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Talmud Bavli Ketuhot 104a

On the day of Rabbi [Judah the Prince]’s death, the rabbis decreed a public
fast and offered prayers for heavenly mercy... Rabbi [Yehuda the Princel's
handmaid ascended the roof and prayed: “The immortals [i.e., angels]
desire Rabbi [Judah the Prince io join them] and the mortals desire Rabbi
{Yehuda the Prince] [to remain with them]; may it be the will fof God] that
the mortals may overpower the immortals.,” When, however, she saw how
often he resorted to the toilet, painfully taking off his tefillin and putting
them on again, she prayed: “May it be the will [of the Almighty] that the
immortals may overpower the mortals” As the rabbis incessantly
continued their prayers for [heavenly] mercy, she took up a jar and threw it
down from the roof to the ground. [For a moment] they ceased praying
and the soul of Rabhi [Yehuda the Prince] departed to its eternal rest.

Talmud Bavli Nedarim 40a

When R. Dimi came [to Babylonial, he stated: “Anyone who visits the sick
causes him to live, and anyone who does not visit causes him to die.” How
does he cause this? If you say that the one who visits prays that he should
live, while the one who doesn’t visit [is considered as if] he prays that he
should die, is [it is plausible to say that]? Rather, [explain it as foliows]:
anyone who doesn’t visit the sick neither prays that he should live not prays
that he should die,

Ran ibid.

R. Nissim of Geroma (14" c, Spain)

“Neither prays that he should live not prays that he should die”: it seems
to me that this is what the text means: There are times that one should
pray that the sick person should die, for instance if he is suffering greatly
from his illness and cannot bear to live any longer, as we see in [Ketubot
104a]... And therefore it states that one who visits the sick helps him live
through his prayers {since prayer is more necessary to preserve life}, but
one who does not visit him not only doesn’t help him live, but even when
his death would be beneficial he doesn’t help him die either.
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Sefer ha-Hasidim §723

R. Judah hen Samuel {12-13" ¢., Germany)

One may not cause a person to die more quickly, for example if there was a
goses [individual close to death] close to the house of a woodchopper and
his soul cannot depart, we remove the woodchopper from there. And one
may not place salt on his tongue so that he doesn’t die. And if one were a
goses saying that he cannot die until they place him in a different location,

one may not move him from there,

Torat ha-Adam

Nahmanides (13" c,, Spain})

It is taught in Evel Rabbatl: A goses is considered to be alive for all matters.
One may not bind his cheeks, anoint or wash him, or stop up his orifices,
nor may one remove a pillow from underneath him... Nor may one close his
eyes until his souf departs, and anyone who closes his eyes as the soul is
departing is considered to be a murderer,

Shiltei ha-Giborim Mo’ed Katan 16b
R. Joshua Boaz ben Simon Baruch (16“' c., laly}
From here it would seem that one should prohibit that which some people

do when the patient is a goses to remove the pillow from underneath him,
saying that there are feathers which prevent the soul from departing. And
several times | have strongly objected to this, te no avail; and R. Natan of
Igra has written permitting this.

After a few years, | found a support for my position in Sefer ha-Hasidim
§723: "And if one were a goses saying that he cannot die until they place
him in a different location, one may not move him from there.” In truth,
the Sefer ha-Hasisim’s words require analysis, for at first he wrote that if
there was a goses close to the house of a woodchopper and his soul cannot
depart, we remove the woodchopper from there, which seems to be the
opposite of wrote afterwards. However, one can resolve this by saying it is
forbidden to do something that prevents a goses from dying sooner, such
as chopping wood to prevent the could from leaving or putting salt on his
tongue so that he doesn’t die quickly — all these are forhidden, as is Implied
there, and In such cases one may remove the cause [of his not dying]. But
it Is forbidden to do something that will cause him to die sooner, and
therefore it is forbidden to move him from his place to a different location
so that his soul departs, and therefore it is also forbidden to place the keys
to the synagogue under the head of the goses so that he should die quickly,
for this, too, hastens his death.

According to this, if there is something that prevents his soul from
departing, there is no prohibition to remave it, for [in doing so] one is not
‘snuffing out the candle’ or doing an act at all. But it seems that placing
something on the goses or moving him from place to place so that his soul
departs more quickly is prohibited, for one is not ‘snuffing out the candle.’
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Shulchan Arukh Yoreh Deah 339:1

R. Joseph Karo (16ih ¢, Safed)

A goses [individua! on his deathbhed] is considered to be living for all
matters... and anyone who hastens his death is considered a murderer.

R. Moshe Isserlis ibid. (16 ¢, Poland)

And similarly it is forbidden to cause a dying person to die quickly; for
example, a person who was a goses for a long time and is unable to
separate [from the world of the living]—it is forbidden to remove the
cushion or the pillow from underneath him, as seme wish to do, believing
that certain bird feathers are [delaying his death], and similarly one should
not move him from his place...

However, if there is something which Is preventing the soul from departing,
for example if there is a knocking sound near the house, such as a
woadchopper, or if there is salt on his tongue, and these are preventing the
departure of the soul— it is permitted to remove these from there,‘ since
this is not an [affirmative] act, but merely removing an impediment.

Responsa lgrot Moshe Yoreh Deah 2:174

R. Moshe Feinstein {1895-1986, Russia/U.S.}

On the practice of artificially sustaining potential organ donors past the
point when they would normally live until the transplant is ready to be
performed, in my humble opinion it seems that since it's not being done to
heal him but rather only to lengthen his life in the short term, if the short-
term life that he lives by artificial means will be painful then it's forbidden...
for it seems that this is the reason that one may remove something that's
preventing the soul from departing when it doesn’t involve an [affirmative]
act, as Rem"a [Yoreh Deah 339:1] explains: to prevent suffering. For if it
were permissible to [engthen an individual’s life artificially even when he is
suffering, why would it be permissible to remove something that’s
preventing the soul form departing—on the contrary, one would have to
bring things that prevent the soul from departing so that he would live a bit
longer. Rather it's clear that one may not iengthen an individual’s life in
the short term when it will involve suffering,' and [we assume that] the
standard case in which one prevents one a goses from dying involves
suffering...

" And regarding that which the doctors say—that he no longer feels pain, one
should not believe them, for it's possible that they aren’t capable of
knowing this...

Responsa Minhat Shiomo 1:91 §24

R. Shlomo Zalman Auerbach {1910-1995, Israel)

Many people are uncertain about the issue of treating a gosess. There are
those who rule that just as one must viclate Shabbat to save even a
moment of life [i.e., to extend the life of one who will certainly die], so, too,
one must force a dying patient to accept treatment, since he is not master
over his own life such that he has the right to forfeit even one moment.
But it seems to me that if the patient is experiencing severe pains and
afflictions, or even intense psychological pain, that one must provide him
with food and oxygen even against his will, but one may withhold the
medications that are causing the patient pain [by prolonging his life] if he so
desires. However, if the patient is God-fearing and still of sound mind, it is
highly preferable to explain to him that one moment of repentance in this
world is preferable to an eternity in the next world, as the Talmud states
{Sotah 20a) that it's a “privilege” to suffer seven years rather than die
immediately.
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R. Hayyim David Halevi, “Disconnecting a patient who has no chance to live
from artificlal respiration”

.It's clear that | didn’t write all of this to clarify the laws regarding feathers
in pillows and grains of salt, rather the law that one may remove a grain [of
salt] from the tongue of goses is a perfect analogy to artificial respiration,
For the permissibility of removing the salt is clear and universally agreed

upon, the reason being that one is only removing that which prevents [the

patient from dying]. And we aiready explained that it seems that the sait
was placed there to lengthen his life out of hope of finding some cure for
his illness... but now that we see that he is a goses, and the grain of salt is
prolonging the suffering in his state of gesisah, one may remove it. From
this it’s clear that the respirator is exactly analogous. For when this patient
was brought to the hospital in serfous condition, they immediately attached
him to the respirator, and they kept him alive artificially in order to try to
treat him and heal him. But when the doctors realize that there is no
treatment for his condition, it’s obvious that one may remove the patient
from the machine to which he has been attached.

And we can [further] reason this based on a gal ve-homer. For the patfents
we have been dealing with [in earlier sources] are ca pable of breathing on
their own, but even so when we see that their souls want to depart but the
salt is preventing it, one may remove it in order to atlow them to die. How
much more so in our times that the patient who is attached to the
respirator is incapable of autonomous respiration, such that his whole life
comes only from this machine.
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Bernard Gert, Morality: Its Nature and Justification, revised edition {Oxford Univ. Press, 2005)

Morality is an informal public system applying to all rational persons, governing behavior that affects others... and

has the lessening of evil or harm as its goal (p. 14).

Morality is an informal public system that has no authoritative judges and no decision procedure that provides
unique answers to all moral questions. When it is important that disagreements be settled, societies use political
and legal systems to supplement morality. These systems do not provide a moral answer to the question; rather, the
question, being regarded as morally unresolvable, is transferred to the political or legal systam (p. 11).




Responsa Igrot Moshe Hoshen Mishpat 2:73 §1

..Regarding a patient in dire condition who cannot breathe, one must
supply him with oxygen even though he cannot be healed, in order to
relieve him of his suffering, for the pain of not being able to breathe is very
great and the oxygen relieves this, but since it is not clear if he would die
{were the oxygen removed] one must supply him with oxygen bit by bit,
each time for an heour or two, and when the oxygen runs out one should
check if he is still alive... And in this way there will be no concern for causing
loss of life or for negligence in his care even for the most short-term life...

lbid. 2:74 §3

..Similar to [the case in the responsum above], you asked regarding a
patient in dire condition who cannot eat on his own if one must feed him
intravenously in order to lengthen his fife as is, in pain, for not eating will
not cause him additional pain. '

It's obvious that one must feed him things that are not harmful, for they
certainly strengthen him a little, even if the sick person himself does not
feel it and even if his caretakers are not aware of it. And it is not at all
similar to giving medication. The reason is simply that eating is a natural
thing that is necessary for life, and even animals require food... And we
feed an patient against his will only In the sense that he is an adult and
does so of his own accord, though not because he wants to but rather
because others are pressuring him to do so. However, to feed him in a way
that is genuinely coercive, such that one must hold him by force to feed
him, one may not do so to a competent adult when he doesn’t want to eat,
and all the more so if he thinks that eating is detrimental for him, even if
the doctor says that it is good for him. For it is dangerous for the patient
who thinks that eating is detrimental to feel that others aren’t listening to
him.. for it is for this reason that [the Sages] instituted that the
disbursements of a shekhiv mera [person near death] are legally effective
even regarding general matters (Bava Metzia 147b), and all the more so we
should be concerned [to heed his wishes] on matters regarding his medical
treatment. But we should try to influence him to do as the doctor orders,
But if he refuses we should not do anything. If it is possible to feed him
without his knowledge, one shoulfd do this as long as the doctor is & known
expert...

And as | mentioned, you asked whether there is a difference between
short-term life and long-term life regarding whether there is an obligation
to heal when it’s not possible to relive his suffering, but rather only to
tengthen his life with suffering. For there is no obligation to heal if it will
only lead to his living with pain for a short time, but if he will be healed for
the long term — meaning as long as people live nowadays - [perhaps] one Is
obligated to heal him. In truth I didn’t mention this issue, and it wouldn’t
seem to make a difference, though iogically one could reason otherwise.
Hence if such an issue should come up, we would not be able to rue
decisively and it would thus depend on the patient’s choice...
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