohar, and other texts
that place this doctrine beyond doubt. We want no human being, says the author of the Kuzari, to
be deprived of his well-deserved reward. [1:111 of Kuzari]. Rabbi Jacob Hirschel [Emden], one
of the most learned rabbis of our time, discusses this extensively in several of his writings.

13) Hermann Cohen “Expert Testimonjf” (1888)

“Here lies a difficulty for each religion: insofar as it thinks human beings as believers in its
Kingdom of God... In the canon, however, a corrective was given... This moment lies in the
qualification which the biblical concept of the stranger (Ger) has found in the Talmudic concept
of the “Son of Noah. ” The state-legal institution of the Noahide belongs to the oldest statements
of the Mishna,”

1see Babylonian Talmud, Sanhedrin 59a; Maimonides, “Laws of Kings,” 8:10.




“More [than the seven Noahide laws], however, is not required. The belief in the Jewish God is
not required... The Noahide is thus not a believer, but nevertheless is a citizen. Therefore, this
institution [of the Noahide] seems to construct a singular fact of the politics-of-religion, whose
clarification may comprise, in the final analysis, only the power of the monotheistic basic-idea.
“Moses commanded, to the extent that a lawgiver can do, to love the strangers, and conceived of
them quite expressly now and then by the name of most-near-one [Néchste], which one should
love as oneself.”




