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The basic method of the Notthetn French school in the 12™ Century

R. Joseph Qara (12" century Nosthern France) on 17 R & 5o

D:

But know this: when the prophecy was written, it was written
complete, with its meaning and everything necessary [to uncover it],
so that future genetations would not etr in interpreting it, and
nothing is missing from its place. Thete is, therefore, no need to
impott proofs from elsewhete, and not from the midrash, for the
Torah was given in complete form, and written in complete form.
The midrash of our Rabbis is to glotify the Torah, that it may be
more magnificent, but anyone who does not know the contextual
meaning of Scriptute (peshuto shel migra), and tends after its midrash,
is like one swept away in the river’s floodwaters, and floating on the
deep rushing water, who grabs on to anything his hand can reach in
ordet to be saved., But if he had set his heart on the word of God,
he would search for the word’s meaning in context (pesher ba-davar n-
Johato), and would be able to fulfill what is written, “If you seek it
like silver, and search for it like treasutes, then you will understand

the fear of God, and find divine knowledge” (Proverbs 2:4-5).
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Rashbany’s gelf-presentation and reflections on the evolution of peshat commentary )
“These are the #o/edst of Jacob” - lovers of wisdom should be wise 1230 1270w —~ 2PV NYTOR NoR

and understand what our Rabbis taught us: a biblical text always
retains its contextual understanding, Lven though the most
important part of the "Torah came to teach us, and to inform us,
through the hints in the text, the haggedsr, the halakhot, and the laws
— through superfluous text, and through the 32 hermeneutical
principles of R. Eli‘ezer son of R. Yose the Galilean, and through
the 13 hermeneutical principle of R. Ishmael,
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Eatlier sages, because of their piety, busied themselves dealing with
the derashot, which are the essence, and as a result were not ‘
accustomed to the depths of the contextual meaning of Scripture
(‘omeq peshuto shel migra), and because the Sages said, “Do not have
your children spend too much time on Aiggayon” (see B. Betakhot
28b, and Rashi there), and they also said, “One who deals with
Scripture, this is good but not entitely good; one who deals with
Talmud, there is no greater good” — therefore the eatly sages were
not accustomed to the contextual meanings of Scripture. For
example, in [Bavli] Shabbat [634] it says, “[Rav Kahana said,] I was
eighteen yeats old, and I had leatned the entire Talmud, and T did
not know that a scriptural text always retains its contextual
meaning.”
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My grandfather, our teacher Shlomo, the father of my mother, who
lit up the eyes of the Diaspora, who interpreted Torah, Prophets®
and Writings, set his heatt to explain the contextual meanings of
the text. But I, Shmuel son of Meir his son-in-law {may his
metnoty be for a blessing), disputed with him and in font of him,
and he admitted to me that if he had the opportunity, he would
have to write new commentaries, according to the interpretations

which present themselves anew every day.
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The Results 1: Literary sensitivity

Parshanut Personalities: The Rashbam
— the case of “staitcase patallelism”

The discussion in Northern France regarding 208 p¥I5 ¥ 900,052 7R Y ) (60 'DY)

Rashbam’s cominentaiy to 6 10 IMRY;

“Yout right hand, O Lotd” — you ate who
“glorified in strength” — it shall “smash the
enemy.” This verse is like:
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“The rivets lifted, O Lotd, the tivers lifted
their voices” (Psalm 93:3),
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“Until when shall the wicked, O Lotd, until
when shall the wicked exult?” (Psalm 94:3),
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“For lo, yout enemies, O Lord, for lo, your
enemies shall be lost” (Psalm 92:10).
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Tts first half does not complete the thought, but
the second half comes, repeats, and completes the
thought. But the first half does name the subject
of the sentence.
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Commentary of the Tosafists to 22 V1 NYWRIA:

“A fruitful vine is Joseph, a fruitful vine by 2
spring™: it is the way of the verse to begin a
thought, and not to complete it, then to repeat,
begin again, and complete it, as in:
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“The rivers lifted, O Lord” — but it did not
explain what they lifted — and then it explains,
“the rivers lifted their voices™;
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s0, too, “Yout tight hand, O Losd, glorified in
strength” — but it did not explain what it shall

do — and then it explained, “it shall smash the

enemy’;
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s0, too, “For lo, your enemies, O Lord....”
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All of this was established by R. Shrmuel, and when
his grandfather R. Shlomo would read these texts,
he would call them “Shmuel’s verses,” in honot of

him,
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Rashi’s cotnmentary to 6 10 MAYW

ONTWY IR YxNY PRY NP DROVA ,mIPN SV MR AR PO DRTUIWD (RS MY — 4P Y L1

AR PYIN NNVR TN

NR A MARDR Y MVYY DTRY TWHR Y NN IR PYIR NNRY PR MR AR M2

3 AN MRIPH N2 AR PYIN KA J10 2ANIRON 1A N33 IR 7087 RPN YV Wy .3
78 DHNN) 9P DIPWY R TP N WYY M 1Y 0,38 WHIN) 1TIRY PR NN 0D N PR D
whAN) [1122 10 WY 021 NP-R> M1 Nb (3 2% D9nN) DYIP 1IN IRYY /N N1 IRY L6
oY 00 0 DVMIY) NPYR IR Jnb oI (a0 2 YVIN) MINYD M} NIPR /N DRY PP (R 10D
MY ,O-R TP DYNN) BNYYI DD ARTITR WY MpR 1y Y N 915 S RY RS 10 Y
1Y Q1D PPWS) YT ppd WY 22X 531 NIRRTA (B N UMW) VY MIT MY THY NN SPY
{29 - R Y9p wYAm) [11pn poivY 1] 113y IR nom (1100 DYy 19l NPMY B

For 2 modern summary discussion of “staitcase patallelism,” see Wilfred G. E. Watson, Classical
Hebrow Postry: A Guide to Its Technigues New York: T & T Clark, 2005 [originally 1984]), 150-156.
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Patrshanut Personalities: The Rashbam

More on Rashbam’s attitude towards Rashi’s commentaty

"Rashbam’s programmatic introduction to RPN 190

One who sets his heart on the word of our Creatot should not move
from the arguments of my grandfather, our teacher Shiomo, and
should not neglect them, for most of the halakhot and derashort
therein aze close to the contextual meanings of the biblical texts, [and
from their superfluities or from the changes] in expression, all of
them can be learned. The best is to grasp firmly what T have
interpreted, and to also not set aside that. The book of Leviticus has
many laws in it, and, wise people, study my grandfather’s
interpretations well, for T will not elaborate hete except when there is
something to say about the contextual interpretations of the texts.
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Results 2: Radical peshat with no regard for Hazal, even in halakhah

Case 1: Tefillin
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“As a sign on your arm” — according to the depth of the
contextual meaning (9zeg peshuis), this should be a remembrance
always as if it were written on your arm, as in “place me like a
seal on your heart, like a seal on your arm? (Shit ha-Shirim 8:6).
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Case 2: The four(?) shomrim
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Rashi

F‘If a an gives to his fellow a donkey or an ox” — the first paragraph
was said about a unpaid watchman (shomer pinnar), and be is
therefore exempted in the case of theft...but this second patagraph
was said aboul a paid watchman (shomer sukhar), and he thetefore not

exempted if the object is stolen.. ..
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! For the text and its proper location, see Itamar Kislev, “ 57201 B m9yDnnn 107 0120 1215 115 0w Tum”
YW DV I0YREY B7WY YW IO MARY MMM RIPN 1909 10110 n>nna,” Tarbiy 73 (2004), 225-237,
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Parshanut Personalities: The Rashbam

“If 2 man gives his fellow silver or vessels, etc.” — in this paragraph it
exempts the watchman from theft or loss of the object, but in the
second paragraph it obligates hitn in such cases. Our Rabbis
explained that the fitst is the case of an unpaid watchman (shomer
pinnani) and the second is the case of a paid watchman (shower sakbar).
But according to the contextual meaning of Scripture, the first
patagraph — in which it says, “if a man gives to his fellow silver or
vessels to guard” — deals with the case of guarding moveable objects,
and he gave them to the watchman to guard them in his house, along
with the rest of his own objects. Therefore, if they are stolen from
his house, he is exempt, since he did what he was supposed to do.
But the second paragraph — in which it says “if a man gave his fellow
a donkey, or an ox, ot a sheep, or any anitnal to guard” — animals
graze in the fields, so certainly when he entrusted them to the
watchman, it was with the understanding that he would guard them
from thieves out in the field. So if they were stolen, he is liable.
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Case 3: Shabbat
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(5) “It was evening, it was morning” — it does not say here “it was
night and it was day,” but rather “it was evening” - the first day
ended, and the light set, and then “it was morning” — the break of
the night, for dawn rose. At that point, the first of the six days of
Creation, which God mentioged in the Ten Commandments, was
completed, and then began the second day, “and the Loxd said let
thete be a platform.” The text did not come to teach that the
evening and morning comptise one day, because the only thing
we needed explained was how the six days happened — the day
broke, and the night ended, thus ending the first day and
beginning the second.
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(8) “Tt was evening, it was motning, the second day” — the day
began to set, and then “it was morning™ of the second day — now
the second of the six days which God mentioned in the Ten
Commandments was complete, and now the third day began in

the morping.
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Matrtin Lockshin, Rabbi Samuel ben Meir’s commentary on Genesis (Lewiston, NY: Mellen, 1989), 38:
Rashbam softens his stand somewhat by saying that the text is not interested in making a statement
about wehen a day oxght to begin. It is only intetested in telling us how those first six days of

creation actually took place.”

“At the beginning of God’s creating” — the wise should know that
all the words of our Sages, and their derushof, are correct and true,
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But this is the essence of its contextual meaning, according to the
way of Scriptute, which is in the habit of prefacing information,
explaining something not needed, becanse of what will be
mentioned at a later point. For example, it says, “Shem, Ham,
and Japhet,” and it says, “and Ham was the father of Canaan.”
[This is useless information], but later it says “cursed by Canaan,”
and if we did not know who Canaan was, we would not know
why Noah cutsed him ... and so, too, in a number of places.
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This entite section, too, regarding the creation during the six days,
Moses our Teacher prefaced it, to explain what God would say at
the time of the giving of the Torah, “Remember the day of the
Sabbath to sanctify it...for the Lord make the heavens and the
earth, the sea and all that is in them, in six days, and rested on the
seventh day.” Therefore it says “Tt was evening, it was morning,
the sixth day” — the same sixth day which is the completion of the
six days, mentioned by God when he gave the Torah. Thetefore
Moses told this to Israel, to let them know that the word of God
is true, and to tell them, “Do you think the world has always been
constructed the way you see it now, full of all good? It was not
s0, but rather, at the beginning,...”
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Public figure, learning process, and discussion of midrash: Rashbam on 22 8 13703

“From the Graves of Desire the nation journeyed Hatzerot, and
they wete in Hatzerot.” According to the contextual meaning, the
nation journeyed from the Graves of Desite to Hatzerot, and they
were there, in Tatzerot, meaning that they remained there until
Miriam re-entered [the camp], and therefore Scriptuse added the
clause, “they were in Hatzerot.”
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But thete is an aggadic midrash in the Sifte at the end of the
parashak, ““At the end the nation journeyed from Hatzerot and the
encamped in the Wildetness of Paran’ (Num 12:16) — were there
two places named Hatzerot, that they joutneyed from one and
camped in the othet, and journeyed from the other and encamp ed
in the firsi?™
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My teachers were puzzled by this, and T was asked about it in Paris,
so I explained it in a lecture: we learn from the beginning of the
parashah, when it says “the nation joutneyed from the Graves of
Desire Hatzerot, and they were in Hatzerot,” an this is written in
the Sifre, “this was at the time that Mitiam was strack with leprosy.”
At the end, then, when it repeats and completes the thought, in the
final vesse of the parashab, “at the end the nation journeyed from
Hatzerot” [and the midrash asks,] “are there two Hatzerot?” The
verse is interpreted this way midrashically because it does not say
“The nation journeyed from the Graves of Desire and encamped i
Hatzerot,” like it says in all the other journeys and encampments,
whete it says “they journeyed” and “they encamped,” but it says
instead “the nation joutneyed from Graves of Desire Hatzerot,”
which sounds like they traveled from Hatzerot, and then again “they
were in Hatzerot” — they must have returned to Hatzerot. When
the first tribes journeyed, but the mishkan was not yet taken down
and the Levites hadn’t yet set out, and Moses, Aaron, and Midatn
were still in the camp of the Levites, God suddenly called to them,
and Miriam was struck with leprosy, so they returned back. Mitian
re-entered after seven days, “at the end the nation journeyed from
Hatzerot and they encamped in the Wilderness of Paran.”
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This entire deashab I later found in the Mekhilta on parushat
Beshalah, on the first verse. And later found it in the response of
R. Kalonymous of Rome (1 1t centuty, Rome and Worms), in
agreement with my view.
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Also what is wiitten in the Mekhilta about the verse “Istacl
journeyed from Raamses to Sukkot” (Exodus 12:37), about this it is
said, T carried you on cagles’ wings’ (Exodus 19:4),” [ explained to
the questioners: because it does not say “Istacl journeyed from
Raamses and encamped in Sukkot,” this tells you that the moment
they left Raamses they atsived at Sukkot, and the same hour that
they left Raamses, they also left Sukkot — this, indeed, is “eagles’
wings.”
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